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Pronunciation and 
Transliteration Chart 



Arabic 

script 




Pronunciation 


short ‘a’, as in cat 


longer ‘a’, as in cab (not as in cake) 


fb/ as in bell, rubber and tab 


N as in tap, mustard and sit 


takes the sound of the preceding 
diacritical mark sometimes ending in h 
(when in pausal form): ah, ih or ooh; or 
atu(n), ati(n) or ata(n) 
when uninterrupted 


/th/ as in thing, maths and wealth 


I]! as in jam, ajar and age 


a ‘harsher’ sound than the English 
initial /h/, and may occur medially and 
in word-final position as well 
as in Bach (in German); may occur 
initially and medially as well 


/d/ as in do, muddy and red 


as in this, father and smooth 


Trans¬ 

literated 

form 



h ort 
(when 
followed 
by another 
Arabic 
word) 
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Arabic 

script 

Pronunciation 

Trans¬ 

literated 

form 

j 

/r/ as in raw, arid and war, may 
also be a rolled ‘r’, as pronounced 
in Spanish 

r 

j 

Izl as in zoo, easy and gaze 

z 

cT- 

/s/ as in so, messy and grass 

s 

A 

o- 

as in ship, ashes and rush 

sh 


no close equivalent in English, 
but may be approximated by 
pronouncing it as /sw/ or Is/ farther 
back in the mouth 

? 


no close equivalent in English, but may 
be approximated by pronouncing it as 
/d/ farther back in the mouth 

d 


no close equivalent in English, but may 
be approximated by pronouncing it as 
/t/ farther back in the mouth 

t 


no close equivalent in English, but may 
be approximated by pronouncing ‘the’ 
farther back in the mouth 

dh 

t 

no close equivalent in English: a guttur¬ 
al sound in the back of the throat i 


t 

no close equivalent in English, 
but may be closely approximated 
by pronouncing it like the French /r/ in 
‘rouge’ 

gh 


/f/ as in fill, effort and muff 

f 
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Arabic 

script 

Pronunciation 

3 

no close equivalent in English, but may 
be approximated by pronouncing it as 
/k/ farther back in the mouth 


fkJ as in king, buckle and tack 

J 

/!/ as in lap, halo; in the word Allah, it 
becomes velarized as in ball 

r 

Iml as in men, simple and ram 


In/ as in net, ant and can 


/h/ as in hat; unlike /h/ in English, in 
Arabic /h/ is pronounced in medial and 
word-final positions as well 


as in wet and away 


long ‘u’, as in boot and too 


as in yard and mayo 


long ‘e’, as in eat, beef and see 


glottal stop: may be closely 
approximated by pronouncing it like ‘t’ 
in the Cockney English 
pronunciation of butter: bu 'er, 
or the stop sound in uh-oh! 


Trans¬ 

literated 

form 


(omitted 
in initial 
position) 
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Diphthongs 


Arabic 

script 

Pronunciation 

Trans¬ 

literated 

form 


long ‘o’, as in owe, boat and go 

au, aw 


long ‘a’, as in aid, rain and say 

ay, ai, ei 


Diacritical marks (tashkeel) 


Name of 
mark 

Pronunciation 

Trans¬ 

literated 

form 

fatbah 

very short ‘a’ or schwa 
(unstressed vowel) 

a 

kasrah 

shorter version of ee or schwa 
(unstressed vowel) 

i 

dammah 

shorter version of oo 

u 

shaddah 

a doubled consonant is stressed in the 
word, and the length of the sound is 
also doubled 


a 

sukoon 

no vowel sound between consonants or 

at the end of a word 

absence of 

vowel 






























Arabic honorific symbols 



(•$s) Subhanahu wa Ta'ala The Exalted 

(^) ^allaAlldhu 'alayhi wa sallam Blessings and peace be upon 


(^) ‘alayhi as-salam 

radiya Alldhu ‘anhu 

('<^) radiya Alldhu ‘anha 

radiya Alldhu ‘anhumd 

(j^) radiya Alldhu ‘anhum 

(s!^) radiya Alldhu ‘anhunna 


him 

May peace be upon him 

May Allah be pleased with 
him 

May Allah be pleased with 
her 

May Allah be pleased with 
both of them 

May Allah be pleased with 
all of them 

May Allah be pleased with 
all of them (females only) 




Hadith grade terms 


Sound: saheeh 

Reliable: Hasan 

Weak: da ‘eef 

Odd: ghareeb 

Authentic: includes sound, reliable, or any grade in between 

Acceptable: sakat ‘anhu; the grader of the hadith did not comment 
on it, meaning that he found nothing unacceptable in it 

0 ^ 



33. 

Soorat al-Ahzab 

(CtmtilUK'd ) 






33:31. But whoever among you is devoutly obedient to Allah and His 
Messenger, and does righteous deeds, We will give her a double 
reward, and We have prepared for her a generous provision.' 


<|But whoever among you^ this is addressed to the wives of the 
Prophet {$alla Allahu ‘alayhi wa sallam - blessings and peace be 
upon him) 

dis devoutly obedient to Allah and His Messenger, and does righteous 
deeds^ whether they are few or many, 

^We will give her a double reward^ that is, twice as much as is given 
to anyone else, 

^and We have prepared for her a generous provision^ namely 
paradise. They were devoutly obedient to Allah (Subhdnahu wa Ta ‘did 
- Glorified and Exalted is He) and His Messenger (^), and they did 
righteous deeds, thus the extent of their reward is known. 


1 


The meanings of the verses of the Qur’an in this book (with some minor 
changes to the punctuation) have been translated by the translator. (Editor) 
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o 


^ "i j i^j ^ Vy j 

T^Ay oAl» iAil> 4 Jl4:I^T 

‘^' t-r^' (*- ^^~^ =^ s-^Ai 

\\' '*1^ • r-i- -» • <'>1' ^ "V 

au' *^,1. jy ^ U ^ 

(r I -rT :^iySli :j^) 4 ^ 1^ 


33:32. O wives of the Prophet, you are not like other women, provided 
that you fear Allah. So do not speak too softly, lest one in whose 
heart is a disease should be moved with desire; but speak in an 
appropriate manner. 


33:33. Stay in your homes and do not flaunt your charms as was 
done during the former [times of] ignorance;^ establish prayer 
and give zakdh;^ and obey Allah and His Messenger. Allah 
only wants to keep all that is loathsome away from you, O 
members of the [Prophet’s] household, and to purify you 
thoroughly. 

33:34. And remember what is recited in your homes of the revelations 
of Allah and wisdom. Verily Allah is Knower of subtleties, All- 
Aware. 


wives of the Prophet]? - this is addressed to all of them 


^ Jdhilivah (the times of ignorance): this refers to the period before Islam. 
^ Wherever possible, Arabic terms have been translated into English. 
In cases where we have chosen to retain the Arabic, the transliterated 
word or phrase is shown in italics the first time it appears in the text. 
The term is also defined in the glossary found at the end of this book. 
(Editor) 
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^you are not like other women, provided that you fear Allah^; by 
doing so, you will surpass all other women and no other woman will 
be able to catch up with you. So strive to perfect your fear of Allah 
by all possible means and achieve all the goals thereof 

Hence Allah instructed them to avoid all means that could lead to 
what is prohibited, as He said: 

^So do not speak too softly^ that is, when addressing men, or, knowing 
that they can hear you, by making your voice soft or speaking in a 
gentle manner which may cause ^one in whose heart is a disease^ 
- namely the disease of desire for fornication - to be moved with 
desire, for such a person is always ready and watching out for the 
slightest move that could stir desire, because his heart is not sound. 
The sound heart has no desire for that which Allah has prohibited and 
can hardly be moved or stirred to desire even when there is a reason 
for that, because it is free of sickness. 

This is in contrast to the one who is sick at heart, who cannot cope 
with that which the sound-hearted person can cope with, and he cannot 
be patient like him. If there is the slightest reason that calls him to that 
which is prohibited, he will respond to it and will not refrain from it. 

This indicates that the means come under the same rulings as the 
ends. Speaking softly and gently is basically permissible, but if it is 
a means that leads to something prohibited, then it is not allowed. 
Therefore when addressing men, women should not make their voices 
soft. 

Because Allah forbade women to speak softly, it may be thought 
that they are instructed to make their voices harsh. In order to ward 
off this notion, Allah says: ^but speak in an appropriate manner^ that 
is, one that is not harsh or rough, just as it is not soft and alluring. 

Think about how Allah says ^do not speak too softly^, and He 
did not say “do not speak softly”, because what is prohibited is soft 
speech that is alluring to men, in such a manner that anyone who 
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hears it may be moved with desire. This is different from speaking in 
a gentle manner in which there is no alluring softness; rather it has the 
quality of being confident and firm when dealing with an opponent. 
No one would be moved with desire when hearing this. Hence Allah 
praised His Messenger (^) for his gentleness, as He said: 

^It is by the mercy of Allah that you deal gently with them...^ {Al 
■Imran 3: 159) 

And He said to Moosa (‘alayhi as-salam - peace be upon him) 
and Haroon: 

^Go, both of you, to Pharaoh, for he has indeed transgressed all 
bounds. But speak to him gently, so that perhaps he may pay heed or 
fear Allah.^ (Ja Hd 20: 43-44) 

The fact that Allah says ^lest one in whose heart is a disease 
should be moved with desire^ in conjunction with the command to 
restrain carnal desires, and praise for men and women who do so, 
as well as the prohibition on approaching or coming near unlawful 
sex, indicates that if a person sees such an inclination in himself, and 
realises that he is tempted to commit prohibited deeds when he sees or 
hears the words of someone to whom he is attracted, and finds himself 
motivated to do that which is forbidden, he should remember that this 
is a disease. Therefore he should strive to combat this disease, put an 
end to evil thoughts that may lead to trouble, strive to overcome this 
serious malady, and ask Allah to protect him and guide him. This is 
all included in the command to restrain carnal desires. 

^Stay in your homes^ that is, remain there because that is safer 
and more protecting for you 

^and do not flaunt your charms as was done during the former [times 
of] ignorancel? that is, do not go out often, wearing adornment or 
perfume, as was the custom among the people of the former times of 
ignorance, who had no knowledge or religious commitment. All of 
this is aimed at warding off evil and that which leads to it. 
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Having enjoined them to fear Him in general terms and to fear Him 
with regard to issues that pertain to women in particular, Allah also 
enjoins them to obey Him, especially in terms of prayer and zakah, 
which are deeds that everyone needs to do, for they are the greatest 
acts of worship and the noblest acts of obedience. Prayer involves 
sincerity and devotion to Allah, and zakah involves kindness to His 
staves. 

Then Allah enjoins obedience in general terms, as He says: 

^and obey Allah and His Messenger^. Obedience to Allah and His 
Messenger (^) involves everything that is enjoined, whether it is 
obligatory or recommended. 

<^Allah only wants^ by ordaining these commands and prohibitions 
for you 

^to keep all that is loathsome^ that is, evil and bad 

^away from you, O members of the [Prophet’s] household, and to 

purify you thoroughly^ so that you wilt be pure and purified. 

In other words: praise your Lord and give thanks to Him for these 
commands and prohibitions of which He has told you, for they are 
in your best interests and are purely for your benefit. Allah would 
never want to cause you any hardship or difficulty; rather the aim 
is to purify your souls and your conduct and attitude, to make your 
deeds good and to increase your reward thereby. 

Having commanded them to strive in His way, by means of the 
commands and prohibitions, Allah now tells them to seek knowledge 
and explains to them the way to attain that: 

^And remember what is recited in your homes of the revelations 
of Allah and wisdom^ what is meant by the revelations of Allah is 
the Qur’an, and what is meant by wisdom is the subtle meanings 
thereof, or the Sunnah of His Messenger (^). Allah commanded 
them to remember these things, which includes remembering the 
words, reciting them, remembering the meanings, reflecting upon 
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them and pondering them, deriving rulings and wisdom from them, 
acting in accordance with them, and interpreting them correctly. 
^Verily Allah is Knower of subtleties, All-Awarej? - He is aware of the 
subtleties and hidden meanings of things, what is hidden in people’s 
hearts, what is hidden in the heavens and on earth, and deeds that are 
done both openly and in secret. 

His knowledge and awareness mean that He urges them to be 
sincere and to keep doing deeds in secret that Allah will reward. 

One of the meanings of the divine name al-Lateef {translated here 
as ^Knower of subtleties^) is that He guides His slave to do good and 
protects him from evil in very subtle ways of which he is not aware, 
and He sends to him provision that he does not expect, and guides 
him to take measures that are difficult but will be the path by which 
he will attain the highest levels. 






33:35. For Muslim men and Muslim women, believing men and 
believing women, obedient men and obedient women, truthful 
men and truthful women, patient men and patient women, 
humble men and humble women, charitable men and charitable 
women, men who fast and women who fast, men who restrain 
their carnal desires and women who do likewise, men who 
remember Allah much and women who do likewise - for them 
Allah has prepared forgiveness and an immense reward. 
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Having mentioned the reward of the wives of the Messenger (^), 
and their punishment if they do not comply, and stating that they are 
not like other women, Allah (4e) now speaks of other women. 

Because the rulings on men and women are the same, Allah says: 
^For Muslim men and Muslim women^ that is, with regard to visible 
actions and rulings, if they comply with them 
^believing men and believing women^ this refers to inward actions, 
namely beliefs and deeds of the heart 

^obedient men and obedient womenp who are obedient to Allah and 
His Messenger (^) 

^truthful men and truthful women^ who are true in their words and 
deeds 

^patient men and patient womenp who are patient in bearing hardship 
and calamity 

^humble men and humble women^ who are humble in all 
circumstances, especially in worship, and especially in prayer 
^charitable men and charitable women'p who give in charity, both 
obligatory and voluntary 

^men who fast and women who fastp which includes both obligatory 
and supererogatory fasts 

^men who restrain their carnal desires and women who do likewise^, 
refraining from zind (unlawful sex) and that which leads to it 
^men who remember Allah much and women who do likewise)? 
that is, they remember Him at most times, especially at times when 
specific dhikr is to be recited, such as in the morning and afternoon, 
and following the obligatory prayers. 

for them)? that is, for these people who are described in these 
glowing terms as possessing these noble characteristics, which include 
beliefs, deeds of the heart, physical deeds, spoken words, and doing 
acts that may benefit oneself or others, as well as doing good deeds 
and refraining from evil deeds, for the one who does these things 
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has established the religion in the fullest sense, both outwardly and 
inwardly, and has attained Islam, eemdn (faith) and ihsdn^ 

^Allah has prepared forgiveness^ - Allah will reward them for 
their deeds with forgiveness of their sins, because good deeds erase 
bad deeds 

«(and an immense reward that cannot be estimated except by the One 
Who gives it, of that which no eye has seen, no ear has heard, nor has 
it ever crossed the mind of man. We ask Allah to make us among them. 




^ Ihsan is referred to in the well-known hadith in which it was narrated that 
‘Umar {radiya Alldhu ‘anhu may Allah be pleased with him) said: 
«We were sitting with the Prophet (^) when a man came to him whose 
clothes were intensely white and whose hair was intensely black; no 
signs of travel could be seen upon him, and none of us knew him. He sat 
down facing the Prophet (t^), with his knees touching his, and he put 
his hands on his thighs, and said: O Muhammad, what is Islam? He said: 
To testify that there is no god except Allah, and that 1 am the Messenger 
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan; 
and to perform pilgrimage to the House (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O Muhammad, what 
is faith? He said: To believe in Allah, His angels. His Messengers, His 
Books, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were amazed by him; he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: 
To worship Allah as if you see Him, for even though you cannot see Him, 
He sees you.» This version was narrated by Ibn Majah; the hadith was 
also narrated by Bukhari, Muslim and others. 
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33:36. It is not fitting for any believing man or believing woman, when 
Allah and His Messenger have decided concerning a matter, to 
have any choice in that matter. Whoever disobeys Allah and His 
Messenger has clearly gone astray. 


That is, it is not appropriate or right for one who is a believer to do 
anything but hasten to do that which pleases Allah and His Messenger 
to shun that which angers Allah and His Messenger (^), and 
to comply with their commands and heed their prohibitions. 

It is not befitting for the believing man or the believing woman, 
^when Allah and His Messenger have decided concerning a matter^ 
and have made it obligatory and binding, 

^to have any choice in that matter^ that is, the choice of whether to 
comply or not. Rather the believing man and the believing woman 
know that the Messenger (^) is closer to them than their own selves, 
and they do not let some of their own whims and desires prevent 
them from obeying the command of Allah and His Messenger (^). 

^Whoever disobeys Allah and His Messenger has clearly gone 
astray^ because he has forsaken the straight path that leads to Allah 
and His paradise, and has chosen instead some other path that leads 
to the painful punishment. Allah mentions, first of all, the reason 
why the believer should not object to the command of Allah and His 
Messenger (^), namely faith, then He mentions that which should 
prevent him from doing that, namely fear of being misguided which 
is connected to punishment and vengeance. 
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33:37. And [remember] when you [O Muhammad] said to him on 
whom Allah had conferred favour [of faith] and you [too] had 
conferred favour [of manumission]:^ Keep your wife and fear 
Allah. You concealed in your heart that which Allah was going to 
disclose. You feared [the criticism of] the people but it was more 
fitting that you should fear Allah. When Zayd had completed 
the necessary formalities of divorce from her [and her ‘iddah 
had ended]. We gave her to you in marriage, so that there would 
not be any restrictions on the believers with regard to marrying 
the ex-wives of their adopted sons after they have completed 
the necessary formalities of divorce from them [and their 'iddah 
has ended]. And the decree of Allah is bound to be fulfilled. 


The reason for revelation of these verses was that Allah wanted 
to prescribe a law that was applicable to all believers, which was that 
adopted sons do not come under the same rulings as real sons in all 
ways, and that there was no blame on those who had adopted them 
if they married their ex-wives. 

This was something that was commonly practised and could not 
be abolished except through a major event. So Allah wanted this law 
to be demonstrated by His Messenger (^) in word and deed. When 
Allah wills something. He ordains a cause for it. 


This refers to Zayd ibn Harithah He was the adopted son of 

the Prophet (^) and had been known as Zayd ibn Muhammad, until 
revelation came down abolishing the notion of adoption and emphasising 
the importance of calling people after their real fathers. Allah’s decree 
that the Prophet (^) should marry the ex-wife of his adopted son put 
an end to the notion of adoption and what resulted from it of the taboo 
on marrying the ex-wife of an adopted son. 
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Zayd ibn Harithah was formerly called Zayd ibn Muhammad, 
because the Prophet (^) had adopted him, so he was called after 
him, until the words: 

^Call them [adopted sons] after their [real] fathers... ^ (al-Ahzdb 33:5) 
- were revealed, after which he was called Zayd ibn Harithah. 

He was married to Zaynab bint Jahsh (rafliya Alldhu ‘anhd - may 
Allah be pleased with her), the daughter of the paternal aunt of the 
Messenger of Allah (s^). It had occurred to the Messenger (^) that 
if Zayd divorced her, he would marry her, then Allah decreed that 
there should be some problem between her and Zayd that caused Zayd 
ibn Harithah to come to the Prophet (J^) and ask his permission to 
divorce her. 

^And [remember] when you [O Muhammad] said to him on whom 
Allah had conferred favour [of faith]^ by guiding him to Islam 
^and you [too] had conferred favour [of manumission]^ by setting 
him free. When he came to consult you about divorcing her, you said 
to him - advising him and telling him of that which was in his best 
interests, even though you wished that you could marry her - 
^Keep your wife^ that is, do not divorce her, and be patient with her 
attitude towards you, 

^and fear Allah^ with regard to your affairs in general and with regard 
to your wife in particular, for fearing Allah encourages and enjoins 
one to be patient. 

^You concealed in your heart that which Allah was going to 
disclose^ - what he concealed was the fact that if Zayd divorced 
her, he would marry her. 

^You feared [the criticism of] the people^ and that is why you did 
not disclose what was in your heart 

^but it was more fitting that you should fear Allah|j and not pay 
attention to people. 
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^When Zayd had completed the necessary formalities of divorce 
from her [and her ‘iddah had ended]. We gave her to you in marriage)* 

- We only did that to serve a great purpose, which was: 

^so that there would not be any restrictions on the believers with 
regard to marrying the ex-wives of their adopted sons^ because they 
would have seen you marry the ex-wife of Zayd ibn Harithah, who 
had previously been called your son. 

Because the words ^so that there would not be any restrictions on 
the believers with regard to marrying the ex-wives of their adopted 
sons^ are general in meaning and are applicable to all situations, but 
there may be some cases in which that is not permissible - which 
is before the necessary formalities of divorce have been completed 

- these general terms are restricted by the following phrase: Rafter 
they have completed the necessary formalities of divorce from them 
[and their ‘iddah has ended]. And the decree of Allah is bound to 
be fulfilled^ that is, it must inevitably come to pass and no one can 
stand in its way. 

We learn a number of things from these verses which mention this 
story, including the following: 

• Allah praised Zayd ibn Harithah on two counts. Firstly, Allah 
mentioned him by name in the Qur’an, and He did not mention 
any other $ahabi by name. Secondly, Allah told him that He 
had conferred favour upon him, namely the blessing of Islam 
and faith. This is testimony from Allah that he was a Muslim 
and a believer, both outwardly and inwardly. Otherwise there 
is no point in singling him out for favour, were it not that what 
is meant is a particular favour or blessing. 

• The one who is manumitted owes it to the one who manumitted 
him. 

• It is permissible to marry the ex-wife of one’s adopted son, as 
is clearly stated here. 
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• Practical teaching is more effective than verbal teaching, 
especially if it is also accompanied by words, for that is light 
upon light. 

• Having love in one’s heart for someone other than one’s wife or 
concubine, so long as it is not accompanied by any prohibited 
action, is not a sin, even if it is accompanied by wishes for the 
husband to divorce her so that one may marry her, without 
making any effort to cause separation between them, or being 
the cause of trouble, because Allah stated that the Messenger 
(^) was concealing that in his heart. 

• The Messenger (^) conveyed the message clearly and did 
not omit anything of that which was revealed to him but he 
conveyed it, even this matter in which there was a rebuke to 
him. This indicates that he is indeed the Messenger of Allah 
(^p, who did not say anything but that which was revealed to 
him, and that his aim was not self-aggrandizement. 

• The one whose advice is sought is in a position of trust, and 
he is obliged - if he is consulted about any matter - to give 
advice on the basis of what he knows is in the best interests of 
the person who is asking him for advice, even if it is contrary 
to his own desires. He should give precedence to the interests 
of the person seeking advice over his own whims and desires, 
and even if it is contrary to those whims and desires. 

• Good advice to the one who seeks advice with regard to 
divorcing his wife includes advising him to keep her as much 
as possible, because that is better than separation. 

• It is essential to give precedence to fear of Allah over fear of 
people, for that is more appropriate and is better. 

• We also learn of the virtue of Zaynab the Mother of 

the Believers, because Allah ordained her marriage to His 
Messenger (^) without any proposal or witnesses. Therefore 
she used to boast of that to the other wives of the Messenger 




34 I Tafseer as-Sa'di 


Juz'22 


of Allah (^), saying: Your families gave you in marriage, but 
Allah gave me in marriage from above seven heavens. 

• If a woman has a husband, it is not permissible to marry her 
or to plan or take measures to do so, until her husband has 
completed divorce proceedings with her. Divorce proceedings 
are not complete until the ‘iddah is over, because before the 
‘iddah ends, she is still married. 


(r“v-rA ij^) 4 ^ 


33:38. There is no blame on the Prophet with regard to what Allah has 
made lawful for him. Such was the way of Allah with those 
[Prophets] who came before. And the command of Allah is a 
decree determined. 


33:39. [This is Allah’s way] with those who convey the messages of 
Allah and who fear Him, and they do not fear anyone except 
Allah. And Allah is sufficient in taking account. 


This is warding off criticism of the Messenger (^) for having 
numerous wives, and explains that this is criticism that is baseless. 
^There is no blamed that is, sin 

^on the Prophet with regard to what Allah has made lawful for him)? 
that is, what Allah has allowed him of wives. This is something that 
Allah had permitted to the Prophets before him, hence He says: 
^Such was the way of Allah with those [Prophets] who came before. 
And the command of Allah is a decree determined!? that is, it will 
inevitably come to pass. 
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Then Allah states who those were who came before him, and that 
this was their way and practice. They were ^those who convey the 
messages of Allahb, so they recite to people the revelations of Allah 
and His proofs and evidence, and they call them to Allah 
^and who fear Him^ alone, with no partner or associate 
^and they do not fear anyone except Allah^. 

If this was the way of the infallible Prophets who fulfilled their 
role in the most perfect manner, which was to call people to Allah, 
fearing Him alone, which requires doing everything that is enjoined 
and refraining from everything that is prohibited, this indicates that 
there is nothing to criticise the Prophet (^) about. 

^And Allah is sufficient in taking account^ of His slaves, for He 
is watching their deeds. From this it is known that marriage is part 
of the way of the Messengers. 





33:40. Muhammad is not the father of any man among you, but he is 
the Messenger of Allah and the last of the Prophets. Allah has 
knowledge of all things. 


That is, the Messenger ^Muhammad^ (^) ^is not the father of 
any man among you|j, O Ummah. Annulling the connection of Zayd 
ibn Harithah with him is included in that. 

Because this is general in meaning and applies to all situations, if 
we take the verse as it appears to be, it would mean that the Prophet 
(^) is not the father of any man, whether by blood or by adoption. 
However, it was previously established that the Messenger (^) is a 
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father to all the believers, and his wives {rai^iya Alldhu 'anhunna - 
may Allah be pleased with all of them) are their mothers. Therefore, in 
order to avoid anyone thinking that there could be some contradiction 
because of the general meaning of this statement, Allah says: ^but he 
is the Messenger of Allah and the last of the Prophets^ that is, this 
is his position, which is the position of one who must be obeyed and 
followed, one through whose teachings people are guided, one who 
is believed in, and precedence must be given to love of him over love 
of anyone else; he is the one who is sincere towards the believers, 
and because of his sincerity and love towards them, it is as if he were 
a father to them. 

c-(Ailah has knowledge of all things)? that is. His knowledge 
encompasses all things and He knows with whom to place His 
message and who is fit to receive His favour and who is not. 
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33:41. O you who believe, remember Allah with much remembrance, 

33:42. And glorify Him morning and afternoon. 

33:43. For it is He Who sends blessings upon you, and His angels [ask 
Him to bless you and forgive you], so that He may bring you 
forth from the depths of darkness into the light. And He is Most 
Merciful to the believers. 

33:44. Their greeting on the day they meet Him will be: Peace, and He 
has prepared for them a generous reward. 
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Here Allah (*}£) instructs the believers to remember Him with 
much remembrance, such as tahleel, tahtneed, tasbeeh, takbeer,^ and 
other words that bring one closer to Allah. The minimum of that is 
regularly reciting the dhikr for morning and afternoon, following 
the five obligatory prayers, and on various occasions when there are 
reasons to recite dhikr. 

One should persist in doing that at all times and in all situations, 
by virtue of which the doer may advance without much effort, for 
that will motivate him to love and know Allah, and it will help him 
to do good and will restrain his tongue from evil speech. 

^And glorify Him morning and afternoon)? that is, at the beginning 
and end of the day, because these are virtuous times and it is easy to 
do this at those times. 

^For it is He Who sends blessings upon you, and His angels [ask 
Him to bless you and forgive you], so that He may bring you forth from 
the depths of darkness into the light. And He is Most Merciful to the 
believers^ that is, by His mercy and kindness towards the believers, 
by means of His blessings and praise for them, and the prayer and 
supplication of His angels. He brings them forth from the dark depths 
of sin and ignorance to the light of faith, guidance, knowledge and 
good deeds. This is the greatest blessing that He bestows upon His 
obedient slaves, which should make them be grateful and remember 
Allah a great deal, for He has shown kindness and mercy to them, 
and He causes the bearers of His Throne, the best of the angels, and 
those who are around the Throne, to glorify and praise their Lord and 
pray for forgiveness for those who believe, so they say: 

<•(...Our Lord, You encompass all things in Your mercy and knowledge, 
so forgive those who repent and follow Your path, and protect them 


* Tahleel; saying “Id ildha illd Alldh (There is no god but Allah).” 
Tahmeed; saying “alhamdiililldh (praise be to Allah).” 

Tasbeeh: saying “subhdn Alldh (glory be to Allah).” 

Takbeer: saying “Alldhti cikbcir (Allah is Most Great).” 
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from the punishment of the blazing fire. Our Lord, and admit them 
to gardens of perpetual abode which You have promised them, and 
[admit] the righteous among their forebears, their spouses and their 
offspring. Verily, You are the Almighty, the Most Wise. And protect 
them from the evil consequences [of their sins], for whomever You 
protect from evil consequences on that day. You will indeed have 
bestowed mercy upon him, and that is the supreme triumph. j» (Ghdfir 
40: 7-9) 

This is the mercy and blessing that He bestows upon them in this 
world. 

As for His mercy towards them in the hereafter, it is the greatest 
of mercy and the best reward, namely attaining the pleasure and 
greeting of their Lord, listening to His noble words, gazing upon His 
beautiful Countenance, and attaining immense rewards of which no 
one knows the extent except those to whom He gives them. Hence 
He says: ^Their greeting on the day they meet Him will be: Peace, 
and He has prepared for them a generous reward)?. 
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33:45. O Prophet, verily We have sent you as a witness, a bearer of 
glad tidings and a wamer, 

33:46. as one who calls people to Allah by His leave, and as a lamp 
spreading light. 

33:47. And give glad tidings to the believers that they will have great 
bounty from Allah. 
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33:48. Do not yield to the disbelievers and hypocrites, and pay no 
heed to their hurtful talk. Put your trust in Allah, for sufficient 
is Allah as a disposer of affairs. 


These descriptions that Allah gives of His Messenger Muhammad 
(^) reflect the purpose of his mission and its fundamental essence 
which was unique to that message. There are five points to note: 

Firstly, he was sent as ^a witness^ to testify concerning his Ummah 
and what they did of good and evil, as Allah (4g) says elsewhere: 

^.. .that you might be witnesses over humankind, and the Messenger 
might be a witness over you... (al-Baqarah 2. 143) 

- and: 

^How will it be when We bring a witness from every nation and 
bring you [O Muhammad] as a witness against them?^ (an-Nisa’4:41) 

Therefore he is a just and acceptable witness. 

Secondly and thirdly, he is ^a bearer of glad tidings and a wamer^, 
which requires a definition of the recipients of those glad tidings and 
warnings, what those tidings and warnings are about, and the deeds 
expected of people in that context. 

The recipients of the glad tidings are the pious believers who 
combine faith and righteous deeds with refraining from sin. Glad 
tidings are for them in the life of this world, of all kinds of reward, 
both worldly and spiritual. As a result of their faith and piety or fear 
of Allah, in the hereafter they will enjoy eternal bliss. 

All of that requires an explanation of the deeds and piety that 
are needed in order to attain that reward, and different types of 
reward. 

The recipients of the warning are the evildoers and wrongdoers, 
people of wickedness and ignorance. They are given the warning 
in this world of worldly and religious punishments that result from 
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ignorance and wrongdoing. In the hereafter they will have a severe 
and lengthy punishment. 

The details of all the above are to be found in what the Prophet 
(^) brought of the Qur’an and Sunnah. 

Fourthly, he is ^one who calls people to Allah^ that is, Allah 
sent him to call people to their Lord, show them the way to paradise, 
and enjoin them to worship Him, which is the purpose for which 
they were created. This requires him to adhere to that to which he 
is calling them and to describe in detail the message to which he 
is calling them, by teaching them about their Lord and His divine 
attributes; declaring Him to be far above that which is not befitting to 
His majesty; describing all types of servitude to Him; calling people 
to Allah by the most effective means; giving each one who has a 
right his due; and being sincere in calling them to Allah alone, not to 
himself or seeking any kind of self-aggrandizement, as might be the 
inclination of many people. All of that was by Allah’s leave, and by 
His will and decree. 

Fifthly, he is ^a lamp spreading light^ which implies that all 
people are in the depths of darkness, without any light and without 
any knowledge to help them in their ignorance, until Allah sent this 
noble Prophet (^), by means of whom He illuminated that darkness, 
granted knowledge to ignorant people, and guided those who were 
lost to the straight path. 

Thus the way became clear to righteous people, and they marched 
behind that leader from whom they learned about good and evil, who 
is blessed and who is doomed, and through the light that they received 
from him they came to know Who is worthy of worship, learning 
about Him through His praiseworthy attributes, perfect deeds and 
wise rulings. 

^And give glad tidings to the believers that they will have great 
bounty from Allah- here Allah mentions the recipients of the glad 
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tidings, namely the believers. When faith is mentioned on its own, it 
also includes righteous deeds. 

The subject of the glad tidings is the great bounty, namely immense 
abundance which is so great that no one would be able to estimate 
it. That includes victory in this world, guidance, forgiveness of sins, 
relief of distress, abundant and increasing provision, granting of 
blessings, and attaining the pleasure and reward of their Lord and 
being safe from His wrath and punishment. 

This motivates people to strive, by telling them of the reward that 
Allah will bestow upon them for their good deeds, and it helps them to 
follow the straight path. This is part of the wisdom of Islam; another 
aspect of its wisdom is that in the context of warning, mention is 
made of the punishments implied by that warning; this helps one to 
refrain from that which Allah has forbidden. 

Because there are some people who are prepared to oppose the 
Prophets and their followers who call people to Allah - namely the 
hypocrites, who make an outward pretence of being believers when 
inwardly they are disbelievers and evildoers, and the disbelievers 
who disbelieve both inwardly and outwardly - Allah forbade His 
Messenger (^) to obey them and warned him against doing that, 
as He said: 

^Do not yield to the disbelievers and hypocrites^ that is, in any matter 
that is opposed to the way of Allah. 

That does not mean actively harming them; rather what is meant 
is that he should not obey them or yield to them 
^and pay no heed to their hurtful talk^, for this may soften their hearts 
and encourage them to accept Islam, and it may put a stop to much 
of the harm that they do to Islam and to its followers. 

«|Put your trust in Allahjs to grant you the upper hand and cause your 
enemy to fail 
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^for sufficient is Allah as a disposer of affairs^. Important matters are 
to be delegated to Him, so that He will take care of them and make 
it easy for His slave to achieve what he wants. 
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33:49. O you who believe, if you marry believing women and then 
divorce them before the marriage is consummated, you have 
no reason to ask them to observe any waiting period [‘iddah] 
for you. So give them a gift [as compensation], and let them go 
in an amicable manner. 


Here Allah (4e) tells the believers that if they marry believing 
women, then divorce them before consummating the marriage, those 
women do not have to observe the ‘iddah, and the men have no reason 
to ask them to do so. Allah commands their husbands to give them a 
gift in this case, so as to console them for leaving them, and so that 
the separation may be amicable, without any dispute, trading of insults 
or making demands on one another, and the like. 

This verse is quoted as evidence to support the view that divorce 
can only occur after marriage. If a man divorces a woman before 
marrying her, or makes divorce conditional upon marrying her, it 
does not count, because Allah says: ^if you marry believing women 
and then divorce them^. So it is ordained that divorce can only come 
after marriage, which indicates that if it is done before marriage, it 
does not count. 
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As divorce is a complete separation, which means that the spouses 
become completely prohibited to one another, it cannot occur before 
marriage. Therefore it is more appropriate to say that divorce by means 
of dhihdrj eeld and the like also cannot be done before marriage. 
This is the correct scholarly view. 

This verse also indicates that divorce is permissible, because 
Allah speaks of when the believers do that, without blaming them 
or rebuking them for it, even though the verse begins by addressing 
the believers. It also indicates that it is permissible to issue a divorce 
before consummating the marriage, as Allah says elsewhere: 

(•(There is no blame on you if you divorce women before the marriage 
is consummated... (al-Baqarah 2: 236) 

And it indicates that if a woman is divorced before consummation 
of the marriage, she is not required to observe ‘iddah; rather as soon 
as she is divorced, it is permissible for her to marry someone else, 
because there is no impediment to doing so. But after consummation 
of the marriage, she is required to observe ‘iddah in the event of 
divorce. 

But does the word translated here as “consummation” refer 
specifically to intercourse, as is agreed upon? Or is being alone 
together to be regarded in the same way, even if no intercourse takes 
place? The latter was stated in fatwas issued by the Rightly-Guided 
Caliphs, and this is the correct view. If the husband has been alone 


^ Dhihar is the unlawful act of saying to one’s spouse: “You are as 
impermissible for me [to enjoy intimately] as my mother” - and similar 
statements. 

* Eela’ is an oath of abstinence, as referred to in the verse: 

^For those who take an oath of abstinence from their wives, there should 
be a [maximum] waiting period of four months; if they then go back 
[to their normal relationship], Allah is Oft-Forgiving, Most Merciful.^ 
(al-Baqarah 2: 226) 
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with the wife, even if no intercourse took place, she must observe 
‘iddah in the event of divorce. 

Moreover, the woman who is divorced before consummation of 
the marriage is to be given a gift, from one who is well off according 
to his means, and from one who is poor according to his means, but 
this applies if he did not specify a mahr (dowry) for her. If he did 
specify her dowry, then if he divorces her before consummation of 
the marriage, she is to be given half of the mahr, in which case there 
is no need for a gift. 

However, the one who divorces his wife before or after 
consummation of the marriage must do so amicably, and each partner 
should speak well of the other and not do otherwise, because that 
would lead to a great deal of evil, such as each of them reviling the 
other to a great extent. 

Furthermore, the ‘iddah is the right of the husband, because 
Allah says: €|you have no reason to ask them to observe any waiting 
period [‘iddah] for you^, which indicates that if he divorces her 
after consummation of the marriage, he has the right to ask her to 
observe ‘iddah. But the woman whose marriage ends with the death 
of her husband must observe ‘iddah in all cases, because Allah says, 
^and then divorce them...^. However, apart from the woman whose 
marriage was not consummated, those whose marriages end by death 
or divorce must observe ‘iddah. 
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33:50. O Prophet, We have made lawful for you your wives whose 
dowries you have paid; any slave women you may own from 
among the captives of war whom Allah has bestowed upon you; 
daughters of your paternal uncles, daughters of your paternal 
aunts, daughters of your maternal uncles, and daughters of 
your maternal aunts who migrated [to Madinah] with you; 
and a believing woman if she offers herself to the Prophet [for 
marriage, without a dowry], and the Prophet wishes to marry her 
- that is exclusively for you [O Muhammad], not for the rest of 
the believers. We know what We have stipulated for them with 
regard to their marriages [to free women] and with regard to any 
slave women they may own, so that there may be no constraint 
upon you. And Allah is Oft-Forgiving, Most Merciful. 


Here Allah (-Jg) reminds His Messenger (^) of His favour with 
regard to what He has permitted to him, both of things that he has in 
common with the believers and things that are for him alone; 

Prophet, We have made lawful for you your wives whose 
dowries you have paid)». This is something that he has in common 
with the believers, because in like manner Allah has made lawful for 
them their wives to whom they have given their dowries. 

Likewise, We have made lawful for you ^any slave women you 
may own from among the captives of war whom Allah has bestowed 
upon you^ among the booty seized from the disbelievers, such as 
their slaves and free individuals who were captured, whether they 
had husbands or did not. This is something else that was common to 
both him and to the believers. 

Another category that was common to both him and to the 
believers was: ^daughters of your paternal uncles, daughters of your 
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paternal aunts, daughters of your maternal uncles, and daughters of 
your maternal aunts^ the words translated here as ^paternal uncles)?, 
^paternal aunts^, ^maternal uncles^ and ^maternal aunts^ also 
include those that are described in English as great-uncles and great- 
aunts (so what is meant is that the daughters of great-uncles and great- 
aunts are also permissible for marriage). These are the only women 
who are permissible. 

From this meaning it is understood that all relatives other than these 
are not permissible, as was explained in Soorat an-Nisa’. Therefore 
no female relatives are permissible in marriage except these four. 
All others, descendants and ascendants, and descendants of one’s 
mother and father, no matter how far the line of descent reaches, and 
descendants of one’s grandparents, are not permissible. 

(■(who migrated [to Madinah] with you^ this limits permissibility 
to those women who migrated with the Messenger (J^), which is 
the correct interpretation of this verse. 

^and^ We have made permissible for you «|a believing woman 
if she offers herself to the Prophet [for marriage, without a dowry])? 
simply by virtue of her offering herself, if ^the Prophet wishes to 
marry her^ that is, it is subject to his choice. 

«|that is exclusively for you [O Muhammad], not for the rest of the 
believers^ that is, it is permissible for you to marry a woman who 
offers herself in marriage. As for the believers, it is not permissible 
for them to marry a woman Just because she offers herself to them 
in marriage. 

c|We know what We have stipulated for them with regard to their 
marriages [to free women] and with regard to any slave women they 
may own^ that is. We know what is required of the believers, what 
is permissible for them and what is not permissible for them of wives 
and slave women, and We have taught them that and explained the 
rulings concerning that. 
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Whatever is mentioned in this verse that appears to be contrary 
to that is only for you (O Prophet because Allah has made it 

addressed to the Messenger (^) only, as He said: Prophet, We 

have made lawful for you... ji 

The phrase ^that is exclusively for you [O Muhammad], not for 
the rest of the believers)* means: We have permitted to you, O Prophet 
what we have not permitted to them, and We have given you 
more leeway than We have given to others, ^so that there may be no 
constraint upon you)*. This is part of the great care that Allah showed 
to His Messenger (^). 

^And Allah is Oft-Forgiving, Most Merciful)* that is. He has 
always been forgiving and merciful, bestowing upon His slaves 
His forgiveness, mercy, generosity and kindness as dictated by 
His wisdom, when they take the appropriate measures that lead to 
forgiveness. 



^ (yj d* dirt d* (Jt? 
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33:51. You [O Muhammad] may defer [the turn of] any of them that 
you wish, and you may share your time with any of them that 
you wish, and there is no blame on you if you share your time 
with one of those whose [turn] you had set aside. That will make 
it more likely that they will be content and not distressed, and 
that they will all be satisfied with what you give them.^ Allah 


9 


In this verse Allah tells His Prophet (^) that he is not obliged to share 
his time equally among his wives; the fact that he continued to share his 
time equally among them, even though he was not obliged to do so, = 
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knows best what is in your hearts, and Allah is All-Knowing, 
Most Forbearing. 


This is one way in which Allah made things easy for His Messenger 
(^) and bestowed His mercy upon him, as He permitted him not to 
divide his time equally among his wives, in the sense that doing so 
was no longer obligatory for him, and if he did do that, it would be a 
voluntary act of kindness on his part. Despite that, the Prophet (^) 
still tried to treat them equally in all ways, and he said; 

«0 Allah, this is how I am sharing out that which is under my control 
(time and spending on their maintenance), so do not blame me for 
that which is not under my control (love and inclination towards some 
more than others).» (An acceptable hadith recorded by Abu Dawood)"* 
Here Allah says: ^You [O Muhammad] may defer [the turn of] 
any of them that you wish^ that is, you may postpone the turn of 
any of your wives that you wish, and not spend time with her or stay 
overnight with her, 

f(and you may share your time with any of them that you wish]? that 
is, you may spend the night with her. 

«[and there is no blame on you if you share your time with one of 
those whose [turn] you had set aside]» - what is meant is: the choice 
is up to you in all cases. 


= would be appreciated by his wives and they would therefore feel content. 
(ar-Razi) 

All hadiths in this text have been checked and verified by IIPH’s 
researchers. It is rare, but it does happen that a hadith is not verifiable 
within the timeframe of researching and editing the book. In that case, 
a decision is made by the editorial board as to whether or not to include 
the hadith. It is IIPH’s policy not to include weak hadiths or fabricated 
(fake) hadiths in our publications. If a weak hadith is included in any text, 
it is only because the author of the book discusses it as a weak hadith. 
(Editor) 
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Many of the commentators said that this applies only to those who 
offered themselves to him in marriage; he had the option to defer the 
turn of any of them that he wished, and to share his time with any of 
them that he wished. In other words, he could accept any woman who 
offered herself in marriage to him, or he could reject any of them if 
he wished. And Allah knows best 

Then Allah explains the wisdom behind that, as He said: 

^That^ namely giving you leeway in this matter, leaving it for you 
to decide, and counting whatever you do with regard to sharing your 
time among them as voluntary kindness, 

^will make it more likely that they will be content and not distressed, 
and that they will all be satisfied with what you give them^, because 
they will know that you have not omitted something obligatory and 
you have not neglected the binding dues of others. 

^Allah knows best what is in your hearts|i that is. He knows what 
feelings go through people’s minds when giving other people their 
dues, both obligatory and recommended, and when there is a conflict 
between dues; therefore He has prescribed this leeway for you, O 
Messenger of Allah (^), so that you may reassure your wives. 

^and Allah is All-Knowing, Most Forbearing^ that is. His 
knowledge is abundant and His forbearing is immense. By His 
knowledge He has prescribed for you what is in your best interests 
and brings the greatest reward, and by His forbearance He does 
not punish you for what you do and what your hearts persist in of 
evil. 
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33:52. It is not lawful for you to take any [more] wives henceforth, or 
to replace [your current wives] with others," even though their 
beauty pleases you, except any slave women you may own. And 
Allah is always watching over all things. 


Here Allah shows His appreciation to the wives of His Messenger 
(&!^), as they had chosen Allah and His Messenger (^) and the final 
abode. Therefore He had mercy on them and restricted His Messenger 
(^) to them (in the sense that he was not permitted to take any more 
wives). Hence He said: 

^It is not lawful for you to take any [more] wives henceforth^ in 
addition to your current wives 

^or to replace [your current wives] with others^ that is, by divorcing 
some of them and taking other wives in their stead. 

By means of this verse, they became safe from having more 
co-wives and from divorce, because Allah decreed that they would 
be his wives in this world and the hereafter, and there would be no 
separation between him and them. 

^even though their beauty pleases you^ that is, the beauty of other 
women, for they are not permissible for you 

^except any slave women you may own|> that is, captives seized in 
war. That is permissible for you, for the resentment that wives may 
feel towards concubines is less than that which they may feel towards 
co-wives. 

^And Allah is always watching over all things^ that is, He is watching 
all things and knows how things will develop, and He is controlling 
matters in the best and most precise way. 


" This is by way of honouring the wives of the Prophet (^), who had 
been given the choice between the life of this world, and Allah and His 
Messenger (^), and the final abode (in 33. 28 - 29 ), and had chosen Allah 
and His Messenger (^). 
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33:53. O you who believe, do not enter the houses of the Prophet, unless 
you are given permission [and are invited] to come for a meal; 
and do not enter in hopes of getting a meal and waiting for it to 
be prepared.'- But if you are invited, then enter, and when you 
have eaten, then disperse, without lingering for conversation. 
Such [behaviour] causes annoyance to the Prophet; he is too 
shy to ask you to leave, but Allah is not too shy [to tell you] 
the truth. And when you ask them [his wives] for anything, ask 
them from behind a screen; that is more pure for your hearts 
and for theirs. It is not proper for you to cause annoyance to the 
Messenger of Allah or to ever marry his wives after he is gone, 
for that would be a grievous offence before Allah. 


33:54. Whether you disclose something or conceal it, verily Allah has 
knowledge of all things. 


Here Allah instructs His believing slaves to observe proper 
etiquette with the Messenger of Allah (^) when entering his 
houses: 


There were some people who would enter the Prophet’s houses at 
mealtimes, hoping for a meal without being invited. 
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«{0 you who believe, do not enter the houses of the Prophet, unless 
you are given permission [and are invited] to come for a meal^ that is, 
do not enter his houses without permission, or enter for the purpose of 
finding food. Moreover do not enter his houses ^in hopes of getting 
a meal|» that is, expecting a meal and waiting until it is cooked. 

What is meant is: you should not enter the houses of the Prophet 
( 5 ^) except under two conditions: that permission is given to you to 
enter, and that you should stay only as long as is necessary. Hence 
Allah says: 

^But if you are invited, then enter, and when you have eaten, then 
disperse, without lingering for conversation^ that is, before and after 
the meal. 

Then Allah explains the wisdom and benefit behind this prohibition: 
^Such [behaviour]^ that is, your lingering for longer than is necessary 
^[causes annoyance to the Prophet^ that is, it is imposing on him and 
making things hard for him when you detain him from going to check 
on his family and look after them, and it distracts him from doing so. 
^he is too shy to ask you to leave)? as is the usual practice, because 
people - especially people of dignity - feel too shy to tell people to 
leave their homes. 

^but Allah is not too shy [to tell you] the truth|». 

When there is a clear instruction in Islamic teaching, even though 
one may think it better to refrain from complying with it out of shyness 
or to follow prevailing social etiquette, the right thing to do is to have 
the resolve to comply with the teachings and be certain that whatever 
is contrary to it is not in fact part of proper etiquette at all. Allah (-Jg) 
is not too shy to enjoin what is good for you and what is kindest to 
His Messenger (^), no matter what it is. 

Thus He taught them the proper manner of entering the Prophet’s 
houses. With regard to the proper etiquette when addressing his wives, 
then either there is a need to talk to them or there is not. If there is no 
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need to talk to them, they should not do that and the proper etiquette 
is to refrain from doing it. If there is a need to do that, such as if 
they need to ask them for something like household vessels and so 
on, then they should ask them ^from behind a screen^, that is, there 
should be something to screen them from view, because there is no 
need to see them. 

So looking at them was prohibited in all situations, and the ruling 
on speaking to them depended on whether there was a need to do so 
or not, as explained above. 

Then Allah mentions the wisdom behind that: 

^that is more pure for your hearts and for theirs^ because it is more 
appropriate, so as to avoid anything that could give rise to suspicion. 
The more one keeps away from things that could lead to evil, the 
safer it is and the purer it is for one’s heart. 

Therefore, among the Islamic guidelines that Allah often explains 
in detail is the principle that all means that may cause evil or lead to 
it are prohibited, and it is prescribed to keep away from them by all 
possible means. 

Then comes a comprehensive phrase which reflects a general 
principle: 

^It is not proper for you^ O believers; it is not befitting and is not 
appropriate for you, and in fact it is most abhorrent 
^for you to cause annoyance to the Messenger of Allah^ that is, in 
word or deed, with regard to anything that is connected to him 
^or to ever marry his wives after he is gone^. This is one of the things 
that would cause annoyance to him, because he is in a great and 
honourable position, and marrying his wives after he is gone would 
undermine that position. 

Moreover, they are his wives in this world and the hereafter, 
and the bond of marriage between them continues after his death. 
Therefore it is not permissible for anyone of his Ummah to marry 
his wives after he is gone. 
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(•(for that would be a grievous offence before Allah^. This Ummah 
complied with this command and avoided that which Allah (-te) had 
forbidden. Praise and thanks be to Allah. 

Then Allah (4c) says: ^Whether you disclose something^ and 
show it openly 

(•(or conceal it, verily Allah has knowledge of all things)?. He knows 
what is in your hearts and what you disclose, and He will requite 
you accordingly. 
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33:55. There is no blame [on the Prophet’s wives, if they are seen 
unveiled] by their fathers, their sons, their brothers, their 
brothers’ sons, their sisters’ sons, their [fellow Muslim] women, 
or slaves whom they own. And [O wives of the Prophet] fear 
Allah, for verily Allah is witness to all things. 


Because his wives are not to be asked for anything except from 
behind a screen, and because the wording is general in meaning and 
includes everyone, there was a need to state who is exempted from 
the ruling, namely the mahrams who are mentioned here, and that 
^There is no blame [on the Prophet’s wives])? if they do not observe 
hijab in front of these relatives. 

No mention is made here of paternal uncles and maternal uncles, 
because there is no need for them to observe hijab in front of those 
of whom they are aunts, namely the sons of their brothers and sisters, 
even though they are senior to them. Therefore it is more appropriate 
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that they should not have to observe hijab in front of their paternal 
uncles and maternal uncles. The wording of the other verse clearly 
mentions the paternal uncle and maternal uncle, and it is in the light 
of that that we may understand this verse. 

^their [fellow Muslim] womenj» that is, there is no blame on them 
if they do not observe hijab in front of their fellow Muslim women. 
This excludes non-Muslim women. It may be that what is meant is 
women in general, so a woman does not have to observe hijab in 
front of another woman. 

^or slaves whom they own^ so long as the slave is entirely her 
property (and ownership is not shared with anyone else). 

Having stated that there is no blame on them for not observing 
hijab in these cases, Allah stipulates that in this situation and others 
it is necessary to fear Allah, and that there should be no reservations 
on the basis of Islamic teaching with regard to that matter. Hence 
Allah says: 

^And [O wives of the Prophet], fear Allah)* in all circumstances 
^for verily Allah is witness to all things^ that is. He witnesses all 
deeds that people do, both visible and hidden; He hears what they 
say and sees what they do, then He will requite them for that in full. 



''fi 






33:56. Verily Allah and His angels send blessings upon the Prophet. O 
you who believe, send blessings upon him and salute him with 
the salutation of peace. 


Here Allah (•Jn) highlights the perfection and high status of the 
Messenger of Allah (^), and his lofty renown, before Allah and 
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before His creation, and tells us that ^Verily Allah and His angels 
send blessings upon the Prophet^ that is, Allah praises him before 
the angels and those on high, because He loves him, and the angels 
who are close to Allah praise him and pray for him, beseeching Allah. 

you who believe, send blessings upon him and salute him 
with the salutation of peace^, following the example of Allah and 
His angels, as a reward to him for some of the rights that he has over 
them, so as to perfect their faith and show respect, love and honour 
for him, and as a means of increasing their good deeds and expiating 
their bad deeds. 

The best wording for sending blessings upon the Prophet (^) is 
that which he taught to his Companions; 

«0 Allah, send prayers upon Muhammad and upon the family of 
Muhammad, as You sent prayers upon the family of Ibraheem; You 
are indeed Worthy of Praise, Full of Glory. And send blessings upon 
Muhammad and upon the family of Muhammad as You sent blessings 
upon the family of Ibraheem; You are indeed Worthy of Praise, Full 
of Glory.» (Bukhari) 

This command to send blessings and salutations upon the Prophet 
(^) is prescribed at all times, and many of the scholars regarded it 
as obligatory in the prayer. 
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33:57. Those who offend Allah and His Messenger, Allah has cursed 
them in this world and in the hereafter, and He has prepared for 
them a humiliating punishment. 
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33:58. Those who malign believing men and believing women without 
them having done anything wrong will bear the guilt of slander 
and manifest sin. 


Having commanded people to venerate His Messenger (5^), and 
send blessings and salutations upon him, Allah (-Jig) now forbids them 
to offend him, and warns against doing that: 

^Those who offend Allah and His Messenger^ - this includes all kinds 
of offence, in word or in deed, such as reviling, insulting, criticising 
him or his religion, or doing anything that will cause offence to him. 
^Allah has cursed them in this world^ that is. He has cast them far 
away from His mercy, and part of the curse on them in this world is 
capital punishment for the one who reviles the Messenger (^) or 
says something offensive about him. 

^and in the hereafter, and He has prepared for them a humiliating 
punishment)i namely requital for their offence, by being subjected 
to the painful punishment. Offending the Messenger (^) is not like 
offending anyone else, because no one can truly believe in Allah unless 
he believes in His Messenger (^), who is entitled to veneration, 
which is one of the requirements of faith, and the level of veneration 
to which he is entitled is unlike any other, although offending the 
believers is also a grave sin. Hence Allah says concerning that: 

^Those who malign believing men and believing women without 
them having done anything wrong^ that is, without any offence on 
their part that would dictate that they be maligned, 

^will bear the guilt of slander)? because they have maligned them 
with no cause 

^and manifest sin^ because they have transgressed against them 
and violated the sanctity that Allah commanded should be respected. 
Hence reviling individual believers is deserving of a disciplinary 
punishment, according to the situation and the virtue of the believer 
in question. The disciplinary punishment for one who reviles the 
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$ahabah is more severe, and the disciplinary punishment for one 
who reviles the scholars and people of religious commitment is more 
severe than that of one who reviles others. 
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33:59. O Prophet, tell your wives and daughters, and the believing 
women, to put on their jaldbeeb^^ [when they go out]; this 
will make it more likely that they will be recognised [as chaste 
women] and will not be harassed. And Allah is Oft-Forgiving, 
Most Merciful. 


33:60. If the hypocrites, those in whose hearts is a disease and the 
rumour-mongers in Madinah do not desist. We will surely 
instruct you to take action against them. Then they will not 
remain with you in the city for much longer. 

33:61. They are cursed; wherever they are found, they should be 
captured and killed outright.''* 


Jalabeeb {s\ng. jilbdh): the jilbab is an outer garment that covers the 
entire body from the top of the head. According to the commentators, that 
includes covering the face, leaving the eyes — or one eye — uncovered so 
the woman can see where she is going. 

This refers to the hypocrites mentioned in the previous verse, and applies 
so long as they persist in their hypocrisy and in spreading rumours in 
order to cause turmoil and harm to the Muslims. 
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33:62. Such was the way of Allah with those who came before. And 
you will find no change in the way of Allah. 


«{0 Prophet, tell your wives and daughters, and the believing 
women...^ This verse is the one that is known as the verse of hijab, 
in which Allah instructs His Prophet (^) to instruct women in general 
to observe hijab, starting with his wives and daughters, because the 
instruction is more emphatic in their case than that of other women, 
and because the one who instructs others to do something should 
start with his family before anyone else, as in the verse in which 
Allah (^g) says: 

you who believe, guard yourselves and your families against a 
fire whose fuel is men and stones... (at-Tahreem 66: 6) 

^to put on their Jalabeeb [when they go out]^ the jilbab (singular 
of jalabeeb) is an outer garment that is worn over the head cover, 
upper garment and so on; women should cover their faces and 
chests. 

Then Allah mentions the wisdom behind that: ^this will make it 
more likely that they will be recognised [as chaste women] and will 
not be harassed^ - this indicates that they could be harassed if they 
did not observe hijab, because if they did not observe hijab, it may 
be thought that they were not chaste, so men in whose hearts is a 
disease could harass them. Moreover, people might look down on 
them and assume that they were slave women, and anyone with evil 
intent might think little of them. Hijab deters those who have evil 
intentions towards them. 

^And Allah is Oft-Forgiving, Most Merciful)? as He has forgiven 
you for what you did in the past, and He has bestowed mercy upon 
you by explaining the rulings to you, clarifying what is lawful and 
what is prohibited. So these rulings block the means of evil on the 
part of women. 
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As for the evildoers (who spread false rumours), Allah threatens 
them by saying: 

(“I If the hypocrites, those in whose hearts is a disease^ namely the 
disease of doubt and desire 

^|and the rumour-mongers in Madinah)? that is, those who spread 
rumours in order to make the Muslims afraid of the enemy, and 
who speak of the large numbers and strength of the enemy and the 
weakness of the Muslims 

«|do not desist)4 - no mention is made of the evil deed from which they 
should desist; therefore this includes whatever thoughts they had in 
their minds that were calling to evil, whether that was slandering Islam 
and its followers, scaring the Muslims, undermining their resolve, 
speaking ill of the believing women and accusing them of immorality, 
or other sins that are committed by such people. 

(•(We will surely instruct you to take action against them)? that is. We 
will instruct you to punish them and fight them, and We will give you 
power over them. Then if We do that, they will not have the power 
to stand up to you, and they will have no strength and no protection. 
Hence Allah says: 

(•(Then they will not remain with you in the city for much longer)? 
that is, they will not remain with you in Madinah for much longer, 
for you will kill them or banish them. 

This indicates that banishing evildoers, who may cause harm by 
staying among the Muslims, is more effective in putting an end to 
their evil and protecting the Muslims from it. Moreover, ^They are 
cursed; wherever they are found, they should be captured and killed 
outright)? that is, they should be banished wherever they are found, 
and they should not feel secure or settled; they should fear that they 
may be killed, detained or punished. 

((Such was the way of Allah with those who came before^ - those 
who persist in sin and have the audacity to cause offence, and do not 
desist, are to be punished severely 
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^And you will find no change in the way of Allah^; rather this is 
the usual way of Allah (^), which is connected to cause and effect. 
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33:63. The people ask you about the Hour. Say: The knowledge thereof 
is with Allah [alone]. How could you know? The Hour may well 


be near at hand. 


33:64. Verily Allah has cursed the disbelievers and has prepared for 
them a raging fire. 

33:65. They will abide therein forever, and they will not find any 
protector or helper. 

33:66. On the day when their faces are turned over in the fire, they will 
say: Would that we had obeyed Allah and obeyed the Messenger! 

33:67. They will say: Our Lord, we obeyed our leaders and elders, and 
they led us astray from the [right] path. 

33:68. Our Lord, give them a double punishment and curse them with 
a mighty curse. 


That is, people ask you about the Hour because they want to hasten 
it, and some of them do that because they do not believe that it will 
occur and they are trying to frustrate the one who is telling them 
about it. 

«|Say)J to them: «fThe knowledge thereof is with Allah [alone]]); 
no one knows it except Allah, and neither 1 nor anyone else has any 
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knowledge of it, yet despite that you should not think that it is slow 
in coming. 

^How could you know? The Hour may well be near at hand^. 
There is no benefit in knowing whether its coming will be sooner 
or later; what matters is loss and gain, doom or bliss, and whether 
a person deserves punishment or reward. This is what I can tell you 
about the Hour, and what I can say about who deserves what. 

Then Allah describes the one who deserves punishment and the 
punishment itself, because the description given is applicable to these 
people who disbelieve in the Hour: 

^Verily Allah has cursed the disbelievers^ that is, those for whom 
disbelief has become second nature and they persist in disbelieving 
in Allah and His Messengers, and what they brought from Allah. 
So He has cast them far away from His mercy in this world and the 
hereafter, and that is sufficient punishment. 

^and has prepared for them a raging fire^ that is, a fire that will bum 
their bodies, and the torment will reach their insides. They will abide 
in that severe punishment forever; they will never emerge from it and 
it will never be reduced for them even for a short while. 

^and they will not find any protector^ to ward off the punishment 
from them 

^or helper^ to give them what they seek. 

Rather the protector and helper will have abandoned them, and 
they will be encompassed by the punishment of the fire which will 
be most severe indeed. Hence Allah says: 

^On the day when their faces are turned over in the fire^ so that 
they may taste its heat, which will be extremely difficult for them, 
and they will express regret for what they did in the past, 

^they will say: Would that we had obeyed Allah and obeyed the 
Messenger! Then we would have been safe from this punishment and 
- like those who obeyed Allah - we would have deserved a generous 
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reward. But it will be too late for such wishes and that will not avail 
them anything except loss, regret, grief, distress and pain. 

^They will say: Our Lord, we obeyed our leaders and elders^ and 
we imitated them in their misguidance, ^and they led us astray from 
the [right] path^. This is like the verse in which Allah says: 

^On that day, the wrongdoer will bite on his hands and say: Would 
that 1 had taken a path with the Messenger. Alas for me! Would that 
I had not taken So-and-so as a friend! He led me astray from the 
Reminder [the Qur’an] after it had come to mQ.. (al-Furqdn25:27-29) 

When they realise that they and their leaders all deserve the 
punishment, they will want to wreak vengeance on those who misled 
them, so they will say: ^Our Lord, give them a double punishment 
and curse them with a mighty curse^. But Allah will say: Each will 
have a double punishment, for you all shared in disbelief and sin, so 
you will share in the punishment. However, the punishment will vary 
from one to another, according to their degree of sin. 




33:69. O you who believe, do not be like those who maligned Moosa, 
but Allah showed him to be free of what they said. Indeed he 
was highly honoured before Allah. 


Here Allah (-fe) warns His believing slaves against maligning their 
Messenger Muhammad (^), the noble, kind and compassionate 
Prophet (^), thus responding with the opposite of what they should 
do, which is to honour and respect him. That is so that they will not 
resemble those who maligned Moosa ibn ‘Imran, the one to whom 
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the Most Gracious spoke directly, and Allah declared him innocent 
of the offensive things they said about him and showed them that he 
was free of that. 

Moosa (;^) was of such high status that there was no reason to 
accuse him or malign him, for he was honourable before Allah and 
close to Him, one of the elite among the Messengers and one of His 
chosen slaves. But they (the evildoers) were not deterred by what he 
possessed of virtue from maligning him and saying hurtful things 
about him. So beware, O believers, lest you resemble them in that. 

The maligning referred to here is what the Children of Israel said 
about Moosa when they saw that he was very modest and was always 
careful to keep himself covered. They said that nothing was preventing 
him from uncovering himself except that he had a scrotal hernia; 
this was something that was commonly said among them, and Allah 
wanted to demonstrate that he was free of that. One day Moosa went 
to bathe; he took off his garment and put it on a rock, and the rock 
fled with his garment. Moosa (^) chased after it, and it took him 
past a gathering of the Israelites, so they saw that he was the best 
and healthiest of Allah’s creation, and that he was free of what they 
had accused him of 




-v- j)\a 
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33:70. O you who believe, fear Allah and say what is appropriate, 
33:71. for then He will guide you to do righteous deeds and forgive 
you your sins. Whoever obeys Allah and His Messenger will 
surely achieve a great triumph. 
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Here Allah (■^) instructs the believers to fear Him in all situations, 
in private and in public, and He specifically mentions and encourages 
saying what is appropriate. That means saying the right thing and 
that which is as close as possible to that which is right and proper 
when one is not certain, such as reciting Qur’an or dhikr, or enjoining 
what is right and forbidding what is wrong, learning and teaching 
knowledge, and being very keen to find the correct understanding of 
various issues, following every path and taking all measures that will 
help one to achieve that. 

Part of saying what is appropriate is speaking in a kind and gentle 
manner when addressing people, being sincere and advising people 
to do that which is more appropriate and correct. 

Then Allah tells us what will result from fearing Him and saying 
what is appropriate: 

^for then He will guide you to do righteous deeds^ that is, that will be 
the reason for your deeds becoming righteous and the way for them 
to be accepted, because by means of fearing Allah, deeds become 
acceptable. This is like the verse in which Allah (■Jg) says; 

^...Verily, Allah only accepts from those who fear Him.^ (al-Md'idah 
5: 27) 

Therefore a person will be guided thereby to do righteous deeds, 
and Allah will also make his deeds good, by protecting them from that 
which could spoil them, and by granting and multiplying the reward 
for them. By the same token, not fearing Him properly and not saying 
what is appropriate is a cause of deeds becoming corrupted and not 
accepted, and it will not lead to the same results. 

^and)? moreover. He will ^forgive you your sins^ that are the 
cause of doom. So fearing Allah will cause all of one’s affairs to 
be rectified and become sound, and will ward off all kinds of harm. 
Hence Allah says: ^Whoever obeys Allah and His Messenger will 
surely achieve a great triumph^. 
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33:72. Verily We offered the Trust’’ to the heavens, the earth, and the 
mountains, yet they refused to undertake it and were afraid of 
it. But man undertook it; verily he has proven to be a wrongdoer 
and ignorant. 


33:73. [As a result of that] Allah will punish the hypocrite men and 
the hypocrite women, and the polytheist men and the polytheist 
women, and He will turn in mercy to the believing men and the 
believing women, for Allah is Oft-Forgiving, Most Merciful. 


Here Allah (■}?) emphasises the great importance of the Trust which 
He has entrusted to those who are accountable. What that means 
is complying with the commands and heeding the prohibitions, in 
private and in public. Allah (:}ic) offered it to mighty creations, namely 
the heavens and the earth and the mountains, by way of choice, not 
imposition, saying: If you undertake it and do it properly, you will 
have the reward, but if you do not do it properly, you will be punished. 

^yet they refused to undertake it and were afraid of it^ that is, 
they feared that they would not be able to bear it; that was not out 
of disobedience towards their Lord or out of a lack of desire for His 
reward. 

Allah offered it to man, according to these conditions, and he 
accepted it; he took it on despite his wrongdoing and ignorance; he 


” TheTrust {amdnah): the commitment to obey Allah, carry out obligatory 
religious duties, and obey all His other commands. 
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took on this heavy burden. According to the extent to which they 
fulfil this trust, people are divided into three categories: hypocrites, 
who pretend to fulfil it and adhere to it outwardly, but do not do so 
inwardly; polytheists who ignore it both outwardly and inwardly; and 
believers who fulfil it and adhere to it both outwardly and inwardly. 

Allah (4$) tells us about the deeds of these three types of people, 
and what they will have of reward or punishment, as He says: 

^[As a result of that] Allah will punish the hypocrite men and the 
hypocrite women, and the polytheist men and the polytheist women, 
and He will turn in mercy to the believing men and the believing 
women, for Allah is Oft-Forgiving, Most Merciful]?. To Him be all 
praise, for He ended this verse with these two divine names which 
are indicative of the perfect nature of Allah’s forgiveness and the 
abundance of His mercy and grace, even though the verdict for many 
of them is that they do not deserve forgiveness and mercy, because 
of their hypocrisy and ascription of partners to Him. 

Tliis is tlic end of the commentary on Soorat al-Alizab. 

All praise and thanks are Ibr .Allah, and may the blessings and 
peace of.Allah be upon Prophet Muhammad his family, and 
his Companions abundantly until the Day of Judgement. 




34 . 

Soorat Saba' 

(Muic'i'i' 




In the name of Allah, 
the Most Gracious, the Most Merciful 
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34:1. Praise be to Allah to Whom belongs all that is in the heavens 
and all that is on earth; to Him be praise in the hereafter, and 
He is the Most Wise, the All-Aware. 


34:2. He knows all that goes into the earth and all that comes out of 
it, and all that descends from heaven and all that ascends to it, 
and He is the Most Merciful, the Oft-Forgiving. 


«(Praise be to Allah)? - hamd, translated here as efpraise)?, refers to 
extolling Allah for His praiseworthy attributes and sublime deeds. To 
Allah be all praise, for all His attributes are praiseworthy, because they 
are attributes of perfection; His deeds are praiseworthy because they 
are either based on grace, for which He is to be praised and thanked. 
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or they are based on justice, for which He is to be praised, and the 
wisdom of which is to be acknowledged and recognised. 

Allah praises Himself here, because to Him «{belongs all that is in 
the heavens and all that is on earth^; He owns them all and they are 
subservient to Him; He controls them and disposes of their affairs 
as He wills. 

^to Him be praise in the hereafter)? because in the hereafter He will 
be praised and extolled in a manner that He was not praised and 
extolled in this world. 

When Allah Judges between all creatures, and people and all 
creatures see His verdict and recognise the perfect nature of hisjustice, 
fairness and wisdom, they will all praise Him for that, even those 
who are faced with punishment and are doomed to enter hell; their 
hearts will be filled with praise for Him, and they will acknowledge 
that the punishment is the outcome of their deeds and that He is Just 
in ruling that they should be punished. 

As for His praise in the realm of bliss and reward, this is something 
that is abundantly reported, and all the evidence - both textual and 
rational - attests to that. In paradise, they will see the blessings of 
Allah coming one after another, abundant favours and immense 
generosity; there will be no wish or desire in the hearts of the people 
of paradise but they will be given more than they wish for or desire. 
Indeed they will be given good things that they never thought of or 
wished for, and that never crossed their minds. 

So how much do you think they will praise their Lord when they 
are in that situation, knowing that in paradise all distractions and 
obstacles will have vanished that kept people from knowing, loving 
and praising Allah, and that praising Him will be dearer to its people 
than all these blessings and will bring greater pleasure than all these 
delights? 

Therefore when they see Allah {^) and hear His words when 
He addresses them, that will cause them to forget all blessings; in 
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paradise, dhikr (remembering Allah) will be like breathing for them, 
and it will be ongoing, at all times. 

In addition to that, for the people of paradise in paradise, that which 
points to the greatness, majesty, beauty and utter perfection of their 
Lord will be made manifest to them at all times, which will dictate 
that they should praise Him and extol Him in the most perfect manner. 

«fand He is the Most Wise^ in His dominion and control. Most 
Wise in His commands and prohibitions 
«|the All-Aware)j Who sees the secret aspects of all things. 

Hence He refers to His knowledge in elaborate detail, as He says: 
^He knows all that goes into the earthy of rain, seeds and animals 
(•(and all that comes out of it)» such as all kinds of plants and animals 
(•(and all that descends from heaven)* such as the angels, provision 
and decrees 

^and all that ascends to it^ such as the angels, souls and so on. 

Having mentioned His creation. His wisdom in controlling 
them, and His knowledge of their affairs, Allah now mentions His 
forgiveness and mercy towards them, as He says: 

((and He is the Most Merciful, the Oft-Forgiving^ that is, the One 
of Whom mercy and forgiveness are typical, the effects of which 
continue to come down to His slaves at all times, according to the 
actions they do that are precursors to both. 
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34:3. Those who disbelieve say: The Hour will never come upon us. 
Say [O Muhammad]: Yes indeed, by my Lord, it will surely 
come upon you. [He is] the Knower of the unseen; not even 
the weight of a speck of dust, in heaven or on earth, escapes 
Him, nor is there anything smaller or greater than that, but it is 
[inscribed] in a clear record, 

34:4. so that He may reward those who believe and do righteous deeds. 
They will have forgiveness and a generous provision. 

34:5. But those who strive against Our revelations, seeking to 
discredit them, for such there will be a punishment of painful 
suffering. 


Having highlighted His greatness in the way He describes Himself, 
which makes it imperative to venerate Him and sanctify Him, and 
to believe in Him, Allah now tells us that among people are some 
who did not give Him due recognition, and did not venerate Him as 
He should be venerated; rather they disbelieved in Him and denied 
His ability to revive the dead and bring about the Hour, and they 
contradicted the Messengers in that regard. 

^Those who disbelieve^ in Allah and His Messengers, and what 
the Messengers brought 
^say^, because of their disbelief 

^The Hour will never come upon us^ that is, there is nothing but 
the life of this world; we live and we die. So Allah instructed His 
Messenger (^) to refute what they said and show it to be false. He 
swore an oath, attesting that the resurrection will surely come to them, 
and He presented proof for that; whoever accepts it must inevitably 
believe in the resurrection. That proof is the vast and all-encompassing 
knowledge of Allah (-fe). 

^[He is] the Knower of the unseenthat is, things that are hidden 
from our sight and from our knowledge, so how about that which is 
seen? 
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Then Allah emphasises the extent of His knowledge: 

^not even the weight of a speck of dust, in heaven or on earth, escapes 
Him)? that is, nothing is beyond His knowledge; all things, whether 
as separate entities or component parts, even the smallest particles, 
namely atoms, are known to Him. 

^nor is there anything smaller or greater than that, but it is [inscribed] 
in a clear record^ that is. His knowledge encompasses it and His pen 
has written it and it is included in the clear record, namely al-Lawh 
al-Mahfoodh. 

The One from Whose knowledge not even an atom or anything 
smaller than that is hidden, at all times, and He knows what the earth 
consumes of the dead and what remains of their bodies, is surely able 
to resurrect them. Resurrecting them is no stranger and is not more 
amazing than this all-encompassing knowledge. 

Then Allah tells us of the purpose of the resurrection, as He says: 
^so that He may reward those who believe^, deep down in their 
hearts, in Allah and His Messengers, with certain faith 
^and do righteous deeds^ in confirmation of their faith. 

^They will have forgiveness^ of their sins, because of their faith 
and good deeds, by means of which all evil and punishments will be 
warded off from them. 

«|and a generous provision^ for their having done good, by means of 
which they will attain all that they seek and wish for. 

^But those who strive against Our revelations, seeking to discredit 
them)? that is, they strive against them because they disbelieve in them 
and seek to undermine the one who brought them and the One Who 
sent them down, just as they tried to challenge Him with regard to 
the resurrection after death. 

«|for such there will be a punishment of painful suffering)? that is, it 
will be painful to them both physically and spiritually. 
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34:6. Those who have been given knowledge can see that what has 
been revealed to you from your Lord [O Muhammad] is the truth 
and that it guides to the path of the Almighty, the Praiseworthy. 


Having mentioned the denial of those who denied the resurrection, 
and stated that they thought that what was revealed to His Messenger 
(^) was not true, Allah (^) now describes the situation of those 
among His slaves who are guided, who are the people of knowledge; 
they see that what Allah revealed to His Messenger (^) of the Book, 
and what it contains of stories of the past and news of the future is 
true, and whatever is contrary to it or contradicts it is false, because 
they have attained the level of knowledge that gives them certainty. 

^and^ they also see that in what it enjoins and forbids ^it guides to 
the path of the Almighty, the Praiseworthy)?. That is because they are 
certain of the truth of what the Qur’an says, for the following reasons: 

• Because they know of the sincerity of the one who brought it. 

• Because it is in accordance with what really happened and with 
the previous Books. 

• Because of what they see with their own eyes of things that 
happened exactly as the Qur’an foretold. 

• Because of what they see of great signs on the horizons and in 
their own selves that confirm the truthfulness of the message. 

• Because it is in accordance with what is indicated by the names 
and attributes of Allah (-k). 

In its commands and prohibitions they see that it guides to the 
straight path, enjoining every practice that purifies the soul, brings 
reward and benefits the doer and others, such as honesty, sincerity. 
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honouring parents, upholding ties of kinship, treating all people 
kindly, and so on; and it forbids all abhorrent characteristics that are 
spiritually damaging, nullify reward and bring a burden of sin, such 
as ascription of partners to Allah, fornication and adultery, usury, 
and wronging people with regard to their physical well-being, wealth 
and honour. 

This is indicative of the virtue of people of knowledge. The 
more knowledge a person has and the more he believes in what the 
Messenger (^) brought, and the greater his knowledge of the rulings, 
commands and prohibitions, the more he will be one of the people of 
knowledge whom Allah has made proof, testifying to the soundness 
of what the Messenger (^) brought, and through them Allah will 
establish proof against the stubborn disbelievers, as we see in this 
verse and elsewhere. 


o o 



34:7. Those who disbelieve say: Shall we point out to you a man'^ 
who will tell you that, when you have disintegrated completely 
and become scattered [like dust], you will be created anew? 


34:8. Does he fabricate lies against Allah, or is there madness in 
him? Nay, it is those who do not believe in the hereafter who 

When visitors to Makkah asked about the Prophet (j^), Quraysh would 
make comments such as this by way of ridicule and trying to put people 
off approaching him and listening to his message. 
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will be subjected to punishment and they are straying far into 
error. 

34:9. Do they not see what lies before them and what lies behind 
them of heaven and earth?’’ If We so willed. We could cause 
the earth to swallow them up, or cause pieces of the sky to fall 
upon them.'” Surely in that there is a sign for every slave who 
turns to Allah in repentance. 


^Those who disbelieve say^ by way of disbelief, ridicule and 
finding it unlikely, stating why they find it unlikely. They say to one 
another: 

^Shall we point out to you a man who will tell you that, when you 
have disintegrated completely and become scattered [like dust], 
you will be created anew?)? They were referring to the Messenger 
of Allah (^), saying that he was a man who had come up with a 
very strange idea, such that he had become - according to them - a 
spectacle to be pointed out to people and something very strange to 
be mocked, for how could he say “you will be resurrected” after you 
have disintegrated, and your remains have scattered and disappeared? 

In other words, they were saying: does this man who brought this 
message ^fabricate lies against Allah^? Does he have the audacity 
to do and say a thing, or f[is there madness in him^? In which case it 


” In other words: do these disbelievers not realise that wherever they 
go, if they look around them they will see Allah’s earth and heaven 
encompassing them in all directions? So that should deter them from 
rejecting His signs lest He order the earth to swallow them or the sky to 
fall on them in pieces. (at-Tabari) 

This refers to a punishment coming from above, such as that which was 
sent upon the dwellers of the Wood (mentioned in Soorat ash-Shu‘ara’), to 
whom Shu'ayb was sent, when they rejected his message and demanded 
that he cause pieces of the sky to fall upon them ( 26 . 187 ), and they were 
overtaken by the punishment of the day of the overshadowing cloud ( 26 . 
189 ). 
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is nothing strange, because insanity is of various kinds and anything 
could be expected of a madman. 

All of this attitude and behaviour on their part is indicative of their 
stubbornness and wrongdoing. They knew for sure that he was the 
most sincere and truthful of Allah’s creation, and the most mature 
in thinking, and because they knew that, they did their utmost to 
oppose him, making a great deal of effort and spending a great deal 
of wealth in order to turn people away from him. If he had been a 
liar and insane, it would not be appropriate for you - O rational yet 
evil people - to listen to what he says or to pay attention to his call, 
because it is not appropriate for a rational person to pay attention to 
anyone who is insane or to take what he says seriously. 

Were it not for your stubbornness and wrongdoing, you would 
have hastened to respond to him and accept his call, 

^...But neither signs nor warnings are of any avail to people who 
will not believe.^ (Yoonus 10: lOI) 

Hence Allah (4s) said: 

^Nay, it is those who do not believe in the hereafter^, including 
those who say these words, ^who will be subjected to punishment 
and they are straying far into error^ that is, into great doom and 
extreme misguidance, that is not even close to what is right and 
correct. 

What doom and misguidance could be worse than their denial that 
Allah is able to bring about resurrection, their rejection and ridicule 
of His Messenger (^) who brought this message, and their certainty 
that what they are following is the truth, on the basis of which they 
see truth as falsehood, and falsehood and misguidance as truth and 
guidance. 

Then Allah draws their attention to the rational evidence which 
indicates that the resurrection is not unlikely, even if they deem it 
so, and that if they were to look at what is in front of them and 
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behind them of the heavens and the earth, they would recognise the 
might and power of Allah in the creation thereof, which would dazzle 
their minds, and prominent people of knowledge are astounded by 
its greatness. The creation of the heavens and the earth, with their 
greatness and all that they contain of created things, is greater than the 
resurrection of people from their graves after they die. So what made 
them reject the idea of the resurrection whilst believing in something 
greater than it? Indeed that is something that is unseen until now; they 
have not seen it, and that is why they did not believe in it. 

^If We so willed. We could cause the earth to swallow them up, 
or cause pieces of the sky to fall upon them^ that is, as a punishment, 
because the earth and the sky are under Our control, and if We were to 
command them to do something, they would not disobey. So beware 
of persisting in your disbelief, lest We punish you severely. 

^Surely in that^ that is, in the creation of the heavens and the earth 
and all that they contain of created things 
^there is a sign for every slave who turns to Allah in repentance^. 

The more a person turns to Allah in repentance, the more he will 
benefit from the great signs, because the one who repents and turns 
to his Lord focuses with all his heart and aspirations on his Lord, and 
turns to Him in all his affairs. Thus he becomes close to his Lord and 
has no concern or interest except to strive to please Him. So when 
he looks at created beings, it is in order to reflect and learn, not with 
heedlessness in a manner that is of no benefit. 
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34:10. Indeed We bestowed favours upon Dawood, [saying]: O 
mountains, echo his [glorification of Allah], and you too, O 
birds! And We made iron malleable for him, 

34:11. [saying]: Make full-length coats of mail, forging links of proper 
measure.'*^ And [O family of Dawood], do righteous deeds, for 
verily 1 see well all that you do. 


That is, and We blessed Our slave and Messenger Dawood (^), 
giving Him abundant beneficial knowledge, enabling him to do 
righteous deeds, and bestowing spiritual and worldly blessings upon 
him. Among the blessings that Allah bestowed upon him is what He 
granted him exclusively, such as His issuing commands to inanimate 
things, such as mountains, as well as animate beings such as birds, 
to echo his glorification of Allah (and repeat after him his words of 
glorification and praise). As this was a great blessing that was unique 
to him, and no one shared it with him, before or since, this motivated 
him and others to glorify Allah, when they saw those inanimate objects 
and animate beings reiterating words of glorification of their Lord, 
praising and magnifying Him. 

Another example of the blessings bestowed upon Dawood (^), 
as many of the scholars have stated, was the voice of Dawood, for 
Allah had given him a beautiful voice that surpassed all others. 
When he recited words of glorification and praise in that melodious 
and moving voice, everyone who heard it rejoiced in it, both human 
and jinn, and even birds and mountains, and they glorified and praised 
their Lord. 

Perhaps it was so that he could attain the reward of their glorification 
of Allah, because he was the cause of it and they were following him 
in glorifying Allah. 


That is, striking a balance, when making the links or rings of mail, between 
offering adequate protection and being sufficiently light so as not to 
hamper movement in the battlefield. 
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Another aspect of Allah’s bounty towards him was that He made 
iron malleable for him, so that he could make full-length coats of 
mail, and He taught him how to make them, by forging links of proper 
measure; in other words, he made the links of a certain size, according 
to a particular design, then he put them together so that they were 
interlinked. Allah (-te) says elsewhere: 

And We taught him the art of making coats of mail for your benefit, 
to protect you in battle. Will you then be grateful?^ (al-Anbiyd’21:80) 
Having mentioned the favours that He bestowed upon him and 
his family, Allah instructed them to give thanks to Him, and to do 
righteous deeds and remember that Allah is always watching, by 
ensuring that those deeds were done in the proper manner and by 
protecting them from anything that could spoil them, for He sees all 
that they do and is constantly watching them, and nothing is hidden 
from Him. 
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34:12. And for Sulayman [We subjugated] the wind; it would cover 
the distance of a month’s journey in the morning and a month’s 
journey in the evening. We caused a spring of molten brass to 
flow for him, and there were some of the jinn who worked for 
him, by his Lord’s leave; whoever among them disobeyed Our 
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command. We will cause him to taste the punishment of the 
raging fire. 

34:13. They made for him whatever he wanted of lofty structures, 
images, basins as large as reservoirs, and [cooking] cauldrons 
fixed [in their places].^® Strive [in doing righteous deeds], 
O family of Dawood, in gratitude. But few of My slaves are 
grateful. 

34:14. Then, when We decreed Sulayman’s death, nothing made them 
aware of his death except a creature of the earth that ate away at 
his staff. When he fell down, the jinn realised that, if they had 
truly had knowledge of the unseen, they would not have had to 
continue their demeaning labour. 


Having mentioned His bounty to Dawood (^), Allah now tells us 
of His bounty to his son Sulayman (^); Allah subjugated the wind 
and made it of service to him, so that it would blow by his command 
and carry him and everything he had with him, and would cover huge 
distances in a short time, so that it was possible to travel a distance 
of two months’journey in a single day. 

^it would cover the distance of a month’s journey in the morning]-) 
that is, from the beginning of the day until midday 
^and a month’s journey in the evening^ that is, from midday until 
the end of the day. 

^We caused a spring of molten brass to flow for him^ that is, We 
made a spring of molten brass to be of service to him, and We made 
available to him means of producing vessels and other things from it. 

Allah also subjugated the devils and the jinn to him, so that they 
were not able to disobey his commands; ^whoever among them 
disobeyed Our command. We will cause him to taste the punishment 
of the raging fire^. 


The basins and cauldrons were for the preparation and serving of a large 
amount of food. 
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They made everything that Sulayman wanted them to make, ^of 
lofty structures, imagesjl that is, images of animals and inanimate 
objects, because they were skilled in that and were able to do it. They 
also made for Sulayman ^basins as large as reservoirs^ that is, large 
pools, in which they made food for Sulayman, because he needed 
what others did not 

^and^ they made for him ^[cooking] cauldrons fixed [in their 
places]^; they could not be moved from their places because they 
were so big. 

Having mentioned the blessings that He bestowed upon them, 
Allah commanded them to give thanks to Him: 

^Strive [in doing righteous deeds], O family of Dawood^ this includes 
Dawood, his children and his family, because the blessings were 
bestowed upon all of them, and many of those blessings benefitted 
all of them. 

^in gratitude^ to Allah for what He had given them. 

^But few of My slaves are grateful]* that is, most of them do not give 
thanks to Allah for what He bestows upon them of His blessings and 
what He wards off from them of harm. 

Gratitude means acknowledging in one’s heart the blessings of 
Allah (-te), expressing one’s need for them when receiving them, 
using them in obedience to Allah (-fc), and refraining from using 
them in wrongful ways by disobeying Him. 

The devils continued working for Sulayman (^!^), building all 
kinds of structures. They had deceived people by telling them that 
they had knowledge of the unseen and could see what was hidden. 
Hence Allah (:5g) wanted to show people that the devils were lying, 
so they continued working and Allah caused Sulayman (^) to die 
when he was leaning on his stick or staff; so when they passed by him 
as he was leaning on it, they thought he was alive, and they feared 
him. They continued working like that for an entire year, according 
to what was said, until a creature of the earth came to his stick and 
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kept eating away at it until it broke and fell, then Sulayman (^) fell 
down; the devils scattered and it became clear to the people that if the 
jinn ^had truly had knowledge of the unseen, they would not have 
had to continue their demeaning labour|i, which was this work that 
was difficult for them. If they had had knowledge of the unseen, they 
would have known of the death of Sulayman, which was something 
they were very keen for, so that they could escape their situation. 


p^. ^ iLr^ ^ ^ 
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34:15. There was a sign for [the people of| Saba’ in their dwelling 
place: two gardens, one on the right and one on the left. [It was 
said to them:] Eat of what your Lord has provided for you, and 
give thanks to Him; bountiful is your land and oft-forgiving is 
your Lord. 


34:16. But they turned away, so We sent against them a severe flood, 
and replaced their two gardens with two others yielding bitter 
fruit, and tamarisks, and a few wild lote-trees. 
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34:17. Thus We punished them for their ingratitude; would We punish 
any but those who are ungrateful? 

34:18. Between them and the cities which We had blessed. We placed 
[a chain of] towns, within sight of one another, and We made 
the distances between them convenient for the travellers: Travel 
through them by night and day in safety. 

34:19. But they said: Our Lord, make the stages of our journeys longer,^' 
and they wronged themselves thereby. So We made them into 
cautionary tales and dispersed them in all directions. Surely 
in that there are signs for every steadfastly patient and deeply 
thankful person. 

34:20. Iblees found his expectations^' concerning them to be correct, 
for they all followed him, except for a group of believers. 

34:21. But he had no authority-^ over them, except [what was given 
to him] for the purpose that We might distinguish those who 
believe in the hereafter from those who are in doubt about it. 
For your Lord watches over all things. 


Saba’ was a well-known tribe near Yemen; their homeland was a 
region called Ma’rib. 

One of the favours and kindnesses that Allah bestowed upon people 
in general, and the Arabs in particular, was that in the Qur’an, He 


That was because they grew bored with their life of ease and wanted 
adventure; this is similar to the attitude of the Israelites, when Allah 
blessed them with the manna and quails, but they tired of that food and 
demanded garlic, onions, cucumbers and so on. 

That is, he had expected that he would be able to mislead them, as he 
said: 

^...By Your might, I will certainly mislead them all, except Your chosen 
[and sincere] slaves among them.jj (Sad 38: 82-83) 

Iblees has no power to compel people to follow him, or any sound 
argument to convince them to do so; all he can do is whisper to them 
and make falsehood attractive and fair-seeming to them. 
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told the stories of nations who were doomed and punished who had 
lived in the vicinity of the Arabs, and whose ruins could be seen, and 
people were familiar with their stories which they told to one another. 
That made it easier for people to believe these stories and made them 
more effective as a reminder. Hence Allah said: 

^There was a sign for [the people of] Saba’ in their dwelling 
placed that is, the place where they lived. The sign in this case was 
what Allah had bestowed upon them of blessings and what He had 
warded off from them of calamities. That required them to worship 
Allah alone and give thanks to Him. 

Then He explained what the sign was: ^two gardens, one on the 
right and one on the left^. They had a great valley that received a lot 
of rainfall, which resulted in abundant streams, springs and so on, and 
they had built a strong dam in order to collect the water. So when the 
rains came, they would gather a huge amount of water, which they 
would distribute to their gardens, which were on the right and the 
left of that valley. Those two huge gardens yielded fruits and crops 
that sufficed them and brought them a great deal of joy. Hence Allah 
commanded them to give thanks for the many blessings that He had 
bestowed upon them, including the following: 

• Those two gardens that provided most of their food. 

• Allah made their land bountiful because of its good climate, 
which was not unhealthy; and because of the bountiful provision 
that the land produced, Allah promised them, if they showed 
gratitude to Him, that He would forgive them and have mercy on 
them. Hence He said: ^bountiful is your land and oft-forgiving 
is your Lord^. 

• Because Allah knew that for their trade and livelihood they 
needed to reach a blessed land - what appears to be the case 
is that it was the outskirts of Sanaa, which was the view of 
more than one of the early generation, although it was also 
suggested that it was ash-Sham (Greater Syria) - He prepared 
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for them the means that helped them to reach that land with 
ease and safely, with no fear. There was a chain of towns 
between them and that land, so that they did not need to go to 
the trouble of carrying provisions and supplies with them as they 
travelled. 

Hence Allah says: ^Between them and the cities which We had 
blessed. We placed [a chain of| towns, within sight of one another, and 
We made the distances between them convenient for the travellers|» 
that is, distances that they knew well and could plan their journeys 
accordingly, so that they would not lose their way 
^Travel through them by night and day in safety^ that is, safe and 
secure during those nights and days, not fearing anything. This was 
part of the perfect blessing that Allah bestowed upon them, which is 
that He made them safe from fear. 

But they turned away from the Bestower of those blessings and 
from worshipping Him alone, and they took the blessing for granted 
and got bored of it, to the extent that they wished that the distances 
between those towns, between which travelling was so easy, would 
be longer. 

^and they wronged themselves thereby^ by disbelieving in Allah 
and being ungrateful for His blessings. Hence Allah (46) punished 
them by taking away and destroying the blessing that had made them 
arrogant. He sent against them a severe flood that destroyed their dam 
and ruined their gardens. 

Hence those gardens that had been filled with beautiful plants and 
fruit-bearing trees were destroyed and replaced with trees in which 
there was no benefit. Allah says: ^and replaced their two gardens with 
two others yielding bitter fruity that is, something that produced little 
food, that was not sufficient to meet their needs 
^and tamarisks, and a few wild lote-trees^ all of these are well-known 
trees, which matched their misdeeds. 
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Just as they replaced gratitude with ingratitude, those blessings 
were replaced with the things mentioned. Hence Allah says: 

^Thus We punished them for their ingratitude; would We punish any 
but those who are ungrateful?^ That is, would We requite in the sense 
of punishing any but those who are ungrateful to Allah and take His 
blessings for granted? 

When that punishment befell them, they scattered in all directions 
after having been all together, and Allah made them a story that was 
told and a tale to be told at night. They became an example and a 
proverb, whereby people would say “They scattered like Saba’”, and 
everyone would talk about what happened to them. 

But no one learned a lesson from them except those whom Allah 
referred to when He said: ^Surely in that there are signs for every 
steadfastly patient and deeply thankful person^, who bears with 
patience the hardships and difficulties that he endures for the sake 
of Allah, and does not show discontent; rather he bears it with 
patience and gratefully acknowledges the blessings of Allah (:te), 
praising the One Who bestowed them and uses them in obedience to 
Him. 

If such a person hears their story, how they acted and what 
happened to them, he realises that this punishment was requital for 
their ingratitude for Allah’s blessings, and that whoever acts like them 
will meet the same fate. And he will realise that gratitude to Allah 
{%) protects the blessing and wards off the punishment; and that the 
Messengers of Allah told the truth and that the requital is true, as he 
has seen examples of it in this world. 

Then Allah tells us that the people of Saba’ were among those 
concerning whom Iblees found his expectations to be correct, when 
he said to his Lord: 

^...By Your might, I will certainly mislead them all, except Your 
chosen [and sincere] slaves among them.^ (Sdd 38: 82-83) 
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This expectation on the part of Iblees was not certain knowledge, 
because he did not know the unseen and no news had come to him 
from Allah that he would mislead them all, with some exceptions. 

These people, and others like them, were among those concerning 
whom he found his expectations to be correct, whom he called and 
tempted, ^for they all followed him, except for a group of believers^ 
who were among those who were not ungrateful for the blessings of 
Allah; they were not included in those expectations of Iblees. 

It may be that the story of Saba’ ends with the words ^Surely in 
that there are signs for every steadfastly patient and deeply thankful 
person^, then a new idea begins with the words ^Iblees found his 
expectations concerning them to be correct^, referring to humanity 
as a whole, in which case the verse is general in meaning and refers 
to everyone who followed Iblees. 

Then Allah (4c) says: ^But he^ namely Iblees 
^had no authority over them^ that is, he had no control or power 
over them to force them to do whatever he wanted. But the divine 
wisdom decreed that he should have some power and influence over 
the children of Adam. 

^except [what was given to him] for the purpose that We might 
distinguish those who believe in the hereafter from those who are 
in doubt about it)» that is, so that there would be a test and it might 
be known who is sincere and who is lying, whose faith is real and 
steadfast in the face of trials and tests, and when devilish specious 
arguments are put forth, and whose faith is not steadfast and will 
be shaken by the slightest specious argument and will falter at the 
merest call to the opposite. Allah (5^) has made this a test by means 
of which He tries his slaves and distinguishes the bad from the good. 

^For your Lord watches over all things^ - He is watching over 
His slaves and their deeds, and He takes care of the requital thereof, 
for He will requite them in full for all that they do. 
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34:22. Say: Call on those whom you claim [to be gods] besides Allah. 
They do not have even an atom’s weight of power in the heavens 
or on earth, nor have they any share in either of them, nor is any 
of them a helper to Allah. 


34:23. No intercession will be of any avail before Him, except for those 
for whom He permits intercession. [They will wait in fear and 
trepidation for that permission to be granted] until, when the 
fear has been lifted from their hearts, they will say: What did 
your Lord say? They will say: The truth, and He is the Most 
High, the Most Great. 


^Say^ O Messenger, to those who associate with Allah created 
beings that cannot bring any benefit or do any harm, giving them 
compelling proof that those beings are helpless and explaining to 
them the invalidity of worshipping them: 

^Call on those whom you claim [to be gods] besides Allah^ that is, 
those whom you claim are partners to Allah, if your calling upon 
them will be of any benefit, because they are helpless in all aspects 
and cannot answer your supplication at all. 

They do not have the least power, for they ^do not have even 
an atom’s weight of power in the heavens or on earthy, either 
independently of Allah or in partnership with Him. Hence He says: 
^nor have they^ namely those so-called gods of yours 
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^any share in either of them^ that is, either in the heavens or the 
earth; they have no share, small or great, and they have no power or 
share of power. 

But there is another argument which says that despite that, they 
could still be helpers and advisers to the Sovereign, so calling upon 
them may be of benefit, because - as the Sovereign needs their help 
- they could meet the needs of those who are connected to them. 
But Allah (tte) rules out this idea of them being helpers or advisers, 
as He says: 

^nor is any of them^ that is, these objects of worship 
^a helper to Allah^ (3s), the One, the Subduer; that is, none of them 
is a supporter or adviser who helps Him in ruling and controlling the 
affairs of the universe. 

So there is nothing left but the idea of intercession, which Allah 
rules out by saying: 

^No intercession will be of any avail before Him, except for those 
for whom He permits intercession^. These are the reasons why the 
polytheists are attached to their rivals and idols, be they humans, trees 
or anything else. So Allah explained that these reasons are baseless, 
so as to leave no excuse or argument for believing in the ascription 
of partners to Him, and so as to rule out this idea completely. 

As the polytheist only calls upon and worships something other 
than Allah because of benefits that he hopes to gain from it, and this 
hope is what led him to ascribe partners to Allah, if what he calls upon 
besides Allah has no power to bring benefits or cause harm, and he 
has no share with the Sovereign, and is not a helper or supporter to 
the Sovereign, and cannot intercede without the permission of the 
Sovereign, then this call and this worship constitutes misguidance, 
according to rational thinking, and it is false and invalid according 
to religious teaching. 

In fact the one who ascribes partners to Allah will get the opposite 
of what he is seeking, for what he is seeking by this means is benefit. 
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But Allah highlights the invalidity of his belief and explains that it 
will be of no benefit. In other verses, He highlights the harm that 
the object of worship will do to its worshippers, for on the Day of 
Resurrection they will disavow one another and curse one another, 
and the destination of all of them will be the fire: 

^When humankind are gathered [on the Day of Resurrection], they 
will become their enemies and will reject their worship of them.^ 
(al-Ahqdf 46: 6) 

What is truly strange is that the polytheist is too arrogant to submit 
to the Messengers on the grounds that they are mere humans, yet he 
accepts to worship and call upon trees and rocks. He is too arrogant 
to be sincere to the Sovereign, the Most Gracious, the Judge, yet 
he agrees to worship that which is more likely to do him harm, in 
obedience to his bitterest enemy, namely the Shaytan. 

^[They will wait in fear and trepidation for that permission to be 
granted] until, when the fear has been lifted from their hearts, they 
will say; What did your Lord say? [The intercessors] will say: The 
truth, and He is the Most High, the Most Great.^ 

It may be the case that the pronoun here refers to the polytheists, 
because the context is speaking of them, and the usual guideline is 
that the pronoun refers to that which was mentioned most recently. 

In that case what is meant is: on the Day of Resurrection, when 
the fear is removed from the hearts of the polytheists and they are 
asked, when they regain their senses, about how they were in this 
world and about their rejection of the truth that was brought by the 
Messengers, they will affirm that what they followed of disbelief 
and polytheism was false, and that what Allah said, and what His 
Messengers said about Him, was the truth. Thus what they used 
to hide before will become apparent, and they will know that truth 
(divinity) belongs to Allah alone (cf. 28: 75), and they will acknowledge 
their sins. 
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^and He is the Most High)? in His essence, above all of His 
creation, and He subdues them; and He is Most High in His status, 
for to Him belong the most sublime attributes. 

^the Most Great)? in His essence and attributes. Part of His being 
the Most High is that His ruling supersedes all, and all souls are 
subjugated to Him, even the souls of the arrogant and of those who 
ascribe partners to Him. 

This meaning is more likely to be correct, and it is what is indicated 
by the text. 

Or it may be the case that the pronoun refers to the angels, meaning 
that when Allah (*45) spoke the words of revelation, the angels heard 
it and swooned, and fell down in prostration to Allah. Then the first 
one to raise his head was Jibreel, to whom Allah speaks and reveals 
to him whatever He wants to reveal. Then when the angels recover 
and the fear in their hearts subsides, they ask one another about the 
word at which they swooned: What did your Lord say? Then they 
tell one another: He said the truth - either in general terms, because 
they know that He does not say anything but the truth, or they say: 
He said such and such - mentioning the words that they heard from 
Him, which are true. 

In this case, the meaning would be: the polytheists worshipped 
those gods alongside Allah, whose incapability and imperfection We 
have described to you, for they cannot offer any benefit whatsoever; 
how could they turn away from devoting their worship sincerely 
to the Almighty Lord, the Most High, the Most Great, because of 
Whose greatness and majesty the humility of the noble angels and 
those of His creation who are near to Him, reaches such a level that 
they swoon when they hear His words, and they all affirm that Allah 
speaks nothing but the truth? 

So what is wrong with these polytheists that they are too arrogant 
to worship the One Who is of such high status. Whose dominion and 
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power are so great? Exalted be the Most High, the Most Great, above 
the ascription of partners, fabrications and lies of the polytheists. 


>-jJ' ~ 4l' ^ 1-^ V— l3* (jy-'-XJ 

(TV-Ti :L,ij^) 


34:24. Say: Who provides for you from the heaven and the earth? Say: 
It is Allah; and verily either we or you are rightly guided or 
clearly misguided. 

34:25. Say: You will not be questioned about our misdeeds and we will 
not be questioned about what you do. 

34:26. Say: Our Lord will gather us all together, then He will judge 
between us in truth, for He is the All-Knowing Judge. 

34:27. Say: Show me those whom you have joined with Him as partners. 
No indeed [there are no such partners at all]! He is Allah [the 
only God], the Almighty, the Most Wise. 


Here Allah instructs His Prophet Muhammad (^) to say to 
those who ascribe partners to Allah, asking them about the argument 
for their ascription of partners to Him: 

f[Who provides for you from the heaven and the earth?^ They will 
inevitably say that it is Allah. 

But if they do not alTirm it, then f(Say: It is Allah]?, for you will not 
find anyone who will reject this idea. Once it is clear that it is Allah 
alone Who provides for you from the heavens and the earth, sending 
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down to you the rain and bringing forth plants for you, causing rivers 
to flow and causing trees to bear fruits for you, and He has given you 
all kinds of animals for your benefit and provision, then why do you 
worship besides Him those who do not provide anything for you and 
do not bring you any benefit? 

^and verily either we or you are rightly guided or clearly misguided^ 
that is, one of the two groups, either us or you, is guided, following 
true guidance, or is clearly misguided, sinking in misguidance. These 
words could be said by one to whom the truth is clear and he is certain 
of the truth that he is following, and of the falsehood of what his 
opponent is following. 

In other words, we have established, on the basis of clear proof, 
what we have and what you have, by means of which it is known for 
certain, beyond any doubt, who is in the right and who is at fault, who 
is guided and who is misguided, to the extent that there is no need to 
point out who is in the right or otherwise after that. 

If you compare the one who calls to the worship of the Creator of 
all created beings - Who is controlling them and directing them in 
all ways, the Bestower of all blessings. Who grants them provision, 
causes all blessings to reach them and wards off all kinds of trouble 
from them, to Whom belong all praise and dominion, and all the angels 
and those below them submit to His majesty, humbling themselves 
before His greatness, and all intercessors fear Him, for none can 
intercede with Him except by His leave, the Most High, the Most Great 
in His essence, attributes and deeds, to Whom belong all perfection, 
majesty and beauty, all praise and glory - and calls people to strive 
to draw near to One Who is like that, and to strive sincerely for His 
sake, and tells people not to worship anything other than Him, with 
the one who seeks to draw near to idols, statues and graves that do 
not create anything or grant any provision, that have no control over 
themselves or over those who worship them, and have no power to 
bring benefit or cause harm, or to cause death, give life or resurrect. 
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rather they are inanimate, unable to think or hear the supplication of 
the worshippers, and if they did hear it they would not respond to 
them, and on the Day of Resurrection they will reject their ascription 
of them as partners to Allah and will disavow them, and they (the 
worshippers and their objects of worship) will curse one another, and 
they have no share in dominion and cannot help them or intercede for 
them with Allah, so he is calling upon one who is like that, trying to 
draw as close to him as he can, taking as his enemy and fighting those 
who devote their worship to Allah alone, rejecting the Messengers of 
Allah who taught sincerity to Allah alone... 

...It will become clear to you which of the two groups is guided 
and which is misguided, which is blessed and which is doomed, and 
there will be no need to explain that to you, because describing the 
situation is clearer than making a statement. 

^Say'p to them: ^You will not be questioned about our misdeeds 
and we will not be questioned about what you do|j that is, both we 
and you have our own deeds. You ^will not be questioned^ about our 
misdeeds or sins, if we commit sin, and we ^will not be questioned)? 
about your deeds. So let the aim of both us and you be to seek the facts 
and follow the path of fair-mindedness. Forget about what we used to 
do, for that should not hinder you from following the truth, for rulings 
in this world are based on what one sees, and with regard to these 
rulings, truth should be followed and falsehood should be avoided. 
As for the deeds, there will be another realm in which the most just 
of those who judge will judge them and will settle all disputes. Hence 
Allah says: 

^Say: Our Lord will gather us all together, then He will judge between 
us^ that is. He will pass judgement between us, by which it will 
become clear who is sincere and who is lying, who is deserving of 
reward and who is deserving of punishment, for He is the best of 
judges. 

^Say^ to them, O Messenger - and whoever follows in his 
footsteps (in calling people to Allah): 
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^Show me those whom you have joined with Him as partners^ that 
is, where are they? Where is the way to know them? Are they on earth 
or in heaven? The Knower of the unseen and the seen has told us that 
no such partner exists: 

^They worship, besides Allah, that which has no power either to 
harm or benefit them, and they say: These are our intercessors with 
Allah. Say: Do you presume to tell Allah of something that He does 
not know in the heavens or on earth? Glorified and exalted be He far 
above the partners they ascribe to Him!^ (Yoonus 10: 18) 

- and: 

^Verily, to Allah belong all those who are in the heavens and on earth. 
Those who call upon their [so-called] partners besides Allah follow 
nothing but conjecture and they do nothing but lie.]? (Yoonus 10: 66) 

Similarly, the elite of His creation, namely the Prophets and 
Messengers, do not know of any partner for Him. So, O polytheists, 
show me those whom you have falsely associated with Allah ^as 
partners^. 

They cannot answer this question, hence Allah says: ^No indeed^ 
that is, Allah has no partner, no rival, no counterpart; rather ^He is 
Allah [the only God] ^ and none is deserving of devotion and worship 
except Him. 

^the Almighty^ Who subjugates all things, so everything other 
than Him is subjugated, subdued and under control. 

^the Most Wise^ Who perfected all that He created, and perfected 
what He prescribed of rules and regulations. If there was nothing that 
He prescribed in His wisdom except that He enjoined affirming His 
oneness and showing devotion to Him alone, and He loves that and 
has made it the way of salvation, and has forbidden the ascription of 
partners to Him and taking other gods besides Him, and has made that 
the path that leads to loss and doom, that would be sufficient proof 
of His perfect wisdom. So what do you think, when we know that 
everything that He has enjoined and forbidden is based on wisdom? 
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34:28. We have not sent you [O Muhammad] but as a bearer of glad 
tidings and a wamer to all humankind, but most people do not 
realise, 


34:29. And they say: When will this promise come to pass, if you speak 
the truth? 


34:30. Say: There has been appointed for you a day which you will not 
be able to delay for a single moment or bring forward. 


Here Allah (i?) tells us that He only sent His Messenger (^) to 
bring glad tidings to all people of the reward of Allah, and to tell them 
of the deeds that earn this reward and to warn them of the punishment 
of Allah and to tell them of the deeds that incur His punishment. You 
(O Prophet [^]) have no control over the matter, and whatever the 
stubborn disbelievers demand from you of signs, it is not your role 
to produce it; rather the matter is in the Hand of Allah (-Jg). 

^but most people do not realise^ that is, they have no sound 
knowledge; rather they are either ignorant or stubborn, so they do not 
act upon their knowledge and hence it is as if they have no knowledge. 
As a result of not having knowledge, they decided that they should 
reject his call, because the Messenger (^) did not respond to what 
they demanded of signs. 

Among the demands they made was their demand that he should 
hasten for them the punishment of which he warned them. Hence 
Allah says: 

^And they say: When will this promise come to pass, if you speak 
the truth?^ This is unfair on their part, for what connection is there 
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between him being truthful and his saying when it will happen? Can 
this be anything but rejection of the truth, foolishness and lack of 
reason? If one who warns about some imminent worldly danger goes 
to people who know that he is sincere and honest, and they have 
an enemy that is waiting for an opportunity to attack them and is 
preparing to do so, and he tells them: I have seen your enemy marching 
towards you, aiming to attack you and eradicate you, - if some of 
them were to say: If you are telling the truth, tell us what time they 
will reach us and where they are now - would the one who says that 
be regarded as rational, or would he be deemed foolish and crazy? 

That is the case when the one who tells that news may be telling 
the truth or may be lying; perhaps he saw someone else who was not 
the enemy, or the enemy may lose their resolve and not attack them, 
or they may have the power to defend themselves. So how about 
those who disbelieved the most truthful of people, the one who was 
infallible in what he said, who did not speak on the basis of his own 
whims and desires, who spoke of the punishment which was certain 
and cannot be warded off, and no one can help against it? Is not their 
rejection of what he told them, on the grounds that the wamer could 
not tell them clearly when it would happen, one of the most foolish 
things to do? 

^Say^ to them, telling them of the time when it will happen, 
concerning which there is no doubt: ^There has been appointed for 
you a day which you will not be able to delay for a single moment or 
bring forward^. So beware of that day, and prepare for it. 


s — yy 
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34:31. Those who disbelieve say: We will never believe in this Qur’an 
or in any scripture that came before it. If you could but see the 
wrongdoers when they will be made to stand before their Lord, 
hurling reproaches at one another. Those who were regarded as 
weak will say to those who were arrogant: Had it not been for 
you, we would have been believers. 

34:32. Those who were arrogant will say to those who were regarded 
as weak: Was it we who prevented you from following right 
guidance after it had come to you? Nay, rather you yourselves 
were given to evil. 

34:33. Those who were regarded as weak will say to those who were 
arrogant: Rather it was your efforts to deceive us, by night and 
by day, for you commanded us to disbelieve in Allah and set 
up rivals to Him. They will conceal their remorse, when they 
see the punishment, and We will place iron collars on the necks 
of those who disbelieved. Should they be requited for anything 
other than what they used to do? 


Having mentioned the time for the punishment of those who seek 
to hasten the punishment, which will inevitably come on the day 
appointed for it, here Allah mentions how they will be on that day: 
If you could see how they will be when they stand before their 
Lord, when the leaders and those who followed them in disbelief 
and misguidance are gathered together, you would see something 
momentous and terrifying, and you would see how they will argue 
with one another and hurl reproaches at one another. 
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^Those who were regarded as weak)? namely the followers 
^will say to those who were arrogant^ namely the leaders: 

^Had it not been for you, we would have been believers^, but you 
prevented us from believing and made disbelief fair-seeming to us, 
so we followed you therein. What they will mean by saying that is 
that the punishment should be only for the leaders, and not for them. 

^Those who were arrogant will say to those who were regarded 
as weak)?, expressing amazement and stating that they are all equally 
guilty: 

^Was it we who prevented you from following right guidance after 
it had come to you?)? That is, by virtue of our power and strength, 
by means of which we compelled you. 

^Nay, rather you yourselves were given to evil)? that is, you chose to 
commit evil; you were not compelled to do so. Even though we made 
it fair-seeming to you, we had no power over you. 

^Those who were regarded as weak will say to those who were 
arrogant: Rather it was your efforts to deceive us, by night and by 
day, for you commanded us to disbelieve in Allah and set up rivals 
to Him)? that is, the reason why you impacted us and misguided us 
was your efforts to deceive us by night and by day, for you made 
disbelief attractive to us and called us to it, telling us that it was the 
truth, and you criticised the truth, made it look bad and claimed that 
it was falsehood; you kept up your efforts and your scheming against 
us until you misled us and deceived us. 

But this argument between them will not lead to any good outcome; 
rather they will disavow one another and feel deep regret. Hence 
Allah says: 

^They will conceal their remorse, when they see the punishment^ 
that is, they will realise that the argument that they tried to use against 
one another in order to be saved from the punishment is invalid and 
that they are all wrongdoers who deserve punishment. Hence each 
one of them will be filled with deep remorse and will wish that he 
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had followed the truth and rejected the falsehood that brought him 
to this punishment. But each one will keep this regret to himself, for 
fear of scandal and shame if he admits that he deserves it. 

However, at some stage on the Day of Resurrection, and when they 
are admitted to hell, they will express that regret and remorse openly: 
^(On that day, the wrongdoer will bite on his hands and say: Would 
that 1 had taken a path with the Messenger. Alas for me! Would that 
1 had not taken So-and-so as a friend! He led me astray from the 
Reminder [the Qur’an] after it had come to me... ^ (al-Furqan 25:27-29) 
^And they will say: If only we had listened or understood, we 
would not be among the inhabitants of the raging fire. Thus they 
will acknowledge their sin. So away with the inhabitants of the raging 
fne\^ (al-Mulk 67: lO-II) 

^and We will place iron collars on the necks of those who 
disbelieved]-) that is, they will be chained up like a prisoner who is 
to be humiliated in the place of his detention. This is like the verse 
in which Allah (-fe) says: 

«|...But they will come to know [the consequences of their deeds] 
when, with iron collars and chains around their necks, they are dragged 
into the scalding water, then they will be burned in the fire.^ (Ghdfir 
40: 70-72) 

c-|Should they be requited]) with that punishment and those heavy 
chains c-(for anything other than what they used to do^ of disbelief, 
evil and sin? 
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34:34. We never sent any wamer to a city but its affluent ones said: 

Verily we disbelieve in that with which you have been sent. 
34:35. They said: We are more abundant in wealth and children, and 
we are not going to be punished. 


34:36. Say: Verily my Lord grants abundant provision to whomever 
He wills, or gives it in scant measure, but most people do not 
know. 


34:37. It is not your wealth or your children that bring you nearer to 
Us; but those who believe and do righteous deeds - it is they 
who will have a multiple reward for their deeds, and they will 
dwell secure in the high places in paradise. 

34:38. But those who strive against Our revelations, seeking to discredit 
them, it is they who will be delivered up for punishment. 

34:39. Say: Verily my Lord grants abundant provision to whomever He 
wills among His slaves, or gives it in scant measure. Whatever 
you spend. He will compensate for it, for He is the best of 
providers. 


Here Allah ( 6 ^) describes the fate of previous nations who 
disbelieved in the Messengers; it is like the fate that awaits the 
current audience (namely Quraysh) who disbelieve in their Messenger 
Muhammad C*^). When Allah sent a Messenger to a city, its affluent 
inhabitants disbelieved in him and became insolent and arrogant 
because of their life of ease. 

^They said; We are more abundant in wealth and children^ than those 
who follow the truth. 
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^and we are not going to be punished^ that is: firstly, we will not be 
resurrected, and even if we are resurrected, then the One Who gave 
us wealth and children in this world will give us more than that in 
the hereafter, and we will not be punished. 

Allah (t^) responded to them by telling them that abundance of 
provision or scant measure thereof is not indicative of what they claim, 
for provision is subject to the will of Allah: if He wills. He gives in 
abundance to His slave, and if He wills. He gives in scant measure. 

It is not wealth and children that bring a person closer to Allah; 
rather what brings one closer to Him is belief in that which the 
Messengers brought and righteous deeds which are the outcome of 
faith. It is they who will have a multiple reward with Allah (-Ss), for 
each righteous deed brings a tenfold reward, up to seven hundred fold, 
up to many times more than that, which no one knows except Allah. 

^and they will dwell secure in the high places in paradise^ that is, 
in lofty places, where they will dwell, feeling secure and safe from 
any stresses or troubles that could spoil the pleasures and delights 
that they are enjoying. They will be safe from having to leave it or 
feeling any grief whilst they are there. 

As for those who strive against Our revelations, seeking to outwit 
Us and frustrate Our Messengers, and to show Our revelations to be 
false, ^it is they who will be delivered up for punishment)?. 

Then Allah repeats that He ^grants abundant provision to 
whomever He wills among His slaves, or gives it in scant measure^ 
so that He may follow that by saying: ^Whatever you spends of 
obligatory or recommended spending, on relatives, neighbours, the 
poor, orphans and others, 

«fHe will compensate for it^, so do not think that spending reduces 
one’s provision; rather Allah - Who grants abundant provision to 
whomever He wills, or gives it in scant measure - has promised to 
recompense the one who spends. 
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^for He is the best of providers^. So seek provision from Him, and 
strive and take measures to earn a living as He has enjoined upon 
you. 


O O 



34:40. On the day when He gathers them all together He will say to 
the angels: Was it you that these people used to worship? 


34:41. They will say: Glory be to You! You are our Close Friend, not 
they. Rather they used to worship the jinn; most of them believed 
in them. 

34:42. [And Allah will say:] So today none of you has the power to 
benefit or harm another. And We will say to the wrongdoers: 
Taste the punishment of the fire which you used to deny! 


^On the day when He gathers them all together^ that is, those who 
worshipped anything other than Allah and their objects of worship 
among the angels. Then Allah ^will say to the angels^, by way of 
rebuking those who worshipped them: 

^Was it you that these people used to worship?]? The angels will 
disavow their worship, and will say: 

^Glory be to You! ]? that is, we declare You to be holy and far above 
having any partner or rival 

^You are our Close Friend, not they|> and we are in desperate need 
of Your protection, so how could we call others to worship us? How 
could we be fit to be taken as allies and partners besides You? 
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Rather these polytheists ^used to worship the jinnjj that is, the 
devils who instructed them to worship us or to worship others, and 
they obeyed them in that. 

Their obedience to them was their worship of them, because 
worship is obedience, as Allah (^) says, addressing all those who 
take others as gods besides Him; 

^Did I not instruct you, O children of Adam, that you should not 
worship the Shaytan, for he is to you an avowed enemy, and that you 
should worship Me, for that is a straight path?^ (Ya Seen 36; 60-61) 
^most of them believed in them)» that is, they believed in the jinn 
and submitted to them, because faith is that belief which leads to 
submitting and following. 

When the angels disavow the polytheists, Allah will say to the 
latter: ^So today none of you has the power to benefit or harm 
another^, for the relationship between you is severed and you have 
nothing to do with one another. 

^And We will say to the wrongdoers^ who did wrong by disbelieving 
and committing sin, after We admit them to hell: 
i|Taste the punishment of the fire which you used to deny!^ Today 
you are seeing it with your own eyes and entering it as a result of your 
disbelief, and as a punishment for the consequences of that disbelief, 
as you did not keep away from that which could lead to it. 
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34:43. When Our clear revelations are recited to them, they say: This is 
nothing but a man who wants to turn you away from that which 
your forefathers used to worship. And they say: This is nothing 
but a fabricated lie. And those who disbelieve say of the truth 
when it comes to them: This is obviously nothing but magic! 

34:44. although We did not give them any scripture that they could 
study, nor did We send to them any wamer before you. 

34:45. Those who came before them also rejected [the truth]. These 
people [Quraysh] have not been given even one tenth of what 
We gave to those [earlier nations], yet when they rejected My 
Messengers, how great was the change 1 wrought!^'* 


Here Allah (-is) tells us about the reaction of the polytheists when 
the clear verses of Allah are recited to them and clear explanations 
and definitive proofs are presented to them that point to everything 
that is good and forbid everything that is evil. This is the greatest 
blessing that has come to them, and it requires them to respond by 
believing in it, accepting it and submitting to it, but they responded 
with the opposite of what was required of them, and they rejected 
the one who brought it to them, saying: ^This is nothing but a man 
who wants to turn you away from that which your forefathers used 
to worship^ that is, this is his aim, when he tells you to be devoted 
to Allah alone and to give up the customs of your forefathers whom 
you venerate and in whose footsteps you walk. So they rejected the 
truth on the basis of the view of misguided people, but they did 
not bring any proof or even any specious argument to support what 
they said. 

What kind of argument is that, when the Messengers instruct 
some misguided people to follow the truth, but they claim that their 
co-religionists who follow the same path are still persisting in that? 

As Allah changed the way He had been dealing with them, changing 
abundance to scarcity and well-being to destruction. (at-Tabari) 
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This is foolishness and rejection of the truth on the basis of the 
opinions of misguided people. If you think about every case in which 
truth is rejected, you will see that it is rejected in a similar manner, 
for it is not rejected except on the basis of the views of misguided 
people, whether they be polytheists, those who do not believe in the 
Day of Resurrection, philosophers, Sabians, and heretics who have 
passed out of the religion of Allah. This is the pattern of everyone 
who rejects the truth until the Day of Resurrection. 

Having cited the deeds of their forefathers as evidence and regarded 
that as justification for rejecting what the Messengers brought, they 
then cast aspersions upon the truth by saying: ^This is nothing but a 
fabricated lie^ that is, it was fabricated by this man who has brought 
this message. 

^And those who disbelieve say of the truth when it comes to them; 
This is obviously nothing but magic^ and it is obvious to everyone 
that it is magic. They said that by way of rejecting the truth and so 
as to deceive the foolish. 

Having described the argument by means of which they rejected the 
truth, and stated that these arguments are flawed and cannot provide 
any proof, Allah now states that even if anyone wanted to bring proof 
for their arguments, they do not have any source for such proof: 
^although We did not give them any scripture that they could study^ 
so that it could serve as a reference book for them 
^nor did We send to them any wamer before you^ so that they would 
have a record of his words and teachings on the basis of which they 
could reject what you have brought to them. Therefore they have no 
knowledge and no trace of knowledge. 

Then Allah warns them by telling them of what happened to the 
disbelieving nations who came before them: 

^Those who came before them also rejected [the truth]. These people 
[Quraysh]^ to whom the message is now addressed 
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^have not been given even one tenth of what We gave to those [earlier 
nations], yet when they!-) that is, the earlier nations 
^rejected My Messengers, how great was the change 1 wrought!^ 
That is, by way of punishing them. 

We know what happened to them of punishment, and that some 
of them He drowned, and some He destroyed with the devastating 
wind, the blast, the earthquake, by causing the earth to swallow them 
up, and by sending against them a violent squall of pebbles from the 
sky. So beware, O disbelievers, if you persist in disbelief, lest you be 
overtaken by that which overtook those who came before you, and 
there befall you what befell them. 
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34:46. Say [O Muhammad]: 1 advise you to do one thing only: take 
this matter seriously and reflect upon it, in pairs or singly, 
sincerely seeking the pleasure of Allah. There is no madness 
in your companion; he is but a wamer to you ahead of a severe 
punishment. 

34:47. Say: Whatever recompense 1 might have asked of you is yours; 
my reward is with Allah alone, and He is Witness over all things. 

34:48. Say: Verily my Lord hurls the truth [against falsehood], and He 
is the Knower of the unseen. 
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34:49. Say: The truth has come and falsehood can neither initiate 
anything, nor restore anything. 

34:50. Say: If I go astray, it is only to my own detriment, but if 1 am 
guided, it is because of what my Lord reveals to me. Verily, He 
is All-Hearing, Ever Near. 


That is, ^Say^, O Messenger (^), to these stubborn disbelievers 
who have taken it upon themselves to oppose the truth and reject it, 
and to criticise the one who brought it: 

^1 advise you to do one thing only^ that is, one thing which 1 am 
pointing out to you and advising you to follow, for it is a fair path. I 
am not calling you to follow my opinion or to reject your own without 
any justification for doing so. That thing to which I am calling you 
is: ^take this matter seriously and reflect upon it, in pairs or singly, 
sincerely seeking the pleasure of Allah^ that is, take this matter 
seriously and put some energy into it, with the aim of following 
what is right and being sincere towards Allah, as a group, discussing 
and debating the matter, or individually, each person thinking to 
himself. 

If you were to reflect upon the matter, in pairs or singly, seeking 
the pleasure of Allah, then you would think rationally and things 
would become clear to you, and you would reflect on the character 
of your Messenger (^): is he really insane, with the characteristics 
of one who is insane in the way he speaks, in the way he looks and 
in the way he behaves? Or is he a true Prophet (^), who is warning 
you against that which will cause you harm and what lies ahead of 
you of severe punishment? 

If they accept this exhortation and put it into practice, then it will 
become clear to them, more than others, that the Messenger of Allah 
(^) is not insane, because his attitude is not that of insane people 
with their choking, trembling and staring; rather his attitude is the 
best of all attitudes, and he is the most dignified in the way he carries 
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himself, the most perfect in attitude, manners, tranquillity, humility 
and dignity. He can only be the most mature and wise of men. 

Moreover, if they ponder his eloquent words and beautiful speech 
that fill the heart with reassurance and faith, purify souls, cleanse 
hearts, make one aspire to sublime attributes, encourage good 
manners, and deter one from bad manners and attitudes, they will 
see that when he speaks, people look at him with awe and respect. 
Could this in any way resemble the mumbo-jumbo of the insane and 
their errant behaviour? 

Anyone who reflects on the Prophet’s character and what he was 
calling people to, for the purpose of finding out whether he was the 
Messenger of Allah ( 5 ^) or not, will - whether he thinks by himself 
or with others - become certain that he was indeed the Messenger 
of Allah and was truly His Prophet This is especially true in 
the case of those to whom these words were initially addressed, 
namely his contemporaries who knew everything about him from 
his childhood onwards. 

There is also another matter that discourages people from following 
the one who calls them to the truth, which is the fear that he may take 
the wealth of those who respond to him and take it as payment for 
his call. Hence Allah (-jg) explained that His Messenger (^) was 
far above doing such a thing, as He said: 

^Say: Whatever recompense I might have asked of you^ for your 
following the truth 

^is yours^ that is, I testify in your favour that that reward is yours 
^my reward is with Allah alone, and He is Witness over all things^ 
that is, His knowledge encompasses what I call people to, so if I 
were lying. He would seize me with His punishment. And He is also 
witness over your deeds, and He is recording them against you, then 
He will requite you for them. 
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Having highlighted the proof which is indicative of the soundness 
of the truth and the invalidity of falsehood, Allah now states that 
this is His way and that He (-(hurls the truth [against falsehood])? and it 
crushes it, whereupon it perishes (cf. 21:18), because in the preceding 
verses He highlighted the truth and refuted thereby the views of the 
disbelievers, which is a lesson for those who are willing to learn and 
a sign for those who reflect. 

As you can see, the views of the disbelievers were defeated and 
their lies and stubbornness were clearly exposed; the truth prevailed 
and shone brightly, and falsehood was proven invalid and suppressed. 
That was because of the proof presented by ^the Knower of the 
unseen)? Who knows what is in their hearts of whispers and specious 
arguments, and He knows what may oppose that and counter it of 
proof and evidence. 

Thus He announces it to people and explains it to them, hence 
He says: 

^Say: The truth has come^ that is, it has appeared and become as 
clear as day, and its authority has been made manifest 
((and falsehood can neither initiate anything, nor restore anything^ 
that is, falsehood has diminished and has been proven to be invalid; 
its power has vanished, so it neither initiates anything nor restores 
anything. 

When the truth became clear by virtue of the call of the Messenger 
(^), and the disbelievers accused him of being misguided, Allah told 
them of the truth and explained it to them, highlighting their inability 
to resist it, and informing them that their accusations against him of 
being misguided could not harm the truth in any way and could not 
ward off what the Prophet (5^) brought; if he did go astray - which 
is not possible, but is mentioned for the sake of argument he would 
only go astray to his own detriment. In other words, the harm resulting 
from his being misguided would be limited to himself and would not 
affect others. 
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^but if I am guided^, that is not from me or by my own strength 
and power; rather my guidance is ^because of what my Lord reveals 
to me^ - that is the cause of my guidance, just as it is the cause of 
the guidance of others, for my Lord is ^All-Hearing^ and hears all 
words and voices 

^Ever Near^ to the one who calls upon Him, asks of Him and 
worships Him. 
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34:51. If only you could see them when they are stricken with terror, 
but there will be no escape, and they will be seized from near 
at hand. 


34:52. They will say: Now we believe in [the message]. But how can 
they reach out for it [faith] from such a distant place,^^ 

34:53. seeing that they disbelieved in it before, and they made far¬ 
fetched conjectures about the unseen? 

34:54. They will be prevented from attaining what they desire, as was 
done before with others of their ilk, for they were indeed in 
grave doubt. 


^If only youjs O Messenger (^), and those who follow you, 
^could see)? the state of these disbelievers 


This refers to what the disbelievers will say in the hereafter, but the time 
and place for believing is in this world, which at that point will be far 
away from them, so it will be too late for them to say, “We believe”. 
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^when they are stricken with terror^ upon seeing the punishment 
and what the Messengers told them about, but they disbelieved in it. 
Then you would see something momentous, a terrifying scene and a 
horrible sight of intense distress. That will be when the punishment 
becomes due upon them and they have nowhere to flee and no escape, 
^and they will be seized from near at hand^ that is, not far from the 
place of punishment; rather they will be seized then thrown into the 
fire. 

^They will say^ at that point; ^Now we believe^ in Allah and we 
believe in that in which we disbelieved. 

^But how can they reach out for it [faith] from such a distant placed 
now that they have been prevented from it and it has become something 
impossible in this situation? If they had believed at the time when it 
was possible to do so, their faith would have been accepted. 

But ^they disbelieved in it before, and they made far-fetched 
conjectures about the unseen^, so as to refute the truth. But there 
was no way they could achieve that. Just as there is no way for one 
who throws something from a great distance to hit his target. By the 
same token, it is impossible for falsehood to overwhelm the truth 
or defeat it. Rather falsehood may have the upper hand for a short 
while, when the followers of the truth are in a state of negligence, 
but when the people of truth pay attention and resist falsehood, it 
will be suppressed. 

^They will be prevented from attaining what they desire^ namely 
physical pleasures, children, wealth, servants and troops, and they 
will come only with their deeds. They will come singly, as they were 
created, and they will leave behind all that they had been given of 
worldly luxuries. 

^as was done before with others of their ilk^ of the earlier nations, 
when their doom came to them and they were prevented from attaining 
what they desired. 
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^for they were indeed in grave doubt^ that would lead to 
uncertainty and anxiety; therefore they did not believe, and if they 
seek to make amends, they will not be allowed to do so (cf. 41: 24). 

This is the end of the commentary on Soorat Saba'. 

All praise and thanks are For Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^). his family, and 
his C ompanions abundantly until the Day of Judgement. 


Soorat Fatir 

(\Likki) 



In the name of Allah, 
the Most Gracious, the Most Merciful 
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35:1. Praise be to Allah, the Originator of the heavens and the earth. 
Who made the angels messengers with wings, two or three or 
four. He adds to creation whatever He wills. Verily Allah has 
power over all things. 

35:2. Whatever Allah opens up for people of His mercy, none can 
withhold it, and whatever He withholds, none can grant it 
thereafter. And He is the Almighty, the Most Wise. 


Here Allah (-Jc) praises Himself for His creation of the heavens 
and the earth and all that they contain of created things, because that 
is indicative of the perfect nature of His might, the vastness of His 
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dominion, the broadness of His mercy, the brilliance of His wisdom 
and the all-encompassing nature of His knowledge. 

Having mentioned creation, Allah now tells us about the angels, 
that He ^made the angels messengers|J who execute His decrees 
and act as go-betweens in conveying His commands to His creation. 

The fact that He says that He has made the angels messengers, with 
no exception, is indicative of the perfect nature of their obedience to 
their Lord and their compliance with His commands, as Allah (4s) 
tells us elsewhere that they: 

^...who do not disobey Allah in whatever He commands them, and 
they do whatever they are commanded to do.)j (ai-Tahreem 66: 6) 

Because the angels are the ones who have control - by Allah’s 
leave over that with which He has entrusted them. He mentions 
their power to do that, and the speed with which they travel, as He 
has made them «|with wings by means of which they fly as they rush 
to carry out what they are commanded to do. 
c^two or three or fourb that is, some of them have two wings, and 
some have three or four, according to what Allah’s wisdom dictates. 
^He adds to creation whatever He wills)? that is. He causes some to 
have more than others, with regard to their shape, strength, beauty, 
additional faculties, and quality of voice. 

^Verily Allah has power over all things)? and by His power. He does 
whatever He wills, and nothing is beyond His power; that includes 
His causing some of His creation to surpass others. 

Then Allah (•}*;) tells us that He alone has control and gives and 
withholds as He wills: 

^Whatever Allah opens up for people of His mercy, none can withhold 
it, and whatever He withholds)? from them of His mercy 
^none can grant it thereafter^ this leads to putting one’s trust in Allah 
(:5g) and feeling one’s need for Him in all ways, so that one does not 
call upon anyone but Him and does not fear or put hope in anyone 
but Him. 
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»(And He is the Almighty^ Who has subdued all things 
^the Most Wise^ Who does what is appropriate. 


0_O 

(t-r :>Uijj-.) 


35:3. O people, remember the favour that Allah bestowed upon you. 
Is there any creator other than Allah who provides for you from 
the heaven and the earth? There is no god but He; then how 
could you have gone so far astray? 


35:4. If they reject you [O Muhammad], Messengers before you were 
also rejected; and it is to Allah that all things will return. 


Here Allah (-fe) instructs people to remember the blessings that 
He has bestowed upon them. This includes acknowledging them in 
the heart, praising Him verbally and taking physical action to comply 
with His commands. Remembering His blessings prompts one to give 
thanks to Him. Then He draws their attention to the basic foundation 
of the blessing, which is creation and provision, as He says: 

«|Is there any creator other than Allah who provides for you from the 
heaven and the earth?^ 

Because it is well known that no one can create and grant provision 
except Allah, this offers evidence for His divinity and that He alone 
is to be worshipped. Hence Allah says: 

^There is no god but He; then how could you have gone so far 
astray?^ that is, how can you be diverted from worship of the Creator 
and Provider, and instead worship those who are created and are 
provided for? 
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^If they reject you^, O Messenger (^), then you have an example 
in the Messengers who came before you, for ^Messengers before 
you were also rejected^, but the disbelievers who rejected them were 
destroyed, and Allah saved the Messengers and their followers, 
^and it is to Allah that all things will return^. 



35:5. O people, verily the promise of Allah is true, so do not let the 
life of this world deceive you, or let any deceiver deceive you 
concerning Allah. 


35:6. Verily the Shaytan is an enemy to you, so take him as an enemy. 
He only calls his followers so that they may become inhabitants 
of the raging fire. 


35:7. Those who disbelieve will have a severe punishment, but those 
who believe and do righteous deeds will have forgiveness and 
a great reward. 


people, verily the promise of Allah^ of the resurrection and 
requital of deeds 

^is true^ that is, there can be no doubt about it. That is supported by 
textual evidence and rational proof As His promise is true, you should 
prepare for it and hasten to fill your precious time with righteous 
deeds, and do not let anything prevent you from doing so. 

^so do not let the life of this world deceive you^ with its pleasures, 
desires and other aspirations and goals, for it will distract you from 
the purpose for which you were created 
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^or let any deceiver deceive you concerning Allah^. 

The deceiver is ^the Shaytan|j, who is your true enemy, 

^so take him as an enemy^ and do not neglect to fight him at any 
moment, for he sees you although you do not see him, and he is always 
lying in wait for you. 

^He only calls his followers so that they may become inhabitants 
of the raging fire)? this is his ultimate aim and goal with regard to 
those who follow him; he seeks to humiliate them utterly by bringing 
upon them this severe punishment. 

Then Allah tells us that people are divided into two categories 
according to whether they obey the Shaylan or not, and He mentions 
the requital of each category: 

^Those who disbelieve^ that is, they reject what the Messengers 
brought and what the Books indicate 

«|will have a severe punishment)? in the fire of hell, where they will 
abide forever. 

(•(but those who believe^ with ail their hearts in that which Allah 
calls them to believe in and, on the basis of that faith, f(do righteous 
deeds)? by taking physical action 

((will have forgiveness^ of their sins, and as a result troubles and 
problems will be removed from them, 

^and a great reward^ by means of which they will attain what they 
seek. 









35:8. Is one whose evil deeds are made fair-seeming to him, so that he 
regards them as good, [like one who is rightly guided]? Verily 
Allah leaves astray whomever He wills and guides whomever 
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He wills. So do not let yourself waste away in sorrow for them. 
Verily Allah knows well all that they do. 


^Is one whose evil deeds are made fair-seeming to him^ by the 
Shaytan 

^so that he regards them as goocl'^ that is, is he like one who is rightly 
guided by Allah to the straight path and right religion? Can these 
two be equal? For the former does bad deeds and regards truth as 
falsehood and falsehood as truth, whereas the latter does good deeds 
and regards the truth as true and falsehood as false. 

But guidance and misguidance are in the Hand of Allah (tte): 
^Verily Allah leaves astray whomever He wills and guides whomever 
He wills. So do not let yourself waste away in sorrow for them^ that 
is, for the misguided whose bad deeds have been made fair-seeming to 
them, and the Shaytan barred them from following the truth, for your 
role is only to convey the message; and their guidance has nothing to 
do with you at all; it is Allah Who will requite them for their deeds, 
for ^Verily Allah knows well all that they do^. 





35:9. It is Allah Who sends forth the winds to stir up clouds, then We 
drive them to a land that is dead, and He gives life thereby to 
the earth after its death. Such will be the resurrection. 


Here Allah (:}§) speaks of His perfect power and immense 
generosity and tells us that He ^sends forth the winds to stir up clouds, 
then We drive them to a land that is dead^, then Allah sends down 
rain upon it. 
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^and He gives life thereby to the earth after its death^. Thus life is 
restored to the land and to people, and the animals are able to attain 
their provision and graze on all of these blessings. 

^Such will be the resurrection^, for the One Who gives life to the 
earth after its death will resurrect the dead from their graves, after 
they had turned to dust. He will send rain to them, as He sends it to 
the dead land. He will send it down upon them, and they will come 
back to life, body and soul, and will emerge from their graves and 
come to stand before Allah, so that He may judge between them on 
the basis of divine Justice. 





35:10. Whoever seeks honour, then all honour belongs to Allah. To 
Him ascend all good words, and righteous deeds exalt them.^^ 
And those who plan evil deeds will have a severe punishment, 
and the plans of such people will come to naught. 


That is, O you who seek honour, seek it from the One in Whose 
Hand it is, for honour is in the Hand of Allah and can only be attained 
by obeying Him. Allah mentions it in the words: ^To Him ascend all 
good words^ such as recitation of Qur’an, and words of glorification 
and praise, proclaiming Allah’s oneness, and all good words. Those 
good words ascend to Allah and are presented to Him, and Allah 
praises the one who says them before those on high. 

Good words will not be accepted and will not ascend to heaven unless 
they are accompanied by righteous deeds that confiim them. 






Soorat Fatir 


(II) I 121 


^and righteous deeds^ of both the heart and the physical faculties 
«|exalt them^. 

The righteous deeds lift up the good words, so the lifting up of the 
good words is commensurate with the level of the individual’s good 
deeds, for it is those deeds that lift up his good words. If a person has 
no good deeds to his credit, then no words of his will be lifted up to 
Allah (-te). These are the deeds that will be lifted up to Allah (tJn), and 
Allah will raise the doer of those deeds in status and will honour him. 

With regard to bad deeds, they are the opposite: the one who does 
them wants to attain high status by doing them, and he schemes and 
plans, but that will backfire on him and will only increase him in 
humiliation and degradation. Hence Allah says: ^And those who 
plan evil deeds will have a severe punishment^ in which he will be 
greatly humiliated. 

^and the plans of such people will come to naught^ that is, they will 
diminish and fail, and will not benefit them in the slightest, because 
they are plans that are based on falsehood and are made for the sake 
of falsehood. 


% i Cj ‘e.3' > 






35:11. Allah created you from dust, then from a drop of semen, then 
He made you pairs [male and female]. No female conceives, 
or delivers, except with His knowledge. No man lives long or 
has his life cut short but it is [inscribed] in a record; verily that 
is easy for Allah. 
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Here Allah (•}£) mentions His human creation and how he passes 
through these stages, from dust to a drop of semen and the stages 
that come after that. 

^then He made you pairs [male and female]^ that is He carries on 
causing you to move from one stage to another, until He causes you 
to reach a state where you form pairs, males marrying females. The 
purpose of marriage is to produce offspring and children; although 
getting married is one of the means of having children, it is still subject 
to the will and decree of Allah, and His knowledge. 

^No female conceives, or delivers, except with His knowledge^ - 
the same is true of all the stages of human life, which occur by His 
knowledge and decree. 

^No man lives long or has his life cut shorty that is, no one lives 
a long life except with Allah’s knowledge, and no man’s life is cut 
short from its potential except that is the result of following the path 
that cut it short, such as committing zina (unlawful sex), disobeying 
parents, severing ties of kinship and doing other deeds that we have 
been told are causes of life being cut short. 

What is meant is that living a long or short life, whether that 
was because of a cause or there was no cause, all occurs by Allah’s 
knowledge, and that is affirmed ^in a record^ that contains all that 
will happen to a person at every moment of his life, throughout his life. 

♦{verily that is easy for Allah^ that is. His knowledge encompasses 
all of this information, and His record encompasses all of it. 

These three points of evidence which offer proof of the resurrection 
are all rational, and Allah draws our attention to them in these verses. 
They are: the revival of the earth after its death, the fact that the One 
Who gives it life will also give life to the dead, and the fact that the 
human being goes through these stages. 

So the One Who created man and caused him to go through stage 
after stage, situation after situation, until he reaches the stage that 
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was decreed for him, is more able to recreate him and bring him 
back again (after death), and that is easier for Him. The One Whose 
knowledge encompasses all parts of the upper and lower realms, and 
all their affairs, both subtle and manifest, what is in people’s hearts, 
the foetuses in the wombs, and who will live a long life and who 
will not, and has written it all in a record, is the One for Whom all of 
that is easy, so bringing the dead back to life is even easier for Him. 
Blessed be the One Who bestows blessings in abundance and draws 
the attention of His slaves to that which is in their best interests in 
this world and in the hereafter. 




35.12. The two bodies of flowing water are not alike; one is fresh and 
palatable, pleasant to drink, and the other is salty and bitter. 
From both you eat succulent meat [fish] and bring forth from 
it ornaments which you wear. And you see the ships ploughing 
through the waves so that you may seek the bounty of Allah 
and so that you may give thanks. 


35:13. He causes the night to encroach upon the day, and the day to 
encroach upon the night, and He has made the sun and moon 
to be of service, each running its course for an appointed time. 
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Such is Allah your Lord; His is the dominion, whereas those 
on whom you call besides Him do not own so much as the thin 
membrane of a date stone. 

35:14. If you call upon them, they do not hear your call, and even 
if they heard, they would not respond to you. On the Day of 
Resurrection they will disavow your having associated them 
with Allah. And none can inform you like [the One Who is] 
all-aware. 


Here Allah tells us about His might, wisdom and mercy, for He 
created two bodies of flowing water to serve the interests of all people 
on earth, but He did not make them the same, because the interests 
of people dictated that there should be rivers of fresh and palatable 
water that is pleasant to drink, for the benefit of those who drink it, 
and those who plant and grow crops, and there should also be seas of 
water that is salty and bitter, so that it does not corrupt the atmosphere 
with the stench of animals that die in the sea; moreover it does not 
flow like rivers, as its saltiness prevents it from changing, and thus 
its creatures are better and more delicious. Hence Allah says: 
f[From both]j that is, from the salty water and the fresh water, 

(-[you eat succulent meat^ namely the fish that can be caught from 
the water 

c-(and bring forth from it ornaments which you wear'p such as pearls, 
coral and other things that are found in the sea. These serve great 
interests for people. 

Another benefit of the water is that Allah (•Jn) has made it to be 
of service in that it carries vessels such as ships and boats. So you 
see them ploughing through the water and travelling from one region 
to another, from one place to another, carrying passengers with their 
luggage and trade goods. Thus a great deal of the bounty and kindness 
of Allah is attained. Hence He says: ^so that you may seek the bounty 
of Allah and so that you may give thanks]?. 
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Another of these blessings is that Allah causes the night to encroach 
upon the day, and the day upon the night. The more the one comes, the 
more the other goes; one of them grows longer and the other grows 
shorter, then they become equal. That serves people’s interests with 
regard to their health and physical well-being, and it also serves the 
interests of their animals and crops. 

Similarly, Allah has caused the sun and moon to be of service with 
their light and movements, so that people may go about, seeking of 
His bounty; the effects of the sun and moon cause crops to ripen, and 
the sun dries up what needs to be dried up, and they bring about other 
necessities, the absence of which would cause people harm. 

^each running its course for an appointed time^ that is, the sun 
and moon are each running in its course for as long as Allah wills, 
then when the time comes and the end of the world approaches, they 
will stop running, lose their positions and cease to have any effect. 
The moon will become dark, the sun will be folded up and the stars 
will be scattered. 

Having spoken of these mighty creations and explained the lessons 
they contain that point to His perfection and kindness, Allah (-jig) 
now says; 

^Such is Allah your Lord; His is the dominion^ that is, the One Who 
alone created the things mentioned here and made them to be of 
service is the Lord Who alone is deserving of devotion and worship, 
to Whom belongs all dominion. 

^(whereas those on whom you call besides Him)-) of images and 
idols 

C'(do not own so much as the thin membrane of a date stone|j that is, 
they do not own anything, small or great, not even the thin membrane 
of a date stone, which is the most insignificant of things. Describing 
specifically something that they do not own indicates a general 
meaning, which is that they do not own anything else either, so how 
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can they be called upon when they do not own anything in heaven 
or on earth? 

Moreover, ^If you call upon them^ they do not hear you, because 
they are either inanimate or are dead or are angels who are preoccupied 
with obeying their Lord 

(■(and even if they heard^ — assuming that is the case for argument s 
sake - 

((they would not respond to you|» because they do not own anything 
and most of them are not pleased with the worship of those who 
worship them. Hence Allah says; 

((On the Day of Resurrection they will disavow your having associated 
them with Allah^ that is: they will disavow you, and will say: 

((...Glory be to You! You are our Close Friend, not they...^ (Saha’ 
34 : 41 ) 

^And none can inform you like [the One Who is] all-aware^ that is, 
no one will inform you more truthfully than Allah, the All-Knowing, 
All-Aware. So you may be certain that with regard to this matter of 
which He has told you, it is as if you could see it with your own eyes, 
so do not have any doubt about it. 

These verses contain definitive proof and evidence that Allah (-ig) 
is the only One Who is deserving of devotion and worship, and none 
but He is deserving of any kind of worship. The worship of anything 
besides Him is false and is based on falsehood, and will not benefit 
the worshipper in any way. 




Soorat Fatir 


127 


( 15 - 18 ) I 


« * L* ij^3 

^ >g?^ > 'S ^ X 

(>A-^o ;^U ;j_^) j\-^Jl^lJl_j 


35:15. O people, it is you who are in need of Allah, whereas Allah is 
Self-Sufficient, Worthy of all praise. 

35:16. If He so willed. He could destroy you and bring a new creation 
[in your stead]. 

35:17. And that is not difficult for Allah. 


35:18. No bearer ofburdens can bear the burden of another. Ifaheavily- 
laden soul calls another for help to bear its load, nothing of it will 
be carried, even if he is a close relative. You [O Muhammad] 
can only warn those who fear their Lord unseen and establish 
prayer, for whoever purifies himself only does so for his own 
benefit. And unto Allah is the return [of all]. 


Here Allah (-is) addresses all people and tells them about their real 
situation and that they are in need of Allah in all ways. 

They are in need of His bringing them into existence; were it not 
for His bringing them into existence, they would not exist. 

They are in need of His giving them physical strength, faculties 
and senses; were it not for His giving them these things, they would 
not be able to do any deeds. 

They are in need of His providing them with nourishment, 
provision and blessings, both visible and hidden; were it not for His 
bestowing His bounty and kindness, and making things easy for them, 
they would not have attained any provisions or blessings. 

They are in need of His warding off harm from them, averting 
troubles and relieving them of stress and hardship; were it not for His 
warding off these things from them, relieving them of distress and 
removing hardship from them, their hardships and calamities would 
have been ongoing. 
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They are in need of His taking care of them in all ways. 

They need to turn to Him, love Him, worship Him and devote their 
worship to Him alone. If He does not help them and guide them to do 
that, they will be doomed and they will become corrupt spiritually, 
psychologically and in all their affairs. 

They are in need of His teaching them what they do not know and 
guiding them to that which is in their best interests. Were it not for 
His teaching them, they would not have learned; were it not for His 
guiding them, their situation would not have been rectified. 

They are inherently in need of Him in all ways, whether they 
realise some of those ways or not. 

But the one among them who is guided is the one who constantly 
realises and is aware of his need for Allah in all his religious and 
worldly affairs, and he beseeches Him and asks Him not to leave him 
to his own devices for even the blink of an eye, and asks Him to help 
him in all his affairs, bearing this in mind at all times. Such a one 
is more deserving of complete help from his Lord and God, Who is 
more compassionate towards him than a mother towards her child. 

^whereas Allah is Self-Sufficient, Worthy of all praise^ that is. 
He is the One Who is completely self-sufficient in all ways, so He 
has no need of what His creation needs. That is because of the perfect 
nature of His attributes, all of which are attributes of perfection and 
majesty. 

One aspect of His being self-sufficient is that He meets all the 
needs of creation in this world and the hereafter. 

^Worthy of all praise^ in His essence, in His names because they 
are most beautiful, in His attributes because they are most sublime, 
and in His deeds because they are based on generosity, kindness. 
Justice, wisdom and mercy, and He is praiseworthy in His commands 
and prohibitions. So He is praiseworthy for what He is and what He 
does, and He is praiseworthy for being self-sufficient. 



Soorat Fdtir 


(15-18) I 129 


^If He so willed, He could destroy you and bring a new creation 
[in your stead] It may be that what is meant is that if He so willed, 
He could destroy you, O people, and bring other people in your stead 
who would be more obedient to Allah (-is) than you. This is a threat 
to them of destruction and annihilation, and is telling them that His 
will is not incapable of that. Or it may be that what is meant is an 
affirmation of the resurrection, and that the will of Allah is always 
done in all cases, including bringing you back after your death, as 
a new creation, but there is an appointed time for that that has been 
decreed by Allah, and it cannot be brought forward or put back. 

^And that is not difficult for Allah^ that is, it is not impossible 
for Him and is not beyond Him. 

The latter meaning is supported by what is mentioned in the 
following verse: 

^No bearer of burdens can bear the burden of another^ that is, on the 
Day of Resurrection, each person will be requited for his own deeds, 
and no one will bear the sin of another 

^If a heavily-laden soul calls another for help to bear its load^ that is, 
if a soul that is burdened with sin seeks the help of another to carry 
some of its burden, 

^nothing of it will be carried, even if he is a close relative^. No one 
will carry the burden of a relative, for the hereafter is not like this 
world in which a person may help his close friend. Rather on the Day 
of Resurrection, a person will wish that he had some outstanding dues 
owed by others, even his parents and relatives, (so that he could take 
some of their good deeds and add them to his own). 

^You [O Muhammad] can only warn those who fear their Lord 
unseen and establish prayer^ that is, these are the ones who will 
accept the warning and benefit from it, people who fear Allah unseen, 
who are the ones who fear Him in private and in public, when with 
people and when alone. And those who establish prayer are the ones 
who fulfil all its preconditions, essential parts and obligatory acts 
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in the prescribed manner, with proper focus, because fearing Allah 
requires a person to comply with the commands for which he fears 
punishment if he does not do so, and to flee from that for which he 
fears punishment if he does it. Prayer calls to good and keeps (one) 
away from obscenity and wickedness (cf. 29: 45). 

^for whoever purifies himself only does so for his own benefit^ 
that is, whoever purifies himself by ridding himself of faults such 
as showing off, arrogance, deceit, cheating, trickery, hypocrisy and 
other bad characteristics, and strives to attain good characteristics 
such as truthfulness, honesty, humility, gentleness, sincerity towards 
people, being free of ill feelings such as resentment, envy and other 
bad characteristics, his purification of himself will benefit him, and 
none of his efforts will go to waste. 

^And unto Allah is the return [of all]^ and He will requite all 
people for what they sent on ahead and will bring them to account 
for all that they did; nothing, small or great, is omitted, but it is kept 
in a record. 


o 
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35:19. The blind and the seeing are not alike, 

35:20. nor are the depths of darkness and the light, 

35:21. nor the shade and the sun’s heat. 

35:22. The living and the dead are not alike. Verily Allah causes to hear 
whomever He wills, but you cannot cause to hear those who are 
in the graves. 
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35:23. You [O Muhammad] are but a wamer. 

35:24. Verily We have sent you with the truth as a bearer of glad tidings 
and a wamer. There has never been any nation but a wamer 
came to it. 


Here Allah tells us that opposites are not equal, as Allah’s wisdom 
dictates that this should be so, and people’s natural disposition is also 
inclined to that view. 

^The blind^ who have lost their vision ^and the seeing are not 
alike, nor are the depths of darkness and the light, nor the shade 
and the sun’s heat. The living and the dead are not alike^. As is 
well established among you, and you have no doubt at all that the 
things mentioned above are not equal, by the same token you should 
understand that it is more appropriate that intangible opposites are 
not equal either. 

Therefore the believer and the disbeliever, the one who is guided 
and the one who has gone astray, the one who has knowledge and the 
one who is ignorant, the inhabitants of paradise and the inhabitants of 
hell, those whose hearts are alive and those who are dead at heart, are 
not equal. The differences between these pairs are great indeed, and 
only Allah knows how great they are. If you understand the differences, 
are able to distinguish between things, and it has become clear to you 
what you should compete to attain and what is the opposite of that, 
then the man of resolve should choose for himself that which is more 
appropriate for him and is more deserving of being given precedence. 

^Verily Allah causes to hear whomever He wills^ - “hearing” 
here refers to hearing in such a way that one understands and accepts, 
because Allah (tig) is the One Who guides 

^but you cannot cause to hear those who are in the graves^ namely 
those who are dead at heart; just as your call cannot benefit those who 
are in their graves, it cannot benefit those who stubbornly turn away. 
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Rather your job is to warn and to convey the message with which 
you were sent, whether it is accepted or not. 

Hence Allah says: <|You [O Muhammad] are but a wamer. Verily 
We have sent you with the truth|> that is, We are only sending you 
with the truth, because Allah sent you some time after the previous 
Messengers, after people had lost the path of guidance and knowledge 
had disappeared, and there was a great need to send you. So Allah 
sent you as a mercy to the worlds. 

Moreover, what we have sent you with of the true religion and 
the straight path is true and is not false, and what we have sent you 
with of this great Qur’an, and what it contains of wise exhortation, 
is sound and true. 

«fas a bearer of glad tidings^ to those who obey you, of reward 
from Allah in this world and in the hereafter 
«(and a wamerp to those who disobey you, of punishment from Allah 
in this world and in the hereafter. You are not the first Messenger; 
you have precedents among the earlier Messengers. 
tjThere has never been any nation^ among the past nations 
«(but a wamer came to it^ establishing against them the proof of Allah, 

tf...so that those who chose to perish [by choosing disbelief] might 
do so after seeing clear evidence, and those who chose to live [by 
choosing faith] might do so after seeing clear evidence...^ (al-Anfal 
H: 42) 
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35:25. If they reject you [O Muhammad], those who came before them 
did likewise. Their Messengers came to them with clear signs, 
the scriptures, and the Book of Enlightenment, 

35:26. then I punished those who disbelieved, and how great was the 
change 1 wrought!-’ 


That is, if these polytheists reject you, O Messenger (^), you 
are not the first Messenger to be rejected, for ^those who came 
before them did likewise. Their Messengers came to them with clear 
signs ^ that pointed to the truth and the soundness of the message they 
brought, 

^the scriptures^ that is, written books that contained many rulings, 
^and the Book of Enlightenment)? that is, enlightenment with regard 
to what it told of true stories and information about the future, and Just 
rulings. So their rejection was not the result of doubts that they had 
or some flaws in what the Messengers brought; rather it was because 
of their wrongdoing and stubbornness. 

^then I punished those who disbelieved^ with different kinds of 
punishment, 

^and how great was the change I wrought)? upon them, for it was the 
worst kind of change and the worst kind of punishment. So beware of 
rejecting this noble Messenger (^), lest there befall you what befell 
them of painful punishment and utter disgrace. 


' ' ^ » y )■ x'<' 




? /Ti ' » t>'y 


27 


As Allah changed the way He had been dealing with them, changing 
abundance to scarcity and well-being to destruction. (at-Tabari) 
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35:27. Do you not see that Allah sends down water from the sky, then 
We bring forth thereby fruits of various colours? And in the 
mountains there are tracts of red and white, of various colours, 
and black intense in hue. 


35:28. Likewise, people, animals and livestock are of various colours. 
Among His slaves, only those who have knowledge truly fear 
Allah. Verily Allah is Almighty, Oft-Forgiving. 


Here Allah (-ig) mentions His creation of things and their opposites 
- of which the origin and substance is one, yet there are variations and 
differences that are visible and well known - so as to demonstrate to 
people His perfect might and sublime wisdom. 

Among these examples are the following: 

• Allah (4g) sends down water from the sky, and brings forth 
thereby various fruits and plants, which is something visible 
to the onlookers, although the water is one and the land 
is one. 

• With regard to the mountains which Allah has created as pegs for 
the earth, you will see in a series of mountains, or even in one 
mountain, various colours; hence you will see tracts of white, 
tracts of yellow, and tracts of black intense in hue. 

• Among the people, animals and livestock there is a variety of 
colours, types, voices and looks. This is something that is visible 
to everyone and is witnessed by onlookers. Yet all of them come 
from one source and one substance. 

These variations offer rational evidence for the divine will, which 
singles out each one to have a particular colour and description; for 
the might of Allah, as He has created them like that; and for the divine 
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wisdom and mercy, because these variations serve people’s interests 
and bring them benefits, help people to find their way (through the 
mountains), and enable people to recognise one another, as is well 
known. 

This is also indicative of the vastness of Allah’s knowledge, and 
proves that He will resurrect those who are in their graves. But the 
heedless one looks at these things and others in a careless manner 
that does not make him reflect; rather the one who benefits from them 
is the one who fears Allah (;Js) and realises, on the basis of sound 
thinking, the wisdom behind them. 

Hence Allah says: ^Among His slaves, only those who have 
knowledge truly fear Allah^. The more a person knows about Allah, 
the more he will fear Him, and this fear of Allah will make him 
refrain from sin and prepare to meet the One Whom he fears. This is 
indicative of the virtue of knowledge, because it prompts one to fear 
Allah, and those who fear Him are the ones who will be honoured by 
Him, as He says elsewhere: 

^...Allah is pleased with them and they are pleased with Him. That 
is for those who fear their Lord.)? (al-Ba\yinah 98: 8) 

^Verily Allah is Almighty^, perfect in might, and by His might 
He created these opposites 

^Oft-Forgiving)) to those who repent from their sins. 








35:29. Verily those who recite the Book of Allah, establish prayer, ansd 
spend from that which We have provided for them, secretly and 
openly, hope for a deal in which there will never be any loss. 
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35:30. For He will give them their reward in full, and will give them yet 
more out of His bounty. Verily He is Oft-Forgiving, Appreciative. 


^Verily those who recite the Book of Allah^ that is, follow its 
commands by complying with them and follow its prohibitions by 
paying heed to them, and believe in what it tells them about the past 
and the future, and do not give precedence over it to any opinion 
that contradicts it, and recite its words by studying its meanings. 
Then after speaking of recitation of the Qur’an in general terms, 
Allah now mentions prayer in which there is recitation in this specific 
situation; prayer is the foundation of the religion, the light of the 
Muslims, the measure of a person’s faith and a visible sign of sincerity 
in adherence to Islam. And Allah mentions spending on relatives, 
the poor, orphans and others, by giving zakah, offering expiations, 
spending in fulfilment of vows, and giving charity in general, 
^secretly and openly^ at all times. 

Those who do that ^hope^ thereby ^for a deal in which there 
will never be any loss^ that is, a deal that will never stagnate or be 
spoiled; rather it is the best, greatest and highest of deals, namely 
attaining the pleasure of their Lord and His great reward, and 
salvation from His wrath and punishment. This proves that they are 
sincere in their deeds and that there are no bad intentions or evil aims 
behind it. 

And Allah tells us that they will attain what they hope for, as He 
says: ^For He will give them their reward in full^ that is, the reward 
for their deeds, according to how much or how little they did, and 
how good or otherwise their deeds were. 

^and will give them yet more out of His bounty^ in addition to 
their reward 

^Verily He is Oft-Forgiving, Appreciative^. He will forgive their bad 
deeds and will accept from them a little of good deeds. 
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35:31. That which We have revealed to you of the Book [the Qur’an] 
is the truth, confirming that which came before it. Verily Allah 
is well aware of His slaves and sees all. 


35:32. Then We have caused to inherit the Book^* those whom We 
chose from among Our slaves. But among them are some who 
wrong themselves, some who follow a middle course, and some 
who are, by Allah’s leave, foremost in good deeds. That is the 
great bounty. 

35:33. Gardens of perpetual abode, which they will enter; they will be 
adorned therein with bracelets of gold and of pearls, and their 
garments therein will be of silk. 

35:34. And they will say: Praise be to Allah Who has taken away 
all sorrow from us. Verily our Lord is indeed Oft-Forgiving, 
Appreciative; 

35:35. Who has, by His grace, caused us to settle in the eternal home, 
in which no toil or weariness will touch us. 


This refers to the Qur’an being inherited by the followers of Prophet 
Muhammad (t^) until the Day of Resurrection. 
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Here Allah (^) tells us that the Book that He revealed to His 
Messenger (J^) ^is the truth^ because it contains a great deal of truth, 
as the truth is limited to it, so there should not be any reservations 
concerning it; you should not find it too much or think little of it, for 
if it is the truth, then everything that it mentions of the divine, matters 
of the unseen, and other things reflects what is really the case. So it 
is not possible that what is intended by its verses could be different 
from what it appears to mean. 

^confirming that which came before it^ of previous Books 
and Messengers, because they foretold it. When it appeared, this 
confirmed that what the previous Books said about it was true, for 
they foretold it and it confirmed what they foretold. Therefore no one 
can believe in the previous scriptures yet disbelieve in the Qur’an, 
because his disbelief in the Qur’an contradicts and undermines his 
belief in the previous scriptures, for one of the things they spoke of 
was foretelling this Qur’an, and what they said about the past and the 
future is identical to what the Qur’an says. 

^Verily Allah is well aware of His slaves and sees all^, and 
He gives to each nation and each individual what is appropriate to 
the situation. One aspect of that is the fact that previous laws and 
regulations were only appropriate for their own times. Therefore Allah 
kept sending Messengers, one after another, until He brought the 
series of Messengers to an end with Muhammad (^). He brought 
this law which is good and appropriate for all people until the Day of 
Resurrection, and it leads to all that is good at all times. 

As this Ummah is the most mature of nations in terms of thinking 
and reasoning, the gentlest at heart, and the most refined in character, 
Allah (‘te) chose them and He chose for them the religion of Islam, 
and He caused them to inherit this Book which confirms the scripture 
that came before it and supersedes it (cf. 5. 48). Hence He says here: 
^Then We have caused to inherit the Book those whom We chose 
from among Our slaves^, namely this Ummah. 
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^But among them are some who wrong themselves^ by committing 
sin that is less serious than disbelief 

^some who follow a middle course^ by limiting themselves to what 
is obligatory upon them and staying away from what is prohibited 
^and some who are, by Allah’s leave, foremost in good deeds)? that 
is, they hasten to do good and strive hard, and thus they surpass 
others. This refers to those who do what is obligatory, do a lot 
of supererogatory good deeds, and stay away from that which is 
prohibited and disliked. 

Allah (4g) has chosen all of them to inherit this Book, although 
they vary in status and are of different types. Hence each of them has 
a share of this inheritance, even those who wrong themselves, because 
what they possess of basic faith, knowledge of faith and deeds based 
on faith is part of that inheritance of the Book. 

What is meant by inheritance of the Book is inheritance of 
knowledge thereof, actions that are based on it, study of its words 
and understanding of its meanings. 

The phrase ^by Allah’s leave)? refers to those who are foremost in 
good deeds, lest they become arrogant because of their deeds. It is a 
reminder that they only became foremost in good deeds by the help 
of Allah (-te), so they should focus on giving thanks to Allah for the 
blessings that He has bestowed upon them. 

^(That is the great bounty)? that is, inheritance of the holy Book, 
for those whom Allah (t5«) chose from among His slaves, is the great 
bounty, compared to which all other blessings pale into insignificance. 
The greatest blessing and bounty of all is inheritance of this Book. 

Then Allah mentions the reward of those whom He caused to 
inherit the Book: 

^fGardens of perpetual abode, which they will enter^ that is, gardens 
containing trees, shade, beautiful gardens, flowing rivers, lofty 
palaces, adorned abodes, in which they will live forever and ever. 
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^they will be adorned therein with bracelets of gold^ this refers 
to jewellery that is worn on the wrists, according to whatever they 
like and think is most beautiful. Both men and women will wear such 
adornment in paradise. 

And they will also be adorned with ^pearls^ on their clothes and 
bodies, 

^and their garments therein will be of silk^, green garments of fine 
silk and heavy brocade (cf. 18: 31). 

^ And^, after they see all this perfect delight and complete pleasure, 
^they will say: Praise be to Allah Who has taken away all sorrow from 
us^ - that includes every type of sorrow; they will not be exposed to 
any sorrow because of a lack in their beauty, food, drink, pleasures, 
or physical well-being, or because of not staying there forever. 

They will be enjoying bliss and will not be able to see how it could 
be increased or improved in any way, but it will continue to increase 
with the passage of time, for ever and ever. 

^Verily our Lord is indeed Oft-Forgiving^ as He has forgiven us 
for our mistakes 

(^Appreciative^ as He has accepted from us our good deeds and has 
multiplied the reward for them, and He has given us of His bounty 
what our deeds did not deserve and what we could not even wish 
for. By His forgiveness they will be saved from everything that one 
may fear or dread, and by His appreciation and grace they will attain 
everything that one could want and love. 

^Who has, by His graced and generosity towards us, and not 
by virtue of our deeds; were it not for His grace we would not have 
attained what we have attained. 

^caused us to settle^ that is. He has caused us to settle and take 
up residence; it is not in the manner of one who is merely passing 
through 

^in the eternal home^ that is, in which they will abide forever by 
His grace, in the place where they will want to remain because 
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of its abundant goodness and never ending bliss, with nothing to 
spoil it. 

<|in which no toil or weariness will touch us^ that is, there will 
be no physical or psychological tiredness due to too much pleasure. 
This indicates that Allah will give their bodies perfect creation and 
will prepare for them all that is required in order to have comfort and 
ease at all times, so that they will always be like that and no toil or 
weariness, worry or distress, will ever affect them. 

This also indicates that they will not sleep in paradise, because the 
benefit of sleep is to rest and recover from tiredness, but the people 
of paradise will not need that; furthermore, sleep is a minor death, 
and the people of paradise will not die. May Allah make us among 
them by His grace. 


(rv-ri 


35:36. As for those who disbelieve, for them will be the fire of hell. 
Death will not be decreed for them, so that they might die, nor 
will its punishment be alleviated for them. Thus do We requite 
every disbeliever. 


35:37. There they will cry out loud: Our Lord, bring us out; we will 
do righteous deeds, different from what we used to do. [Allah 
will say to them:] Did We not make your lives long enough for 
anyone who might reflect and pay heed to do so? And, moreover, 
the wamer did come to you. So taste [the punishment]. For the 
wrongdoers there will be no helpers. 
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Having mentioned how the people of paradise will be and the bliss 
that they will enjoy, Allah (4c) now mentions how the people of hell 
will be, and the torment they will suffer: 

f|As for those who disbelieve)? that is, those who rejected the 
signs that the Messengers brought to them, and denied the meeting 
with their Lord 

^for them will be the fire of hell)? in which they will be punished 
most severely and suffer the worst of torments 
^Death will not be decreed for them, so that they might die^ and 
thus find relief 

fjnor will its punishment be alleviated for them)?. The severity and 
intensity of the punishments will be ongoing, at all times. 

f(Thus do We requite every disbeliever. There they will cry out 
loud^ that is, they will scream, shout and call for help, saying: 

«|Our Lord, bring us out; we will do righteous deeds, different from 
what we used to do)? - they will acknowledge their sin and admit 
that Allah has treated them justly, but they will ask to go back at the 
wrong time. 

Therefore it will be said to them: ^Did We not make your lives 
long enough for anyone who might reflect and pay heed to do so?)? 
That is, during that time, anyone who wanted to pay heed would have 
been able to do some righteous deeds, for We gave you a life of ease 
in the former world. We showered you with blessings and provided 
you with all the means of comfort, and We granted you a long enough 
life, sent you signs one after another and sent warnings to you, and We 
tested you with ease and hardship so that you might turn back to Us. 

But no warning was to any avail and no exhortation was of any 
benefit; We delayed your punishment until, when your appointed 
time came to an end and your lives were over, and you moved to this 
realm, which is the realm of requital for deeds, you asked to go back! 

That will never happen, for now it is too late; the Most Gracious, 
Most Merciful is angry with you, and the punishment of fire will be 
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intense for you, and the people of paradise have forgotten you. So 
stay in hell for ever and ever, subject to humiliating punishment. 
Hence Allah says: ^So taste [the punishment]. For the wrongdoers 
there will be no helpers^ to help them and bring them out of it, or to 
reduce the torment for them. 













(TA: 


35:38. Verily Allah knows all that is unseen in the heavens and on 
earth; verily He knows well what is in [people’s] hearts. 


Having mentioned the requital of the inhabitants of both realms, 
and the deeds of both groups. He now tells us of the vastness of His 
knowledge and that He sees what is unseen in the heavens and on 
earth, that which is hidden from the sight and knowledge of people; 
He is the Knower of all secrets. Who knows what is in people’s hearts 
of good and evil, purity or otherwise. Hence He will give each person 
what he deserves and a position commensurate with that. 






35:39. And it is He Who has made you the successors of others on 
the earth. Whoever disbelieves will suffer the consequences of 
his disbelief Their disbelief only increases the disbelievers in 
loathsomeness before their Lord; their disbelief only increases 
the disbelievers in loss. 
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Here Allah (4s) tells us about the perfect nature of His wisdom 
and mercy towards His slaves; He ordained in His prior decree that 
some of them would be made the successors of others on earth and 
He would send warnings to each nation, to see what they will do. So 
whoever disbelieves in Allah and in that which His Messengers bring 
will suffer the consequences of his disbelief and will bear the burden 
of sin and the punishment thereof No one can carry that burden for 
him, and his disbelief will only increase the wrath and anger of Allah 
towards the disbeliever. What punishment could be greater than the 
wrath of the most generous Lord? 

^their disbelief only increases the disbelievers in loss^ that 
is, they will lose themselves, their families, their good deeds, and 
their places in paradise. The disbeliever will continue to increase in 
doom, loss and disgrace before Allah and before His creation, and in 
deprivation. 






35:40. Say: Tell me about your [so-called] ‘partners’ on whom you 
call besides Allah. Show me what part of the earth they have 
created. Or do they have any share in the heavens? Or have We 
given them a book in which they have clear proof [for ascribing 
partners to Allah]? Nay, the wrongdoers promise^’ one another 
nothing but delusions. 


The leaders promised their followers that the so-called ‘partners’ would 
intercede for them with Allah. 
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Here Allah highlights the helplessness and shortcomings of the 
gods of the polytheists, and the flawed argument on which their 
ascription of partners to Allah is based. 

^Say^ to them O Messenger; 

^Tell me about your [so-called] ‘partners’ on whom you call besides 
Allah^ - do they deserve to be called upon and worshipped? 

^Show me what part of the earth they have created^ - have they 
created a sea, or have they created a mountain, or have they created an 
animal, or have they created any inanimate thing? They will affirm that 
the Creator of all things is Allah (^fe). Or do their so-called partners 
have any share ^in the heavens^, in the creation and control thereof? 
They will say that they have no share in that. 

If they did not create anything and they do not have any share with 
the Creator in His creation, then why do you worship them and call 
upon them, even though you admit that they are incapable? As there 
is no rational argument to show the soundness of their worship, this 
indicates that their worship is invalid and not right. 

Then Allah discusses whether there is any textual evidence for that, 
and states that there is no such thing either. Hence He says: 

^Or have We given them a book^ which speaks of that which they 
ascribe as partners to Allah and enjoins them to ascribe them as 
partners to Him and to worship idols, 

^in which they have clear proof [for ascribing partners to Allah]^ in 
that book that was sent down to them, proving the validity of their 
ascription of partners to Him? 

That is not the case; no book was sent down to them before the 
Qur’an, and no wamer came to them before the Messenger of Allah 
Muhammad (^). Even if we assume that a book came down to 
them and a Messenger was sent to them, and they claimed that he 
commanded them to ascribe partners to Allah, we can be certain that 
they are lying, because Allah (;}€) says: 
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i{ And We did not send before you [O Muhammad] any Messenger but 
We revealed to him: There is no god but I, so worship Me [alone].^ 
(al-Anbiyd'21: 25) 

So the Messengers and the Books unanimously enjoin devoting 
worship to Allah (-fe) alone, 

^Although they were enjoined only to worship Allah with sincere 
devotion to Him, being true in faith to Him alone... ^ (al-Bayyinah 98:5) 

If it is asked: if the rational and textual evidence proves that 
ascription of partners to Allah is invalid, then what made the polytheists 
do that, when there were among them people of sound reasoning who 
were smart and intelligent? Allah i-^) answers this question by saying: 
«(Nay, the wrongdoers promise one another nothing but delusions^ 
that is, they have no proof for the path that they follow; rather they 
encouraged one another to follow it by making it fair-seeming to one 
another, and the later ones followed in the misguided footsteps of the 
earlier generations; moreover the Shaytan made false promises to them 
and made their evil deeds fair-seeming to them. Thus ascription of 
partners to Allah took root in their hearts and became second nature 
to them, so it is difficult to remove it and get rid of it, with the result 
that people persisted in disbelief and invalid ascription of partners 
to Allah (-Sc). 


< 1 ^j ^ ^ 


35:41, Verily Allah sustains the heavens and the earth, lest they decline, 
and if they were to decline, there is no one who could sustain 
them other than Him. Verily He is Forbearing, Oft-Forgiving. 
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Here Allah (4s) tells us about the perfect nature of His power 
and mercy, and the vastness of His forbearance and forgiveness; He 
sustains the heavens and the earth lest they decline, for if they were 
to decline no one could sustain them, because the strength and power 
of any creature would be unable to sustain them. 

But He has decreed that they are to be sustained as they are and 
remain stable so that people may settle, and so that they may be of 
benefit and a source of lessons, so that people may learn about the 
great power and might of the Sovereign, which will fill their hearts 
with respect, awe, love and veneration for Him, and so that they may 
know the perfect nature of His forbearance and forgiveness, because 
He gives respite to the sinners and does not hasten to punish them, 
even though if He commanded the sky to do so, it would pelt them 
with stones, and if he gave permission to the earth to do so, it would 
swallow them up. But His forgiveness, forbearance and kindness 
encompass them, ^(Verily He is Forbearing, Oft-Forgiving^. 
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35:42. They swore their most solemn oaths by Allah that if a wamer 
came to them, they would be more guided than any other nation. 
But when a wamer did come to them, it only increased them in 
aversion. 


35:43. behaving arrogantly in the land and plotting evil, but the plotting 
of evil affects none but its authors. Are they waiting for anything 
other than the fate of the earlier peoples? No change will you 
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find in the way of Allah, and no alteration will you find in the 
way of Allah. 


That is, these people who disbelieve in you, O Messenger of Allah 
(^), swear their most solemn oaths ^that if a wamer came to them, 
they would be more guided than any other nation^ that is, they would 
be more guided than the Jews and the Christians, the People of the 
Scriptures; but they did not fulfil this oath and pledge. 

^But when a warner did come to them^ they were not guided, 
and they did not become more guided than any other nation. They 
did not persist in the misguidance they had been following; rather ^it 
only increased them in aversion^ and in misguidance, transgression 
and stubbornness. 

The oath mentioned was not made for a good purpose or seeking 
the truth, otherwise they would have been helped to attain that. Rather 
it stemmed from arrogance in the land towards other people, and 
towards the truth, and they used elaborate words when they spoke 
of that with the aim of deceiving and cheating. They also wanted to 
give the impression that they were people of truth who were keen to 
seek it, so that some people would be deceived by them and others 
would follow in their footsteps. 

^but the plotting of evil^ the aim of which is evil and the intention 
behind which is invalid 

^affects none but its authors^, so their plot backfires on them. In these 
words and this description of their oath, Allah highlights to His slaves 
that they were lying and fabricating when they said that. Thus their 
disgrace became clear and they were exposed to shame, and their evil 
aims became apparent. Thus their plot backfired on them and Allah 
thwarted their plans. 


The way of Allah in punishing evildoers was already established among 
the previous nations, and will not change. 
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Hence nothing was left for them except to wait and see what 
would befall them of punishment, which was Allah’s way with regard 
to earlier generations, and this way does not change. Anyone who 
follows the path of wrongdoing, stubbornness and arrogance towards 
other people will meet a similar fate, for Allah will exact retribution 
and take away the blessings that He had bestowed. So let them watch 
and wait for a punishment like that which befell the earlier nations. 
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35:44. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more powerful than 
them. Allah is not such that anything can escape Him in the 
heavens or on earth, for verily He is All-Knowing, Omnipotent. 


35:45. If Allah were to take humankind to task for what they have 
earned. He would not leave on the face of [the earth] a single 
living creature, but He gives them respite for an appointed term. 
Then when their appointed time comes, then verily Allah is well 
aware of His slaves [and knows who is deserving of punishment 
or reward]. 


Here Allah urges people to travel through the land, either physically 
or by means of contemplation, in order to learn lessons and not merely 
to look heedlessly. They should think of the fate that befell those who 
came before them, those who rejected the Messengers; they were 
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wealthier than them, had more children and were more powerful, 
and they built upon it more than these (people of Makkah) had built 
(cf. 30: 9). When the punishment overtook them, their power did not 
benefit them and their wealth and children were of no avail to them 
before Allah, and what Allah decreed for them came to pass. 

(•(Allah is not such that anything can escape Him in the heavens or 
on earth|5 because of the perfect nature of His knowledge and power, 
^for verily He is All-Knowing, Omnipotent)?. 

Then Allah (4g) mentions His perfect forbearance and the lengthy 
respite He gives to leading sinners and great offenders; 
f(If Allah were to take humankind to task for what they have eamedp 
of sins, 

((He would not leave on the face of [the earth] a single living creature)-} 
that is, the punishment would have reached everywhere and even 
affected animals, who are not accountable. 

^but)? He gives respite, although He does not forget about them, 
^He gives them respite for an appointed term. Then when their 
appointed time comes, then verily Allah is well aware of His slaves 
[and knows who is deserving of punishment or reward])}, then He will 
requite them according to what he knows about them of good or evil. 

Tills is the end olThc commentary on Soorat Fatir. 

All praise and thanks are for Allah, and may the blessings and 
peace ofAllah be upon Prophet Muhammad (^). his family, and 
his C ompanions abundantly until the Day of Judgement. 



36 . 

Soorat Ya Seen 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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36:1. Ya Seen.-^ 


Groups of letters {al-huroqf al-muqatta‘ah) appear at the beginning 
of several soorahs. The most correct scholarly view states that we are 
required to believe in them as they appear to be, without delving into their 
meaning, knowledge of which we should leave to Allah. We believe that 
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36:2. By the Qur’an, full of wisdom, 

36:3. verily you [O Muhammad] are indeed one of the Messengers, 

36:4. [and you are] on a straight path. 

36:5. [This Qur’an is] a revelation sent down by the Almighty, the 
Most Merciful, 

36:6. So that you may warn a people whose forefathers were not 
warned, hence they are unaware. 

36:7. The decree [of punishment] is inevitable for most of them, for 
they will never believe.^^ 

36:8. Verily [it is as if] We have placed iron collars around their necks, 
right up to their chins, so that their heads are forced up.^^ 

36:9. We have placed a barrier in front of them and a barrier behind 
them, blocking their vision so that they cannot see. 

36:10. It is the same to them whether you warn them or do not warn 
them; they will not believe. 

36:11. You can only warn those who follow the Reminder [the Qur’an] 
and fear the Most Gracious unseen. So give them the glad tidings 
of forgiveness and a generous reward. 

36:12. Verily it is We Who will give life to the dead. We record what 
they send forth and what they leave behind,^'* and We keep an 
account of all things in a clear Book, 


they were not revealed in vain, and that there is wisdom behind them of 
which we are not aware. 

The punishment is inevitable for those people, as Allah knows that they 
will die in a state of disbelief. (al-Qurtubi; at-Tabari) 

The description of their heads being forced up by the collar indicates that 
their attitude is one that may be described as stiff-necked: they will not 
yield and submit to guidance. 

What they leave behind: this refers to things that people leave behind 
that may benefit others, such as a book of knowledge, a waqf (Islamic 
endowment) or a good precedent; or what they leave behind that may 
have a negative impact on others, such as books promoting misguidance = 
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Here Allah swears an oath by the Qur’an, full of wisdom, meaning 
that it puts everything in its right place, and gives commands and 
prohibitions for clear reasons in an appropriate context, and it 
describes the requital for good or evil as is appropriate, in the right 
context. So its commands and prohibitions, and its criminal code, 
which dictates requital and punishment, are based on utmost wisdom. 

One way in which the wisdom of this Qur’an is manifested is that 
it mentions together the ruling and the wisdom behind it, thus drawing 
the attention of rational people to the context and the circumstances 
that led to the determination of that ruling concerning the matter. 

^verily you [O Muhammad] are indeed one of the Messengers^. 
This is the fact concerning which the oath is sworn, namely the message 
of Muhammad (^). In other words, you (O Muhammad [^]) are 
one of the Messengers, so you are not without precedent among the 
Messengers. Moreover, you have brought the same message as the 
other Messengers brought, in terms of basic religious principles. 

Furthermore, anyone who reflects upon the character and description 
of the Messengers, and understands the difference between them and 
others, will realise that you are one of the best of the Messengers, 
because of the perfect qualities and virtuous characteristics that you 
possess. 

The connection between the object by which the oath is sworn, 
namely the Qur’an full of wisdom, and the thing that is confirmed 
by the oath, namely the message of the Messenger Muhammad (^), 
is not hidden. If there was nothing to confirm his message and no 
witness to testify to it except this Qur’an full of wisdom, that would 
have been sufficient evidence and testimony to the validity of the 
message of Muhammad (^). Indeed the holy Qur’an is the strongest 
evidence that has remained down throughout the ages, of the truth of 


= and innovation, setting a bad precedent, or devising unjust rules and 
regulations that continue to be carried out on people. 
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the message of the Messenger (5^). All the evidence of the Qur’an is 
evidence that supports the message of Muhammad (^). 

Then Allah tells us of the greatest characteristic of the Messenger 
(^), which supports his message, namely the fact that he is ^on a 
straight path^, a moderate path that leads to Allah and to His paradise. 
That straight path includes deeds, which are righteous deeds that 
rectify one’s condition both spiritually and physically, and lead 
to the best outcome in this world and the hereafter, and virtuous 
characteristics that purify one’s soul and bring reward. This is the 
straight path which is the description of the Messenger (^) and of 
the religion that he brought. So reflect upon the majestic nature of this 
noble Qur’an, and how it combines swearing by the most honourable 
of things to confirm the most honourable thing to which one may 
swear (namely the truth of the Prophet’s message). Allah’s words 
alone are sufficient, but He established clear proof and definitive 
evidence in this context in order to prove the soundness of the thing 
He swore this oath to confirm, namely the truth of the message of 
His Messenger (^). 

This straight path is ^a revelation sent down by the Almighty, the 
Most Merciful^. The Book was revealed to describe and call people 
to the straight path, and was revealed to show the way by which His 
slaves may reach Him. So He protected it by His might from change 
and alteration, and by means of it He granted mercy to His slaves that 
would stay with them until it brings them to the realm of His mercy 
(namely paradise). 

Hence the verse ends with these two divine names, the Almighty, 
the Most Merciful. 

Having sworn to the truth of His message and established proof 
for it, Allah (-M) now speaks of the great need for it and the necessity 
thereof 

<f So that you may warn a people whose forefathers were not warned, 
hence they are unaware^; they had remained without any scriptures 



Soorat Yd Seen 


(1-12) I 155 


and had received no Messengers. They had been overwhelmed by 
ignorance and were submerged in misguidance, and they had become 
a laughing stock to all other people because of their foolishness. So 
Allah sent to them a Messenger from among themselves, to purify 
them, and to teach them the Book and wisdom, although before that 
they had been clearly misguided (cf. 3. 164). He came to warn the 
unlettered Arabs, and all other unlettered nations, and to remind the 
People of the Book of what they had of previous scriptures. It is a 
blessing that Allah bestowed upon the Arabs in particular, and upon 
others in general. 

But after you (O Muhammad [j^]) warned these people among 
whom you were sent, they divided into two categories, the first of 
which rejected the message he brought and did not pay heed to the 
warning. They are the ones of whom Allah says: 

^The decree [of punishment] is inevitable for most of them, for they 
will never believe)? that is, the divine decree, which is inevitable, 
dictates that they will persist in their disbelief and ascription of 
partners to Allah; the decree only became inevitable concerning them 
after the truth was presented to them but they rejected it. Then they 
were punished by the sealing of their hearts. 

Then Allah mentions the impediments that prevented faith from 
reaching their hearts: 

^Verily [it is as if] We have placed iron collars around their necks^ and 
these iron collars that are around their necks are immense, reaching 
up to their chins and pushing their heads upwards 
^so that their heads are forced up^ and they cannot lower them. 

^We have placed a barrier in front of them and a barrier behind 
them^ that is, a barrier that prevents them from believing 
^blocking their vision so that they cannot see^ because they have been 
overwhelmed by ignorance and doom on all sides, so the warning is 
of no avail for them. 
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is the same to them whether you warn them or do not warn 
them; they will not believe^ - how can a person believe when his heart 
has been sealed up and he sees truth as false and falsehood as true? 

The second category of people are those who pay heed to the 
warning, whom Allah mentions in the following verse: 

«(You can only warn^ that is, the only ones who will benefit from 
your warning and pay heed to your advice are ^those who follow 
the Reminder [the Qur’an]^ that is, those whose aim is to follow the 
truth and what they are reminded of in the Qur’an 
«(and fear the Most Gracious unseen^ that is, it is those who have 
these two characteristics - good intentions in seeking the truth, and 
fear of Allah (:}g) - who will benefit from your message and will 
be purified by following your teachings. Whoever attains these two 
things, ^give them the glad tidings of forgivenessjJ of their sins ^and 
a generous reward^ for their righteous deeds and good intentions. 

^Verily it is We Who will give life to the dead^ that is. We will 
resurrect them after their death in order to requite them for their deeds 
^We record what they send forth^ of good or evil. This refers to the 
deeds that they do during their lifetimes 

f|and what they leave behind)^ this refers to their legacy of good or 
evil, of which they were the cause during their lifetimes and after 
their deaths, the deeds that resulted from their words, actions and 
conduct. Every good deed that anyone does because of a person’s 
knowledge, teaching and advice, or because of his enjoining what is 
right or forbidding what is wrong, or because of knowledge that he 
taught to seekers of knowledge, or knowledge that he left behind in 
books from which people benefited during his life and after his death; 
or any good deed that he did, such as prayer, zakah, charity or acts of 
kindness, in which others followed his example; or any mosque that 
he built or any facilities that he set up from which people benefit, and 
so on, is among the legacy that he leaves behind, that is recorded for 
him. The same applies in the case of evil deeds. Hence: 
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«Whoever sets a good precedent will have the reward thereof and 
a reward (equal to that of) those who act upon it until the Day of 
Resurrection; and whoever sets a bad precedent will have the burden 
of sin thereof and a burden of sin (equal to that oO those who act upon 
it until the Day of Resurrections (Muslim) 

This highlights the high status of one who calls people to Allah and 
guides them to His path by all possible means, and the low status of 
one who calls people to evil and leads others therein; the latter is one 
of the worst of people, who is guilty of the worst crime and gravest sin. 

^and We keep an account of all things)^, deeds, intentions and 
so on, 

^in a clear Book|» that is, a book that is the mother of all books, on 
which all other books that are in the hands of the angels are based, 
namely al-Lawh al-Mahfoodh- 
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36:13. Present to them the example of the people of the city when the 
Messengers came to it. 

36; 14. When We sent two Messengers to them, they rejected them, so 
We supported them with a third. They said; Verily we have been 
sent to you as Messengers. 

36:15. The people said: You are but human beings like ourselves, and 
the Most Gracious has not sent down any revelation; you are 
simply lying. 

36:16. They said: Our Lord knows that we have been sent to you as 
Messengers, 

36:17. and our duty is only to convey the message in the clearest way. 

36:18. The people said: We regard you as an evil omen. If you do not 
desist, we will surely stone you, and we will inflict a painful 
punishment on you. 

36:19. They said: Your evil omen is with you [because of your disbelief]. 
[Are you saying this] because you have been admonished? You 
are indeed a people transgressing beyond all bounds. 

36:20. A man came rushing from the farthest part of the city, and said: 
O my people, follow the Messengers. 

36:21. Follow those who ask no recompense of you and who are rightly 
guided. 

36:22. Why should I not worship Him Who created me and to Whom 
you will be brought back? 

36:23. Should I take other gods besides Him? If the Most Gracious 
wills that some adversity should befall me, their intercession 
will not avail me at all, nor can they deliver me. 

36:24. In that case I would indeed be clearly misguided. 

36:25. Verily I believe in your Lord, so hear me. 
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36:26. It was said [to Enter paradise. He said: Would that my 

people knew 

36:27. how my Lord has forgiven me and placed me among the 
honoured ones. 


^Present to them the example of the people of the city when the 
Messengers came to it^ that is, give an example to these people who 
reject your message and your call, from which they may learn a 
lesson, and which may be an exhortation from which they may benefit 
if Allah so wills. That example is the people of the city and what 
happened to them of punishment when they rejected the Messengers 
of Allah. If there was any benefit in identifying the city in question, 
Allah would have identified it. Discussing that and similar issues 
comes under the heading of wasting time and effort, and speaking 
without knowledge. Hence if anyone speaks of such matters, you will 
find him speculating and saying confusing and contradictory things 
that do not lead to any conclusion. If you see anyone doing that, you 
should realise that the path to sound knowledge is to be content with 
the facts and turn away from discussing that which is of no benefit. 
Thus the seeker of knowledge will maintain purity of heart and his 
knowledge will increase. This is in contrast to the ignorant person 
who thinks that his knowledge will increase by referring to views 
and ideas that have no basis or proof and are of no benefit, and in 
fact they only lead to confusion and distraction, and leave one open 
to accepting doubtful matters. 

The point is that Allah mentions this city by way of example to 
those addressed here (namely Quraysh), 

^when the Messengers came to it^ from Allah, to command them to 
worship Allah alone and devote their worship solely to Him, and to 
forbid them to ascribe partners to Him and commit sin. 


His people killed him and he was admitted to paradise. (ash-Shawkani) 
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^When We sent two Messengers to them, they rejected them, so 
We supported them with a third^ that is. We strengthened them with 
a third, so they became three Messengers, as a sign of Allah’s care 
for the people of that city, and so as to establish clear proof by the 
coming of Messengers one after another. 

^They said^ to the people: ^Verily we have been sent to you as 
Messengers 

But the people responded in a manner that is still well known 
among those who reject the call of the Messengers: 

^The people said: You are but human beings like ourselves^ that 
is, what makes you better than us, and why were you chosen to be 
Messengers instead of us? 

The Messengers said to their nations: 

^...Indeed, we are but human beings like yourselves, but Allah bestows 
His favour upon whomever He wills of His slaves... (Ibrdheem 14:11) 
^and the Most Gracious has not sent down any revelation^. In 
other words, they denied the concept of a message from Allah, then 
they rejected the ones to whom they were speaking and said: ^you 
are simply lying)?. 

These three Messengers said: ^Our Lord knows that we have 
been sent to you as Messengers)?; if we were lying, Allah would have 
caused us disgrace and would have hastened the punishment to us. 

^and our duty is only to convey the message in the clearest 
way)? that is, in the way that will explain the matters that need to 
be explained; everything apart from that, such as the signs that you 
demand and swift punishment, is not up to us. Rather what is required 
of us - which is to convey the message clearly - we have done, and 
we have explained it to you. If you are guided, then that is your good 
fortune, but if you are misguided, then it is nothing to do with us. 

The people of that city said to their Messengers: ^We regard you 
as an evil omen^ that is, we do not think that your coming to us and 
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your contacting us forebodes anything but evil. This is something very 
strange, to regard those who came to them with the greatest blessing 
that Allah could bestow upon His slaves, and the greatest honour that 
He could give them, their need for which surpassed all other needs, as 
something evil which would exacerbate the bad situation they were 
already in, and to view it through a lens of superstition. But this is 
the sign of failure and misguidance that harms a person more than 
his enemies could. 

Then they issued a threat to them by saying: <|If you do not desist, 
we will surely stone you^ that is, we will kill you by stoning, which 
is the worst kind of killing, 

<^and we will inflict a painful punishment on you^. 

Their Messengers said to them: ^Your evil omen is with you^ 
and it was what they had of polytheism and evil that would lead to 
calamity and punishment befalling them, and blessings and favours 
being taken away from them 

^[Are you saying this] because you have been admonished?^ That 
is, is it because we reminded you of that which is in your best interests 
and will bring you good fortune that you said to us what you said? 
^You are indeed a people transgressing beyond all bounds^ and 
overstepping the mark in what you say. But their call to them only 
increased them in aversion and arrogance. 

^A man came rushing from the farthest part of the city^, keen to 
advise his people when he heard what the Messengers called them 
to, and he believed in it and realised what his people’s response to 
them was. Hence he said to them: 

«{0 my people, follow the Messengers^. He instructed them and 
advised them to follow them, and testified that they were indeed 
Messengers. 

^Follow those who ask no recompense of you^ that is, follow those 
who give you advice that will bring you good, and who do not want 
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your wealth or any recompense for advising you and guiding you, for 
this makes it incumbent upon you to follow those who are like that. 

There is only one argument left, which is the idea that perhaps a 
Messenger may call people and not ask any recompense for that, but 
he is not calling to the truth. So he warded off this notion by saying: 
^and who are rightly guided^, because they were only calling to 
something of which sound reason testifies to its beauty and goodness, 
and they were not forbidding anything of which sound reason does 
not testify to its ugliness and badness. 

It is as if his people did not accept his advice; rather they began 
to criticise him for following the Messengers and worshipping Allah 
alone. Therefore he said: ^Why should 1 not worship Him Who 
created me and to Whom you will be brought back?^ That is, what is 
there to prevent me from worshipping the One Who is truly deserving 
of worship, because He is the One Who originated me, created me, 
grants me provision, and to Him is the return of all creatures, then 
He will requite them for their deeds? He is the One in Whose Hand 
are creation and provision, and judgement between people in this 
world and the hereafter; therefore He is the only One Who deserves 
to be worshipped, praised and glorified, to the exclusion of those who 
possess no power to benefit or harm, give or withhold, give life, cause 
death or resurrect. Hence he said: 

^Should 1 take other gods besides Him? If the Most Gracious wills 
that some adversity should befall me, their intercession will not avail 
me at all^ because no one can intercede with Allah except by His 
leave, so their intercession will not avail me at all, and they cannot 
save me from harm if Allah wills it for me. 

^In that case^, if 1 worship gods that are like that, 

«{1 would indeed be clearly misguided^. In these words, this man 
combined advice, testimony to the truth of the Messengers and the 
path of guidance, the statement that it is essential to worship Allah 
alone and that worship of all others is false, mentioning the proof for 
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both, the statement that those who worship (false gods) are misguided, 
and open declaration of his faith, even though he was very afraid that 
they could kill him. Hence he said: 

^Verily I believe in your Lord, so hear me)J. But they killed him 
when they heard what he said to them. 

^It was said [to him])? straight away 
^Enter paradise^. He said something that was indicative of the level 
of honour he attained for his affirmation of the oneness of Allah, his 
devotion, and his sincerity towards his people after his death, as he 
had been sincere towards them when he was still alive: 

<^Would that my people knew how my Lord has forgiven me)? and 
has saved me from all kinds of punishment 
^and placed me among the honoured ones)?, with all kinds of reward 
and pleasures. In other words, if knowledge of that reached their 
hearts, they would not persist in their ascription of partners to Allah. 
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36:28. After his death,We did not send down any troops from heaven 
against his people, nor did We need to do so; 

36:29. It was but a single blast, and immediately they were extinguished. 
36:30. Alas for humanity! No Messenger came to them but they 
ridiculed him. 


The person referred to here is the believing man mentioned in Ya Seen 
(36: 20) who came rushing from the farthest part of the city to urge his 
people to respond to the call of the Messengers, but they killed him. 
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Allah says concerning the punishment of his people: 

^After his death. We did not send down any troops from heaven 
against his people|J that is. We did not need to go to the trouble of 
punishing them by sending down troops from heaven to destroy them 
nor did We need to do so^. Because of the great might of Allah (:te) 
and the extreme weakness of human beings, the slightest touch of 
divine punishment that befalls them is sufficient, 
fflt^ that is, their punishment 

f(was but a single blast^ that is, one sound that was spoken by some 
of the angels of Allah, 

^and immediately they were extinguished^. Their hearts were cut off 
and dropped inside them, and they were disturbed by that blast and 
became lifeless, with no sound, no movement and no life after all their 
stubbornness and arrogance, and their responding to the noblest of 
people with such abhorrent words and mistreatment. 

Allah says, lamenting the condition of people: ^Alas for humanity! 
No Messenger came to them but they ridiculed him)» that is, how 
wretched they are, how long their suffering will be, and how ignorant 
they are, because this is their wretched condition which is the cause 
of all misery, suffering and punishment! 



(rT-r> 


36:31. Do they not see how many nations We destroyed before them 
who will never return to them? 

36:32. But all of them, without exception, will be brought before Us. 


Here Allah (■Ss) says: Have these people not seen and learned a 
lesson from those who came before them of disbelieving nations. 
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whom Allah (-is) destroyed and sent His punishment upon them? For 
all of them have been destroyed and have perished; they never came 
back to this world and will never come back to it. 

Allah will recreate them all and will resurrect them after their 
death, and they will appear before Him, so that He may judge between 
them with Justice; He does not wrong anyone by as much as the weight 
of a speck of dust, 

f(...And if there is a good deed Allah will multiply it, and give an 
immense reward of His own.b (an-Nisd'4: 40) 
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36:33. There is a sign for them in the dead earth: We give it life and 
bring forth from it grain, from which they eat. 

36:34. And We place therein gardens of date palms and vines, and We 
cause springs to gush forth therein. 

36:35. so that they may eat the fruits thereof, although it was not their 
hands that made it. Will they not then be grateful? 

36:36. Glory be to Him Who created all types of things that the earth 
produces, and of themselves [different types], and of [other] 
things of which they have no knowledge. 


cjThere is a sign for themi) of the resurrection and the standing 
before Allah (-Jc) for the requital of their deeds. That sign is t[the dead 
earthjj: Allah sends the rain down to it and revives it after its death. 
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«(and bring forth from it grain, from which they eat]?, all sorts of crops 
and all sorts of plants that the livestock eat. 

^And We place therein]? that is, in that dead earth 
€|gardens']? in which there are many trees, especially date palms and 
grapevines, which are the noblest of trees 
^and We cause springs to gush forth therein]? that is, in the earth. 

We place those plants, date palms and grapevines in the earth, «(so 
that they may eat the fruits thereof]?, both staple foods and fruits, to 
give nourishment and pleasure 

f|although]? the fact of the matter is that ^it was not their hands that 
made^ those fruits, and they put no effort or work into it; rather that is 
the creation of the best of creators and the best of providers. Moreover, 
their hands did not cook them or prepare them; rather Allah created 
those fruits with no need for cooking or any other preparation, as they 
may be taken from the trees and eaten immediately. 

?(Will they not then be grateful^ to the One Who bestowed these 
blessings upon them in abundance by His generosity and kindness, 
to ensure the soundness of their religious and worldly affairs? 

Is not the One Who gave life to the earth after its death - causing 
crops and trees to grow therein and bear these delicious fruits, which 
emerge from their branches, and causing springs to gush forth from 
the dry earth - able to give life to the dead? Indeed, He has power 
over all things. 

^Glory be to Him Who created all typesp and kinds ^of things 
that the earth produces]?, so He created a variety of types that is too 
great to list them all 

t-fand of themselves [different types]]? that is. He created them of 
different types, male and female, and made their physical shapes, 
psychological make-up, and outward and inward characteristics 
different 

«(and of [other] things of which they have no knowledge^ that is, 
other created things of which we have no knowledge, and things that 
He has not yet created. 
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Glory be to Him and exalted be He above having any partner, 
helper, supporter, adviser, spouse, child, equal or anyone like unto 
Him in His perfect and majestic attributes, and exalted be He above 
anything He wants being beyond Him. 
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36:37. There is a sign for them in the night: We strip the daylight from 
it, and they are left in darkness. 

36:38. The sun is rapidly moving towards its destination. That is the 
decree of the Almighty, All-Knowing. 

36:39. And for the moon We have ordained phases, until it becomes 
again like an old date-stalk, dried-up and curved. 

36:40. The sun cannot catch up with the moon, nor can the night outstrip 
the day.^^ Each floats in its own orbit. 


^There is a sign for them^ that Allah’s will is always done, of 
the perfect nature of His might, and that He will give life to the dead 
after their death, 

^in the night: We strip the daylight from it^ that is. We take away the 
great light that covered the land and replace it with darkness 
^and they are left in darkness^. 


The sun cannot catch up with the moon so that it does away with it, 
resulting in perpetual day with no night, and the night cannot outstrip 
the day so that it takes away its light, resulting in perpetual night with no 
day. (at-Tabari) 
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Similarly, We take away this darkness that covered and enfolded 
them, hence the sun rises and shines everywhere, and people go about 
earning their livelihood and taking care of their interests. Hence Allah 
says: ^The sun is rapidly moving towards its destination^ that is, it 
is always moving towards the destination that Allah has ordained for 
it, and it never goes beyond that or falls short of it; it has no control 
over itself and it does not resist the decree of Allah (-te). 

^That is the decree of the Almighty^ Who by His might controls 
these great creations in the most perfect manner, according to the 
best system 

^the All-Knowing^ Who by His knowledge made them serve people’s 
interests and benefit them in their worldly and spiritual affairs. 

^And for the moon We have ordained phases^ through which it 
passes; each night it moves to the next phase, step-by-step 
^until^ it becomes very small and goes back to being ^like an old 
date-stalk, dried-up and curved^ because it is so old that it shrank, 
became smaller and bent. Then after that, little by little, it keeps 
increasing gradually until its light is complete and it shines brightly. 

^Each^ namely the sun and the moon, and the night and the day 
- for each of them Allah has decreed a limit beyond which it cannot 
go; each of them has a time when it prevails and the other disappears. 
Hence Allah says: ^The sun cannot catch up with the moon^ that is, 
at the time when it prevails, which is the night; so there can be no 
sun at night. 

^nor can the night outstrip the day^ and encroach upon it before its 
time is over 

^Each^ both the sun and the moon, 

^floats in its own orbit^ that is, it constantly runs in its own course. 
All of this offers clear evidence and proof for the greatness of the 
Creator and the sublime nature of His attributes, especially His might, 
wisdom and knowledge in this context. 
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36:41. And it is a sign for them that We cause their children and 
womenfolk [and themselves]^** to be carried in fully-laden ships, 
36:42. and We have created for them similar [means of transportation 
on land] on which they ride. 


36:43. If We so willed. We could drown them, then there would be no 
one to help them, nor could they be saved, 

36:44. unless it be a mercy from Us, leaving them to enjoy life for a 
while. 


36:45. When it is said to them: Beware of that which is before you 
[punishment in this world] and that which lies ahead of you 
[punishment in the hereafter], so that you may be shown mercy, 
[they pay no heed]. 

36:46. No sign ever comes to them from their Lord but they turn away 
from it. 


This sign is a blessing for all people, but children and women are 
highlighted here because it is a particular blessing for them, as travelling 
in ships is easier for them than riding camels and horses, or walking, 
which at the time of revelation were the main means of transportation. 
(al-Qurtubi) 
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36:47. When it is said to them: Spend of that, which Allah has provided 
for you, those who disbelieve say to those who believe: Should 
we feed those whom, if Allah had so willed. He would have fed? 
You are clearly misguided! 

36:48. They say: When will this promise come to pass, if you speak 
the truth? 

36:49. All they are waiting for is a single blast [of the Trumpet]^^ that 
will overtake them while they are still disputing. 

36:50. Then they will not be able to leave any final instructions 
[concerning their affairs], nor will they be able to return to 
their families. 


That is, there is a sign and proof for them that Allah alone is 
deserving of worship, because it is He Who bestows blessings and 
wards off calamities. One of His blessings is that ^We cause their 
children and womenfolk [and themselves] to be carried in fully-laden 
ships^, 

^and We have created for them similar [means of transportation on 
land] on which they ride^. 

Thus Allah causes them to be carried and saves them from 
drowning by means of what He taught them. Hence He draws their 
attention to the blessing that He bestowed upon them, as He saved 
them when He was able to drown them, as He says: 

^If We so willed. We could drown them, then there would be no 
one to help them^ that is, there would be no one who could come and 
help them in their distress or relieve them of difficulty 
^nor could they be saved^ from their predicament. 

^unless it be a mercy from Us, leaving them to enjoy life for a 
while^, as We did not drown them, out of kindness towards them. 


This will be the first Trumpet blast of the Day of Resurrection, whereupon 
all those who are alive at that time will die. 
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and We left them to enjoy life for a while, perhaps they might turn 
back to Allah or make up for what they had failed to do. 

^When it is said to them; Beware of that which is before 
you [punishment in this world] and that which lies ahead of you 
[punishment in the hereafter]]? that is, punishment in this world or in 
al-barzakh^^^ and on the Day of Resurrection, 

^so that you may be shown mercy]?, they turned away from that and 
did not pay any attention to it, and they would not do so even if every 
sign came to them. Hence Allah says; 

^No sign ever comes to them from their Lord but they turn away 
from it]?. The fact that the signs are attributed to their Lord indicates 
that they were perfect and clear, because there is no sign clearer than 
the signs of Allah. 

One of the ways in which Allah guides His slaves is causing the 
signs to reach them by means of which they may learn that which will 
benefit them in both their religious and worldly affairs. 

^ When it is said to them; Spend of that, which Allah has provided 
for youp that is, spend of the provision which Allah has bestowed 
upon you and which, if He so willed. He could take away from you, 
^those who disbelieve say to those who believe]? by way of opposing 
the truth, basing their argument on the concept of the divine will; 
^Should we feed those whom, if Allah had so willed. He would have 
fed? You^, O believers, «|are clearly misguided^ when you enjoin 
us to do that. 

This is indicative of their great ignorance, which is abhorrent and 
wilful ignorance, because the sinner cannot use the divine will as an 
argument to Justify his sin. Although whatever Allah wills happens 
and what He does not will does not happen. He has given people the 

An intermediate state between death and the Day of Resurrection; it is 
also said to be a ‘place’ where the souls of the deceased will remain until 
the blowing of the Tmmpet. 
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ability and strength by means of which they are able to do what He 
commands and avoid what He forbids, so if they failed to do as they 
are commanded, that is their choice, and no one compels or forces 
them to do it. 

^They sayj? by way of disbelieving and seeking to hasten the Day 
of Resurrection: 

^When will this promise come to pass, if you speak the truth?^ 

Allah (■H) says: Do not think that it is far-off, for it is near. ^All 
they are waiting for is a single blast [of the Trumpet] that will overtake 
them]? that is, befall them 

^while they are still disputing^ that is, whilst they are distracted 
from it, and it never crosses their minds whilst they are disputing 
and arguing with one another, which usually happens when they are 
heedless. 

If the punishment befalls them at a moment of heedlessness, they 
will not be given any respite, ^Then they will not be able to leave any 
final instructions [concerning their affairs]^, great or small, 

^nor will they be able to return to their families^. 





(ot-o> : 






36:51. The Trumpet will be blown [again], and at once from their graves 
they will rush forth to their Lord. 


36:52. They will say: Woe to us! Who has roused us from our resting- 
place? [It will be said to them:] This is what the Most Gracious 
promised, and the Messengers spoke the truth. 
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36:53. It will be but a single blast [of the Trumpet], then immediately 
they will all be brought before Us. 

36:54. This day, no soul will be wronged in the least, and you will not 
be requited for anything other than what you used to do. 


The first blast of the Trumpet will be a blast of panic and death, 
and the blast mentioned here is the blast of Resurrection. When the 
Trumpet is blown, they will emerge from their tombs and graves and 
rush forth to their Lord, hastening to stand before Him, and they will 
not be able to be slow or stay behind. 

In that situation, the disbelievers will be filled with sorrow and 
will express their loss and regret, saying: 

^Woe to us! Who has roused us from our resting-place?^ that is, who 
has woken us from our graves? It is narrated in some hadiths that the 
occupants of the graves will have a brief respite from torment just 
before the Trumpet is blown. 

The response will come and it will be said to them: ^This is what 
the Most Gracious promised, and the Messengers spoke the truth^ 
that is, this is what Allah promised you and what the Messengers 
promised you, and what they said has turned out to be true, as you 
can see with your own eyes. 

Do not think that mention of the divine name the Most Gracious 
in this context is merely because it is speaking of His promise. Rather 
that highlights the fact that on that momentous day, they will see of 
His mercy that which never crossed their minds and no one expected. 
This is like the verses in which Allah says: 

^On that day true dominion will belong to the Most Gracious...^ 
(al-Furqdn 25: 26) 

- and: 

^...All voices will be stilled before the Most Gracious...|i (Td Hd 

20: 108) 
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- and other similar verses, in which the divine name ^the Most 
Gracious)5 is mentioned in this context. 

«(!t)j namely the resurrection from the graves 
«(will be but a single blast^ that Israfeel will blow on the Trumpet, 
and all bodies will be restored to life. 

?(then immediately they will all be brought before Us)?, the first and 
the last, human and jinn, to be brought to account for their deeds. 

f|This day, no soul will be wronged in the least)?; nothing will be 
detracted from its good deeds and nothing will be added to its bad 
deeds. 

^and you will not be requited for anything other than what you used 
to do^ of good or evil. Whoever finds good, let him praise Allah for 
that, and whoever finds anything other than that, let him not blame 
anyone but himself 







36:55. Verily the inhabitants of paradise will, on that day, be busy in 
their rejoicing, 

36:56. they and their spouses reclining on couches in the shade. 
36:57. There they will have fruit and all that they ask for. 

36:58. Peace! - a word [of salutation] from a Lord Most Merciful. 


Having stated that each person will be requited only for what 
he did, Allah (-fe) now refers to the requital of both groups, starting 
with the reward of the people of paradise. He tells us that on that day, 
they will be ^be busy in their rejoicing^ that is, their souls will be 
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rejoicing, having all that one may desire, that may delight the eye, 
and all that anyone could wish for. That will include the Joy of being 
with beautiful spouses, as Allah says: <(and their spouses^ of the hoor 
al-'een, «{on couches in the shade)? that is, they will be reclining on 
beautiful adorned couches, wearing beautiful adorned garments, in 
complete comfort, relaxed and secure, enjoying perfect pleasure. 

^There they will have fruit)? in abundance, all types of delicious 
fruits, grapes, figs, pomegranates and others 
^and all that they ask for)? that is, whatever they request and wish 
for, they will get. 

They will also have ^Peace! - a word [of salutation]^ coming to 
them ^from a Lord Most Merciful^. This refers to the Lord addressing 
the people of paradise and greeting them. If the Most Merciful Lord 
gives them a salutation of peace, they will attain perfect peace and 
well-being in all aspects, and they will receive this salutation, which is 
such that no salutation is more sublime than it and there is no blessing 
like it. So what do you think of a salutation from the King of Kings, 
the Almighty Lord, the Most Kind, the Most Merciful, to the people 
of His paradise, who have attained His pleasure and He will never 
be angry with them? 

Were it not that Allah (-fe) has decreed that they will never die, 
their hearts might be displaced out of Joy, pleasure and happiness. We 
hope that our Lord will not deprive us of that bliss, and that He will 
grant us the Joy of gazing upon His noble Countenance. 
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36:59. Stand apart [from the believers] this day, O evildoers! 

36:60. Did 1 not instruct you, O children of Adam, that you should not 
worship the Shaytan, for he is to you an avowed enemy, 

36:61. and that you should worship Me, for that is a straight path? 

36:62. He led great numbers of you astray. Could you not then 
understand? 

36:63. This is hell, that you were promised. 

36:64. Bum therein this day for having disbelieved. 

36:65. Today We will seal up their mouths, and their hands will speak 
to Us, and their feet will testify to their misdeeds. 

36:66. If We so willed, we could blind their eyes; then if they were to 
rush to find their way, how would they be able to see? 

36:67. If We so willed. We could paralyse them in their places; then 
they would not be able to go forward or turn back. 


Having mentioned the reward of those who feared Him, Allah (4c) 
now tells us of the requital of the evildoers. It will be said to them on 
the Day of Resurrection: 

^Stand apart [from the believers] this day, O evildoers^ that is, be 
distinct from the believers and be on your own, so that He may rebuke 
them before the witnesses before they enter hell. He will say to them: 

^Did 1 not instruct you^ that is, command you and enjoin you, on 
the lips of My Messengers, and say to you: 

children of Adam, that you should not worship the Shaytan^ that 
is, you should not obey him? This rebuke is a rebuke for all kinds of 





Soorat Yd Seen 


(59-67) I 177 


disbelief and sin, because all of it is obedience to the Shaytan and 
worship of him. 

^for he is to you an avowed enemy^, so I warned you against him 
in the most emphatic terms, told you not to obey him, and informed 
you of that to which he calls you 

^and^ I instructed you tjthat you should worship Me^, by obeying 
My commands and refraining from what 1 forbade. 

^for that^ namely worshipping and obeying Me and disobeying the 
Shaytan ^is a straight path|». Knowledge of the straight path and 
acting accordingly is based on these two matters. 

In other words: you did not pay attention to My instructions, and 
you did not follow My commands, and you took your enemy as 
a friend, so he ^led great numbers of you astray. Could you not 
then understand?^ that is, you did not have sound rational thinking 
that would tell you to take your Lord as an ally. Who is your true 
ally, and would prevent you from taking your worst enemy as an 
ally. If you had had sound rational thinking, you would not have 
done that. 

As you obeyed the Shaytan and took the Most Gracious as an 
enemy, and you disbelieved in the meeting with Him, and now you 
have come to the abode of requital, and the decree of punishment has 
become inevitable for you, 

^This is hell, that you were promised^ but you disbelieved in it. So 
now look at it with your own eyes. At that point they will be filled with 
alarm and will stare fixedly in horror, and there will be great panic. 

That will be completed by the order to take them to the fire, and it 
will be said to them; «{Bum therein this day for having disbelieved^ that 
is, enter it in such a way that you will be burned and overwhelmed by 
its heat, which will envelop you completely, because of your disbelief 
in the revelations of Allah and your rejection of the Messengers of 
Allah. 
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Then Allah says: describing the terrible fate that will befall them 
in the abode of wretchedness: 

^Today We will seal up their mouths^ by rendering them unable to 
speak, so they will not be able to deny what they did of disbelief and 
rejection of the message. 

^and their hands will speak to Us, and their feet will testify to their 
misdeeds^ that is, their limbs will testify against them, with regard 
to what they did, and they will be caused to speak by the One Who 
causes everything to speak (that is able to speak) (cf. 41: 21). 

^If We so willed, we could blind their eyes^ and make them unable 
to see, just as We will make them unable to speak 
^then if they were to rush to find their way^ that is, if they were to 
hasten to find the way to paradise 

^how would they be able to see^ after their vision has been taken 
away? 

^If We so willed. We could paralyse them in their places^ and 
take away their ability to move 

«(then they would not be able to go forward or turn back^ in order to 
get away from the fire. What is meant is that the decree of punishment 
will become inevitable for these disbelievers, and they will have no 
means of escape from that punishment. 

In that situation, there will be nothing but the fire, which will 
have been brought forth, and no one will be able to be saved except 
by crossing the §irdt (a bridge that will be set up over hell), and no 
one will be able to do that except the believers, who will walk in the 
light. As for these (disbelievers), they have no promise from Allah 
of salvation from the fire. 

If Allah willed. He could blind their eyes and leave them able to 
move, so they would not be able to find their way to the sirat, even 
if they rush and hasten to do so. So they will not be able to move 
forward or backwards. What is meant is that they will not cross it, 
therefore they will not attain salvation. 
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36:68. Whomever We cause to live long. We also cause his strength to 
decline [as he grows old]. Will they not then understand? 


^Whomever We cause to live long)? among the sons of Adam, 
^We also cause his strength to decline^ that is, he goes back to the 
state in which he began, which is a state of weakness in both mental 
and physical terms. 

^Will they not then understand)? that the human being is lacking in 
all ways, so that they may make the most of their physical strength 
and mental ability before it is too late, and use it in obedience to 
their Lord? 


36:69. We have not taught him [the Prophet] poetry, nor could he ever 
have been a poet. Verily it is but a reminder and a clear Qur’an, 


36:70. so that he may warn those who are truly alive, and so that 
the decree [of punishment] may become inevitable for the 
disbelievers. 


Here Allah (is) declares His Prophet Muhammad (^) to be above 
what the polytheists accused him of, that he was a poet and that what 
he brought was poetry. 

^We have not taught him [the Prophet] poetry, nor could he ever 
have been a poet)? that is, it is not appropriate for him to be a poet. 
This is impossible, because he is wise and rightly guided, whereas 
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poets are misguided, and are followed by the misguided, and because 
Allah (^) refuted all the specious arguments that the misguided use 
against His Messenger (J^). 

Thus He refuted the argument that he was able to read and write, 
and stated that He did not teach him poetry and that that was not 
appropriate for him. 

^Verily it is but a reminder and a clear Qur’an)? that is, what he has 
brought is nothing but a reminder by which people of understanding 
may be reminded of all religious teachings, which this Book mentions 
in a comprehensive manner that reminds people of what Allah has 
instilled in their natural disposition of enjoining everything that is 
good and forbidding everything that is evil. 

^and a clear Qur’an^ that is, it explains everything that needs 
to be explained. Hence what is explained is not specified, so as to 
indicate that it explains and clarifies all that is true, with evidence 
both detailed and general, and it clarifies all that is false, with the 
evidence for it being false. 

Allah revealed it thus to His Messenger (^), ^so that he may 
warn those who are truly alive^ that is, spiritually alive and alert. They 
are the ones who will be purified by this Qur’an and will increase in 
knowledge and action. For the hearts of such people, the Qur’an is 
like rain that falls on good, fertile land. 

^and so that the decree [of punishment] may become inevitable for 
the disbelievers^ because the proof of Allah is established against 
them, their arguments are refuted, and no excuse is left for them. 
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36:71. Do they not see that We have created for them - among the 
things that Our Hands have wrought - livestock animals, of 
which they are masters, 

36:72. and that We have brought them under their control, so that some 
of them they have for riding and some they eat, 

36:73. and they have other benefits from them, and [milk] to drink? 
Will they not then be grateful? 


Here Allah (4g) enjoins people to look at that which He has made 
to be of service to them, namely livestock animals, of which they are 
masters, and which are obedient to them in everything that they want 
of them. He has created many benefits for them, as they carry them 
and their loads, goods and luggage from one place to another; some of 
the livestock they eat, and from others they keep warm, as from their 
wool, fur and hair (He has given them) furnishings and other goods 
(to serve them) for a time (cf. 16: 80). In them there is adornment and 
beauty, and other visible benefits. 

^Will they not then be gratefulj» to Allah ("Jc), Who has bestowed 
these blessings, and devote their worship to Him alone, and not just 
enjoy these benefits without reflecting and pondering? 


(vo-vt oj 


36:74. Yet they have taken other gods besides Allah, in the hope that 
they may be helped. 


36:75. They cannot help them; rather their worshippers stand like 
warriors ready to defend them. 
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This explains the falseness of those that the polytheists took as 
gods besides Allah (M), hoping for their help and intercession. 

They are utterly incapable: «(They cannot help them)? and cannot 
help themselves. If they are not able to help them, then there is no 
way the people can receive help from them. There are two essential 
conditions for help: being able to do it and wanting to do it. If (an 
idol) is able to help, does it want to help its worshipper or not? If it 
cannot help, then both matters are ruled out. 

^rather their worshippers stand like warriors ready to defend 
them^. 






36:76. Do not let their words grieve you. Verily We know what they 
conceal and what they disclose. 


That is, do not let the words of these disbelievers grieve you, O 
Messenger (^). What is meant by their words is what is indicated 
by the context, which is everything they said in which they cast 
aspersions on the Messenger (J^) or the message he brought. 

In other words: do not be distracted by grieving for them, for 
(•|Verily We know what they conceal and what they disclose^ and 
We will requite them according to what we know of them, and their 
words will not harm you in the slightest. 


GJ vipi) uj^ 'ili iShj ^ 
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36:77. Does man not see that We created him from a drop of semen? 
Yet he becomes argumentative, able to express himself, 

36:78. producing arguments against Us and forgetting his own creation. 
He says: Who can give life to bones that have crumbled to dust? 

36:79. Say: He Who created them in the first place will give life to 
them, for He has full knowledge of every act of creation. 

36:80. It is He Who produces fire for you out of the green trees, with 
which you kindle your fires. 

36:81. Is not He Who created the heavens and the earth able to create 
the like of them?'*' Yes indeed, for He is the Creator of all, the 
All-Knowing. 

36:82. His way, when He decrees a matter, is merely to say to it, ‘Be!’ 
and it is. 

36:83. So glory be to the One in Whose Hand is the dominion over all 
things, and to Him you will be brought back. 


These verses mention the specious argument of those who denied 
the resurrection, and the most perfect response to it in the best and 
clearest manner. Allah (-ic) says: «{Does man not see^ that is, does 
man, who denies the resurrection and doubts it, not see something 
that will give him complete certainty that the resurrection will indeed 
happen, namely the beginning of his own creation 


That is. He is able to recreate them (on the Day of Resurrection) exactly 
as they were in the first creation. (as-Sa'di) 
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«ffrom a drop of semen^ after which he passes through stages, one 
after another, until he becomes a young man, and he becomes mature 
in thinking and reaches his peak. 

^Yet he becomes argumentative, able to express himself^ after his 
beginning as a drop of semen. So let him see the difference between 
the two states, what he was and what he became, and let him realise 
that the One Who created him from nothing is more able to recreate 
him after he has disintegrated and been scattered. 

^producing arguments against Us^ that no one should produce, 
because it is based on comparing the might and power of the Creator 
with the power of the created being, saying that what is impossible 
for the created being is also impossible for the Creator. 

Then Allah explains this argument further: 
f(He|? namely that (argumentative) man <^says: Who can give life to 
bones that have crumbled to dust?^ that is, will anyone revive them? 
This is a question by way of denial; in other words, no one will revive 
them after they have disintegrated and vanished. 

This specious argument, which says that this is very unlikely 
because it is something that is beyond human capabilities, was 
produced by this person because of his heedlessness and because he 
forgot how his own creation began. Had he thought about how he was 
created, after he had been nothing worth mentioning, then he came 
into existence, he would not have come up with such an argument. 

In response to this view that the resurrection is unlikely, Allah 
(■te) gave a perfect answer that settles the matter once and for all, 
as He said: ^He Who created them in the first place will give life to 
them^ - as soon as a person thinks of it, he will realise with certainty, 
beyond any shadow of a doubt, that the One Who created them in the 
first place is able to create them a second time, and that is easier for 
His power, if one just thinks about it. 

^for He has full knowledge of every act of creation^ this is a second 
proof, which is connected to one of the attributes of Allah for 
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His knowledge encompasses all created beings, in all circumstances, 
at all times. He knows what the earth consumes of the bodies of the 
dead, and what remains, and He knows the unseen and the seen. If a 
person affirms this great divine knowledge, he will realise that it is 
easy for the One Who possesses this great knowledge to give life to 
the dead and bring them forth from their graves. 

Then Allah mentions a third proof: ^It is He Who produces fire 
for you out of the green trees, with which you kindle your fires^. If 
He produces fire, which is dry, from the green trees, which are very 
damp and moist, even though their characteristics are diametrically 
opposed, then His bringing forth of the dead from their graves is akin 
to that. 

Then He mentions a fourth proof: ^Is not He Who created the 
heavens and the earthy despite their immense vastness ^able to create 
the like of them^ that is, is He not able to recreate them? 

^Yes indeed^. He is able to do that, for the creation of the heavens 
and the earth is greater than the creation of people. 

^for He is the Creator of all, the All-Knowing^. This is the fifth proof. 
He is the Creator of all, and all created things - earlier and later, small 
and great - are indicative of His creation and might; it is never too 
difficult for Him to create anything that He wants to create. 

His recreation of the dead is one of the aspects of His being the 
Creator, hence He says: 

^His way, when He decrees a matter, is merely to say to it, ‘Be!’ and 
it is^ that is, immediately, with no impediment. 

^So glory be to the One in Whose Hand is the dominion over all 
things^ - this is a sixth point of evidence: the Sovereign Who controls 
all things - and everything that dwells in the upper and lower realms 
belongs to Him, and all are slaves who are subject to His control - is 
running their affairs according to His divine decree and the decrees 
of His Sharia. 
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Hence recreating them after their death, in order to requite them, 
is part of His perfect control. Hence He says: «|and to Him you will 
be brought back^, without a doubt, because of the abundant and 
definitive proof and evidence to that effect. So blessed be the One in 
Whose word there is guidance, healing and light. 

This is the end of the commentary on Soorat Ya Seen. 

All praise and thanks are for Allah, and may the blessings and 
peace of A Hah be upon Prophet Muhammad (^). his family, and 
his Companions abundantly until the Day of Judgement. 



37 . 

Soorat as-Saffat 



In the name of Allah, 
the Most Gracious, the Most Merciful 


iA/. 'riy ^■*44'. ^ vy 

ji.V\ ji 0 ^ 


37; I. By those [angels] lined up in rows, 

37:2. And by those [angels] who drive [the clouds], 

37:3. And by those [angels] who recite Allah’s words, 

37:4. Verily your God is indeed One, 

37:5. Lord of the heavens and the earth and all that is between them, 
and Lord of every point of sunrise."*- 


The point of sunrise varies throughout the year. 
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37:6. Verily We have adorned the lowest heaven with the beauty of 
the stars, 

37:7. which also serve as a protection against every rebellious devil, 

37:8. so that they cannot eavesdrop on those on high, for they are 
pelted from all sides 

37:9. to repulse them. And theirs will be a perpetual punishment. 

37:10. But if any of them snatches some words,"*^ he will be pursued 
by a shooting star. 

37:11. So ask them [O Muhammad]: Is it more difficult to create them 
[again, on the Day of Resurrection] than all the other things We 
have created? Verily We created them from sticky clay. 


This soorah begins with an oath in which Allah (-fe) swears by the 
noble angels, when they worship Him and dispose of people’s affairs 
by His leave, affirming His divinity and Lordship. 

^By those [angels] lined up in rows)j that is, in rows serving their 
Lord. 

^And by those [angels] who drive [the clouds]]? this also refers 
to the angels, who drive the clouds by Allah’s leave. 

t-(And by those [angels] who recite Allah’s words]?. 

As they are devoted to their Lord, worshipping and serving Him, 
and not disobeying Him even for an instant, Allah swears by them, 
affirming His divinity, as He says: 

t-fVerily your God is indeed One]? - He has no partner in divinity, 
so devote your love, fear, hope, and all kinds of worship solely to Him. 

«fLord of the heavens and the earth and all that is between them, 
and Lord of every point of sunrise^ that is. He is the Creator of these 
things. Who provides for them and controls them; just as He has 
no partner in His Lordship over them, so too He has no partner in 

This refers to the words of the angels, as they discuss what is going to 
happen on earth, based on the divine decree. 
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His divinity. Allah (-ig) often affirms the oneness of His divinity by 
affirming the oneness of His Lordship, because it is indicative of it, 
and the polytheists themselves also affirmed it, so He proves to them 
the soundness of what they denied on the basis of what they affirm. 

Allah singles out for mention the points of sunrise, because that 
also implies the points of sunset. The word translated here as ‘points 
of sunrise’ may also refer to the points of rising of the stars that are 
mentioned in the following verses, hence He says: ^Verily We have 
adorned the lowest heaven with the beauty of the stars, which also 
serve as a protection against every rebellious devil, so that they cannot 
eavesdrop on those on high^. Here Allah mentions two important 
benefits of the stars: 

1 - They are adornment for the heaven. Were it not for the stars, the 
heaven would be a dark place with no light. But He has adorned 
it in order to illuminate it throughout and make it beautiful, and 
so that people may navigate by the stars in darkness on land and 
sea, and there are also other benefits from them. 

2- They serve to protect the heaven from every rebellious devil, 
preventing them from reaching the heaven in order to eavesdrop 
on those on high, namely the angels. When they try to listen, 
they are pelted with shooting stars ^from all sides^, so as to 
repulse them and drive them away so that they cannot listen to 
what is said by those on high. 

f|And theirs will be a perpetualb that is, ongoing ^punishment^s; 
it has been prepared for them, because they rebelled and failed to 
obey their Lord. 

Were it not that Allah (•ig) makes an exception here, this would 
indicate that they never hear anything at all, but He says ^(But if any 
of them snatches some wordsb that is, except the one among the 
rebellious devils who snatches a single word by stealth, 

^he will be pursued by a shooting star)?. Sometimes it hits him before 
he is able to convey that word to his familiars, so the news of heaven 
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is cut off; and sometimes he passes it on before he is hit, but they also 
tell one hundred lies with that word, that they propagate because of 
the word that was heard from heaven. 

Having described these great creations, Allah says; 

^So ask them [O IVIuhammad]|» that is, ask those who deny their 
recreation after death 

t|ls it more difficult to create them [again, on the Day of Resurrection] b 
that is, is recreating them after their death more difficult, 
ffthan all the other things We have created?]-) They will inevitably 
affirm that the creation of the heavens and the earth is more difficult 
than the creation of humankind. 

So they have no choice but to affirm and believe in the resurrection. 
Indeed, if they look at their own selves and reflect upon them, they 
will realise that their initial creation from sticky clay is more difficult, 
when they think about it, than their recreation after death. Hence 
Allah says: «[Verily We created them from sticky clay]). This is like 
the verse in which Allah (-fe) says: 

t-findeed. We created man from dry clay, made from black mud 
moulded into shape.]) (al-HiJr 15: 26) 


Cy ® 

Ujk ^ji\ IJC* lij 


37:12. Rather you wonder [at their disbelief in the resurrection] whilst 
they ridicule it. 
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37:13. and when they are reminded, they do not pay heed, 

37:14. and when they see a sign, they resort to ridicule, 

37:15. and they say: This is obviously nothing but magic! 

37:16. What! When we have died and have turned into dust and bones, 
will we really be raised up, 

37:17. and our forefathers, too? 

37:18. Say: Yes, and you will be humiliated. 

37:19. It will be but a single blast [of the Trumpet], and immediately 
they will be [alive and] looking around. 

37:20. They will say: Woe to us! This is the Day of Judgement! 
37:21. [It will be said:] This is the Day of Decision that you used to 
deny. 


^Rather you wonder]? O Messenger - or, O man - at the disbelief 
of those who disbelieve in the resurrection, after you showed them 
great signs and clear evidence. It is indeed something astonishing and 
strange (that there are people who deny the resurrection), because it 
is something that cannot be denied 

^whilst^ even stranger than their denial is the fact that they 
^ridicule|» the one who is telling them about the resurrection. They 
were not content merely to deny it; rather they went further and 
ridiculed the word of truth. 

^and^ also strange is the fact that ^when they are reminded^ of 
what they know on the basis of their natural inclination and rational 
thinking, and what is instilled in them and what they see around them, 
^they do not pay heedp to that. If they do not pay heed because of 
ignorance, this indicates that they are extremely unintelligent, because 
they were reminded of something that is instilled in them and is well 
known on the basis of rational thinking, and there can be no doubt 
about it. And if that is because of wilful ignorance and stubbornness, 
that is even stranger. 
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Also strange is the fact that when proof is established for them 
and they are reminded of the signs to which the smartest people and 
those who are most mature in thinking would submit, they ridicule 
them and find them odd. 

Also strange is the fact that they said of the truth when it came 
to them: ^This is obviously nothing but magic!)». They regarded the 
most sublime of things, namely the truth, as being like the most base 
and ignoble of things. 

Also strange is the fact that they compared the power of the Lord of 
earth and heaven with the power of human beings who are lacking in 
all aspects, and they said, thinking it unlikely and denying it: ^What! 
When we have died and have turned into dust and bones, will we 
really be raised up, and our forefathers, too?^ 

Because this was all they had to offer, Allah commanded His 
Messenger (^) to respond in a way to alarm them, so He said: 
^Say: Yes^ you will be resurrected, you and your forefathers 
^and you will be humiliated^ that is, brought low; it is not beyond 
Allah’s power to resurrect you. 

^It will be but a single blast^ that Israfeel will blow on the Trumpet 
^and immediately they^ will be resurrected from their graves 
and ^will be [alive and] looking around^. As they were initially 
created, they will be resurrected: whole in body, barefoot, naked and 
uncircumcised. In that state they will show their regret, disgrace and 
loss, and they will call out (wishing) for death (cf. 25:13). 

^They will say: Woe to us! This is the Day of Judgement!)» They 
will affirm that which they used to ridicule in this world. 

But it will be said to them: ^This is the Day of Decision^ among 
people, and between them and their Lord, regarding that concerning 
which they differed among themselves of rights and duties, and 
between them and other people. 
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(ri-TT :oliUJiij^) 4^ 


37:22. [Allah will command:] Gather together those who did wrong, 
and others of their ilk, as well as whatever they used to worship 
37:23. besides Allah, and direct them to the path of hell. 


37:24. But detain them, for they are to be questioned. 

37:25. [Allah will say to them:] What is the matter with you, that you 
do not help one another? 


37:26. Rather on that day they will submit completely. 


That is, when they are brought on the Day of Resurrection, and 
they see with their own eyes that which they disbelieved in and used 
to ridicule, the command will be issued to take them to the fire, which 
they used to disbelieve in, and it will be said: 

^Gather together those who did wrong^ that is, they wronged 
themselves by disbelieving, ascribing partners to Allah and committing 
sins 

^and others of their ilk^ who did similar deeds. Each person will be 
joined to others who were like him in misdeeds. 

^as well as whatever they used to worship besides Allahjj such 
as the idols and rivals that they claimed; gather them all together, 
^and direct them to the path of hell ^ that is, drive them violently to 
hell. 

t|But^ after it has become clear to them that their fate is hell and 
they know that they are among the people who are destined for the 
realm of doom, it will be said: 

^detain them^ before you take them to hell 
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^for they are to be questioned^ about what they used to fabricate 
in this world, so that their lies and fabrications will be made clear 
before the witnesses. 

Then it will be said to them: ^What is the matter with you, that 
you do not help one another?^ That is, what has happened to you 
today? What has befallen you, so that you do not help one another 
or support one another, after you used to claim in the previous world 
that your gods would ward off the punishment from you and help you, 
and they would intercede for you with Allah? It is as if they will not 
answer this question, because they will be overcome with humiliation 
and shame; they will submit to the punishment of the fire and will 
surrender, having lost all hope, so they will not speak. Hence Allah 
says: «fRather on that day they will submit completely)?. 




ij^) 




37:27. They will turn upon one another,'*'’ reproaching one another. 
37:28. They [the followers] will say [to the leaders]: You used to 
prevent us from doing what is right [and good]. 

37:29. [The leaders] will say [to the followers]: Rather it was you who 
would not believe. 


'*'* The misguided disbelievers will turn to their leaders and reproach them 
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37:30. and we had no power over you. Rather it was you who were a 
people given to transgression. 

37:31. Now the punishment of our Lord has become inevitable for us; 
we will surely taste it. 

37:32. We led you astray, for we ourselves had gone astray. 

37:33. Verily on that day they will all share in the punishment. 

37:34. Indeed that is how We will deal with the evildoers, 

37:35. for when it was said to them: There is no god but Allah they 
would turn away in arrogance 

37:36. and say: Are we to abandon our gods for the sake of a mad poet? 

37:37. Rather he has brought the truth and confirmed the [message of 
the earlier] Messengers. 

37:38. You [O disbelievers] will surely taste the painful punishment, 

37:39. but you will not be requited for anything other than what you 
used to do. 


When they are gathered together with others of their ilk and 
their gods, and taken to the path of hell, and they are detained and 
questioned but do not answer, they will then turn upon one another, 
blaming one another for having gone astray and led them astray. The 
followers will say to the leaders: 

^You used to prevent us from doing what is right [and good]^ that 
is, you used to prevent us by force and power, so you led us astray. 
Were it not for you, we would have been believers. 

^[The leaders] will sayp to them: 

«[Rather it was you who would not believe]? that is, you eontinued 
to ascribe partners to Allah as we did, so what makes you better than 
us? What right do you have to blame us? 

^and^ in fact t(we had no power over you^ that is, we did not 
force you to choose disbelief; 

^Rather it was you who were a people given to transgression^ and 
you overstepped the mark. 
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^Now the punishment of our Lord has become inevitable for us)? 
that is, for us and for you; 

«|we will surely taste it^ that is, the punishment, and this is the will 
and decree of our Lord, that we and you should taste the punishment 
and share the suffering. 

Therefore, ^We led you astray, for we ourselves had gone astray)? 
that is, we called you to the path that we were following, which was 
the path of misguidance, and you responded to our call, so do not 
blame us; rather blame yourselves. 

^Verily on that day)? namely the Day of Resurrection, «)they 
will all share in the punishment)?, even though the severity of the 
punishment will vary according to the extent of their sins. Just as 
they shared disbelief in this world, they will share the consequences 
thereof in the hereafter. Hence Allah says: tflndeed that is how We 
will deal with the evildoers)?. 

Then Allah states that their evildoing was extreme and went 
beyond all bounds: 

^for when it was said to them: There is no god but Allah^ and they 
were called to this message and were instructed to abandon all other 
gods, 

t-|they would turn away in arrogance^ from the message and from 
the one who brought it. 

«fand say)? objecting to it: ^Are we to abandon our gods)? whom 
we and our forefathers have continued to worship, 

«)for the sake of)? and the words of 

efa mad poet?)j They were referring thereby to Muhammad And 
they did not stop at turning away from him or simply rejecting him; 
rather they Judged him in the most unfair manner and deemed him 
to be a mad poet, when they were well aware that he knew nothing 
of poetry or poets, and his character was not that of a poet; rather he 
was the most wise of Allah’s creation and the most mature in thinking. 




Soorat a^-$dffdt 


(27-39) I 197 


Hence Allah (^) said, refuting their accusation: ^Rather he)» 
namely Muhammad (^) 

^has brought the truth|> that is, his coming is true, and what he has 
brought of teachings and the Qur’an is true 
^and confirmed the [message of the earlier] Messengers|» that is, 
his coming confirms what the Messengers foretold concerning him. 
Were it not for his coming and his message, the Messengers would 
not have been telling the truth. Therefore he is a sign and a miracle of 
every Messenger who came before him, because they spoke of him 
and foretold his coming, and Allah took from them their covenant and 
pledge that if he came to them, they would surely believe in him and 
support him, and they took the same promise from their nations. So 
when he came, the truthfulness of the Messengers who came before 
him became apparent, and the falsehood of those who disagreed with 
them became clear. If it had so happened that he did not come, when 
they had foretold his coming, that would have shed doubts on their 
truthfulness. 

The truthfulness of the Messengers was also confirmed by the fact 
that he brought that which they brought and called to that to which 
they called, and he believed in them and confirmed the soundness of 
their message, their prophethood and their laws. 

Because they said earlier (in 37: 31) ^we will surely taste it^, 
which may or may not be true, Allah (-fe) tells us in decisive terms, 
that cannot be but true and certain, because it is He Who says it: ^You 
[O disbelievers] will surely taste the painful punishment, but you 
will not be requitedb, by being made to taste the painful punishment, 
fffor anything other than what you used to do|J - We did not wrong 
you; rather We have been just towards you. 

Because the wording used here is general, and what is meant here 
is the polytheists, Allah (‘^) excluded the believers from that, and 
said: 
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Ojt C>y^ ^ OjrL;^ 

( i i * loUL^l ijy^) ^ 


37:40. However, for the chosen [and sincere] slaves of Allah 
37:41. there will be provisions that are known [for their beauty and 
delicious taste], 

37:42. fruits of various kinds; and they will be honoured 
37:43. in gardens of delight, 

37:44. seated on couches facing one another. 

37:45. A cup will be passed around among them with wine from a 
flowing spring, 

37:46. white and delicious to those who drink it. 

37:47. It will not cause any harm, nor will they be intoxicated by it. 
37:48. And with them will be chaste women with big beautiful eyes 
who restrain their glances,”*^ 

37:49. as if they are eggs"*^ carefully guarded. 


tfHowever, for the chosen [and sincere] slaves of Allah^ they will 
not taste the painful punishment, because they were sincere to Allah 
in their deeds. Therefore He chose them and singled them out for His 
mercy, and showered them with His grace. 

*|there will be provisions that are known}? that is, they are not 
unknown; rather it is an immense provision, the type and quality of 
which is not unknown, and no one could know its nature. 


They are the hoor al-‘een, who will be content with their husbands and 
will not look at other men. 

This refers to their colour, as they are fair and unblemished. 
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Then Allah explains that by saying: ^fruits of various kinds^ that 
is, all types of fruits that one would enjoy because of its delicious 
colour and taste 

^and they will be honoured^ that is, they will not be despised or 
looked down upon; rather they will be respected, appreciated and 
dignified. 

They will honour one another and the angels will honour them, 
entering upon them from every gate and congratulating them for 
having attained this great honour. And they will be honoured by the 
Most Generous of those who show generosity. Who will bestow upon 
them all kinds of blessings that will bringjoy to their hearts and souls. 

^in gardens of delight^ that is, in gardens that are filled with joy 
and happiness because of what they contain of all sorts of bliss, such 
as no eye has seen, no ear has heard, nor has it crossed the mind of 
man, and they are free of all that could spoil their delights, of any 
kinds of stresses and troubles. 

One of the ways in which they will be honoured by their Lord 
and will honour one another is that they will be ^(seated on couches^ 
which are raised seats adorned with all kinds of fine and beautiful 
cloth. They will be reclining on these couches in a way that reflects 
comfort, serenity and joy, 

^facing one another^ and their hearts will be free of rancour, their love 
will not be tainted with any element of hate, and they will be delighted 
to be together, facing one another in a manner that is indicative of the 
harmony between their hearts. They will show proper etiquette to one 
another, not turning their backs on one another; rather the fact that 
they are described as facing one another is indicative of their perfect 
joy and perfect etiquette towards one another. 

^A cup will be passed around among them with wine from a 
flowing spring^ that is, boys who are ready to serve them will go 
around with delicious drinks, in beautiful cups, filled with nectar 
scented with musk; these will be cups of wine, but that wine will 
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be different from the wine of this world in all aspects. In colour it is 
^white^ which is one of the best of colours, and in taste it will be 
^delicious to those who drink it^; the one who drinks it will enjoy it 
whilst drinking it and afterwards. 

It will be free of anything that may harm the mind or cause the 
drinker to lose his mind; he will not become intoxicated by it and it 
will not lead to any headache or hangover. 

Having told us of the food, drink and gatherings of the people 
of paradise, and the delights, in general terms and in detail, that are 
included in the phrase ^gardens of delight^, so that people may know 
what is there, and thus they will long for it, Allah now speaks of their 
spouses, saying: 

«(And with them will be chaste women with big beautiful eyes who 
restrain their glances^ that is, with the people of paradise, with big 
beautiful eyes, reaching the pinnacle of beauty and restraining their 
glances. 

What is meant is either that this beautiful and chaste woman 
restrains her glance and looks only at her husband, because of her 
chastity, and she does not look beyond him to anyone else, and because 
of the perfection and beauty of her husband, which is such that she 
does not want anyone else in paradise but him; or it may be the 
phrase translated as ^restrain their glances^ means that they are so 
beautiful that the husband looks only at his spouse, and restrains his 
glance which indicates that his thoughts and love are only for her. 
Both meanings are possible and both are sound. 

All of this is indicative of the beauty of both men and women in 
paradise and their love for one another, which is such that no one 
would look at anyone else and they will all be extremely chaste; there 
will be no envy or resentment or grudges, because of the absence of 
the causes thereof 

^with big beautiful eyes^ this refers to the beauty of the eye and 
its lovely shape 
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<|as if they ^ namely the hoor al-‘een ^are eggs carefully guarded^ 
that is, covered. That is because of their beauty and purity, and 
indicates that their colours are the most beautiful of colours and the 
most delightful to behold, with no blemishes or dark patches. 


Jj* ^1/ ^ ^ 'j J 1)4 

^JaCU^(^J*V'('Liy• (jjc C»1 

jiJ uyJkilj 


37:50. They will turn to one another with questions. 

37:51. One of them will say: I had a friend [on earth], 

37:52. who used to say: Are you one of those who believe 

37:53. that when we have died and become dust and bones, we will be 
brought to account? 

37:54. He will say: Shall we look for him [in the fire]? 

37:55. So he will look down and see him in the middle of the blazing 
fire. 

37:56. He will say: By Allah, you almost brought about my ruin! 

37:57. Were it not for the grace of my Lord, 1 too would have been 
there [in hell]. 

37:58. Is it then that we are not going to die, 

37:59. except our first death, and that we will not be punished? 

37:60. Surely this is the supreme triumph! 

37:61. For the like of this let all strive, who wish to strive. 
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Having described their bliss and perfect happiness, with food and 
drink, beautiful spouses and splendid places to sit, Allah now describes 
how they will converse with one another and speak of matters of the 
past, and they will continue talking and asking one another questions, 
until the conversation leads to one of them saying: 

^1 had a friend^ in the former world who denied the resurrection and 
criticised me for believing in it, and he ^used to say^ to me: ^Are 
you one of those who believe that when we have died and become 
dust and bones, we will be brought to account^ that is, requited for 
our deeds? 

In other words (this disbelieving friend asked): How can you 
believe such a far-fetched notion which is very strange, that when we 
have disintegrated and become dust and bones, we will be resurrected 
and brought back to life, then we will be brought to account and 
requited for our deeds? 

The one who is in paradise will say to his brethren: this is my 
story and this is what happened between me and my friend; 1 was and 
remained a true believer, whilst he did not believe in the resurrection 
and persisted in denying it until we died, then we were resurrected, 
and I attained what you see of bliss, which the Messengers told us 
about, and he has undoubtedly ended up in pain and suffering. 

^Shall we look for him [in the fire]^ and see what happened to him, 
for it will increase our joy and happiness with what we are enjoying, 
when we see that with our own eyes? 

What appears to be the case, with regard to what the people of 
paradise have of joy in being together and in harmony with one 
another, is that they will respond to what he says and will go with 
him to look at his friend. 

«[So he will look down^ and will see his friend 

^in the middle of the blazing firej^ that is, in the midst of torment, 

overwhelmed and surrounded by punishment. 
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4He will say^, blaming him for his predicament and expressing 
gratitude to Allah for His blessing in saving him from his friend’s 
attempt to mislead him: 

^By Allah, you almost brought about my ruin!^ That is, you almost 
destroyed me because of what you tried to confuse me with of your 
specious arguments. 

«|Were it not for the grace of my Lord)? and His making me 
steadfast in Islam 

too would have been there [in hell])?, suffering the punishment 
with you. 

^Is it then that we are not going to die, except our first death, 
and that we will not be punished?^ That is, the believer will say 
this, overjoyed with the blessing that Allah will bestow upon the 
people of paradise, of remaining there for ever and being safe from 
punishment. It is a question in the sense of an afTirmation. In other 
words, he will say to his friend who is now being punished: Do you 
still claim that we will not die, except our first death, and that there 
will be no resurrection or punishment after that? 

In the phrase ^They will turn to one another with questions)? (37: 
50), the object of the question is not mentioned, but the context is one 
of joy and happiness, which indicates that they will ask one another 
about whatever matters will bring them joy, and they will discuss 
issues concerning which there were disputes and confusion. 

It is well known that people of knowledge find joy in raising 
questions about issues and researching matters, and that joy is greater 
than the pleasure that other people find in discussing worldly matters. 
So they will have an abundant share of this kind of joy, and they will 
attain discovery of some facts in paradise that cannot be expressed. 

Having mentioned the bliss of paradise and described it in these 
beautiful terms, Allah (ic) praises it and makes those who are striving 
long for it, and He encourages them to strive even harder: 
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^Surely this is the supreme triumph^ by virtue of which they attain 
all that is good and ail that their hearts desire, and everything that 
concerns them or harms them is warded off thereby. Could there be 
any greater triumph to be sought, or is this the ultimate, as they have 
attained the pleasure of the Lord of the earth and the heavens, and 
have found the joy of being near to Him and knowing Him, seeing 
Him and listening to His words? 

^For the like of this let all strive, who wish to strive|> for it is the 
most deserving of spending that which is most precious, and it is the 
first thing for which smart and knowledgeable people should strive, 
and it is the source of the greatest regret if the diligent person lets any 
time pass without doing righteous deeds that will bring him closer 
to paradise, so how about if he does deeds that bring him closer to 
the fire? 


^ (J*/p < 

^ ^ /AiJLlUl 4.-aAc. ,yl?' . 'a 


(Vt-IY ioliUJl ij^) 

37:62. Is that the better dwelling place, or the tree of Zaqqooml^'' 


The contrast here is between paradise and all that it contains of pleasure, 
joy, delicious food and drink, and so on, and hell with the bitter fruit borne 
by the infernal tree ofZaqqoom. 
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37:63. Verily We have made it a torment for the wrongdoers. 

37:64. It is a tree that grows from the depths of hell; 

37:65. Its fruits are like the heads of devils. 

37:66. They will surely eat thereof, filling their bellies. 

37:67. Then on top of that they will be given a mixture of filthy, 
scalding water to drink, 

37:68. Then to hell will they return."'* 

37:69. For they found their fathers going astray 
37:70. and they hastened to follow in their footsteps. 

37:71. Indeed before them many of the earlier peoples went astray 
37:72. even though We sent Messengers to them to warn them. 

37:73. So see what was the fate of those who had been forewarned [but 
did not pay heed], 

37:74. except the chosen [and sincere] slaves of Allah. 


^Is that the better dwelling placed that is, is that bliss of the people 
of paradise, that We have described, better - or the punishment in hell 
that will involve all kinds of torment? And which of the two foods is 
better - that which We have described in paradise, or the food of the 
people of hell? It is ^the tree of Zaqqoom. Verily We have made it a 
torment^ that is, a punishment 

^for the wrongdoers^ who wronged themselves by disbelieving and 
committing sins. 

^It is a tree that grows from the depths of hell^ that is, from the 
middle of hell. That is where it emerges, and the substance of which 
it is made is the worst of substances. The vileness of the place where 
it grows is indicative of how vile and foul this plant is. Hence Allah 
draws our attention to its vile nature by mentioning where it grows 

The place where they will drink this filthy, scalding water will be outside 
hell; they will be taken there to drink it, then they will be brought back 
into hell. 
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and the way in which He describes its fruits, for they are ^like the 
heads of devils}^. After that, do not ask about its taste, or what it will 
do to their insides and their bellies; they will have no other food and 
they will have no choice but to eat it. 

Hence Allah says: ^They will surely eat thereof, filling their 
bellies)?. This is the food of the people of hell, and how awful their 
food will be. 

Then Allah mentions their drink; ^Then on top of that^ that is, 
after that food, 

f(they will be given a mixture of filthy, scalding water to drink)? that 
is, water that is extremely hot. This is like the verses in which Allah 
(■5^) says: 

t-(.. .If they cry for help, they will be given water like [boiling] dregs 
of oil that will scald their faces. What a dreadful drink, and what a 
miserable resting-place!^ (al-Kahf 18: 29) 

- and: 

(•(...and be given scalding water to drink that will tear their intestines?)? 
(Muhammad 47: 15) 

((Then to hell will they return)? their abode to which they will 
return will be hell, so that they may taste its severe punishment and 
extreme heat. There is nothing more wretched than that. 

It is as if it was asked: what brought them to this abode? So Allah 
says: ((For they found their fathers going astray and they hastened 
to follow in their footsteps^ that is, they hastened to follow them 
in misguidance, and they did not pay any attention to that to which 
the Messengers called them, or of that of which the Books warned 
them, or the words of those who offered sincere advice; rather they 
opposed them by saying: 

d...We found our forefathers following a certain path, and we are 
following in their footsteps.^ (az-Zukhruf43: 23) 
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^Indeed before them many of the earlier peoples went astray^ 
before those who are addressed here, and few of them believed and 
were guided. 

^even though We sent Messengers to them to warn them^ against 
that misguidance. 

^So see what was the fate of those who had been forewarned^. 
Their fate was doom, disgrace and shame. So let these people 
beware of persisting in their misguidance, lest they meet the same 
fate. 

Because those who were warned did not all go astray - rather 
some of them believed and were sincerely devoted to Allah - Allah 
states that they were exempted from doom, as He says: ^except the 
chosen [and sincere] slaves of Allah^ that is, those whom Allah chose 
and singled out for His mercy because of their sincerity; their end 
was good. 

Then Allah mentions examples of the fate of disbelieving nations: 















(AT-Vo 

37:75. Indeed Nooh called upon Us, and how excellent was Our 
response! 

37:76. We saved him and his family from great distress 
37:77. and We made his offspring the only survivors. 

37:78. We left for him [a favourable mention] among subsequent 
generations: 
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37:79. Peace be upon Nooh among all nations. 
37:80. Thus do We reward those who do good. 
37:81. Verily he was one of Our believing slaves. 
37:82. Then We drowned the others. 


Here Allah tells us about His slave and Messenger Nooh (^), 
the first of the Messengers. When he called his people to Allah for 
that lengthy period and his call only increased them in aversion, he 
called upon his Lord and said: 

^...My Lord, do not leave on earth a single living soul from among 
the disbelievers.^ {Nooh 71: 26) 

- and: 

^...O my Lord, help me against those who spread mischief.}* 
(al- ‘Ankaboot 29: 30) 

Allah answered his prayer and praised Himself, saying: ^and how 
excellent was Our response^. 

Allah responded in a way that was exactly what Nooh asked for: 
He saved him and his family from great distress, drowned all the 
disbelievers and left his offspring to produce future generations. 
So all people are descended from Nooh (^). And Allah granted 
him a favourable mention that would endure until the time of later 
generations, because he did well in worshipping the Creator and 
showed kindness to His creation. This is Allah’s way with those who 
do good: He causes them to be mentioned favourably, commensurate 
with their good deeds. 

The words ^Verily he was one of Our believing slaves^ indicate 
that faith is the highest status anyone can attain, and that it includes 
all teachings of religion, both fundamental and minor issues, because 
Allah praised the elite of His creation for having faith. 
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37:83. Verily among those who followed his way was Ibraheem, 
37:84. for he came to his Lord with a pure heart. 

37:85. He said to his father and his people: What are these that you 
worship? 

37:86. Is it falsehood - gods other than Allah - that you seek? 

37:87. What, then, do you think of the Lord of the worlds?"*^ 


That is, what shortcomings do you think He has, so that you worship gods 
other than Him? 
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37:88. 

37:89. 

37:90. 

37:91. 

37:92. 

37:93. 

37:94. 

37:95. 

37:96. 

37:97. 

37:98. 

37:99. 

37:100. 

37:101. 

37:102. 


37:103. 


Then he cast a glance at the stars^** 
and said: Indeed 1 am sick.^' 

So his people turned away from him and left. 

Then he turned upon their gods and said: Will you not eat? 
What is the matter with you that you do not speak? 

Then he turned upon them, striking them with his right hand,^^ 
and his people came rushing towards him. 

He said: Do you worship that which you yourselves carve, 
when it is Allah Who has created you and everything you make? 
They said: Build a pyre for him and throw him into the blazing 
fire. 

They planned to harm him, but We brought them low. 

He said: I am going to [a land where I may freely worship] my 
Lord; He will guide me. 

My Lord, grant me a righteous son. 

So We gave the glad tidings of a forbearing son. 

Then when [the son] reached the age where he could help him 
in his endeavours, Ibraheem said: O my son, 1 see in my dream 
that 1 must sacrifice you. What do you think? [The son] said: O 
my father, do as you are commanded. You will find me, if Allah 
so wills, among the steadfast. 

So when they had both submitted to the command of Allah, and 
Ibraheem had laid his son face down on the ground, 


That is, he looked up, thinking of an excuse so that he could avoid going 
out with the people for their festival. 

This could refer to physical sickness, or being sick of his people’s disbelief 
and worship of idols. This was a double-entendre by means of which he 
avoided lying, whilst his people might understand something other than 
what was actually the case. 

What is meant is that he struck them with force, because the right hand 
is usually stronger than the left. 
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37:104. We called out to him: O Ibraheem, 

37:105. you have already fulfilled the dream. Thus do We reward those 
who do good, 

37:106. for this was clearly the most difficult of tests. 

37:107. And We ransomed him with a tremendous sacrifice. 

37:108. We left for him [a favourable mention] among subsequent 
generations: 

37:109. Peace be upon Ibraheem. 

37:110. Thus do We reward those who do good. 

37:111. Verily he was one of Our believing slaves. 

37:112. We gave him the glad tidings of Is-haq, a Prophet, one of the 
righteous. 


That is, among the party of Nooh (^) and those who followed 
his path of prophethood and conveying the message, calling people 
to Allah and answering that call, was Ibraheem al-Khaleel (^). 

^for he came to his Lord with a pure heart)? that was free of doubt 
and desires that prevent one from understanding the truth and acting 
upon it. If a person’s heart is pure, he will be safe from all evil and 
will attain all good. 

As a result of being pure, Ibraheem was free of ill feelings and envy 
towards people, and other bad attitudes. Hence he sincerely advised 
others about Allah, starting with his father and his own people: 

^He said to his father and his people: What are these that you worship?)? 
This was a question by way of denunciation and establishing binding 
proof 

^Is it falsehood - gods other than Allah - that you seek?^ That 
is, do you worship - besides Him - false gods that are not gods at all 
and are not fit to be worshipped? What do you think the Lord of the 
worlds will do to you, when you worship others besides Him? This 
was warning them of the requital for persisting in their ascription of 
partners to Allah. 
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(It was as if he was saying): what do you think the Lord of the 
worlds has of shortcomings, so that you ascribed rivals and partners 
to Him? 

Ibraheem (^) wanted to break the idols and find a way to do 
so. He took the opportunity of their heedlessness when they went to 
celebrate one of their festivals. He went out with them, ^Then he 
cast a glance at the stars and said: Indeed I am sick^. According to 
the ?aheeh hadith: 

«Ibraheem only lied on three occasions: when he said ^Indeed 1 am 
sick^, when he said: 

^...Nay, it was this one, the biggest of them, who did it...^ (al-Anbiyd’ 
21: 63) 

- and when he said of his wife: She is my sister.» (A sound hadith 
recorded by at-Tirmidhi) 

The aim of his staying behind and not going out with them was so 
that he could carry out his plan concerning their gods. 

^So his people turned away from him and left^. When he found the 
opportunity, 

^Then he turned upon their gods^ that is, he rushed to them, stealthily, 
^and said^ to them, by way of ridiculing them: 

^Will you not eat? What is the matter with you that you do not speak?^ 
That is, how can it be appropriate for them to be worshipped when 
they are more helpless than animals which eat and make sounds? For 
these are inanimate things that do not eat or speak. 

^Then he turned upon them, striking them with his right hand^ 
that is, he began to strike them with force, until he broke them to 
pieces, except the largest one of them, so that the people would come 
back to it. 

^and his people came rushing^ that is, running ^towards him^, 
wanting to attack him, after having investigated the matter. They said: 
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^...Who has done this to our gods? He must surely be one of the 
wrongdoers!^ (al-Anbiya'2I: 59) 

It was said to them: 

^...We heard a young man speaking ill of them; he is called Ibraheem.^ 
(al-Anbiyd’21: 60) 

He said: 

^And, by Allah, I have a plan for your idols, after you leave. 
(al-Anbiyd’2I: 57) 

So they rebuked him and criticised him, but he said: 

«|...Nay, it was this one, the biggest of them, who did it. So ask them, 
if they can speak! So they started thinking and said to one another: 
Surely it is you who are doing wrong. But then they relapsed into 
their former obstinacy [and said]: You know full well that these [idols] 
cannot speak. Ibraheem said: Do you then worship, besides Allah, 
that which cannot benefit or harm you in any way? Fie on you and 
on all that you worship besides Allah! Have you then no sense?^ 
(al-Anbiyd'2I: 63-67) 

^He said^ here: ^Do you worship that which you yourselves 
carve^ that is, you make it with your own hands and manufacture it 
yourselves? How can you worship them, when it is you who make 
them, and fail to show devotion to Allah alone, when it is He ^Who 
has created you and everything you make? They said: Build a pyre^ 
that is, a tall structure, and light a fire in it, ^and throw him into the 
blazing fire|t as a punishment for what he had done of breaking their 
gods. 

^They planned to harm him^ that is, to kill him in the worst 
manner 

^but We brought them low^. Allah caused their plan to backfire on 
them, and He made the fire cool and safe for Ibraheem. 

Because they did this to him, and he established proof against them 
and left them no excuse, ^He said: 1 am going to [a land where I may 
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freely worship] my Lord^ that is, 1 am migrating for His sake, heading 
towards the blessed land, the land of ash-Sham (Greater Syria). 

^He will guide me)? that is. He will show me what is best for me in 
both my spiritual and worldly affairs. Elsewhere Allah tells us that 
Ibraheem said: 

f(l will keep away from [and disavow] you and those on whom you call 
besides Allah, and I will call upon my Lord; perhaps my supplication 
to my Lord will not remain unanswered.)? (Maryam 19: 48) 

c-(My Lord, grant me a righteous son^ that was when he despaired 
of his people and did not see anything good in them; he asked Allah 
to grant him a righteous son, by means of whom Allah would benefit 
him during his lifetime and after his death. 

Allah answered his prayer, as He says: ^So We gave the glad tidings 
of a forbearing son)?. This was undoubtedly Isma'eel (^), because 
when Allah mentioned the glad tidings of Is-haq, He mentioned his 
son Ya‘qoob after him: 

«|...Then We gave her the glad tidings of Is-haq and, after Is-haq, of 
Ya'qoob.)j (Hood II: 71) 

This indicates that Is-baq was not the one who was to be sacrificed. 

Allah described Isma‘eel ('^) as forbearing, which implies that 
he was patient, had a good attitude, was big-hearted and was forgiving 
towards anyone who caused offence. 

^Then when [the son] reached the age where he could help him in 
his endeavours)? that is, he reached an age where he was the dearest 
he could be to his father, for there was no longer any trouble in 
looking after him and he could now be of benefit to him, Ibraheem 
(5^) said to him: 

?fl see in my dream that 1 must sacrifice you)? that is, I have seen in 
my dream that Allah is commanding me to sacrifice you. The dreams 
of the Prophets are revelation from Allah. 
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^What do you think?^ For the command of Allah (:5c) must be 
fulfilled. 

Isma'eel said, showing patience, seeking reward with Allah, 
and showing obedience to his father; my father, do as you are 
commanded^ that is, go ahead and do what Allah has commanded 
you to do. 

^You will find me, if Allah so wills, among the steadfast^. Isma'eel 
told his father that he had resolved to be patient, and he mentioned 
the will of Allah (“56) alongside that, because nothing happens except 
by Allah’s will. 

^So when they had both submitted to the command of Allah)? 
that is, Ibraheem and his son Isma’eel, when Ibraheem resolved to 
kill his son, the apple of his eye, in obedience to the command of his 
Lord, and for fear of His punishment, and Isma'eel resolved to be 
patient, and regarded this ordeal as nothing, so as to obey his Lord 
and please his father. 

^and Ibraheem had laid his son face down on the ground^ so that 
he could slaughter him. He made him lie with his face towards the 
ground, so that he would not have to look at his face at the moment 
of slaughter. 

^We called out to him)? at that tense moment, when he was about 
to do that astounding deed 

Ibraheem, you have already fulfilled the dream^ that is, you have 
done what you were instructed to do, and you resolved to do it and 
took all the measures that were required, and now there is nothing 
left but to pass the knife over his throat. 

^Thus do We reward those who do good)? in worshipping Us, giving 
precedence to seeking Our pleasure over their own whims and desires. 

^for this)? with which We tested Ibraheem (^) 

^was clearly the most difficult of tests^ that is, through which the 
purity of Ibraheem his love for his Lord and the fact that he 

was indeed the close friend of Allah, were made manifest and became 
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clear. When Allah bestowed lsnia‘eel (^) upon Ibraheem (^), he 
loved him dearly, but he was also the close friend of the Most Gracious 
{Khaleel ar-Rabman), and close friendship is the highest level of love; 
it is a level of love in which there is no room to love anything else, 
a level which dictates that one be attached to one’s beloved with all 
of one’s heart. 

As part of Ibraheem’s heart became attached to his son Isma'eel, 
Allah (4(6) wanted to make his entire heart attached to Him and to 
test how sincere and strong the bond of close friendship was. So He 
commanded him to slaughter the one whose love had competed with 
the love of his Lord. 

But when Ibraheem gave precedence to love of Allah over his 
own desires, and resolved to slaughter his son, all attachment to 
competitors was removed from his heart, whereupon there was no 
longer any benefit in slaughtering him. Hence Allah says: 

^for this was clearly the most difficult of tests. And We ransomed 
him with a tremendous sacrifice^ that is, he was replaced with a 
great ram, which Ibraheem slaughtered. It was great in terms of it 
being the ransom for Isma’eel, and in terms of it being one of the 
sublime acts of worship, and in terms of it being a means of drawing 
closer to Allah and a precedent to be followed until the Day of 
Resurrection. 

^We left for him [a favourable mention] among subsequent 
generations: Peace be upon Ibraheem|> that is. We left for him a 
favourable mention among the later generations, as was the case 
among earlier generations. In every subsequent era, Ibraheem (^) 
was and is inevitably loved, venerated and praised. 

^Peace be upon Ibraheem^ this is a salutation to him, as in the 
verse in which Allah says: 

^Say: Praise be to Allah and peace be upon His slaves whom He has 
chosen...^ (an-Naml 27: 59) 
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^Thus do We reward those who do good^ in worshipping Allah 
and in dealing with people; We grant them a way out from hardship 
and grant them a good end and honourable mention. 

t^Verily he was one of Our believing slaves^ who believed in what 
Allah enjoined them to believe in, and whose faith reached the level 
of certainty, as Allah (-Jc) says elsewhere: 

^Thus We gave Ibraheem an insight into [Allah’s] mighty dominion 
over the heavens and the earth, so that he might be one of those who 
have certain faith.^ (al-An‘dm 6: 75) 

^We gave him the glad tidings of Is-ljaq, a Prophet, one of the 
righteous|» - this was the second glad tidings of Is-haq, after whom 
came Ya'qoob. Allah gave the glad tidings that he would be bom 
and would survive, and his offspring would survive, and that he 
would be a Prophet, one of the righteous. This was multiple glad 
tidings. 







(.wr :oUL^I 


37:113. We blessed him and Is-haq, but among their descendants are 
some who do good and some who clearly wrong themselves. 


^We blessed him and Is-haq^ that is. We sent down upon them 
blessings. The implicit meaning of the word barakah (blessing) is 
growth and increase in knowledge, good deeds and offspring. From 
their offspring, Allah brought forth three great nations: the nation of 
the Arabs, from the offspring of Isma'eel; the nation of the Israelites; 
and the nation of the Romans (and Byzantines) from the offspring 
of Is-haq. 
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^but among their descendants are some who do good and some 
who clearly wrong themselves^, that is, there are some who are 
righteous and some who are evildoers, some who are just and some 
wrongdoers whose wrongdoing became evident as a result of their 
disbelief and ascription of partners to Allah. Perhaps these words 
are aimed at warding off wrong impressions, because the words 
^We blessed him and Is-haq)» may give the impression that all their 
offspring are included in that blessing, and that part of the blessing 
is that all of their offspring should be doers of good. Therefore Allah 
(•te) tells us that some of them are doers of good and some of them 
are wrongdoers. And Allah knows best. 


37:114. Indeed We bestowed Our favour upon Moosa and Haroon, 

37:115. and We saved them and their people from great distress, 

37:116. And We helped them, so that they became the victors. 

37:117. We gave them [Moosa and Haroon] the clear scripture 
37:118. and guided them to the straight path; 

37:119. And We left for them [a favourable mention] among subsequent 
generations: 

37:120. Peace be upon Moosa and Haroon. 

37:121. Thus do We reward those who do good. 

37:122. Verily they were among Our believing slaves. 
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Here Allah mentions His favour to two of His slaves and 
Messengers, namely Moosa and Haroon, the two sons of‘Imran, upon 
whom He bestowed prophethood and made them His Messengers 
who called people to Allah (:te); He saved them and their people 
from their enemy. Pharaoh, and helped them against him, until Allah 
drowned him whilst they were looking on; and Allah sent down to 
them the clear scripture, namely the Torah which contained rulings, 
exhortations and explanation of all things. Allah guided them to the 
straight path by prescribing to them a religion with sound rulings and 
teachings that lead people to Allah, and He blessed them by enabling 
them to follow it. 

And We left for them [a favourable mention] among subsequent 
generations: Peace be upon Moosa and Haroon^ that is, Allah 
caused them to be highly spoken of and praised among subsequent 
generations, so it is more apt that this should have been the case among 
earlier generations. ^Thus do We reward those who do good. Verily 
they were among Our believing slaves)?. 


(^rY-^rr 


37:123. Verily Ilyas was one of the Messengers. 

37:124. He said to his people: Will you not fear Allah? 

37:125. Do you call upon [the idol] Ba‘l and forsake [the worship of] 
the Best of creators. 
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37:126. Allah, your Lord and the Lord of your forefathers? 

37:127. But they rejected him, so they will surely be brought up [for 
punishment], 

37:128. except the chosen [and sincere] slaves of Allah. 

37:129. And We left for him [a favourable mention] among subsequent 
generations: 

37:130. Peace be upon Ilyas. 

37:131. Thus do We reward those who do good. 

37:132. Verily he was one of Our believing slaves. 


Here Allah (M) praises His slave and Messenger Ilyas (Wl) for 
being a Prophet and Messenger, and for calling people to Allah, and 
tells us that he instructed his people to fear Allah and worship Allah 
alone, and he forbade them to worship an idol of theirs that was called 
Ba‘l (Baal), and told them not to forsake the worship of Allah Who 
created humankind and created them well, cared for them in the best 
manner and bestowed upon them blessings both visible and invisible. 

How could you forsake the worship of Allah, Who did all this, for 
the sake of worshipping an idol that can neither cause harm nor bring 
benefit, and can neither create nor grant provision; in fact it does not 
even eat or speak? Can this be anything but the worst misguidance, 
foolishness and error? 

^But they rejected him)? and what he called them to, and they 
did not follow him. Allah said, warning them: ^so they will surely 
be brought up [for punishment]^ that is, on the Day of Resurrection. 
But He did not mention any worldly punishment in their case. 

«fexcept the chosen [and sincere] slaves of Allah)? that is, those 
whom Allah chose and blessed them by enabling them to follow their 
Prophet, so they will not be brought up for punishment; rather they 
will have a great reward from Allah. 

^And We left for him)? namely Ilyas 
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<^[a favourable mention] among subsequent generations^, as he was 
highly spoken of. 

^Peace be upon llyas^ that is, salutation from Allah and from His 
slaves to him. 

^Thus do We reward those who do good. Verily he was one of 
Our believing slaves)^. Allah praised him as He praised his fellow 
Prophets. May the blessings and peace of Allah be upon them all. 


(»t^ 

(\rA-\rr roliUoJUj^) 


37:133. Verily Loot was one of the Messengers. 
37:134. We saved him and all his family, 

37:135. except an old woman who stayed behind. 
37:136. Then We destroyed the others. 

37:137. Surely you pass by their ruins by day 
37:138. and by night. Will you not then understand? 


This is praise from Allah for His slave and Messenger Loot, 
because he was a Prophet and Messenger who called his people 
to Allah and forbade them to ascribe partners to Allah and commit 
shameful acts. But when they did not stop, Allah saved him and his 
entire family, so they left by night and were saved, 

^except an old woman who stayed behind^. That is, she was among 
those who stayed behind and were punished. She was the wife of 
Loot who did not follow his religion. 

^Then We destroyed the others^ by turning their houses upside 
down. 
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^And We turned [their city] upside down and let loose upon them a 
shower of stones of baked clay.^ (al-Hijr 15: 74) 

- until they became lifeless and still. 

^Surely you pass by their ruins]? that is, the ruined dwellings of 
the people of Loot ^by day and by night^ that is, at those times; you 
frequently pass by them, so there is no room for doubt. 

^Will you not then understand]? the signs and lessons, and refrain 
from that which leads to doom? 


^ Oy^Jull 

i^lli jt 05^. Jt 


37:139. Verily Yoonus was one of the Messengers. 

37:140. He ran away to the fully-laden ship, 

37:141. then he drew lots with them^^ and he was one of those who lost. 
37:142. Then the fish swallowed him. He had done an act worthy of 
blame. 

37:143. Were it not for the fact that he was one of those who glorified 
Allah a great deal, 

37:144. he would have remained in its belly until the Day of Resurrection. 
37:145. But We caused him to be cast up, sick, on the barren shore. 


When the sea grew rough and the ship was tossed about by the waves, the 
crew of the ship feared that they would be drowned, so they decided to 
lighten the load in order to save themselves. They drew lots to determine 
who should be thrown overboard, and Yoonus lost the draw. 
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37:146. and We caused a gourd vine to grow for him. 

37:147. We sent him as a Messenger to a hundred thousand people or 
more, 

37:148. and they believed, so We allowed them to enjoy life for a while. 


This is praise from Allah (4c) for His slave and Messenger Yoonus 
ibn Malta, as He praised his fellow Messengers for being Prophets 
who conveyed the message and called people to Allah. 

Allah (-^g) tells us that He punished him in this world then saved 
him from that punishment, because of his faith and righteous deeds. 

^He ran away^ that is, he ran away from his Lord in anger, thinking 
that We would not punish him (cf. 21: 87) or detain him in the belly 
of the fish. Allah does not mention the cause of his anger or the sin 
that he committed, because there is no benefit for us in mentioning 
that. Rather what benefits us is to tell us that he committed a sin and 
Allah punished him for it, despite the fact that he was one of the noble 
Messengers, and that He saved him after that and absolved him of 
blame, and made available to him the means of well-being. 

When he ran away and fled ^to the fully-laden ship)? that was 
laden with passengers and goods, and he embarked along with others, 
the fully-laden ship became too heavy, so they needed to throw some 
of the passengers overboard. It was as if no one stood out to them, 
so they cast lots in order to determine who should be thrown into 
the sea, which was indicative of fairness on the part of the ship’s 
crew. When Allah decrees something. He creates the means to bring 
it about. 

When they drew lots, it was Yoonus who was chosen by this means, 
^and he was one of those who lost^, so he was thrown into the sea. 
^Then the fish swallowed him^. At the time when the fish swallowed 
him, he ^had done an act worthy of blamed, which was his 
inappropriate anger. 
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^Were it not for the fact that he was one of those who glorified 
Allah a great deal|» that is, he had previously done a great deal of 
worship, glorifying and praising his Lord, which he continued to do 
in the belly of the fish, as he said: 

There is no god but You. Glory be to You; I have indeed done 
wrong.p (al-Anbiyd'2I: 87) 

^he would have remained in its belly until the Day of Resurrection^ 
that is, it would have been his grave. But because of his glorification 
and worship of Allah, Allah (4?) saved him. Thus does Allah save 
the believers when hardship befalls them. 

^But We caused him to be cast up, sick, on the barren shore^ 
that is, the fish cast him out of its belly onto the barren shore, which 
was land that was empty and devoid of people, in addition to being 
devoid of trees and shade. 

^sick^ that is, he was ill because of his stay in the belly of the fish, 
to the extent that he was white like a newly hatched chick. 

^and We caused a gourd vine to grow for him^ to give him shade, 
because it is cool and gives cool shade, and no flies land on it. This 
was the effect of divine kindness towards him. 

Then Allah bestowed further kindness upon him and granted a 
great blessing to him, by sending him ^as a Messenger to a hundred 
thousand people or more^. What is meant is that they were no more 
and no less than that. So he called them to Allah (■Ic). 

^and they believed^, and that was included in his good deeds, 
because he was the one who called them. 

^so We allowed them to enjoy life for a while^ as Allah averted the 
punishment from them, even though all the reasons for it to befall 
them had been present. 

Allah (-is) says elsewhere: 

^There was no city that believed [after seeing the punishment] and 
benefitted from its faith except the people of Yoonus. When they 
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believed. We removed from them the punishment of disgrace in this 
world, and allowed them to enjoy life for a while. (Yoonus 10: 98) 







37:149. So ask them: Does your Lord have daughters while they have 
sons?^^ 

37:150. Or did We create the angels as females, whilst they were present 
and watching? 

37:151. Nay, it is one of their fabrications when they say: 

37:152. Allah has begotten [offspring]; verily they are lying. 

37:153. Would He [really] choose daughters rather than sons? 

37:154. What is the matter with you, that you Judge as you do? 

37:155. Will you not then pay heed? 

37:156. Or do you have clear proof? 

37:157. Then bring your scripture, if you are telling the truth. 


^So ask them^ that is, ask those who ascribe others with Allah, 
who worship angels, and claim that they are the daughters of Allah. 
Thus they combined ascription of partners to Allah with describing 
Him in a manner that did not befit His Majesty. 

^Does your Lord have daughters while they have sons?^ That is, this 
is an unfair division, ascribing offspring to Allah, and attributing to 


The pagans of Quraysh regarded the angels as daughters of Allah and 
worshipped them. (at-Tabari) 
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Him what they regarded as the inferior of the two, namely daughters 
which they did not want for themselves. This is like the verse in 
which Allah says: 

^And they ascribe daughters to Allah - glory be to Him! - but for 
themselves they choose what they desire [sons].^ (an-Nahl 16: 57) 

Moreover, they described the angels as daughters of Allah and were 
certain of that. But Allah (-is) says, confirming that they were lying: 
^Or did We create the angels as females, whilst they were present 
and watching^ their creation? In other words, that is not the case; 
they did not witness their creation. 

This indicates that they said these words without knowledge; rather 
this was a fabrication against Allah. Hence He says: 
f(Nay, it is one of their fabrications^ that is, it is one of their blatant 
lies ^when they say: Allah has begotten [offspring]; verily they are 
lying]-). 

^Would He [really] choose daughters rather than sons? What is 
the matter with you, that you judge as you do^ in this unfair manner? 

^Will you not then pay heed^ and realise that this is a false and 
unfair view? If you paid heed, you would not say such a thing. 

^Or do you have clear proof^ to support what you say, from 
scripture or a Messenger? 

All of that is not true, hence Allah says: ^Then bring your scripture, 
if you are telling the truth^. Whoever says something, but does not 
produce sound evidence for it, is deliberately lying, or is speaking 
about Allah without knowledge. 


o 
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37:158. They claim that there is kinship between Allah and the jinn, 
but the jinn know that they [those who make this claim] will 
be brought up for punishment. 

37:159. Glory be to Allah and [exalted be He] far above what they ascribe 
[to Him], 

37:160. except [what] the chosen [and sincere] slaves of Allah [ascribe 
to Him of perfect attributes]. 


That is, these polytheists claimed that there was kinship between 
Allah and the jinn, just as they claimed that the angels were the 
daughters of Allah and their mothers were from among the jinn. But 
the jinn knew that they would be brought before Allah, so that He 
might requite them as humiliated slaves. If there was any kinship 
between them and Him, they would not be like that. 

^Glory be to Allahp the Almighty Sovereign, the Most Perfect and 
Forbearing, and exalted be He far above what the polytheists ascribe 
to him of any attribute that stems from their disbelief and ascription 
of partners to Him. 

^except [what] the chosen [and sincere] slaves of Allah [ascribe 
to Him of perfect attributes])j. He did not declare Himself to be far 
above what His sincere slaves attribute to Him, because they only 
attribute to Him that which is befitting to His majesty. That is why 
they are described as sincere. 

O 





37:161. Verily neither you nor those whom you worship 
37:162. can entice anyone away from Allah, 
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37:\63. except those who are destined to bum in hell. 


That is, you - O polytheists - and those whom you worship besides 
Allah cannot entice or mislead anyone except one whom Allah has 
decreed is one of the people of hell, so the divine decree will inevitably 
come to pass. What is meant here is a declaration that they and their 
gods are incapable of misguiding anyone. This highlights the perfect 
power of Allah (-is). In other words: do not hope to mislead the sincere 
slaves of Allah. 


0 

l!^ 




_0 

(Mi-tit :oUL^Uj^) 


37; 164. [The angels say:] There is not one of us but he has an assigned 
place; 

37:165. verily we are those who stand lined up in rows 
37:166. and verily we are those who glorify Allah. 


This highlights that the angels (peace be upon them) are innocent 
of what the polytheists attributed to them, and that they are slaves of 
Allah who do not disobey Him even for an instant. There is not one 
of them who does not have his assigned place and task that Allah has 
instructed him to do, and he does not go beyond it. The angels have 
no control over the matter at all. 

«(verily we are those who stand lined up in rowsjs in obedience 
and in service to Allah. 

^[and verily we are those who glorify Allahp and declare Him to 
be above anything that is not befitting to Him. So how - when this is 
the case - could they be fit to be partners of Allah? Exalted be Allah 
far above that. 
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37:167. Indeed they [the disbelievers] used to say: 

37:168. If only we had a scripture like the previous nations, 

37:169. we would surely have been devoted [and sincere] slaves of Allah. 
37:170. But [now that the Qur’an has come to them] they reject it; so 
they will come to know [the consequences of their action]. 
37:171. Our word has already been given to Our slaves, the Messengers, 
37:172. that it is surely they who will helped [against their enemies] 
37:173. And it is surely Our troops who will be the victors. 

37:174. So turn away from them [the disbelievers] for a while. 

37:175. Wait and see [what happens to them]; they too will see. 

37:176. Do they really seek to hasten Our punishment? 

37:177. When it strikes in their midst, evil will be the morning for those 
who were warned [but did not pay heed]. 

37:178. Turn away from them [the disbelievers] for a while. 

37:179. Wait and see [what happens to them]; they too will see. 
37:180. Glory be to your Lord, the Lord of Might and Power, and 
[exalted be He] far above what they ascribe [to Him]. 

37:181. Peace be upon the Messengers, 

37:182. and praise be to Allah, the Lord of the worlds. 
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Here Allah tells us that these polytheists expressed their wishes 
and said: If only scriptures had come to us as they came to the earlier 
nations, we would have devoted our worship to Allah alone, and we 
would have been devoted and sincere to the truth. 

But they were lying when they said that, for the best of scriptures 
came to them, but they disbelieved in it. Thus it is known that they 
defiantly rejected the truth. 

^so they will come to know [the consequences of their action]^, 
namely the punishment when it befalls them. They should not think 
that they will have the upper hand in this world either; rather the 
decree of Allah cannot be put back and cannot be contradicted, for 
He has already decreed that His Messengers and righteous troops will 
prevail over others and will be granted a mighty victory from their 
Lord, and will be able to establish their religion. This is glad tidings to 
anyone who earns the description of being one of the troops of Allah, 
by being of sound character and fighting those whom he is instructed 
to fight, that he will prevail and be victorious. 

Then Allah instructs His Messenger (s||) to turn away from those 
who are stubborn and do not accept the truth, for there is nothing left 
except to wait for the punishment to strike them. Hence He says; 
«fWait and see [what happens to them]; they too will see^ whom the 
punishment will strike, for it will befall them. 

^When it strikes in their midst^ that is, when it strikes them and 
strikes near them, 

^evil will be the morning for those who were warned [but did not 
pay heed]^, because it will be a morning of evil, punishment and 
eradication. Then Allah repeats the command to turn away from them, 
and warns them of the coming of the punishment. 

Having mentioned in this chapter many of the vile things that 
they said and attributed to Him, Allah now declares Himself to be 
far above all that, as He says; 
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^Glory be to your Lord^ and exalted be He 
^the Lord of Might and Power)? that is. Who possesses might and 
has subdued all things, and exalted be He far above anything bad that 
they attribute to Him. 

^Peace be upon the Messengers^ because they are free of sin and 
flaws, and are sound in what they attribute to the Originator of the 
earth and the heavens. 

^and praise be to Allah, the Lord of the worlds^. The word 
translated here as Upraise)? appears with the definite article in the 
original Arabic, to indicate that it includes all kinds of praise that are 
due to Him because of His great and perfect attributes, the deeds by 
which He takes care of the worlds and bestows all kinds of blessings, 
and by which He averts from them all ills, and controls them in all 
their movements and in all circumstances. All praise is due to Allah 
(4i?), for He is holy and far above all shortcomings. He is praised, 
loved and venerated for all the perfect attributes that He possesses, 
and His Messengers are sound and saluted with peace; those who 
follow them in that will have peace in this world and the hereafter, 
whereas their enemies are subject to doom and destruction in this 
world and the hereafter. 

This is the end ot'tlic commentary on Soorat as-Saflat. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad (^), his family, and 
his Companions abundantly until the Day of Judgement. 



38 . 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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38:1. Sad. By the Qur’an full of reminders, 

38:2. yet the disbelievers are steeped in arrogance and stubborn 
defiance. 

38:3. How many nations We destroyed before them; they cried out 
[for mercy] when it was too late for deliverance. 
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38:4. They deem it strange that a wamer has come to them from among 
themselves, and the disbelievers say: This man is a magician 
and a liar! 

38:5. What! Has he made all the gods into one God? This is indeed 
most strange! 

38:6. The leaders among them left, saying: Carry on as you are, and 
hold fast to your gods. There is surely some motive behind it.^^ 

38:7. We have never heard [the like] of this in the religion we learned 
from our forefathers. It is nothing but a fabrication. 

38:8. What! Has the Reminder [the Qur’an] been sent down to 
him alone, out of all of us? Nay, they are in doubt about My 
Reminder, for they have not yet tasted My punishment, 

38:9. Or do they possess the treasuries of the bounty of your Lord, 
the Almighty, the Bestower? 

38:10. Or is theirs the dominion of the heavens and the earth and all 
that is between them? Then let them ascend [to heaven] by any 
means.^^ 

38:11. They are nothing but troops [of disbelievers] who have gathered 
against [the Prophet], but they will soon be defeated.^^ 


This verse refers to an incident in which the leaders of Quraysh walked 
out of a discussion with the Prophet (^) in the house of his paternal 
uncle Abu Talib. They claimed that the Prophet (^) had ulterior motives 
in calling them to Islam and wanted to gain power over them, and they 
were determined not to yield to him. 

Because the disbelievers did not think that Muhammad (^) deserved to 
receive revelation, Allah challenged them to ascend to heaven, take control 
of the universe and stop the revelation coming down, or decide who was 
most deserving of receiving it - if they could. (al-Qurtubi; al-Kash-shaf, 
ar-Razi; an-Nasafi) 

Here Allah (-in) is reassuring the Prophet (^) and giving him the glad 
tidings that the disbelievers will be defeated, which happened to them at 
the Battle of Badr. (al-Qurtubi; an-Nasafi; ash-Shawkani; at-Kash-shdf, 
Tafseer Abus-Su ’ood) 
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This is an explanation from Allah (tJg), describing the Qur’an and 
the attitude of those who reject it towards Him and towards the one 
who brought it. 

^Sad. By the Qur’an full of reminders^ that is, it reminds people 
of everything that they need to know about the names, attributes and 
deeds of Allah, and about religious rulings and what will happen with 
regard to the resurrection and requital. Thus it reminds them of the 
basic principles and minor issues of their religion. 

There is no need here to mention what is confirmed by this oath, 
because in fact what is referred to in this oath and what is sworn by 
in it are one and the same, which is this Qur’an that is described in 
these sublime terms. If the Qur’an is like this, then people’s need for 
it surpasses all other needs, and what they must do is accept it and 
believe in it, and try to find in it that which will be a reminder to them. 

Allah guides whomever He wills to do that; as for those who 
disbelieve in it and in the One Who sent it down, their attitude towards 
it is ^arrogance and stubborn defiance)? that is, arrogance, refusal 
to believe in it and pride. What is meant by stubborn defiance is 
defiance in rejecting it and trying to refute it and criticise the one 
who brought it. 

Hence Allah warned them by reminding them of the destruction of 
previous nations who disbelieved in the Messengers: when doom came 
upon them, they cried out and sought help to avert the punishment 
from themselves, but by then ^it was too late for deliverance^ that is, 
that was not the time for them to be saved from what they had fallen 
into, and there was no escape from that which had befallen them. 
So let these people beware lest, if they persist in their arrogance and 
stubborn defiance, the same fate befall them as befell those earlier 
nations. 

^They deem it strange that a wamer has come to them from among 
themselves)? that is, these disbelievers find strange something that 
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is not strange at all, which is that a wamer has come to them from 
among themselves, so that they would be able to learn from him and 
so that they would know his character very well, because he is one 
of them, so they would not be deterred from following him by tribal 
feelings. This is something for which they should be grateful and 
they should follow him. 

But they reacted in the opposite manner to that which was expected 
of them, and they expressed amazement by way of rejection. Because 
of their disbelief and wrongdoing, they said: ^This man is a magician 
and a liarip 

What he did wrong - according to their view - was that ^he made 
all the gods into one Godp. In other words, how could he forbid them 
to take the so-called partners and rivals as gods, and enjoin them to 
devote their worship to Allah alone? 

^Thisp, namely the message he brought, ^is indeed most strangep that 
is, it is extremely strange because it is false and corrupt (according 
to their view). 

^The leaders among them leftp that is, those whose word was 
followed, left, urging their people to adhere to what they believed in 
of ascribing partners to Allah 

^saying: Carry on as you are, and hold fast to your godsp that is, 
continue in that way, and strive hard to remain steadfast; persist in 
worshipping your gods, and do not let anyone deter you or prevent 
you from doing that. 

^There is surely some motive behind itp that is, what Muhammad 
has brought of the prohibition on worshipping them; it is deliberate 
and he has an ulterior motive and bad intentions. This was a specious 
argument that could only be accepted by foolish people, for when a 
person calls others to something, whether it is true or not, his view is 
not to be rejected by casting aspersions on his intentions, because his 
intentions and deeds will affect him only. Rather it is to be refuted by 
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presenting something to counter his arguments and invalidate them 
by means of proof and evidence. What they meant was: Muhammad 
(^) is only calling you to that in order to become a leader among 
you, and to be respected and followed. 

^We have never heard [the like] of this^ namely what he is saying 
^in the religion we learned from our forefathers^ that is, we did not 
see our fathers doing or saying that, and our fathers never saw their 
fathers doing or saying that; so carry on with the religion that your 
forefathers followed, for it is true, and this to which Muhammad 
(^) is calling you is nothing but fabrications and lies that he has 
made up. 

This is another specious argument, in addition to the first one, 
as they rejected the truth on the basis of something that does not 
constitute proof for rejecting any idea at all, namely the argument that 
what he brought was contrary to that which their misguided forefathers 
followed. Where do we find (in their argument) any proof to refute 
the message brought by the Prophet (^)? 

^What! Has the Reminder [the Qur’an] been sent down to him 
alone, out of all of us?|» That is, what makes him better than us, so 
that the Qur’an was sent down to him and not us, and Allah singled 
him out for that? 

This is yet another specious argument. Where is the proof of that 
to refute what he said? Were not all the Messengers like this? Allah 
blessed them with the message and instructed them to call people to 
Allah. 

Because none of these arguments that they produced was fit to 
refute what the Messenger (^) brought, Allah tells us where they 
came from, and that the people were ^in doubt about My Reminder^. 
They had no knowledge or clear proof, so they fell into doubt and 
were content with it, and when the clear truth came to them and 
they had already decided to persist in their doubt, they produced 
these arguments to ward off the truth, not as a result of any thorough 
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examination of the issue, but because they had decided to turn away. 
It is well known that if anyone who has such an attitude and speaks 
on the basis of doubt and stubbornness, his words are not acceptable 
and he is not able to undermine the truth in the least, because he has 
no strong argument. He is the one who is to be blamed and criticised 
as soon as he starts talking. Therefore Allah warned them of the 
punishment and said: 

^for they have not yet tasted My punishment^ that is, they have the 
audacity to say these words because they were enjoying a life of 
ease in this world, and nothing of the punishment of Allah had struck 
them. If they had tasted His punishment, they would not have had 
the audacity to say that. 

^Or do they possess the treasuries of the bounty of your Lord, the 
Almighty, the Bestower?^ So that they can give to whomever they 
wish and withhold from whomever they wish, because they said, 
^What! Has the Reminder [the Qur’an] been sent down to him alone, 
out of all of us?^ In other words, the bounty and mercy of Allah (ig) 
are not under their control, such that they could deny the blessings 
and gifts of Allah to anyone. 

^Or is theirs the dominion of the heavens and the earth and all 
that is between themjj so that they are able to do whatever they want? 
^Then let them ascend [to heaven] by any means ^ that would enable 
them to reach the heaven, then cut off and prevent divine mercy from 
reaching the Messenger of Allah How can they say such things 
when they are the most helpless and weakest of Allah’s creation? Or 
is their aim to gang up and amass troops to cooperate in support of 
falsehood and seek to undermine the truth? For that is the reality of 
what they really want to do. 

But they will not be able to achieve this aim; rather their efforts 
will be wasted and their troops will be defeated. Hence Allah says: 
^They are nothing but troops [of disbelievers] who have gathered 
against [the Prophet], but they will soon be defeated^. 
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38:12. Before them the people of Nooh rejected [their Prophet], as did 
‘Ad and the mighty Pharaoh, 


38:13. and Thamood and the people of Loot, and the dwellers of 
the Wood - such were the parties [who gathered against their 
Prophets], 


38:14. Each of them rejected the Messengers, therefore My punishment 
became inevitable. 


38:15. They are only waiting for a single blast [of the Trumpet, on the 
Day of Resurrection], after which there will be no turning back. 


Here Allah (-Jg) warns them that He will do to them what He did 
to the nations that came before them, who were stronger than them 
and gathered more troops to support falsehood. 

(•[Before them the people of Nooh rejected [their Prophet], as did 
‘Ad]-), the people of Hood 

(•[and the mighty Pharaoh|j who commanded great troops and immense 
power. 

^and Thamood]') the people of Salih, 

([and the people of Loot, and the dwellers of the Wood]) - the word 
translated here as the ^Wood]) refers to a place that is crowded with 
different types of trees and plants. They were the people of Shu'ayb. 
([such were the parties [who gathered against their Prophets]]) 
- they gathered together all that they had of power, people and 
weapons in order to refute the truth, but that did not avail them in the 
slightest. 
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^Each of them rejected the Messengers, therefore My punishment 
became inevitable^ for them. So what makes these people (Quraysh) 
better than others and more pure of heart, so that they will not meet 
the same fate as others? 

So let them await ^a single blast [of the Trumpet, on the Day of 
Resurrection], after which there will be no turning back^ that is, there 
will be no way for them to return or go back; it will destroy them and 
eradicate them, if they persist in what they are doing. 


(T •-> 1 

38:16. They say: Our Lord, hasten for us our share [of the punishment] 
before the Day of Reckoning.^* 


38:17. Bear with patience whatever they say, and remember Our slave 
Dawood, the man of endurance [in worship] who constantly 
turned [to Us]. 


38:18. Verily We compelled the mountains to glorify Allah with him 
in the afternoon and in the morning, 

38:19. and the birds, too, who flocked to him; they all would echo his 
[glorification]. 

38:20. We strengthened him in his kingdom, and granted him wisdom, 
and sound judgement [and clarity in speech]. 


They said this by way of ridiculing the Prophet (^). 
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^They say: Our Lord, hasten for us our share [of the punishment] 
before the Day of Reckoning^ that is, these disbelievers say, in their 
ignorance and stubbornness, seeking to hasten the punishment: 
^Our Lord, hasten for us our share [of the punishment]^ that is, what 
has been allocated to us of punishment, in this world, 

^before the Day of Reckoning^. They persisted in this demand, 
and they claimed: If you, O Muhammad (^), were speaking the 
truth, the sign of your truthfulness would be that you would bring 
the punishment upon us. 

Hence Allah said to His Messenger ^Bear with patience 
whatever they say^, as the Messengers before you were also patient 
and steadfast, for their words will not harm the truth at all and they 
will not harm you at all; rather they only harm themselves 

Having instructed His Messenger (^) to bear with patience 
whatever his people said, Allah now instructs him to seek help in 
being patient by worshipping Allah alone and remembering how true 
worshippers worshipped Allah, as He says elsewhere: 

^So bear patiently what they say, and glorify and praise your Lord 
before the rising of the sun and before its setting. (Td Hd 20: 130) 

One of the greatest worshippers was the Prophet of Allah Dawood 
()^), €[the man of endurance [in worship]^ that is, he had great 
stamina in worshipping Allah (:Jc), in both physical and spiritual 
terms. 

s(who constantly turned [to Us]^ that is, he turned to Allah in all his 
affairs, by repenting to Him, loving Him, showing devotion to Him, 
fearing Him, putting his hope in Him, often beseeching Him and 
calling upon Him, turning to Him whenever he committed an error, 
giving it up and repenting sincerely. 

Because of his constantly turning to his Lord and worshipping 
Him, Allah subjugated the mountains to him, so that they would 
glorify and praise their Lord with him. 
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^in the afternoon and in the morning^ that is, at the beginning and 
end of the day. 

^and^ Allah subjugated ^the birds, too, who flocked to him^ and 
gathered with him. 

^they all^ - the mountains and the birds ^would echo his 
[glorification]^ in obedience to the words of Allah: 

<|...0 mountains, echo his [glorification of Allah], and you too, O 
birds!...]* (Saba'34: 10) 

This is a blessing that Allah bestowed upon him because of his 
worship. 

Then Allah tells us how He blessed him with great dominion: 
^We strengthened him in his kingdom^ that is. We strengthened him 
with what we gave him of means, and large numbers of troops and 
equipment, by means of which Allah strengthened him in his kingdom. 

Then Allah tells us how He blessed him with knowledge: 

^and granted him wisdom]* that is, prophethood and great knowledge 
^and sound judgement [and clarity in speech]^ that is, when judging 
disputes among people. 
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(T1-T \ ijy^') ^ ^_ydi 

38:21. Has the story of the disputing parties reached you, when they 
climbed the wall into his chamber? 


38:22. When they entered his chamber, Dawood was startled by them. 
They said: Do not be afraid; we are two disputants, one of whom 
has wronged the other. Judge between us in truth and do not be 
unjust; guide us to the right path. 

38:23. [One of them said:] This is my brother; he has ninety-nine ewes 
and I have only one. He said: Let me take care of her, and he 
has been overbearing towards me in his speech. 

38:24. Dawood said: He has certainly wronged you by demanding 
that your ewe be added to his flock. Indeed many associates 
[or partners] wrong one another, except those who believe and 
do righteous deeds - and how few they are. Then Dawood 
realised that We were only testing him, so he asked his Lord 
for forgiveness, fell down in prostration and turned to Allah in 
repentance. 

38:25. So We forgave him for that. Verily nearness to Us awaits him 
[in the hereafter], and a blissful journey’s end. 

38:26. *|We said:] O Dawood, verily We have made you a ruler in the 
land, so judge between the people in truth, and do not follow 
your desires, lest they lead you astray from the path of Allah. 
Verily those who go astray from the path of Allah will have a 
severe punishment because they forgot the Day of Reckoning. 


Having told us that He gave His Prophet Dawood sound judgement 
when judging disputes among people, for which he was well known, 
and people would seek him out for that reason, Allah (:Jg) now tells 
us the story of two disputants who came to him concerning an issue 
that Allah made a test for Dawood and a lesson, because of a mistake 
that he made. But Allah had mercy on him and forgave him, and 




Soorat Sad 


(21-26) I 243 


He caused this case to be referred to him. Allah says to His Prophet 
Muhammad ( 5 ^): 

^Has the story of the disputing parties reached you^, for it is a 
wondrous story. 

^when they climbed the wall into his chamber)?, when Dawood was 
there. It was a space in which Dawood would worship Allah, and the 
two men entered it without permission and without asking permission, 
and they did not enter through the door. 

Therefore, when they entered upon him in this manner, he was 
startled and was afraid of them. They said to him: «|we are two 
disputants^, so do not be afraid. 

^one of^ us f(has wronged the other. Judge between us in truth)? that 

is, justly, and do not side with one of us 

^and do not be unjust; guide us to the right path)?. 

The point here is that it became clear to him that the two disputants 
were seeking a fair and just verdict, and as that was the case, they 
would tell him their story truthfully. So the Prophet of Allah Dawood 
was not offended by their exhortation to be fair, and he did not tell 
them off for that. 

One of them said: «(This is my brother^ - he stated that he was 
his brother, either by faith or by blood or by friendship, because in 
that case there should be no wrongdoing, and wrongdoing on his part 
would be worse than wrongdoing on the part of anyone else. 

^he has ninety-nine ewes)?, which is a great deal of good, and he 
should be content with what Allah has given him 
^and 1 have only one)?, but he covets it 

^He said: Let me take care of her)? that is, give it to me and let me 
be in charge of it 

^and he has been overbearing towards me in his speech)? that is, he 
has overpowered me with his words, because he kept bothering me 
until he got the ewe, or almost got it. 

When he heard his words - and it is known from the context that 
this is what really happened, so there is no reason for anyone to object 
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and say: Why did Dawood pass judgement before listening to what 
the other party had to say? - Dawood said: 

^He has certainly wronged you by demanding that your ewe be added 
to his flock|» and this is the usual way with many associates and close 
friends. 

Then he said: ^Indeed many associates [or partners] wrong one 
another^ because wrongdoing is something that is ingrained in people 
^except those who believe and do righteous deeds^ because what they 
have of faith and righteous deeds prevents them from wronging others 
^and how few they are^. This is like the verse in which Allah (4c) 
says: 

^...But few of My slaves are grateful.^ (Saba'34:13) 

^Then Dawood realised^, when he had passed Judgement between 
them, 

^that We were only testing him^ that is, We tested him by causing 
this case to be referred to him, so as to alert him to something. 

^so he asked his Lord for forgiveness^ for what he had done 
^fell down in prostration and turned to Allah in repentance^, repenting 
sincerely and worshipping Allah. 

^So We forgave him for that^ that is, for what he had done, and 
Allah bestowed all kinds of honours upon him and said: 

^Verily nearness to Us^ that is, high status and closeness to Us 
^awaits him [in the hereafter], and a blissful Journey’s end^ that is, 
destination. 

With regard to the mistake that Dawood (^) made (and for which 
he sought forgiveness), Allah does not tell us what it was, because 
there is no need to do so. Therefore trying to find out what it was is 
unnecessary. Rather what matters in the story that Allah tells us here 
is His kindness towards him, and that he repented and turned to Him 
and was raised in status thereby, so that after repenting he was better 
than he was before. 
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«f[We said;] O Dawood, verily We have made you a ruler in the 
land^ when you rule concerning their religious and worldly affairs 
^so judge between the people in truth^ that is, with justice, and that 
is not possible except with the necessary knowledge, knowledge of 
real-life situations and the ability to carry out just rulings. 

^and do not follow your desires^ and be biased towards one party 
because of blood ties or friendship, or love or hatred for the other party 
^lest they]? namely your desires ^lead you astray from the path of 
Allah|» and take you beyond the bounds of the straight path. 

^Verily those who go astray from the path of Allah|>, especially those 
who do so deliberately 

^will have a severe punishment because they forgot the Day of 
Reckoningl^. If they had remembered it, fear would have been instilled 
in their hearts, and they would not have gone along with tempting 
desires. 




38:27. We have not created the heavens and the earth, and all that is 
between them, in vain. That is what the disbelievers think. So 
woe to the disbelievers from the fire! 


38:28. Should We equate those who believe and do righteous deeds with 
those who spread mischief in the land? Or should We equate 
those who fear Allah with the wicked?^^ 


This verse refutes the view of those who did not believe in the hereafter, 
and thus believed that the end of the believers and the disbelievers would = 
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38:29. This is a blessed Book that We have sent down to you, so that 
they may ponder its verses, and so that people of understanding 
may pay heed. 


Here Allah tells us of His perfect wisdom in creating the heavens 
and the earth, and that He did not create them in vain, for no purpose 
and to serve no interest. 

^That is what the disbelievers think)» of their Lord, as they harbour 
notions about Allah that are not befitting to His majesty. 
t|So woe to the disbelievers from the fire^ for it is what will settle the 
score with them, and it will overwhelm them completely. 

Rather Allah’s creation of the heavens and the earth is based on 
truth and is for the sake of truth. He created them so that people 
may know the perfect nature of His knowledge, might and all- 
encompassing authority, and that He alone is deserving of worship, 
and not those that did not create even an atom in the heavens or on 
earth; and that the resurrection is true, and Allah will judge between 
the people of good and the people of evil. 

So the one who is ignorant of divine wisdom should not think that 
Allah will treat them all equally when He judges them. Hence He 
says; ^Should We equate those who believe and do righteous deeds 
with those who spread mischief in the land? Or should We equate 
those who fear Allah with the wicked?^ This is not befitting to divine 
wisdom and judgement. 

^This is a blessed Book that We have sent down to you^, in which 
there is much goodness and abundant knowledge, guidance away 
from error, healing from disease, light to illuminate the darkness, and 
every ruling that accountable people may need. It contains definitive 


= be the same (namely death, and nothing beyond that). Here Allah confirms 
that their ultimate end will not be the same, for the believers will enter 
paradise whilst the disbelievers will enter hell. 
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evidence for every issue, by means of which it becomes the most 
majestic book to appear in this world since Allah created it. 

^so that they may ponder its versesjj that is, this is the wisdom 
behind sending it down, so that people may ponder its verses, and thus 
find knowledge in it and reflect upon its subtle meanings and wisdom, 
for by pondering and reflecting upon its meanings, thinking about it 
time after time, its blessings and good may be attained. This indicates 
that it is encouraged to reflect upon the Qur’an and that doing so is 
one of the best of deeds, and that recitation which includes reflection 
is better than rapid recitation that does not achieve this purpose. 

^and so that people of understanding may pay heed^ that is, so that 
people of sound mind may learn through reflecting upon all issues of 
knowledge. This indicates that learning and benefitting from this Book 
will be commensurate with a person’s maturity and understanding. 


^ <S^ -d ^ ^ 

38.30. We bestowed upon Dawood Sulayman, a good and faithful slave 
who constantly turned [to Us] 

38.31. One afternoon, noble swift-footed steeds were presented before 
him. 
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38:32. And he kept saying: 1 love to love these good things [these 
horses] because of the command of my Lord,^** until [the 
galloping horses] disappeared from sight. 

38:33. [Then he said:] Bring them back to me, and he began to pass 
his hands over their legs and necks. 

38:34. Indeed We tested Sulayman, and placed on his throne a body, 
then he turned to Us [in repentance]. 

38:35. He said: My Lord, forgive me and grant me a dominion, the like 
of which will never be granted to anyone after me, for indeed 
You are the Bestower. 

38:36. And We made the wind subject to him; it blew gently at his 
command, wherever he directed it. 

38:37. And [We made subject to him] the devils, every kind of builder 
and diver, 

38:38. and other [devils], bound together in shackles. 

38:39. [We said:] This is Our gift, so give freely or withhold, without 
[having to render] account. 

38:40. Verily nearness to Us awaits him [in the hereafter], and a blissful 
journey’s end. 


Having praised Dawood and mentioned what happened to him 
and what he did, Allah (‘i^) now praises his son Sulayman (^), as 
He says: 

f|We bestowed upon Dawood Sulayman^ that is. We blessed him 
with him, and made him to be a source of comfort and joy to him. 
«[a good and faithful slave|> - this refers to Sulayman (^), who 
possessed characteristics that deserved praise, for he ^constantly 
turned [to Us]p that is, he constantly turned to Allah in all situations. 


He loved the horses because they were kept and trained for the purpose 
of fighting in Allah’s cause, and they were referred to in the Torah as they 
are referred to in the Qur’an. 
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with devotion and love, remembering Him, calling upon Him, 
humbling himself and striving hard to earn the pleasure of Allah, 
giving precedence to that over all things. 

^One afternoon, noble swift-footed steeds were presented before 
him^ the words translated here as ^noble swift-footed steeds^ refer 
to fine horses, one of the characteristics of which is that they stand 
on three feet, with one foot raised, and they are very beautiful and 
pleasant to look at, especially for those who need them, such as kings. 
These horses continued to be presented to him until the sunset, and 
they distracted him from the afternoon prayer and remembrance of 
Allah. 

So he said - regretting what he had done and seeking to draw 
close to Allah, because they had distracted him, and so as to give 
precedence to love for Allah over love for anything else: love to 
love these good things [these horses]|». The word translated here as 
^love^ also includes the meaning of giving precedence to. In other 
words, he said: I gave precedence to love of these good things, which 
refers to wealth in general. In this case what is referred to is the horses, 
^because of the command of my Lord, until [the galloping horses] 
disappeared from sight^. 

^[Then he said:] Bring them back to me|», so they were brought 
back 

^and he began to pass his hands over their legs and necks^ that is, 
he started to cut their legs and necks with his sword.^' 


This is the interpretation favoured by as-Sa‘di. At-Tabari and others held 
a different opinion, namely that this could not be right because it would be 
both cruel and a waste of wealth, neither of which would be appropriate on 
the part of a Prophet; they suggested that what is meant is either stroking 
or patting the horses by way of affection, or examining them, as Sulayman 
was a skilled horseman. At-Tabari narrated this view from Ibn ‘Abbas 
and regarded it as the correct interpretation of this verse. Here, we have 
reflected as-Sa‘di’s view. (Translator) 
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^Indeed We tested Sulayman^ that is, we tested him and tried him 
by taking away his dominion and separating him from it, because 
mistakes are due to human nature, 

^and placed on his throne a body)? - this was a devil which Allah 
willed and decreed should sit on his throne and have control over 
Sulayman’s dominion for the duration of this test. Then Sulayman 
turned to Allah in repentance. 

^He said: My Lord, forgive me and grant me a dominion, the 
like of which will never be granted to anyone after me, for indeed 
You are the Bestower^. And Allah answered his prayer and forgave 
him, and restored his dominion to him, and added to it something 
that was never granted to anyone after him, namely the subjugation 
of the devils to him, so that they built whatever he wanted and dived 
for him in the sea, bringing forth pearls and jewels; whoever among 
them disobeyed him, he chained him with shackles and tied him up. 

^[We said:] This is Our gift]? so enjoy it and ^give freely^ to 
whomever you wish 

^or withhold^ from whomever you wish 

^without [having to render] account^ that is, with no blame on you 
and no reckoning, because Allah (-te) knew of his perfect justice and 
good judgement. 

You should not think that this was for Sulayman in this world 
only, and not in the hereafter; rather he will have much good in the 
hereafter too. Hence Allah says: ^Verily nearness to Us awaits him 
[in the hereafter], and a blissful journey’s end^ that is, he is one of 
those who will be brought close to Allah, and will be honoured in 
various ways by Him. 

Lessons we learn from the story of Dawood 
and Sulayman (peace be upon them both) 

• Allah told his Prophet Muhammad (j||) stories of those 
who came before him, so as to make him steadfast and reassure 
him; He told him about their worship, great patience and turning 
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to Allah, so that he would long to compete with them and draw 
close to Allah as they did, and to be patient in bearing the harm 
of his people. Hence - here - when Allah mentions the harm that 
his people tried to do to him and what they said about him and 
his message. He instructed him to be patient and to remember 
His slave Dawood, so that he might find comfort in that. 

• Allah praises and loves a person to have energy when doing acts 
of obedience and worship, and to be strong in both physical and 
mental terms, because if a person is strong, it will result in him 
doing those acts of obedience properly and doing a great deal 
of them, which does not happen when a person is weak and has 
no resolve. The individual should seek means of developing 
strength and energy, and not become lazy and slow, as that will 
lead to loss of energy that will weaken one’s resolve. 

• Turning to Allah in all circumstances is one of the characteristics 
of the Prophets of Allah and the elite of His creation, as Allah 
praised Dawood and Sulayman for that. So people should follow 
their example and their guidance. 

«|Those [Prophets] are the ones whom Allah guided; let their 
guidance be an example to follow...^ (al-An‘am 6: 90) 

• Allah honoured His slave Dawood (^) with a beautiful voice, 
by means of which Allah caused the mountains, that do not hear, 
and the birds, which cannot understand, to echo him when he 
raised his voice in praise of Allah, and to glorify Allah with him 
in the afternoon and in the morning. 

• One of the greatest blessings that Allah can bestow upon His 
slave is to bless him with beneficial knowledge, so that he 
knows how to judge between people, as Allah blessed His slave 
Dawood (^) with such knowledge. 

• Allah demonstrates His care for His Prophets and chosen ones, 
if they make some mistake, by putting them through tests and 
trials so that troubles will be dispelled from them and they will 
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become better than they were originally, as happened to Dawood 
and Sulayman (peace be upon them). 

• The Prophets (peace be upon them) are protected from error in 
that which they convey from Allah (^), because the purpose 
of their mission cannot be achieved otherwise. However, they 
may commit some sins, which is something inherent in human 
nature, but Allah soon causes them to repent, by His kindness. 

• Dawood (^) usually stayed in his chamber to worship his 
Lord, hence the two disputants climbed the wall of his chamber, 
because he was alone in his chamber and no one else could come 
to him in that place. He did not devote all his time to the people, 
even though many cases were referred to him for judgement. 
Rather he allocated some time to be alone with his Lord, and 
to find comfort in worshipping Him, which helped him to be 
sincere in all his affairs. 

• Etiquette should be followed when entering upon rulers and 
others, because when the two disputants entered upon Dawood 
in an unusual manner, not from the usual door, he was startled 
by them and was very upset by that, and he did not think that 
it was appropriate at all. 

• The judge should not refuse to issue a verdict on the basis of 
truth because of bad manners or inappropriate conduct on the 
part of the disputant. 

• Dawood (^) was a man of perfect forbearance, as he did 
not get angry with the two disputants when they came to him 
without asking permission, even though he was the king; he did 
not scold them or tell them off. 

• It is permissible for one who has been wronged to say to the one 
who wronged him: “You have wronged me” or “O wrongdoer” 
or “You transgressed against me”, and the like, because they 
said: t|we are two disputants, one of whom has wronged the 
otherp (38: 22). 
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• The one who is being exhorted and advised, even if he is of high 
status and very knowledgeable, should not get angry or upset 
if someone advises or exhorts him. Rather he should hasten to 
accept the advice and be grateful. The two disputants advised 
Dawood and he did not get upset or angry, and that did not deter 
him from giving a fair verdict; rather he passed a judgement 
that was completely fair. 

• Mixing with relatives and friends, and having a lot of financial 
worldly dealings with them, may lead to ill feeling among them, 
and some of them may transgress against others. There is no 
way to prevent that except by fearing Allah and being patient 
in all situations, by means of having faith and doing righteous 
deeds. This is something that is very uncommon among people. 

• Seeking forgiveness and doing acts of worship, especially 
prayer, are among the means of absolving sins, because Allah 
connected the forgiveness of Dawood’s sin to his prayer for 
forgiveness and his prostration. 

• Allah honoured His slaves Dawood and Sulayman by bringing 
them close to him and granting them a goodly reward, so no 
one should think that what happened to them undermines their 
status before Allah (-4?). This is how Allah shows kindness to 
His sincere and devoted slaves: when He forgives them, He 
removes the traces of their sins and all consequences that result 
from it. That even includes what people think, because, if they 
know of some of their sins, they will lose some of the respect 
they have for them. So Allah removes these effects, and that is 
not difficult for the Most Generous, Oft-Forgiving. 

• Ruling between people is a religious honour that was undertaken 
by the Messengers of Allah and the elite of His creation. The Job 
of the one who undertakes it is to Judge on the basis of truth and 
avoid the influence of whims and desires. Judging on the basis 
of truth requires knowledge of shar'i matters, understanding of 
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the issue that is referred for judgement, and knowing how to 
apply the shar‘i rulings to it. The one who is ignorant of either 
of these matters is not fit to Judge, and it is not permissible for 
him to undertake this task. 

• The judge should beware of whims and desires and always be 
cautious about this matter, because no one is free of it; rather 
he should strive hard to make the truth his aim and, at the time 
of judgement, set aside any feelings of love or hate towards 
any of the disputants. 

• Sulayman (Wt) was one of the virtues of Dawood, and one 
of the blessings that Allah bestowed upon him, for one of the 
greatest blessings that Allah may bestow upon His slave is to 
grant him a righteous son, and if he is also a scholar, that is 
light upon light. 

• Allah (4£) praised Sulayman by describing him as: (-(a good and 
faithful slave who constantly turned [to Us]^ (38. 30). 

• Allah bestows abundant blessings and kindnesses upon His 
slaves; He blesses them by enabling them to do righteous deeds 
and attain good manners, then He praises them for that, when 
it is He Who bestowed it upon them by His generosity and 
kindness. 

• Sulayman gave precedence to love of Allah (-te) over love of 
all else. 

• Everything that distracts a person from Allah is bad and 
blameworthy, so he should keep away from it and focus on 
that which is more beneficial. 

• We also learn the famous principle; “Whoever gives up 
something for the sake of Allah, Allah will compensate him 
with something better than it.” Sulayman hamstrung the noble 
swift-footed steeds that are so dear to people, giving precedence 
to love of Allah, so Allah compensated him with something 
better than that, by subjugating the soft and gentle wind to him. 
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that blew on his command, and would cover the distance of a 
month’s journey in the morning and a month’s Journey in the 
evening (cf. 34: I2)\ and He subjugated the devils to him who 
were able to do things that humans could not. 

• The subjugation of the devils was not granted to anyone after 
Sulayman (-^J. 

• Sulayman (^) was a Prophet-king who did what he wanted, 
but he did not want anything except what was Just. This is 
in contrast to the Prophet-slave whose will is subject to the 
command of Allah, so he does not do anything or refrain from 
anything except by divine command, as in the case of our 
Prophet Muhammad (^), and that is more perfect. 


tSP jj ll* taI 

•'.•T I'l ' '{'i-ir -'i ' 

TA.»^ |«ju ij j I 

38:41. Remember Our slave Ayyoob, when he called upon his Lord: 

Verily the Shaytan has afflicted me with hardship and pain. 
38:42. [We said to him:] Strike [the ground] with your foot. Here is 
cool water for you to wash in and drink. 


38:43. And We restored his family to him and doubled their number, as 
a mercy from Us and as a reminder to people of understanding. 

38:44. [We said to him:] And take a bundle of rushes in your hand and 
strike [your wife, once] with it, and do not break your oath. Truly 
We found him to be patient and steadfast, a good and faithful 
slave who constantly turned [to Us]. 
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^Remember|> in this Book full of reminders 
^Our slave Ayyoob^ and mention him in the best terms, speaking 
highly of him, when harm befell him, but he bore it with patience 
and did not complain to anyone except his Lord, turning only to Him. 
^when he called upon his Lord^i in supplication, complaining to 
Him and none other. He said: My Lord, ^Verily the Shayfan has 
afflicted me with hardship and pain)j that is, something very hard, 
tough and painful. The Shaytan had been given the power to harm 
him physically, so he blew on his skin until it was filled with sores, 
which then ruptured, making matters even worse; similarly, his family 
died and his wealth was destroyed. 

It was said to him: ^Strike [the ground] with your foot^ that is, 
strike the ground with your foot so that there will flow from it a spring 
of water with which you may wash yourself and from which you may 
drink, and it will take away the harm and pain from you. He did that, 
and the harm left him, and Allah healed him. 

«{And We restored his family to him^ - it was said that Allah 
brought them back to life for him 

^and doubled their number^ in this world, and Allah made him rich 
and bestowed upon him a great deal of wealth 
^as a mercy from Us^ to Our slave Ayyoob, as he was patient and 
steadfast, so We granted him reward by Our mercy in this world and 
the hereafter. 

^and as a reminder to people of understanding^ that is, so that people 
of understanding might remember the story of Ayyoob and learn a 
lesson from it, and realise that whoever bears harm with patience, 
Allah will reward him in this world and the hereafter, and will 
answer his supplication when he calls upon Him. 

^[We said to him:] And take a bundle of rushes in your hand and 
strike [your wife, once] with it, and do not break your oath^. The 
commentators said: When he was sick, he got angry with his wife for 
some reason, and swore that if Allah healed him, he would strike her 
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one hundred times. But his wife was a righteous woman who treated 
him kindly, so when Allah healed him, He showed mercy to her and 
to him; therefore He told him to strike her once with a bundle of one 
hundred reeds, thus enabling him to fulfil his oath (without harming 
her or being unjust towards her). 

^Truly We found him|> namely Ayyoob ^to be patient and 
steadfast^ that is, We tested him with great harm, and he bore it with 
patience for the sake of Allah (tfe) 

^a good and faithful slaved who reached the highest levels of servitude 
to Allah, at times of both ease and hardship 

<^who constantly turned [to Us]^ that is, he often turned to Allah 
to help him reach his spiritual and worldly goals, and constantly 
remembered his Lord, called upon Him, loved Him and showed 
devotion to Him. 








(tv-S0 


38:45. Remember Our slaves Ibraheem, Is-haq and Ya'qoob, men of 
endurance [in worship] and deep insight. 

38:46. Verily We chose them by granting them a distinct quality: 

constantly remembering the hereafter. 

38:47. And indeed before Us they are among the chosen and the truly 
good. 


^Remember Our slaves^ who were sincere to Us in worship, and 
speak highly of them. 

^Ibraheem^ al-Khaleel (the close friend of Allah), his son ^Is-haq^, 
and his grandson ^Ya‘qoob^. 
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^men of endurance [in worship]^ that is, they had great stamina in 
worshipping Allah (^) 

^and deep insight^ that is, they had deep insight into the religion of 
Allah, so He described them as possessing beneficial knowledge and 
doing a great deal of righteous deeds. 

^Verily We chose them by granting them a distinct quality^ that 
is, a significant and very special quality, which was; 
sfconstantly remembering the hereafter^. We instilled constant 
remembering of the hereafter in their hearts and caused them to strive 
for it at all times. Sincerity towards Allah and remembering that He 
is always watching was something inherent in them, and We caused 
them to be a reminder of the hereafter, so that by seeing them, people 
were reminded of it and learned from them, and they are remembered 
in the best terms. 

€(And indeed before Us they are among the chosen^ whom Allah 
selected from among the best of His creation 
^and the truly good)» who possess all noble characteristics and do 
all righteous deeds. 


38:48. And remember Isma'eel and Alyasa* and Dhul-Kifl; each of 
them was among the truly good. 


That is, remember these Prophets in the best of terms and speak 
highly of them, for each of them was among the elite whom Allah 
chose from among humankind, and He chose for them and helped 
them to attain the best of attitudes, deeds, manners, attributes and 
characteristics. 
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38:49. This is a reminder. Verily the pious will have a blissful journey’s 
end, 

38:50. Gardens of perpetual abode, whose gates will be opened to them. 

38:51. Reclining therein on couches, they will call for abundant fruit 
and drink, 

38:52. And with them will be chaste women who restrain their glances,*^ 
of equal age. 

38:53. This is what you are promised for the Day of Reckoning. 

38:54. Indeed this is Our provision, which will never cease. 


^This^ namely the mention of these elite Prophets and their 
characteristics 

^is a reminder^ in this Qur’an full of reminders; by remembering 
their attitude and manners, one may be reminded of, and love to 
follow, their beautiful attributes, and one may become eager to find 
out about what Allah blessed them with of sublime characteristics and 
how Allah caused them to be remembered in the highest terms among 
people. 

One of the types of reminder is mentioning good people; another 
type is mentioning the requital of both good people and evil people. 
Hence Allah says: 


They are the hoor al-‘een, who will be content with their husbands and 
will not look at other men. 
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^Verily the pious^ that is, those who fear their Lord by complying 
with His commands and heeding His prohibitions, both believing 
men and believing women 

^will have a blissful journey’s end^ that is, a good end and place to 
return to. 

Then Allah explains that further: ^Gardens of perpetual abode^ 
whose inhabitants would not wish for anything other than that, 
because they are so perfect and their bliss is so complete. They will 
never leave them or be expelled from them. 

(•(whose gates will be opened to themj^ that is, the gates of their 
dwellings and abodes will be opened for them. They will not need 
to open them themselves; rather they will be served and looked 
after. This is also indicative of perfect security, for in the gardens 
of perpetual abode there is nothing that would require closing and 
locking of gates (or doors). 

(•(Reclining therein)^ on adorned couches and seats 
((they will call for^ that is, they will instruct their servants to bring 
((abundant fruit and drink^, whatever their hearts may desire and may 
delight their eyes. This is indicative of perfect bliss, perfect ease and 
reassurance, and perfect pleasure. 

((And with them^ will be their wives from al-hoor al-‘een 
^chaste women who restrain their glances^ and look only at their 
husbands, and their husbands will look only at them, because of the 
beauty that all will possess, and the love that each will have for the 
other; they will have no desire for any other companion and will not 
think of any replacement 

((of equal agep that is, of the same age, the best age of youth, and the 
most beautiful and pleasurable. 

(•(This is what you are promisedjj, O pious ones who fear Allah 
(•(for the Day of Reckoning)? as a reward for your righteous deeds. 

((Indeed this is Our provision)? that We will bestow upon the people 
of paradise 
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^which will never cease^ that is, it will never stop; rather it is eternal 
and ongoing, and will constantly increase. 

That is not difficult for the Most Generous Lord, the Most Kind, 
Most Merciful, Most Munificent, Self-Sufficient, Most Praiseworthy, 
Knower of subtleties, the Most Gracious, the Sovereign, the Judge, 
the Majestic, the Beautiful, the Bestower of blessings and immense 
favours. Whose generosity knows no end and Whose blessings cannot 
be counted, and no one can comprehend some of His kindness. 


^ X ^ ' 

I-C* >1 z4jaw»»_« 

.g.j'j LJ U 1^ jLjjl. t UjCj 6jfc o~jlJc>Q^JLa jQ'.'Jll 

(11-00 ij^) 

38:55. Thus it will be. But verily the transgressors will have a wretched 
journey’s end: 

38:56. Hell, which they will enter; what a wretched resting-place! 
38:57. This [is the punishment], so let them taste it: scalding water and 
pus. 


38:58. and other similar [punishments], of various kinds. 

38:59. [Their leaders will say to one another;] Here is a group of people 
rushing headlong to join you. There is no welcome for them; 
they will surely enter the fire. 


38:60. [The followers will say to the leaders:] Nay, rather it is you for 
whom there is no welcome! It is you who brought this upon us. 
Indeed this is an evil place to settle in! 
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38:61. They will say: Our Lord, whoever brought this upon us, give 
them a double punishment in the fire. 

38:62. And they will say: Why do we not see men whom we used to 
count among the wicked 

38:63. and whom we used to ridicule? Have our eyes missed them? 

38:64. All this will surely come to pass: the inhabitants of the fire will 
dispute among themselves. 


(•fThus it will be^ that is, the reward of the pious will be as We 
have described it. 

^But verily the transgressors^ that is, those who overstep the mark 
in disbelief and sin 

^will have a wretched journey’s end^ that is, the worst place of return. 

Then Allah explains that further, as He says: ^Hellj^ in which all 
torments are combined, and its heat and cold are severe 
^which they will enter^ that is, they will be subjected therein to a 
punishment which will encompass them on all sides, with layers of 
fire above them and beneath them. 

^what a wretched resting-place^ that is prepared for them as a place 
to dwell and settle. 

^This^ resting-place, severe punishment, disgrace, shame and 
torment, will form the punishment 

^so let them taste it: scalding water)? that is extremely hot; they will 
drink it and it will cut their intestines 

fjand pus^ which is the worst possible drink, composed of pus; its 
taste is bitter and its smell is foul. 

^and other similar [punishments], of various kinds)? that is, several 
types of punishment with which they will be punished and humiliated. 

When they come to the fire, they will revile one another and say 
to one another: 

^Here is a group of people rushing headlong to Join you)? in the fire. 
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^There is no welcome for them; they will surely enter the fire^. 

The group that is rushing headlong will say: ^Nay, rather it is you 
for whom there is no welcome! It is you who brought this^ namely 
the punishment 

^upon us^ by calling us to it and by tempting and misguiding us; you 
are the cause of all this. 

^Indeed this is an evil place to settle in^ that is, a place to settle in 
for all of them, an utterly evil place. 

Then they will pray against those who led them astray, saying: 
^Our Lord, whoever brought this upon us, give them a double 
punishment in the fire^. Elsewhere Allah tells us: 

^...He will say: [It will be] doubled for all, but you do not know.^ 
(al-A 'rdf 1: 38) 

^And they will say^ when they are in the fire: 

^Why do we not see men whom we used to count among the 
wicked^ that is, we used to claim that they were among the wicked 
who deserved the punishment of the fire. But in fact they were the 
believers. The inhabitants of the fire will notice that they are missing 
and will wonder why they do not see them in the fire. 

^and whom we used to ridicule? Have our eyes missed them?^ 
That is, the fact that we do not see them must be due to one of two 
reasons: 

Either we were mistaken when we regarded them as being among 
the wicked, and in fact they are among the good; we only said what 
we said about them by way of mockery and ridicule. This is true, as 
Allah (-Js) tells us elsewhere that He will say to the inhabitants of hell: 

^Among My slaves there were some who said: Our Lord, we believe, 
so forgive us and have mercy upon us, for You are the Most Merciful 
of those who show mercy. But you treated them with ridicule, so much 
so that [ridicule of them] made you forget all remembrance of Me, 
and you used to laugh at them.^ (al-Mu'minoon 23: 109-110) 
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Or perhaps they are with us in the fire, but we cannot see them. It 
may be that this is what they still believe in their hearts, so the belief 
that they held in this world and often repeated - that the believers 
would be in hell - was so well entrenched in their hearts that it became 
second nature to them, so they entered hell like this and said what 
they said. 

Or it may be that they will say this by way of deceit, as they 
practised deceit in this world, so they will persist in that deceitful 
attitude even in hell. Therefore the people of the heights {al-a 'rdf) 
will say to the people of hell: 

i(Are these the ones concerning whom you swore that Allah would 
never bestow His mercy upon them? [Now] enter paradise; you will 
have no fear nor will you grieve.^ (al-A 'rdf 7: 49) 

Allah says, confirming what He has told us, and He is the most 
truthful in speech: ^All this^ that We have told you about ^will 
surely come to pass^ and there is no doubt about it whatsoever, ^the 
inhabitants of the fire will dispute among themselves^. 


^ ^ L2i Ji ^ 
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38:65. Say [O Muhammad]; I am but a wamer, and there is no god but 
Allah, the One, the Subjugator, 

38:66. Lord of the heavens and the earth and all that is between them, 
the Almighty, the Oft-Forgiving. 

38:67. Say: This is a message of great importance 

38:68. from which you are turning away. 

38:69. I had no knowledge^^ of those on high when they disputed 
[concerning the creation of Adam]. 

38:70. I have only received revelation in order to give you clear 
warning. 

38:71. [Remember] when your Lord said to the angels: Verily I am 
going to create a human being from clay. 

38:72. So when 1 have fashioned him and breathed into him the soul 
which I created for him, fall down in prostration before him. 

38:73. Thereupon, the angels all fell down in prostration, 

38:74. except Iblees; he was arrogant and was one of the disbelievers. 

38:75. Allah said: O Iblees, what prevented you from prostrating to 
what I created with My own two Hands? Are you too proud, or 
do you deem yourself superior? 

38:76. He said: 1 am better than he; You created me from fire and You 
created him from clay. 

38:77. Allah said: Then get out of here, for you are accursed, 

38:78. And verily My curse will be upon you until the Day of Judgement. 


Were it not for the revelation, the Prophet (^) would have known nothing 
about the dispute among those on high (namely the angels). 
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38:79. Iblees said: O my Lord, grant me respite until the day they are 
resurrected. 

38:80. Allah said: You are among those who are granted respite, 

38:81. Until the day of the time appointed. 

38:82. Iblees said: By Your might, I will certainly mislead them all, 

38:83. except Your chosen [and sincere] slaves among them. 

38:84. Allah said: The truth is, and I speak nothing but the truth: 

38:85. I will surely fill hell with you and those who follow you, all 
together. 

38:86. Say [O Muhammad]: I do not ask you for any recompense for 
this, nor do 1 pretend to be what I am not. 

38:87. It [the Qur’an] is but a reminder to the worlds. 

38:88. And you will surely come to know its truth after a while. 


^Say^, O Messenger (*^), to the disbelievers, if they demand 
from you that which is not under your control: 

^1 am but a wamer^ and that is all I am. As for control, it belongs 
to Allah (^). But I convey to you commands and prohibitions; 1 
urge you to do good and I warn you against evil. Whoever is guided, 
it is to his own benefit, and whoever goes astray, it is to his own 
detriment. 

«fand there is no god but Allah^ that is, there is no one who is deserving 
of devotion or worship except Allah, ^the One, the Subjugator]?. 

This is an affirmation of His divinity, on the basis of definitive proof, 
namely His oneness and His subjugation of all things. Subjugation is 
indicative of oneness, because there cannot be two subjugators who 
are equal in their subjugation. The One Who subjugates all things is 
the One Who has no equal, and He is the One Who alone deserves to 
be worshipped. Just as He alone is the Subjugator. 

He also affirms that on the basis of the oneness of His Lordship, 
as He says: 
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^Lord of the heavens and the earth and all that is between them^ that 
is, their Creator Who cares for them and controls them in all ways 
^the Almightyjs to Whom belongs all power, by which He created 
mighty things 

^the Oft-Forgiving^J Who forgives all sins, minor and major, for those 
who repent to Him and give up sin. 

Such is the One Who alone is deserving of worship, to the exclusion 
of those who do not create or provide anything, and have no power to 
cause harm or bring benefit, and have no control over anything and 
no ability to do anything, and have no power to forgive sins. 

^Sayji to them, to alert and warn, and to motivate them: 

^This is a message of great importance|j that is, what I am telling 
you about the resurrection and requital of deeds is a message of great 
importance; a great deal of attention must be paid to it, and it should 
not be overlooked. 

But ^you are turning away)? from it as if there is no reckoning or 
punishment or reward ahead of you. 

If you doubt what 1 say and you are suspicious about what 1 have 
told you, then you should note that 1 am telling you about things of 
which I have no knowledge and that 1 have never read about in any 
book; the fact that 1 am telling you about it exactly as it is, without 
any addition or omission, is the greatest testimony to my truthfulness 
and the clearest evidence of the truth of what 1 have brought to you. 
Hence Allah instructed him to say: 

had no knowledge of those on high^ namely the angels 
«(when they disputed [concerning the creation of Adam]^, were it 
not for Allah informing me and revealing it to me. Hence he (was 
instructed to) say: 

^[I have only received revelation in order to give you clear 
warning)? - there was no wamer who was clearer in his warning 
than the Prophet (^). 
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Then Allah mentions the dispute of those on high; 

^[Remember] when your Lord said to the angels^ by way of informing 
them: 

^Verily I am going to create a human being from clay|> that is, his 
essential substance will be clay 

^So when 1 have fashioned him^ that is, when I have fashioned 
his body and it is complete, 

^and breathed into him the soul which I created for him, fall down 
in prostration before him^. So the noble angels prepared themselves 
to do that, when his creation was completed and the soul had been 
breathed into him, in obedience to their Lord and by way of honouring 
Adam (^). So when his creation was completed, in body and soul, 
and Allah tested Adam and the angels with regard to knowledge, and 
his superiority over them became apparent, Allah instructed them to 
prostrate to him. 

So they all prostrated to him, ^except Iblees^, who did not 
prostrate. 

^he was arrogant^ that is, he was too arrogant to obey his Lord and 
showed arrogance towards Adam 

^and was one of the disbelievers^ in the knowledge of Allah 
^Allah said^, rebuking Iblees 

Iblees, what prevented you from prostrating to what I created with 
My own two Hands?^ That is, 1 honoured him and blessed him, and 
singled him out for this virtue, to the exclusion of the rest of creation, 
which dictated that no one should be arrogant towards him. 
t^Are you too proud^ in your refusal 
^or do you deem yourself superior?)? 

Iblees said, expressing opposition to his Lord and going against 
His commands: 

^I am better than he; You created me from fire and You created him 
from clay^ and according to his claim, the element of fire was superior 
to the element of clay. But this was a false analogy, for the element 




Soorat Sad 


(65-88) I 269 


of fire is the substance of evil, mischief, arrogance, foolishness and 
indecency, whereas the element of clay is the substance of dignity and 
humility, it is the source that brings forth all kinds of trees and plants, 
and it overwhelms and extinguishes fire. Fire requires a substance in 
order to exist, whereas clay exists by itself This is the analogy of the 
leader of the evil people, on the basis of which he opposed the verbal 
command of Allah. It is obviously false and invalid, so what do you 
think of the analogy of the students of this leader, on the basis of which 
they oppose the truth? All of that is even more false and more invalid. 

^Allah said^ to him: 

^Then get out of here|i that is, get out of heaven, the place of honour 
^for you are accursed^ that is, disgraced and outcast (7: 18) 

^verily My curse will be upon you^ that is, you will continue to 
be disgraced and outcast 

^until the Day of Judgement|> that is, always and for ever. 

^Iblees said: O my Lord, grant me respite until the day they are 
resurrected^. This was because of his extreme enmity towards Adam 
and his progeny; he wanted to be able to lead astray whomever Allah 
decreed that he should lead astray. 

^Allah said^ in response to his request, and in accordance with 
the dictates of His wisdom: 

^You are among those who are granted respite, until the day of the 
time appointed^. 

When Iblees was certain that he had been given respite, he showed 
his Lord the extent of his evil and his extreme enmity towards his 
Lord and towards Adam and his progeny. Therefore he said: 

^By Your might^ that is, by Your greatness and majesty, will 
certainly mislead them all^. This was an oath sworn by the might of 
Allah, that he would mislead them all. 

^except Your chosen [and sincere] slaves among them^. He knew 
that Allah would protect them from his schemes. 


270 I Tafseer as-Sa'di 


Jiiz'23 


Or it may be that what is meant is that, instead of swearing an 
oath, when he realised that he was helpless in all ways and could not 
mislead anyone except by Allah’s leave, he sought divine help, by 
mentioning Allah’s might, so that he could lead the progeny of Adam 
astray, even though he was truly the enemy of Allah. 

So here we are, O our Lord, helpless and falling short, 
acknowledging all the blessings that You bestow, the descendants 
of the one whom You honoured and blessed. We seek Your help, by 
Your great might, power and mercy that encompass all creatures, 
and Your mercy by means of which You granted what You granted of 
blessings both religious and worldly, and You averted from us what 
You averted of harm. We ask You to help us to stand up to him and 
fight him, and to keep us safe from his evil and his traps. We have 
great hope that You will respond to our supplication, and we believe 
in Your promise as You said to us: 

«{Your Lord says: Call upon Me; 1 will answer your prayer... (Ghdfir 
40: 60) 

We call upon You as You have commanded us, so answer us as 
You have promised us, 

c-(.. .for You never break Your promise.)-) (A! 'Imran 3:194) 

f(Allah said: The truth is, and 1 speak nothing but the truth)) that 
is, truth is what I am and truth is what 1 say: 

will surely fill hell with you and those who follow you, all together)). 
When the Messenger (^) had presented proof to the people and 
highlighted the path of guidance, Allah said to him: 

{•(Say [O Muhammad]: I do not ask you for any recompense for this)) 
that is, for my calling you 

^nor do I pretend to be what I am not)) nor do I say things of which 
1 have no knowledge; I only follow what is revealed to me. 

^It [the Qur’an] is but a reminder to the worlds)), by means of 
which they will be reminded of all that will benefit them and serve 
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their interests, both religious and worldly. So it will be an honour to 
those who act upon it, and will raise them in status, and it will establish 
proof to those who stubbornly reject it. 

This mighty soorah contains a wise reminder and a message of 
great importance, and it establishes proof and evidence against those 
who disbelieve in the Qur’an and oppose it, and who reject the one 
who brought it. It tells us about the sincere and chosen slaves of Allah, 
and the requital of both the pious and the transgressors. Therefore at 
the beginning, it contains an oath that it is full of reminders, and at 
the end it describes it as a reminder to the worlds. 

The idea of reminding (and remembering) is mentioned frequently 
throughout, such as when Allah says: ^remember Our slaved (38: 
17, 41)\ ^Remember Our slaves^ (38: 45)\ ^as a mercy from Us and 
as a reminder to people of understanding^ (38: 43); and ^This is a 
reminder^ (38: 49). 

O Allah, teach us of the Qur’an that which we do not know, and 
remind us of what we have forgotten, whether that forgetting is the 
result of heedlessness or not implementing it. 

^And you will surely come to know its truth^ that is, the truth of 
what it foretells 

Rafter a while^, when the punishment befalls them and they have no 
source of help. 

This is the end of the commentary on Soorat Sad. 

All praise and thanks are for Allah, and may the blessings and 

peace of Allah be upon Prophet Muhatnmad (5=^). his family, and 
his C ompanions abundantly until the Day of .ludgement. 
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In the name of Allah, 
the Most Gracious, the Most Merciful 
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39:1. The revelation of the Book is from Allah, the Almighty, the 
Most Wise. 


39:2. Verily We have sent down to you [O Muhammad] the Book 
with the truth, so worship Allah, with sincere devotion to Him 
alone. 


39:3. Verily, sincere devotion is due to Allah alone. As for those 
who take others besides Him as protectors, [they say]: We only 
worship them so that they may bring us nearer to Allah. Allah 
will surely judge between them concerning that wherein they 
differ. Verily Allah does not guide anyone who persists in lies 
and disbelief 
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Here Allah (4g) tells us of the greatness of the Qur’an and the 
majesty of the One Who spoke it and from Whom it came down. For 
it came down from Allah, the Almighty, the Most Wise, the One Who 
is the object of worship and love for humankind. That is because of 
His greatness and perfection, and His might by which He subjugates 
all creatures, and everything surrenders to Him; all wisdom is in His 
creation and His command. 

So the Qur’an has come down from One Who is like this; speech 
is an attribute of the speaker, and the attribute is connected to the one 
who possesses that attribute. Therefore just as Allah is perfect in all 
aspects, and there is none like unto Him, so too His word is perfect 
in all aspects, and there is nothing like it. This alone is sufficient to 
describe the Qur’an and highlight its sublime nature. 

But - moreover - in order to highlight the level of perfection of 
the Qur’an, Allah mentions the one to whom it was revealed, namely 
Muhammad (^), who is the noblest of creation. Thus it is known 
that it is the noblest of books, and what it contains is the truth. It 
was sent down with the truth, concerning which there is no doubt, 
to bring humankind forth from the depths of darkness to the light. It 
was sent down containing the truth with regard to what it tells of the 
stories of the past and the future, and what it prescribes of just rulings. 
Everything it mentions is the greatest type of truth in all respects, and 
there is nothing beyond the truth except misguidance. 

As the Qur’an was sent down from the true God, containing truth 
to guide humankind, to the best of humankind, the blessing of its 
sending is immense, and thanks must be given for that. That is to be 
done by devoting worship to Allah alone. Therefore He says: ^so 
worship Allah, with sincere devotion to Him alone^ that is, devote to 
Allah (4s) alone all your worship, complying outwardly and inwardly 
with His commands. This refers to Islam, faith and ihsan,^ which 


Ihsan is referred to in the well-known hadith in which it was narrated that 
‘Umar said: = 
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means focusing one’s devotion on Allah alone, seeking thereby His 
pleasure and not focusing on anything else. 

^Verily, sincere devotion is due to Allah alone^. The command to 
focus devotion on Him alone is reiterated, so as to highlight the fact 
that just as all perfection belongs to Him alone, and all favours and 
blessings come from Him, for He is kind to His slaves in all aspects, 
so all worship should be devoted to Him alone, with pure intentions, 
free from any other motives. That is the devotion that Allah will accept 
from people and that He expects from the best of His creation and 
that He enjoined upon them, because it means that one’s love, fear 
and hope are entirely focused on Him, and one is totally focused on 
Him, so that one may attain what one wants. 

This level of devotion is what guarantees the well-being of people’s 
hearts, and purifies and cleanses them, not associating anything 
else with Him in worship. Allah does not accept any deeds that are 
contaminated with the ascription of partners to Him, for He has no 


= «We were sitting with the Prophet (^) when a man came to him whose 
clothes were intensely white and whose hair was intensely black; no 
signs of travel could be seen upon him, and none of us knew him. He sat 
down facing the Prophet (^), with his knees touching his, and he put 
his hands on his thighs, and said: O Muhammad, what is Islam? He said: 
To testify that there is no god except Allah, and that I am the Messenger 
of Allah; to establish regular prayer; to pay zakah; to fast in Ramadan; 
and to perform pilgrimage to the House (the Kaaba). He said: You have 
spoken the truth. We were amazed by him: he asked a question then told 
him that he had spoken the truth. Then he said: O Muhammad, what 
is faith? He said: To believe in Allah, His angels. His Messengers, His 
Books, the Last Day, and the divine decree (al-qadr), both good and bad. 
He said: You have spoken the truth. We were amazed by him: he asked 
a question then told him that he had spoken the truth. Then he said: O 
Muhammad, what is ihsan (right action, goodness, sincerity)? He said: 
To worship Allah as if you see Him, for even though you cannot see Him, 
He sees you.» This version was narrated by Ibn Majah; the hadith was 
also narrated by Bukhari, Muslim and others. 
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need of any partner whatsoever. Ascription of partners to Him corrupts 
hearts and souls, and is detrimental to one’s well-being in this world 
and the hereafter, for it leads to doom and misery in the worst manner. 

Therefore, when Allah commanded people to affirm His oneness 
and devote their worship sincerely to Him alone. He forbade them 
to ascribe partners to Him, and condemned those who do so. Hence 
He said: 

^As for those who take others besides Him as protectors^ that 
is, by directing their worship and supplication to them, they seek to 
justify their actions by saying: 

«(We only worship them so that they may bring us nearer to Allah^ 
that is, so that they may take up our needs to Allah and intercede for 
us with Him; otherwise we know that they do not create or provide 
anything, and they do not have any control over anything. 

In other words, these people turned away from that which Allah 
had enjoined of devoting worship only to Him, and they committed 
the greatest of transgressions, namely the ascription of partners to 
Allah; they compared the One Who has no comparison, the Almighty 
Sovereign, to human kings, and they claimed - on the basis of their 
corrupt thinking - that just as human kings cannot be reached except 
through prominent people, intercessors and advisers, who take the 
needs of their subjects to them, seek clemency for them and help 
people to get what they want, then Allah (‘}s) can only be reached in 
the same way. 

This analogy is one of the most corrupt analogies, for it implicitly 
regards the Creator and the created being as equal, even though it 
is established - on the basis of rational thinking, textual evidence 
and common sense - that there is a vast difference between them. 
Human kings only need intermediaries between them and their 
subjects because they do not know the situation of their subjects, so 
they need people who can tell them about their situation. Moreover, 
there may be no compassion in their hearts towards those who are in 
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need, which necessitates the presence of people who will plead for 
clemency for them and ask them to show kindness to them. Kings 
need intercessors and advisers, but they also fear them, so they meet 
the needs of those on whose behalf the advisers intercede, out of 
consideration towards the advisers and to show kindness to them. 
They are also in need because they may withhold help for fear of 
losing their wealth. 

As for the Lord (-Jc), Whose knowledge encompasses all things, 
both visible and hidden, and He does not need anyone to tell him 
about the situation of His subjects and slaves. He is the Most Merciful 
of those who show mercy, the Most Generous of those who show 
generosity; He does not need anyone among His creation to make 
Him show mercy to His slaves. Rather He is more merciful towards 
them than their own selves and their parents. It is He Who urges them 
and calls them to that by means of which they may attain His mercy, 
and He is keen to care for them in ways that they may not want for 
themselves. 

He is free of need and completely self-sufficient; if all of creation, 
from the first to the last, were to come together in a single plain and 
ask of Him, and He were to give each one of them what he asked for 
and wished for, that would not diminish what He owns in the slightest, 
and it would not detract from what He possesses, except the likeness 
of what is detracted from the sea when a needle is dipped in it. All 
the intercessors fear Him, and not one of them can intercede except 
by His leave, for all intercession belongs to Him. 

On the basis of these differences, one may realise how ignorant 
and foolish are those who ascribe partners to Him, and how audacious 
they are in transgressing against Him. One may also realise the reason 
why Allah (tjg) does not forgive the ascription of partners to Him, 
for it is an implicit criticism of Allah (^). Hence He says - judging 
between the two parties, those who worship Him alone and those 
who ascribe partners to Him - and in these words there is an implicit 
threat to those who ascribe partners to Him: 
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^Allah will surely judge between them concerning that wherein they 
differ^. 

It is known that His judgement is that the sincere believers who 
worship Him alone will be in the gardens of bliss, but for the one 
who ascribed partners to Allah, Allah has forbidden paradise to him, 
and his abode will be the fire. 

^Verily Allah does not guide anyone who persists in lies and disbelief^ 
that is, one whose main quality is lies or disbelief, in the sense that 
exhortations and signs come to him, yet this entrenched quality does 
not depart from him; Allah shows him the signs, but he denies them, 
disbelieves them and rejects them. 

How can such a one be guided when he has barred the door to 
himself? His punishment is that Allah places a seal on his heart, so 
he will not believe. 



39:4. If Allah had wanted to take for Himself a son. He could have 
chosen whomever He wished from among what He has created. 
Glory be to Him! He is Allah, the One, the Subjugator. 


^If Allah had wanted to take for Himself a son^ as is claimed by 
foolish people 

^He could have chosen whomever He wished from among what He 
has created)? that is. He could have chosen whomever He wanted 
from among His creation, and made him like a son, and He would 
have had no need to take a wife. 

^Glory be to Him! ^ And exalted be He far above what the disbelievers 
think of Him and what the heretics ascribe to Him. 
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^He is Allah, the One, the Subjugator)? that is. He is One (and unique) 
in His essence, in His names, in His attributes and in His deeds. 
Nothing is comparable to Him. If He had a son, that would imply that 
the son would be like Him in oneness, because he would be part of 
Him. And He is the Subjugator of all realms, both upper and lower. If 
He had a son, he would not be subjugated, and he would have some 
influence on his father and would be similar to his father. 

The divine attributes of oneness and subjugation are interconnected; 
if He is One, He cannot but be the Subjugator, and the Subjugator 
cannot be but One. This rules out any kind of partnership whatsoever. 



39:5. He created the heavens and the earth for a true purpose. He 
wraps the night over the day and wraps the day over the night. 
He has made the sun and moon to be of service, each running 
its course for an appointed time. Verily He is the Almighty, the 
Ofl-Forgiving. 

39:6. He created you from a single soul, and created from it its mate, 
and He bestowed upon you livestock, eight in [four] pairs. He 
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creates you in your mothers’ wombs, one stage after another, 
in three layers of darkness. Such is Allah your Lord. His is the 
dominion; there is no god but He. So how could you be turned 
away [from the truth]? 

39:7. If you disbelieve, verily Allah has no need of you, but He does 
not approve of disbelief for His slaves. If you give thanks. He 
approves of that for you. No bearer of burdens can bear the 
burden of another. Then to your Lord you will [all] return, then 
He will inform you about what you used to do. Verily He knows 
well what is in [people’s] hearts. 


Here Allah (-fe) tells us that He ^created the heavens and the earth 
for a true purpose^ that is, for a wise reason and aim, and in order to 
issue commands and prohibitions to His slaves, and to reward and 
punish them. 

^He wraps the night over the day and wraps the day over the 
nighty that is. He causes each to encroach upon the other and take its 
place, so they do not come together; rather when one of them comes, 
the other withdraws. 

^He has made the sun and moon to be of service^ so that they 
follow a specific system 

^each^ - both the sun and the moon - ^running its course for an 
appointed time^ that is, until this world comes to an end and is 
destroyed. Allah will destroy its means of life, its sun and moon, and 
He will create people anew so that they may settle in their eternal 
abode, either paradise or hell. 

^Verily He is the Almighty^ and nothing can stand up to Him; 
He is the subjugator of all things and nothing is beyond Him; by His 
might. He brought into being these mighty creations, and subjugated 
them to run their course by His command. 

^the Oft-Forgivingl? Who forgives the sins of His believing, repentant 
slaves, as He says elsewhere: 
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^Verily, 1 am Oft-Forgiving to those who repent and believe, and do 
righteous deeds, then remain steadfast.^ (Jd Hd 20: 82) 

He forgives the one who ascribes partners to Him, after he sees 
His great signs, then repents. 

By His might, ^He created you from a single soul^ even though 
you are so many and widely spread throughout the earth 
^and created from it its mate^ so that he might find comfort in her 
and she might find comfort in him; thus the blessing will be perfected, 
^and He bestowed upon you livestock^ as a mercy to you 
height in [four] pairs^ - they are mentioned in Soorat al-An‘am: 

^...eight in [four] pairs: a pair of sheep and a pair of goats... [And 
likewise] a pair of camels and a pair of cattle...^ (al-An'dm 6:143-I44) 

Allah singled these out for mention, even though He also bestowed 
other animals upon His slaves to serve their interests, because of 
their many benefits, for man meets many of his needs through them, 
and also because of their honour, as they were singled out for certain 
purposes and no other animals can serve in their place - such as the 
udhiyah, hady and ‘aqeegah; the fact that it is obligatory to give zakah 
on them; and because they may be given as diyah (blood money). 

Having mentioned the creation of our father and mother, Allah 
now mentions the beginning of creation: 

t|He creates you in your mothers’ wombs, one stage after another^ 
when you are at a stage where no human hand has touched you and 
no eye has seen you, it is He Who cares for you in that tight space 
^in three layers of darkness^ namely the darkness of the abdomen, 
then the darkness of the uterus, then the darkness of the placenta. 
^Such^ that is, the One Who created the heavens and the earth, and 
made the sun and moon to be of service, and created you and created 
the livestock animals for you, 

^is Allah your Lord^ that is, the only One Who is deserving of 
devotion and worship. Who cares for you and disposes of your affairs. 
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Just as He is the only One Who created you and cares for you, and has 
no partner in that. He is the only One Who deserves to be worshipped, 
with no partner or associate. 

Hence He says: ^His is the dominion; there is no god but He. So 
how could you be turned away [from the truth]?^ After this statement 
- the statement that He alone is deserving of devotion - how can you 
turn to worshipping idols that do not control anything at all? 

^If you disbelieve, verily Allah has no need of you^ and He will 
not be harmed by your disbelief just as He does not benefit from your 
obedience; rather His commands and prohibitions are purely a favour 
and kindness towards you 

<|but He does not approve of disbelief for His slaves^ because of 
His perfect kindness towards them and His knowledge that disbelief 
will lead them to doom and misery, after which they will never know 
any bliss; moreover. He created them to worship Him, so this is the 
purpose for which He created them. Therefore He does not approve 
of them forsaking the purpose for which He created them. 

^If you give thanks^ to Allah (:fe), by affirming His oneness and 
devoting worship to Him alone, 

i|He approves of that for you^ because of His mercy towards you 
and because He loves to be kind to you, and He loves for you to do 
that for which He created you. 

Just as He is not harmed by your ascription of partners to Him 
and does not benefit from your good deeds and affirmation of His 
oneness, so too each one of you has his own deeds, good and evil 
(and is not affected by the deeds of others): ^No bearer of burdens 
can bear the burden of another^. 

^Then to your Lord you will [all] return^ on the Day of 
Resurrection, 

^then He will inform you about what you used to do^ as He has full 
knowledge thereof, and it was already decreed and written by His 
pen, and recorded against you by the noble angels, and witnessed 
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by your own faculties which will testify against you. Then He will 
requite each of you as he deserves. 

ffVerily He knows well what is in [people’s] hearts]? and their qualities 
of righteousness or evil. What is meant here is to highlight the fact 
that the requital will be based on perfect justice. 


O 




39:8. When misfortune befalls a person, he calls upon his Lord 
[alone], turning to Him in repentance. Then when He bestows 
a favour upon him from Himself, he forgets the One on Whom 
he was calling before, and sets up rivals to Allah, to lead people 
astray from His path. Say [O Muhammad]: Take pleasure in 
your disbelief for a little while; verily you will be among the 
inhabitants of the fire. 


Here Allah (■}«) tells us of His generosity, kindness and care 
towards His slave, and the lack of gratitude on the part of the slave. 
When misfortune - such as sickness, poverty, distress on the sea, and 
the like - befalls a person, he knows that no one can save him from 
this predicament except Allah, so he calls upon Him, beseeching Him, 
turning to Him and asking Him for help to relieve him from what has 
befallen him, and he persists in that supplication. 

^Then when He^ namely Allah (4c) ^bestows a favour upon him 
from Himself^ by relieving him from what he is suffering of harm 
and distress, 

^he forgets the One on Whom he was calling before^ and he forgets 
the harm because of which he called upon Allah, and he carries on 
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as if no harm befell him, and persists in his ascription of partners to 
Allah. 

^and sets up rivals to Allah, to lead people astray from His path|j 
that is, to mislead himself and mislead others, because leading others 
astray is based on going astray oneself. This verse refers to what 
results from being misled in order to refer to the fact that he himself 
is misled. 

^Say^ to this transgressor, who has repaid Allah’s blessings with 
ingratitude (14: 28): 

^Take pleasure in your disbelief for a little while; verily you will be 
among the inhabitants of the fire^. Then what you enjoyed will be 
of no help to you, if your final destination is hell. 

^But consider this: if We grant them a life of ease for years, then there 
comes to them that which they are warned of, all the life of ease that 
they were granted will be of no avail to them.^ (ash-Shu ard '26:205-207) 



J* ^ J ilSli ^ 


39:9. [Can such a disbeliever, who is destined for hell, be better than] 
one who is constant in worship, spending the night prostrating 
and standing [in prayer], fearful of the hereafter and hoping for 
the mercy of his Lord? Say: Are they equal, those who know 
and those who do not know? It is only people of understanding 
who will pay heed. 


This is a contrast between the one who strives in worship of Allah 
and one who does not, between one who has knowledge and one who 
is ignorant. This is something that is well established in people’s 
minds, and it is known for certain that they are different. The one 
who turns away from obeying his Lord and follows his own whims 
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and desires is not like one who is constant in worship and obeys Allah 
by doing the best act of worship, namely prayer, at the best of times, 
which is during the night. Allah describes him as doing a great deal 
of the best of deeds, then He describes him as having fear and hope. 
The reason for his fear is punishment in the hereafter for what he did 
of sins, and the reason for his hope is the mercy of Allah. Thus Allah 
describes him in terms of both inward and outward acts of obedience. 

^Say: Are they equal, those who know^ their Lord and know 
what He has prescribed of religious duties, what He has prescribed 
of requital, and what He has of reasons and wisdom behind what He 
prescribes 

«(and those who do not know^ any of that? The two groups are not 
equal, just as night and day, light and darkness, water and fire are 
not equal. 

(•(It is only people of understanding]? that is, people of clear and 
smart minds ((who will pay heed^ when they are reminded, for they 
are the ones who give precedence to that which is superior over 
that which is inferior. Therefore they give precedence to knowledge 
over ignorance, obedience to Allah over disobedience towards Him, 
because they have minds with which they can see the consequences of 
their actions. This is in contrast to those who have no understanding 
or reason, and therefore take their whims and desires as their god. 






39; 10. Say; O My slaves who believe, fear your Lord. For those who 
do good in this world, there will be good [reward]. Allah’s earth 
is spacious. Verily those who are patient and steadfast will be 
rewarded abundantly, without measure. 
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That is, call upon the noblest of humankind, namely the believers, 
giving them the best of instructions, which is the command to fear 
Allah, reminding them of the reason why they should fear Him, 
which is because Allah is their Lord, Who bestows blessings upon 
them, which requires that they should fear Him. Moreover, part of the 
blessings that Allah has bestowed upon them is faith, which requires 
them to fear Him. This is like saying: O generous one, give charity, 
or: O brave one, fight. 

Allah tells them of the reward so as to motivate them (to strive 
hard) in this world: 

^For those who do good in this world^ by worshipping their Lord, 
^there will be good [reward] and abundant provision, peace of mind 
and joy in the heart, as Allah (:le) tells us elsewhere: 

^Whoever does righteous deeds, male or female, and is a believer. 
We will surely grant him a good life...^ (an-Nahl 16: 97) 

^Allah’s earth is spacious^ so if you are prevented from 
worshipping Him in one land, then migrate to another land where 
you can worship your Lord and you will be able to establish your 
religion. 

When Allah says ^For those who do good in this world, there will 
be good [reward]^, some people may have reason to think, based on 
this verse, that the text is general in meaning, and that anyone who 
does good will have good in this world - so what about those who 
believe in some land and are persecuted and are humiliated, and they 
do not get that good in this world? Therefore this notion is warded 
off by the words: ^Allah’s earth is spacious)?. In this regard there are 
glad tidings, as stated by the Prophet when he said: 

«A group of my Ummah will continue to adhere to the truth, prevailing 
and not harmed by those who forsake them or differ with them, 
until the decree of Allah comes to pass when they are like that.» 
(Muslim) 



286 I Tafseer as-Sa'di 


Juz '23 


This verse refers to that and is close in meaning to it, for Allah 
has told us that His earth is spacious, so whenever you are prevented 
from worshipping Him in one place, then migrate to somewhere 
else. This is general in meaning, and is applicable at all times and in 
all places. Anyone who migrates will inevitably find some Muslim 
community to whom he may turn and a place where he can practise 
his religion. 

^Verily those who are patient and steadfast will be rewarded 
abundantly, without measure^ this is general in meaning and applies 
to all types of patience: patience in accepting the decree of Allah, 
even if it is painful, so they do not complain about it; patience in 
refraining from sin and not committing it; and patience in obeying 
Allah, so that they do it. Allah has promised those who are patient 
their reward without measure, that is, without limit or counting. That 
is only because of the virtue and high status of patience before Allah, 
for it helps in all things. 





(\'\-\\ : jiJJl ijy^) 


39:11. Say [O Muhammad]: Verily 1 have been commanded to worship 
Allah, with sincere devotion to Him alone, 

39:12. and 1 have been commanded to be the first of those who submit 
to Allah [in Islam]. 

39:13. Say: 1 fear, if 1 were to disobey my Lord, the punishment of a 
momentous day. 
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39:14. Say: It is Allah I worship, with sincere devotion to Him alone; 
39:15. so worship whatever you wish besides Him. Say: Indeed the real 
losers will be those who lose their own souls and their families 
on the Day of Resurrection. That is indeed manifest loss. 
39:16. They will have layers of fire above them and beneath them. Thus 
Allah instils fear in His slaves: O My slaves, then fear Me! 


4Say|?, O Messenger (|l|), to the people: 

^Verily I have been commanded to worship Allah, with sincere 
devotion to Him alone^. This was at the beginning of the soorah, 
where Allah (-fe) says: ^so worship Allah, with sincere devotion to 
Him alone^ (39: 2). 

^and I have been commanded to be the first of those who submit 
to Allah [in Islam] ^ because 1 am the one who calls and guides people 
to their Lord, which dictates that I should be the first one to comply 
with what I enjoin, and the first one to submit to Allah in Islam. 
This should be the case on the part of Muhammad (^) and on the 
part of those who claim to be his followers: it is essential that they 
comply visibly and outwardly with the teachings of Islam, and that 
they be sincere to Allah alone in all their deeds, both visible and 
hidden. 

^Say: I fear, if I were to disobey my Lord^ with regard to what 
He has enjoined upon me of sincerity and submission 
^the punishment of a momentous day^ in which those who ascribe 
partners to Him will abide for ever, and those who disobey Him will 
be punished. 

^Say: It is Allah I worship, with sincere devotion to Him alone; 
so worship whatever you wish besides Him^. This is like the soorah 
in which Allah (^) says: 

^Say: O disbelievers, 1 do not worship what you worship, nor do you 
worship what I worship; I will not worship what you worship, nor 
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will you worship what I worship. To you be your religion, and to me 
my religion.^ (al-Kdfiroon 109: 1-6) 

^Say: Indeed the real losers will be those who lose their own 
souls^ as they will have deprived them of reward and incurred the 
worst punishment 

^and their families on the Day of Resurrection^ that is, they will be 
separated from them, and they will grieve for them and feel the pain 
of heavy loss. 

^That is indeed manifest loss^ and there is no other loss like it, for 
it is ongoing loss after which there is no gain, and not even sound 
well-being. 

Then Allah tells us of the severity of what they will go through 
of misery and hardship: 

^They will have layers of fire above them^ that is, pieces of fire like 

huge clouds 

^and beneath them^. 

^Thus^ that is, by means of this description that Allah gives of the 
punishment of the people of hell, which is a means by which Allah 
pushes His slaves towards His mercy, 

^Allah instils fear in His slaves: O My slaves, then fear Me!^ That 
is. He uses what He has prepared of punishment for those who 
are doomed as a means of calling His slaves to fear Him, and as 
a means of deterring them from that which incurs the punishment. 
Glory be to the One Who shows mercy to His slaves in all things, 
and has made easy for them the paths that lead to Him, which He 
urges them to follow and encourages them with everything that 
souls may desire and with which hearts may feel at ease, and He 
emphatically warns them against striving for the sake of anything 
other than Him, and mentions that which may deter them from 
doing so. 
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39:17. Those who shun false gods and do not worship them, and turn 
to Allah [alone], for them are glad tidings - so [O Muhammad] 
give glad tidings to My slaves. 


39:18. who listen to what is said, then follow the best of it. They are 
the ones whom Allah has guided and they are the people of 
understanding. 


Having mentioned the situation of the evildoers, Allah now 
mentions the situation and reward of those who turn to Him: 

^Those who shun false gods and do not worship them^ what is meant 
by false gods here is worshipping anything other than Allah, so they 
shun the worship of them. 

^and turn to Allah [alone]by worshipping Him and focusing their 
devotion only on Him. Thus they drifted away from the worship of 
idols to the worship of the All-Knowing Sovereign, from ascription of 
partners to Allah and sin, to affirmation of His oneness and obedience 
to Him. 

^for them are glad tidings^ the greatness and description of which 
no one can know except those whom Allah honours with them. This 
includes glad tidings in the life of this world, in the form of lofty 
renown, good dreams and divine care, through which they see that 
He wants to honour them in this world and in the hereafter. And they 
will have glad tidings in the hereafter, at the time of death, in the 
grave, and on the Day of Resurrection. And the ultimate glad tidings 
will be when the Most Generous Lord gives them the glad tidings of 
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His eternal pleasure, care and generosity, and granting them safety 
and security in paradise. 

Having stated that they will have glad tidings, Allah now instructs 
(His Prophet [^]) to give them glad tidings, and He mentions the 
characteristics for which they deserve those glad tidings: 

^so [O Muhammad] give glad tidings to My slaves, who listen to 
what is said'^. This refers to all that is said. They listen to all types 
of speech that they hear, in order to distinguish between that which 
should be given precedence and that which should be avoided. It is 
a sign of their prudence and maturity in thinking that they follow the 
best of speech. The best of all speech is the words of Allah and the 
words of His Messenger (^), as Allah tells us later in this soorah: 
^Allah has sent down the best of messages: a Book that is consistent 
within itself...^ (39: 23). 

In this verse there is a subtle point: having said of these people 
whom He praised that they listen to what is said then follow the best 
of it, it is as if it were said: Is there any way to know what is the 
best of it, so that we may acquire the characteristics of the people 
of understanding and so that we may know that the one who gives 
precedence to it is one of the people of understanding? So it was said 
in response: Yes, the best of it is what Allah mentions here: ^Allah 
has sent down the best of messages: a Book that is consistent within 
itself...)? (39: 23). 

^who listen to what is said, then follow the best of it. They are 
the ones whom Allah has guided^ to the best of attitudes and deeds 
^and they are the people of understanding^ that is, people with smart 
minds. Part of their understanding and prudence is that they know 
what is good and what is not, and they give precedence to that to which 
precedence should be given over all else. This is a sign of rational 
thinking; in fact there is no other sign of rational thinking apart from 
that. The one who does not distinguish between good words and bad 
words is not one of the people of sound reasoning. As for the one who 
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distinguishes between them, but his whims and desires overwhelm 
his rational thinking, his rational thinking is subject to his whims 
and desires, so he does not give precedence to that which is best and 
therefore he is a man of no understanding. 



iii ^ ^ iSji^ ili-J «J^ Oi 

39:19. Can you save one for whom punishment is inevitable, one who 
is in the fire? 


39:20. But for those who fear their Lord there will be lofty dwellings, 
one above another, built high, beneath which rivers flow. [This 
is] the promise of Allah; Allah does not break His promise. 


That is, can you save one for whom punishment has become 
inevitable because he persisted in his stubborn misguidance and 
disbelief? There is no way that you can guide him and you cannot 
save him from the fire. Rather the ultimate gain and ultimate triumph 
is for those who fear Allah, for whom He has prepared honour and 
all kinds of delights, and no one can estimate how great they are. 

«|But for those who fear their Lord there will be lofty dwellings^ 
that is, high and adorned abodes; because of their beauty, splendour 
and purity, their outside will be visible from the inside, and their 
inside will be visible from the outside. Because they are so high, 
they can be seen from afar, like a bright star on the western horizon. 
Hence Allah says: 

^one above another, built high^, made of gold and silver, and their 
mortar will be musk. 
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^beneath which rivers flow)? to irrigate the verdant gardens and 
beautiful trees, which will produce delicious crops and ripe fruits. 

^[This is] the promise of Allah; Allah does not break His 
promise^. He has promised this reward to those who fear him, so 
He will inevitably fulfil His promise. Therefore let them acquire the 
characteristics and qualities of those who fear Allah, so that He may 
reward them in full. 





39:21. Do you not see that Allah sends down water from the sky, and 
lets it trickle through the earth to emerge as springs? Then He 
brings forth by means of it crops of various kinds; then they 
wither, and you see them turn yellow; then He causes them to 
crumble. Verily in that is a sign for people of understanding. 


Here Allah {%) reminds the people of understanding of what He 
sends down from the sky of water, and lets it trickle through the earth 
to emerge as springs. In other words. He deposits the water so that it 
will emerge easily as springs. 

«|Then He brings forth by means of it crops of various kinds)? such 
as wheat, com, barley, rice and other things 

«|then they wither)? after they reach their peak, or when they are 
affected by blight 

«|and you see them turn yellow; then He causes them to crumble)? 
and break up. 
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^Verily in that is a sign for people of understanding^ by which they 
remember the care of their Lord and His mercy towards His slaves, 
for He makes available to them this water and the stores of the earth, 
according to what serves their interests. 

And they are reminded thereby of His perfect might, and that He 
will bring the dead back to life just as He brings the earth back to life 
after its death, and they are reminded that the One Who does that is 
the only one Who is deserving of worship. 

O Allah, make us among the people of understanding whom You 
raise in status and guide by means of what You have given them of 
sound reason, and to whom You have shown the subtle meanings of 
Your Book and the beauty of Your verses, that no one before them 
understood on such a level, for You are the Bestower. 





39:22. Is one whose heart Allah has opened to Islam, so that he follows 
light from his Lord [like one who is hard-hearted]? Woe to those 
whose hearts harden upon hearing the reminder of Allah [the 
Qur’an]. Such people are clearly misguided. 


That is, are they equal, the one whose heart Allah has opened 
to Islam, so he feels at ease with the commands of Allah and he 
accepts them and acts upon them happily and Joyfully, on the basis 
of understanding - who is the one referred to in the words ^so that 
he follows light from his Lordp - and the one who is not like that? 
That is based on the fact that Allah says:Woe to those whose hearts 
harden upon hearing the reminder of Allah [the Qur’an]]? that is, their 
hearts do not soften upon hearing His Book, they do not pay heed to 
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its verses, and they do not find rest in remembrance of Him; rather 
their hearts turn away from their Lord and focus on something other 
than Him. These are the ones to whom the stem warning and severe 
punishment are directed. 

^Such people are clearly misguided^ and what misguidance could 
be worse than the misguidance of one who turns away from his Lord, 
when all happiness is in turning to Him, and whose heart has grown 
too hard to remember Him, and instead he focuses on everything that 
could harm him? 



(TT ; L? ilrlllj 


39:23. Allah has sent down the best of messages: a Book that is 
consistent within itself, wherein is reiteration. The skins of those 
who fear their Lord tremble with awe thereat [when they hear 
it], then their skins relax and their hearts soften towards the 
reminder of Allah [the Qur’an]. Such is the guidance of Allah, 
with which He guides whomever He will, but whomever Allah 
has caused to go astray, no one can guide. 


Here Allah speaks of His Book that He sent down, telling us that 
it is «-(the best of messages^ that is, the best of all messages. The best 
of speech is the word of Allah, and the best of the divinely revealed 
Books is this Qur’an. As it is the best, thus it is known that its wordings 
are the most eloquent and clear, and its meanings are the most sublime, 
because it is the best of messages in its wording and meaning; it is 
consistent and harmonious in its beauty and is not contradictory in 
any way whatsoever, to the point that the more a person reflects on 
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it and ponders it, he will see of its harmonious nature - even in some 
of its ambiguous verses - that which would dazzle those who reflect, 
and he will be certain that it can only have come from One Who is 
Most Wise, All-Knowing. 

^wherein is reiteration^ that is, its stories and rulings, and the 
descriptions of good people and evil people, are repeated, and the 
names and attributes of Allah are repeated in it. This is a manifestation 
of its majestic and beautiful nature, for Allah knows how much people 
need its meanings and ideas to purify their hearts and perfect their 
character. These meanings and ideas are, for people’s hearts, like 
water for trees; the less frequently trees are watered, the more they 
are damaged and they may even be destroyed, but the more frequently 
they are watered, the better they are and the more beneficial fruit they 
may bear. In like manner, the heart constantly needs to be reminded 
of the meanings and ideas in the word of Allah (-is), but if a certain 
concept were to be mentioned only one time in the entire Qur’an, it 
would not have a strong impact and would not lead to any results. 

Hence in this commentary I have followed the same methodology, 
emulating the example of that on which it is a commentary. You 
will not find instructions to go back and check something that has 
already been discussed; rather every time a concept is mentioned, 
you will find it explained in full detail, without taking into account 
previous discussions of similar concepts, even though in some places 
the idea may be discussed in greater detail than others, pointing to 
more benefits. Similarly, the reader of the Qur’an should reflect on 
its meanings and should not omit to reflect on the meanings of all 
verses, (even if the meaning is repeated), because that is a means of 
attaining much good and many benefits. 

Because the Qur’an is of such a majestic and great nature, it had 
an impact on the hearts of people of understanding who were guided, 
as Allah (^) says: 
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^The skins of those who fear their Lord tremble with awe thereat^ 
because of what it contains of verses that instil fear and awe in their 
hearts 

^then their skins relax and their hearts soften towards the reminder of 
Allah^ that is, when there is mention of hope and glad tidings for the 
righteous. Sometimes it encourages them to do good, and sometimes 
it warns against doing evil. 

^Such|> namely what Allah has mentioned of the impact that the 
Qur’an has on them 

^is the guidance of Allah^ that is, it is guidance from Him to His 
slave, and is part of His grace and kindness towards them 
^with which He guides|> by means of that 
^whomever He will^ of His slaves. 

It may be that what is meant by the word ^Such^ is the Qur’an 
which We have described to you 

^is the guidance of Allah^ and there is no way to reach Allah except 
through it 

^with which He guides whomever He will^ of His slaves who have 
good intentions. This is like the verse in which Allah (4i) says: 

^With which Allah guides all who seek His good pleasure to ways 
of peace and safety...^ (al-Ma’idah 5. 16) 

^but whomever Allah has caused to go astray, no one can guide^ 
because there is no path that leads to guidance except by the help of 
Allah and by His making a person turn to His Book. If that does not 
happen, there is no way to be guided; otherwise there is nothing but 
obvious misguidance and doom. 
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39:24. Is one who has nothing except his face to shield him from the 
terrible punishment on the Day of Resurrection [like one who 
is saved from that]? And it will be said to the wrongdoers: Taste 
[the punishment for] what you used to earn. 

39:25. Those who came before them also disbelieved, so the punishment 
came upon them from a direction they did not expect. 

39:26. Thus Allah gave them a taste of disgrace in this world, but the 
punishment of the hereafter is greater, if only they knew. 


That is, are they equal, this one whom Allah has guided and 
enabled him to follow the path that leads to paradise, and the one 
who will persist in his misguidance and stubbornness until the Day 
of Resurrection? On that day, he will be faced with the immense 
punishment and he will try to shield himself with his face, which is 
the noblest part of the body, and the least of punishment may have 
an impact on it. He will try to shield himself with it from the terrible 
punishment, because his hands and feet will be tied up. 

^And it will be said to the wrongdoers^ who wronged themselves 
by disbelieving and sinning, by way of rebuking and chastising them: 
^Taste [the punishment for] what you used to eam^. 

^Those who came before them^ of the earlier nations ^also 
disbelieved^ as these people disbelieved 

^so the punishment came upon them from a direction they did not 
expect|». It came upon them at a time of heedlessness, at the beginning 
of the day, or when they were napping. 

^Thus^ by means of that punishment 
^Allah gave them a taste of disgrace in this world^ and they were 
exposed to shame and disgrace before Allah and before people. 
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^but the punishment of the hereafter is greater, if only they knew)?. 
So let these people beware of persisting in disbelief, lest there befall 
them the same punishment that befell the earlier people. 


O 
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39:27. Verily We have presented to humankind, in this Qur’an, every 
kind of example, so that they may pay heed. 

39:28. [It is] an Arabic Qur’an, free of flaws and contradictions, so 
that they may guard against disbelief 
39:29. Allah makes this comparison: a slave belonging to several 
partners who are at odds with one another, and a slave belonging 
entirely to one master; Are they equal when compared?^^ Praise 
be to Allah. But most of them do not understand. 

39:30. You [O Muhammad] will surely die, and they too will die; 
39:31. then on the Day of Resurrection, you will all dispute before 
your Lord. 


Allah (4^) gives all kinds of example in the Qur’an: examples of 
good people and evil people, and examples to explain afTirmation of 
His oneness and of the association of others with Him. Each example 
highlights and clarifies the reality and nature of things. The wisdom 


This is a comparison between the polytheist who believes in many gods 
and the Muslim who believes in one God, Allah, the Creator. 
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behind that is ^so that they may pay heed^ when We explain the truth, 
and thus they may learn and act accordingly. 

^[It is] an Arabic Qur’an)? that is, We have made it an Arabic 
Qur’an, with clear wording, easy to understand, especially for the 
Arabs 

^free of flaws and contradictions^ that is, it contains no flaws or 
shortcomings whatsoever, whether in its wording or in its meanings 
and ideas. This implies that it is perfectly balanced and straightforward, 
as Allah (-J^) says elsewhere: 

^Praise be to Allah Who has sent down the Book to His slave, 
and has not allowed any crookedness therein, a Book of unerring 
soundness...)? (al-Kahf 18: 1-2) 

^so that they may guard against disbelief)? and fear Allah (^), as 
He has made easy for them the path of piety based on sound belief and 
practices, by means of this straightforward Arabic Qur’an in which 
Allah gives all kinds of examples. 

Then He gives an example or comparison of the association of 
others with Him and the affirmation of His oneness: 
ifAllah makes this comparison: a slave belonging to several partners 
who are at odds with one another^ that is, his owners are many and 
do not agree on anything at all, so he cannot find any rest; rather they 
are at odds and arguing over him, and each one has demands that he 
wants the slave to do for him, but the others want something else. So 
what do you think of the situation of this slave whose owners are at 
odds with one another? 

^and a slave belonging entirely to one master^ that is, he belongs 
only to him, and he knows what his master wants, so he is in a 
comfortable position. 

^Are theyip that is, these two slaves «|equal when compared?^ 
They are not equal. 
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Such is the polytheist, who serves several partners who are at odds 
with one another. He calls upon one, then he calls upon another, and 
you see that he does not feel settled or at ease, and his heart does not 
feel any comfort in any situation. In contrast, Allah has saved the 
monotheist, who is sincere to his Lord alone, from associating anyone 
with Him, so he is completely at ease and is in a very comfortable 
situation. 

^ Are they equal when compared? Praise be to Allah^ for showing 
truth as distinct from falsehood and for guiding the ignorant. 

^But most of them do not understand^. 

^You [O Muhammad] will surely die, and they too will die^ that 
is, you will all inevitably die. 

^We did not grant everlasting life to any human being before you [O 
Muhammad]. So if you die, will they [the disbelievers] live forever?^ 
(al-Anbiyd’21: 34) 

^then on the Day of Resurrection, you will all dispute before your 
Lord^ with regard to that concerning which you disputed (in this 
world), and He will judge justly between you and will requite each 
of you for his deeds; 

^...Allah has kept account of it whilst they have forgotten it...^ 
(al-Mujadilah 58: 6) 



<4 ^ ^ 

® 
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39:32. Who does greater wrong than he who tells lies against Allah 
and rejects the truth when it comes to him? Is there not in hell 
an abode for the disbelievers? 

39:33. Those who proclaim the truth and believe in it - it is they who 
are the righteous. 

39:34. They will have all that they wish for with their Lord. Such is 
the reward of those who do good. 

39:35. And Allah will absolve them of the worst of their deeds, and 
He will surely grant them their reward according to the best of 
their deeds. 


Here Allah (is) issues a warning, stating that no one does greater 
or worse wrong 

^than he who tells lies against Allah^ by attributing to Him that 
which does not befit His Majesty, or by claiming to be a Prophet, or 
by saying that Allah said such and such, or issued such and such a 
ruling, when that is not true. This is included in the verse in which 
Allah (•}«) says: 

^Say: My Lord has only forbidden... and saying concerning Allah 
that of which you have no knowledge. (al-A ‘rdf 7: 33) 

- if one is ignorant, otherwise it is even worse and even more 
abhorrent. 

^and rejects the truth when it comes to him^ that is, no one does 
greater wrong than one to whom the truth comes, supported with 
evidence, but he rejects it. His rejection is great wrongdoing on his 
part, because he has rejected the truth after it became clear. So if he 
combines telling lies against Allah with rejecting the truth, then this 
is wrongdoing upon wrongdoing. 

t^Is there not in hell an abode for the disbelievers?^ where scores 
will be settled with them and all the dues of Allah will be taken from 
every wrongdoer and disbeliever. 
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f|...for associating others in worship with Him is indeed grievous 
wrongdoing.)? (Luqmdn 31: 13) 

Having mentioned the disbelieving liar, and his sin and punishment, 
Allah now mentions the truthful believer and his reward: 

«|Those who proclaim the truth^ in word and deed. This includes the 
Prophets and those who follow in their footsteps, those who believe 
in what the Prophet (^) said, relating from Allah, and the rulings 
revealed from Him, and are sincere and truthful in all that they do 
and say. 

^(and believe in it)? that is, in the truth, because a person may proclaim 
the truth but not believe in it, because of his arrogance, or because 
he looks down on those who speak the truth and proclaim it. So it is 
essential to mention these two qualities together, namely proclaiming 
the truth and believing in it. Proclaiming the truth is indicative of 
knowledge and fair-mindedness, and believing in it is indicative of 
humility and the absence of arrogance. 

«(it is they)? namely those who are enabled to combine these two 
qualities 

t-(who are the righteous)?. All the characteristics of piety and 
righteousness boil down to proclaiming the truth and believing in it. 

^They will have all that they wish for with their Lord^ of reward, 
such as no eye has seen, no ear has heard, nor has it ever crossed the 
mind of man. Anything that they want and wish for, of all kinds of 
delights and desirable things, they will attain it and it will be ready 
and prepared for them. 

^Such is the reward of those who do good)? those who worship 
Allah as if they see Him, for if they do not see Him, verily He sees 
them. 

ffthose who do good)? and treat the slaves of Allah with kindness. 

^And Allah will absolve them of the worst of their deeds, and 
He will surely grant them their reward according to the best of their 
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deeds^. People’s deeds are one of three things: either bad, or good, 
or neither bad nor good. 

The latter category includes things that are permissible and are not 
subject to either reward or punishment. The bad category includes all 
sins, and the good category includes all acts of obedience and worship. 
On the basis of this explanation we may understand the meaning of 
this verse, and that the words ^And Allah will absolve them of the 
worst of their deeds)* indicate that the worst they did was minor sins, 
because of their doing of good and their fear of Allah. 

^and He will surely grant them their reward according to the best 
of their deeds^ that is, because of all their good deeds. 

^Verily, Allah does not wrong anyone by as much as the weight of a 
speck of dust. And if there is a good deed Allah will multiply it, and 
give an immense reward of His own.^ (an-Nisa'4: 40) 




39:36. Is not Allah sufficient for His slave? Yet they try to frighten you 
with those [whom they worship] besides Him. Whomever Allah 
has caused to go astray, no one can guide. 


39:37. and whomever Allah guides, no one can cause to go astray. Is 
not Allah Almighty, an Avenger? 


^Is not Allah sufficient for His slave?)? that is, is it not part of 
His generosity, kindness and care of His slave who is carrying out 
his duties as a slave of Allah, complying with His commands and 
heeding His prohibitions - especially the most perfect of humankind 
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in servitude to his Lord, namely Muhammad (^) - that Allah will 
suffice him in all his affairs, both religious and worldly, and will ward 
off from him anyone who intends ill towards him? 

^Yet they try to frighten you with those [whom they worship] 
besides Him^ namely the idols and rivals, saying that they will harm 
you. This stems from their misguidance and error. 

^Whomever Allah has caused to go astray, no one can guide, and 
whomever Allah guides, no one can cause to go astray^ because it is 
He in Whose Hand is the power to guide or leave astray; whatever 
He wills happens and whatever He does not will does not happen. 
^Is not Allah Almighty^ - to Him belongs perfect might by which He 
subjugates all things. By His might, He suffices His slave and wards 
off the schemes (of the disbelievers) against him 
i^an Avenger|» - whoever disobeys Him, let them beware of incurring 
His vengeance. 


y Jj* ojJ 

(tA : >]]l 


39:38. If you ask them who created the heavens and the earth, they will 
surely say: Allah. Say: Tell me about those on whom you call 
besides Allah: if Allah wills that some adversity should befall me, 
can they relieve that adversity? Or if He wills that mercy should 
be bestowed on me, could they withhold His mercy? Say: Allah 
is sufficient for me; in Him let all that trust put their tmst. 


That is, if you ask these misguided people who are trying to 
frighten you with those (whom they worship) besides Him, and you 
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establish proof against them that is very clear to them, then ask them 
^who created the heavens and the earthy, they will not say that their 
gods created anything. 

^they will surely say: Allah^ is the One Who created them alone. 
^Say^ to them, affirming the helplessness of their gods, after the 
power of Allah has become clear: 

^Tell me about those on whom you call besides Allah: if Allah wills 
that some adversitythat is, some harm, no matter what it is ^should 
befall me, can they relieve that adversity^ by removing it altogether 
or reducing it somewhat? 

^Or if He wills that mercy should be bestowed on me^ that would 
bring me some benefit in my religious and worldly affairs 
^could they withhold His mercy^ and prevent it from reaching 
me? They will say that they cannot relieve adversity or withhold 
mercy. 

So tell them, after definitive proof has become clear, that Allah 
alone is deserving of worship, and that He alone is the Creator of all 
creatures, the only One Who can bestow benefit or cause harm, and all 
others are incapable in all aspects of creating, benefitting or harming. 
And ask Him to suffice you and to protect you against their harm. 
^Say: Allah is sufficient for me; in Him let all that trust put their 
trusty that is, rely on Him to bring that which is in their best interests 
and ward off that which is harmful to them. The only One Who could 
take care of me in the fullest sense is sufficient for me and will suffice 
me with regard to that which concerns me and that which does not 
concern me. 


O 0 
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39:39. Say: O my people, carry on as you are, and so will 1. You will 
come to know 

39:40. who will receive a punishment that will disgrace him, and upon 
whom will descend an everlasting punishment. 


^Say^ to them, O Messenger 

«{0 my people, carry on as you are^ that is, carry on in the way you 
are pleased with for yourselves, of worshipping that which is not 
deserving of worship at all and has no control over anything. 

^and so will 1^ that is, I will persist on the same path to which I am 
calling you, the path of devoting worship to Allah (4c) alone. 

^You will come to know^ who will have the best end, and 
^who will receive a punishment that will disgrace him^ in this world 
^and upon whom will descend^ in the hereafter ^an everlasting 
punishment^ that will never leave him and will never cease. This 
is a serious threat to them, for they know that they are deserving 
of eternal punishment, but wrongdoing and stubbornness prevented 
them from believing. 



(t > :J.r 


39:41. Verily We have sent down to you [O Muhammad] the Book with 
the truth for all humankind. Whoever is guided, it is for his own 
benefit, and whoever goes astray, it is to his own detriment. And 
you are not their keeper. 


Here Allah (4c) tells us that He sent down to His Messenger (^) 
the Book that contains the truth in what it tells of the past and future, 
and in its commands and prohibitions; it contains the essence of 
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guidance and what one needs in order to reach Allah and His paradise. 
By means of it proof is established against humankind. 

^Whoever is guided)? by its light and follows its commands, ^it 
is for his own benefit)?. 

^and whoever goes astray)? after guidance has become clear to him 
^it is to his own detriment)? and he will not harm Allah in the slightest. 

^And you are not their keeper)? to record their deeds and bring 
them to account for them, or to force them to do what you want; rather 
your role is only to convey to them what you are instructed to convey. 


O 




39:42. Allah takes [people’s] souls at the time of their death, and [He 
takes the souls] of the living when they sleep. He keeps the 
souls of those for whom He has decreed death, and He sends 
the others back for an appointed term. Surely in that there are 
signs for people who reflect. 


Here Allah (■is) tells us that it is He alone Who controls people’s 
affairs both when they are awake and when they are asleep, when 
they are alive and when they die. 

^Allah takes [people’s] souls at the time of their death)? - the fact 
that He attributes this action to Himself does not contradict the fact 
that He has appointed the Angel of Death and his helpers to do this 
task, as He says elsewhere; 

^Say [O Muhammad]: The Angel of Death, who has been given 
charge of you, will take your souls [in death]...)? (as-Sajdah 32: II) 
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«|...then when death comes to one of you, Our envoys [angels] take 
his soul, and they never fail in their duty.^ (al-An‘dm 6: 61) 

- because He may attribute things to Himself in the sense that He is 
the Creator and controller thereof, or He may attribute them to their 
causes, in the sense that it is His way and wisdom to make a cause 
for everything. 

^and [He takes the souls] of the living when they sleep^. This is 
the lesser death. He takes the souls of living when they sleep. 

Then ^He keeps^ - of the two categories of souls - ^the souls of 
those for whom He has decreed deathThis refers to both those who 
die when they are awake and those for whom it is decreed that they 
should die in their sleep. 

^and He sends the others back for an appointed term^ that is, until 
they have received their allotted provision in full and their appointed 
time comes to an end. 

^Surely in that there are signs for people who reflect^ upon the perfect 
nature of Allah’s might and His ability to bring the dead back to life. 

This verse indicates that the rooh or nafs (the soul) is an independent 
entity, the essence of which is different from that of the body; it is 
created and controlled by Allah, when He takes it and either keeps 
it or sends it back. The souls of the living and the dead meet and 
converse in al-barzakh, then Allah sends back the souls of the living 
and keeps the souls of the dead. 
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39;43. Rather they [the disbelievers] have taken [their false gods] 
as intercessors without Allah’s leave. Say: What, [could they 
intercede] even though they have no power at all and are devoid 
of reason? 

39:44. Say: All intercession belongs to Allah alone [and no one can 
intercede except by His leave]; to Him belongs the dominion 
of the heavens and the earth, then to Him you will be brought 
back. 


Here Allah (4s) denounces those who take intercessors besides 
Him, feel attached to them, and ask of them and worship them. 

<|Say|» to them, highlighting their ignorance and the fact that those 
intercessors are not deserving of worship at all: 

^What, [could they intercede] even though they^ namely those whom 
you take as intercessors 

^have no power at all and are devoid of reason?]* That is, they do not 
possess even an atom’s weight of power in the heavens or on earth, and 
no less and no more than that. Rather they do not possess any power 
of reasoning, such that they might be deserving of praise, because 
they are inanimate beings, such as rocks, trees, images and the dead. 
Can it be said that those who take them as intercessors are rational 
thinkers, or are they the most misguided and ignorant of people, and 
the worst in wrongdoing? 

^Say^ to them 

^All intercession belongs to Allah alone]* because the matter all 
belongs to Allah, and every intercessor fears Him. No one can 
intercede with Him except by His leave, so if He wants to bestow 
mercy upon His slave, he grants permission to an intercessor who is 
dear to Him, allowing him to intercede out of mercy to both him and 
the one for whom he intercedes. 

Then Allah confirms that all intercession belongs to Him alone: 
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«|to Him belongs the dominion of the heavens and the earththat is, 
all that is in them, creatures, deeds and attributes, belong to Him. So 
what is required is to seek intercession from the One Who has control 
over it, and to devote worship to Him alone. 

«(then to Him you will be brought back^ and He will requite the 
one who was sincere to Him alone with an abundant reward, and 
He will requite the one who ascribed partners to Him with a severe 
punishment. 


3 > 


39:45. When Allah alone is mentioned, the hearts of those who do not 
believe in the hereafter shrink with aversion, but when [gods] 
other than Him are mentioned, they rejoice. 

39:46. Say: O Allah, Originator of the heavens and the earth, Knower 
of the unseen and the seen, it is You Who will judge between 
Your slaves concerning that wherein they differ. 


Here Allah (-J^) describes the situation of the polytheists and the 
consequences to which their ascription of partners to Him leads, which 
is that ^When Allah alone is mentioned)?, with the affirmation of His 
oneness, and they are commanded to devote their worship to Him 
alone and to shun all that is worshipped besides Him, their hearts 
shrink with aversion, and they resent that deeply. 

«|but when [gods] other than Him are mentioned)? namely the 
idols and rivals, and when anyone calls people to worship them and 
praises them. 
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^they rejoice)? at the mention of their objects of worship, because 
ascription of partners to Allah is in accordance with their whims and 
desires. This is the worst and most abhorrent of conditions. But their 
appointed time is the day of requital, when the score will be settled 
with them, and it will be seen whether their gods upon whom they 
called besides Allah will benefit them in any way. 

Hence Allah says: 

^Say: O Allah, Originator of the heavens and the earth)? that is, the 
Creator and Controller of them both 

^Knower of the unseen^ that is hidden from our sight and our 
knowledge 

^and the seen^ that we do see 

^it is You Who will Judge between Your slaves concerning that 
wherein they differ^. One of the greatest differences between them 
is the difference between those who sincerely affirm the oneness of 
Allah, who say that what they follow is the truth and that paradise will 
be theirs in the hereafter, to the exclusion of others, and the polytheists 
who take the idols and rivals for worship besides Him, regard as equal 
to Allah that which is not worth anything, show extreme disrespect 
to Him, rejoice at the mention of their gods whilst their hearts shrink 
with aversion at mention of Allah, and claim - in addition to all that 
- that they are following the truth and others are following falsehood, 
and that paradise will be theirs. 

Allah says: 

^Verily, those who believe, those who are Jews, the Sabians, the 
Christians, the Magians and those who ascribe partners to Allah - 
Allah will Judge between them on the Day of Resurrection. Verily, 
Allah is Witness over all things.)? (al-Hajj 22:17) 

After that, Allah tells us of the Judgement between them: 

^These are two opposing groups who are disputing about their Lord. 
As for those who disbelieve, garments of fire will be cut out for them. 
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and scalding water will be poured over their heads, which will cause 
their insides and their skins to melt. They will be lashed with rods of 
iron. ...Verily, Allah will admit those who believe and do righteous 
deeds to gardens through which rivers flow. They will be adorned 
therein with bracelets of gold and of pearls, and their garments therein 
will be of silk.^ (al-Hajj 22: 19-23) 

And Allah (■^i) says: 

^It is those who believe and do not mix their faith with wrongdoing 
who will be truly safe, and it is they who are truly guided. j» (al-An ‘dm 
6: 82) 

^...Whoever ascribes partners to Allah, then Allah has forbidden 
paradise for him, and the fire will be his abode... ^ (al-Md 'idah 5: 72) 
This verse indicates that He is the Creator of all things and has 
knowledge of all things, and that He will judge between all His 
slaves; all creation stemmed from His power, and His knowledge 
encompasses all things. This indicates that He will judge between 
His slaves. He will resurrect them, and He has knowledge of all 
their deeds, both good and evil, and the degree to which they will 
be requited for those deeds. The fact that He is the Creator indicates 
that He is all knowing. 

^How could He Who created not know His own creation?... ^ (al- 
Mulk 67: 14) 
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39:47. If the wrongdoers had everything on earth, and as much again 
with it, they would offer it to ransom themselves from the 
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terrible punishment on the Day of Resurrection. But Allah will 
show them [of His wrath and punishment] that which they had 
never anticipated. 

39:48. The evil consequences of what they have earned will become 
apparent to them, and the very thing [punishment] they used to 
ridicule will overwhelm them. 


After Allah (^) stated that He will judge between His slaves and 
mentioned the beliefs of the polytheists and the abhorrent nature 
thereof, it is as if one would long to know what Allah will do to them 
on the Day of Resurrection. Therefore Allah tells us that they will 
have a ^terrible punishment|> that is, the worst and most awful of 
punishments, just as they uttered the worst and most awful words of 
disbelief; and that, hypothetically speaking, if they possessed all that 
is on earth of gold, silver, pearls, animals, trees, crops and all kinds of 
vessels and furniture, and as much again with it, and they offered it on 
the Day of Resurrection to ransom themselves and save themselves 
from the punishment, it would not be accepted from them and it 
would not avail them in the slightest before the punishment of Allah. 
^The day when neither wealth nor sons will be of any avail, but only 
he who comes to Allah with a pure heart^^ [will be saved].^ (ash- 
Shu'ard'26: 88-89) 

^But Allah will show them [of His wrath and punishment] that 
which they had never anticipated|» that is, that which they never 
expected, of great wrath and anger, when they were expecting 
something different. 

^The evil consequences of what they have earned will become 
apparent to them^ that is, they will see things that will distress them, 
because of their misdeeds 


A pure heart: that is, one that is free from doubt, hypocrisy and association 
of others with Allah (shirk). 






314 I Tafseeras-Sa'di 


Juz'24 


^and the very thing [punishment] they used to ridicule will overwhelm 
them^ that is, the punishment will overtake them. 


0 
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39:49. When misfortune befalls a person, he calls upon Us, then when 
We bestow a favour upon him from Us, he says: This has been 
given to me only because of knowledge [that 1 possess]. Rather 
it is a test, but most of them do not understand. 


39:50. Those who came before them said the same, but all that they 
acquired [of wealth] was of no avail to them. 

39:51. Therefore the evil consequences of what they earned overtook 
them, and the wrongdoers among these people [Quraysh] will 
also be overtaken by the evil consequences of what they have 
earned; they can never escape [Allah’s punishment]. 


39:52. Do they not know that Allah grants abundant provision to 
whomever He wills, or gives it in scant measure? Verily in that 
there are signs for people who believe. 


Here Allah tells us about the nature and psychological make-up 
of man. When misfortune befalls him, such as sickness, hardship or 
distress, 

^he calls upon Us^ persistently, asking for relief from what has 
befallen him 
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^then when We bestow a favour upon him from Us^ and relieve 

him of that misfortune and remove that hardship, he goes back to 

disbelieving in his Lord and denying His favours, and 

^he says: This has been given to me only because of knowledge [that 

1 possess]^ or because of knowledge that I have of how to acquire 

wealth. 

^Rather it is a test^ by means of which Allah tests His slaves to 
see who will give thanks and who will be grateful 
^but most of them do not understand^ and therefore they regard 
the test as a blessing, and they are confused between something that 
is definitely good and something that may be a cause of good or a 
source of trouble. 

^Those who came before them said the same)? as what they say, 
namely ^This has been given to me only because of knowledge [that 
1 possess]^ (39:49). This attitude continued to be passed down among 
the disbelievers who do not recognise the favours of their Lord and do 
not think that they owe Him anything. They persisted in this attitude 
until they were destroyed, 

^all that they acquired [of wealth] was of no avail to them^ when the 
punishment befell them. 

^Therefore the evil consequences of what they earned overtook 
them^ what is meant by evil consequences here is the punishment 
^and the wrongdoers among these people [Quraysh] will also be 
overtaken by the evil consequences of what they have earned^ for 
they are not better than those earlier evildoers and they have not been 
absolved by the scripture (54: 43). 

Having stated that they were deceived by wealth and that they 
claimed - in their ignorance - that wealth is indicative of the sound 
well-being of its owner, Allah (4^) now tells them that His provision 
is not indicative of that, and that He 

([grants abundant provision to whomever He wills^ of His slaves, 
whether he is righteous or otherwise 


316 I Tafseer as-Sa'di 


Juz'24 


^or gives it in scant measure^ that is, He restricts provision for 
whomever He wills, whether he is righteous or otherwise. So His 
provision may be given to anyone, whereas faith and righteous deeds 
are only granted to the best of people. 

<^Verily in that there are signs for people who believe)^ that is, in the 
bestowing or withholding of provision, because those who believe 
know that this matter is connected to divine wisdom and mercy, and 
that Allah knows best the condition of His slaves. He may restrict 
provision to them out of kindness towards them, because if He granted 
them abundant provision, they would go beyond the bounds and 
spread injustice in the land. Hence by doing that. He is taking care 
of their spiritual interests, which are the essence of their happiness 
and prosperity. And Allah knows best. 


O 0 



39.53. Say [Allah says]: O My slaves who have transgressed against 
themselves [by sinning greatly], do not despair of the mercy of 
Allah, tor verily Allah forgives all sins. Verily it is He Who is 
the Oft-Forgiving, Most Merciful. 
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39:54. Turn to your Lord [in repentance] and submit to Him before 
the punishment comes upon you, for then you will not be 
helped. 

39:55. And follow the best of that which has been revealed to you from 
your Lord [namely the Qur’an], before the punishment comes 
upon you suddenly, when you least expect it, 

39:56. lest anyone should say: Alas! I neglected my duty towards Allah 
and 1 was among the mockers; 

39:57. or he should say: If only Allah had guided me, I would have 
been among the righteous; 

39:58. or he should say when he sees the punishment: If only I could 
have another chance, then I would be among the doers of good. 

39:59. [Allah will say:] But My signs did come to you, yet you 
disbelieved in them; you were arrogant and were among the 
disbelievers. 


Here Allah (ig) tells His slaves who have transgressed against 
themselves (by sinning greatly) of His immense generosity, and He 
urges them to turn to Him before they are not able to do so. 

^Say^ O Messenger, and those who follow him in calling people 
to the religion of Allah, and tell people that their Lord says: 

My slaves who have transgressed against themselves [by sinning 
greatly])^ by following what their own selves call them to and striving 
in doing that which angers the Knower of the unseen 
^do not despair of the mercy of Allah^ that is, do not give up hope 
thereof, lest your actions lead you to doom and you say: Our sins are 
so many and our faults have accumulated, and we have no way to rid 
ourselves of them or relieve ourselves of them, then as a result of that 
you persist in sinning and accumulating sin until it brings upon you 
the wrath of the Most Gracious. Rather you should recognise your 
Lord by His names that are indicative of His generosity and kindness, 
and understand that He ^(forgives all sins^ including the ascription of 
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partners to Him, murder, fornication, riba (usury), wrongdoing and 
other sins, major and minor 

^Verily it is He Who is the Oft-Forgiving, Most Merciful^ that is, 
forgiveness and mercy are His attributes, and these two attributes are 
essential and constant; He is always thus and His mercy is continually 
manifested throughout the universe. His Hands are constantly 
bestowing bounties throughout the night and day, and He continually 
bestows blessings and favours upon His slaves, secretly and openly. 
Giving is dearer to Him than withholding, and divine mercy takes 
precedence over divine wrath and prevails over it. But there are means 
of attaining His forgiveness and mercy, and if a person does not take 
these prescribed measures, then he will have closed to himself the 
door of mercy and forgiveness. The greatest of these means - in fact 
the only means - is turning to Allah (4g) alone in sincere repentance, 
calling upon Him, beseeching Him, showing devotion to Him and 
worshipping Him. So strive hard to take this important measure and 
follow this great path. 

Hence Allah (tte) enjoins us to turn to Him and to hasten to do so: 
^Turn to your Lord]? with all your heart 

^and submit to Him]? in your physical actions. When turning to 
Allah is mentioned on its own, it includes physical actions; when it 
is mentioned in conjunction with submission, as is the case here, then 
the meaning is as we have mentioned. 

The words ^Tum to your Lord [in repentance] and submit to Him]? 
are indicative of sincerity, because without sincerity, deeds - whether 
outward or inward - are of no benefit whatsoever. 

^before the punishment comes upon you^ and cannot be warded 
off 

^for then you will not be helped^. 

It is as if it was asked: what does turning to Allah and submitting 
mean? What does it entail and what deeds are involved? So Allah 
(•Ss) answered by saying: 
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^And follow the best of that which has been revealed to you from 
your Lord^ of what He has enjoined upon you of inward deeds, such 
as loving Allah, fearing Him, putting one’s hopes in Him, showing 
sincerity towards His slaves, loving good for them and shunning 
the opposite of that; and what He has enjoined upon you of visible 
deeds such as prayer, zakah, fasting, Hajj, charity, all types of acts of 
kindness, and other things that Allah has enjoined. This is the best of 
that which has come down to us from our Lord. The one who follows 
the commands of his Lord with regard to these and similar matters is 
the one who turns to Allah and submits to Him. 

^before the punishment comes upon you suddenly, when you least 
expect it^ all of this is urging us to hasten to make the most of the 
available opportunity. 

Then Allah warns them: 

^lest^, if they persist in their heedlessness, there will come to them a 
day when they will regret it, when regret will be of no benefit 
^lest anyone should say: Alas! I neglected my duty towards Allah 
and 1 was^ in the previous world (dunyd) ^among the mockers^ who 
derided the idea of requital, until I saw it with my own eyes. 

^or he should say: If only Allah had guided me, I would have been 
among the righteous^. “If’ in this instance is indicative of wishful 
thinking. In other words: would that Allah had guided me, then I would 
have feared Him and been among the righteous, and thus I would have 
been safe from punishment and would deserve reward. “If’ here is not 
conditional, because if that were the case, the meaning would be that 
they were using the divine decree as an excuse for their misguidance. 
But this is a false argument, and on the Day of Resurrection, every 
false argument will diminish. 

^or he should say when he sees the punishment^ and becomes 
certain of its inevitability 

<|If only I could have another chance|» and could go back to the 
previous world, ^then I would be among the doers of good^. 
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But Allah (3c) says: This is not possible and it is of no use; this 
is false wishful thinking that has no basis in reality, because even if 
he were to be sent back, there would be no further warning after the 
first warning. 

^[Allah will say:] But My signs did come to you^ that pointed to 
the truth, beyond any shadow of a doubt, 

^yet you disbelieved in them; you were arrogant^ and too proud to 
follow them 

^and were among the disbelievers^. So asking to go back to the 
previous world is of no use; it is a kind of foolishness. 

^...And even if they were sent back, they would surely go back 
to that which was forbidden to them, for they are indeed liars.^^^ 
(al-An‘am 6: 28) 






39:60. On the Day of Resurrection you will see those who fabricated 
lies against Allah, their faces darkened. Is there not in hell an 
abode for the arrogant? 


39:61. But Allah will deliver those who fear Him, for they have attained 
salvation; no harm will touch them, nor will they grieve. 


Here Allah (3c) tells us of the disgrace of those who fabricate lies 
against Him: on the Day of Resurrection their faces will be darkened, 
like the darkest night, and they will be recognised thereby by the 


They will not be serious in their promise to believe; rather they will make 
this false promise out of fear of punishment, not out of sincere faith. 
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people who are standing on the Day of Resurrection. Truth is bright 
and clear as day. Just as they tried to darken the face of the truth with 
lies, Allah will darken their faces as a requital that fits the nature of 
their deeds. 

They will have darkened faces and they will have a severe 
punishment in hell. Hence Allah says: 

^Is there not in hell an abode for the arrogant^ who are too proud 
to accept the truth or to worship their Lord, and who fabricate lies 
against Him? Indeed, by Allah, in hell there is punishment, disgrace 
and wrath that will have an immense impact on the arrogant, and 
scores will be settled with them thereby. 

Telling lies against Allah includes the lie that He has taken a partner 
or son or spouse, or saying of Him that which is not befitting to His 
majesty, or claiming to be a Prophet, or ascribing to Him that which 
He did not ordain or prescribe. 

Having mentioned the state of the arrogant, Allah (tis) now 
mentions the condition of those who fear Him: 

^But Allah will deliver those who fear Him, for they have attained 
salvation^ that is because they have the means of salvation, which is 
fear of Allah (ig), which is what they have in preparation for every 
calamity and hardship. 

^no harm^ that is, punishment that causes them distress 
^will touch them, nor will they grieve^. Allah tells us that they will 
not be subjected to the punishment, nor will they fear it. This is the 
ultimate security. 

They will have complete security, which will remain with them 
until they reach paradise, whereupon they will be safe from all 
hardship and difficulties, and you will see in their faces the radiance 
of bliss, and they will say: 

^...Praise be to Allah Who has taken away all sorrow from us. Verily, 
our Lord is indeed Oft-Forgiving, Appreciative.^ (Fdtir 35: 34) 
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39:62. Allah is the Creator of all things, and He is in charge of all 
things. 

39:63. To Him belong the keys of the heavens and the earth; it is those 
who reject Allah’s signs who are the losers. 


Here Allah tells us of His greatness and perfection, which leads 
to the one who disbelieves in Him becoming a loser: 

^Allah is the Creator of all things^ this and similar phrases, which 
appear frequently in the Qur’an, indicate that all things - apart from 
Allah and His names and attributes - are created. This is a refutation 
of all those who say that some created things existed from eternity, 
such as the philosophers who say that the earth and the heavens 
existed from eternity, or those who say that souls existed from eternity, 
and other views that are based on falsehood and implicitly deny the 
Creator. 

The words of Allah are not created things, because speech is an 
attribute of the speaker and Allah (4c), with His names and attributes, 
existed from eternity; there was nothing before Him. The use of this 
and similar verses by the Mutazilites to support their view that the 
Qur’an is created, is the greatest ignorance. Allah, with His names and 
attributes, has always existed, from eternity; none of His attributes 
came into being later on, and He was never without any of His 
attributes at any time. 

This is supported by the fact that Allah tells us that He is the 
Creator of all realms, upper and lower, and that He is in charge of all 
things. Being in charge in the fullest sense requires comprehensive 
and detailed knowledge of that of which He is in charge; complete 
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control over that of which He is in charge so that He can direct it; 
the ability to care for that of which He is in charge; and wisdom and 
knowledge of all different ways of directing it, so that He can direct 
and control it in the most appropriate manner. Therefore the one who 
is in charge cannot do his job in the perfect manner except by means 
of what is mentioned above, and any shortfall in that will affect his 
capability to direct that of which he is in charge. 

It is well known and well established that Allah is far above having 
any shortcomings in any of His attributes. Therefore His telling us that 
He is in charge of all things indicates that His knowledge encompasses 
all things and that His power to control and direct all things, and 
His wisdom by means of which He does all that is appropriate, are 
complete and perfect. 

^To Him belong the keys of the heavens and the earthy that is. 
He has knowledge of what they contain and He is in control of it. 
Therefore: 

^Whatever Allah opens up for people of His mercy, none can withhold 
it, and whatever He withholds, none can grant it thereafter. And He 
is the Almighty, the Most Wise.)? (Fdiir35: 2) 

Having highlighted His greatness in a manner that should fill our 
hearts with awe and respect, Allah (^s) now mentions those who do 
the opposite, and do not give Him due recognition: 

^it is those who reject Allah’s signs^ that point to certain truth 
and to the straight path 

^who are the losers^ for they have lost that through which they could 
attain spiritual well-being and sincere devotion to Allah, through 
which tongues are rectified by keeping them busy with remembrance 
of Allah, through which the physical body may be rectified by keeping 
it busy with acts of obedience to Allah, and they have replaced that 
with everything that could corrupt their spiritual and physical well¬ 
being; they have lost out on the gardens of bliss and have replaced 
them with the painful punishment. 
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39:64. Say [O Muhammad]: Is it someone other than Allah that you 
tell me to worship, O ignorant ones? 


39:65. It has already been revealed to you, and to those who came 
before you, that if you ascribe partners to Allah, all your deeds 
will surely come to nothing and you will certainly be among 
the losers. 


39:66. Nay, but worship Allah [alone] and be among those who are 
grateful [to Him]. 


^[Say]j O Messenger (*^), to these people who call you to worship 
gods other than Allah 

f[ls it someone other than Allah that you tell me to worship, O ignorant 
ones?fe That is, this stems from your ignorance, otherwise if you knew 
that Allah, Who is perfect in all aspects, the Bestower of all blessings, 
is the only One Who is deserving of worship, and not those who are 
lacking in all aspects and cannot bring benefit or cause harm, you 
would not tell me to do that. 

That is because ascribing partners to Allah renders good deeds 
invalid and corrupts well-being. Hence Allah says: 

j(lt has already been revealed to you, and to those who came before 
you)? namely all the Prophets 

s(that if you ascribe partners to Allah, all your deeds will surely come 
to nothing)?. This includes all deeds. 

According to the message of all the Prophets, ascribing partners to 
Allah renders all good deeds invalid, as Allah says in Soorat al-An'am, 
after listing many of His Prophets and Messengers: 
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«fThis is the guidance of Allah, with which He guides whomever He 
will among His slaves. If they had ascribed partners to Him, all their 
deeds would have come to nothing.|» (al-An‘dm 6; 88) 

^and you will certainly be among the losers^ in this world and in 
the hereafter, because ascribing partners to Allah renders good deeds 
invalid and is deserving of punishment. 

Then Allah says: ^Nay, but worship Allah [alone]^. Having stated 
that the ignorant were telling the Prophet (^) to ascribe partners to 
Allah, and having pointed out how abhorrent that is, Allah instructed 
him to devote his worship to Him alone; «(Nay, but worship Allah 
[alone]^ that is, devote your worship to Him alone, with no partner 
or associate 

^and be among those who are grateful [to Him]^ for His guidance. 
Just as Allah is to be thanked for worldly blessings, such as physical 
good health and well-being, granting provision, and so on. He is also 
to be thanked and praised for spiritual blessings, such as enabling one 
to be sincere and to fear Him. In fact it is spiritual blessings that are 
real blessings. Pondering and realising that they come from Allah and 
giving thanks to Him for them will protect one from self-admiration 
that affects many people who strive hard, because of their ignorance. 
Otherwise, if a person were to understand the reality of things, he 
would not develop self-admiration because of the blessing which 
requires him to give more thanks to Allah. 


O 












39:67. They have not given due recognition to Allah. On the Day of 
Resurrection, the entire earth will be in His grip, and the heavens 
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will be rolled up in His Right Hand. Glorified and exalted be 
Allah far above the partners they ascribe to Him! 


Here Allah tells us that these polytheists have not given due 
recognition to their Lord, and they have not venerated Him as they 
should. Rather they have done that which is contrary to that, by 
ascribing as partners to Him those who are lacking in their attributes 
and deeds, for their attributes and deeds are imperfect in all aspects; 
they have no power to bring benefit or cause harm, they cannot give 
or withhold, and they have no control over anything at all. 

Thus they regard these imperfect created beings as equal to the 
Almighty Lord by Whose dazzling might and supreme power the 
earth will be seized in the grasp of the Most Gracious on the Day 
of Resurrection, and the heavens - despite their vastness - will be 
rolled up in His Right Hand. The one who regards others as equal to 
Him is not venerating Him as He deserves, and there is no greater 
wrongdoing than that. 

^Glorified and exalted be Allah far above the partners they ascribe 
to Himp that is, Allah declares Himself to be far greater and far above 
their ascription of partners to Him. 
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39:68. The Trumpet will be blown and all those who are in the heavens 
and on earth will swoon, except whomever Allah wills. Then it 
will be blown again, whereupon they will be standing, looking 
around. 
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39:69. The earth will shine with the light of its Lord, the record of 
deeds will be placed [in their hands], and the Prophets and 
the witnesses will be brought forth. Judgement will be passed 
between them with equity, and they will not be wronged. 

39:70. Every soul will be paid in full for what it has done, and He 
knows best all that they do. 


Having instilled fear of His might, Allah now warns them by telling 
them about what will happen on the Day of Resurrection, urging them 
(to seek the path that leads to paradise) and warning them (against 
the path that leads to hell). 

^The Trumpet will be blown]? - the Trumpet is a great horn, the 
size of which no one knows except its Creator and those among His 
creation to whom Allah has given knowledge thereof. It will be blown 
by Israfeel (^), one of the angels who are close to Allah, one of the 
bearers of the Throne of the Most Gracious. 

^and all those who are in the heavens and on earth will swoon^ 
that is, faint or die, according to different opinions. In other words, 
when they hear the Trumpet blast, they will all be disturbed by its 
loudness and intensity, and because of that to which they know it is 
the precursor 

^except whomever Allah wills^ of those whom Allah will make 
steadfast at the time of the Trumpet blast, so that they will not swoon, 
such as the martyrs - or some of them - and others. This is the first 
Trumpet blast, the blast that will lead to swooning and will cause 
alarm and fear. 

^Then it will be blown again^ - this will be the second Trumpet 
blast, which will signal the resurrection 

^whereupon they will be standing, looking around^ that is, they will 
have risen from their graves, for their resurrection and reckoning, 
having been recreated complete in body and soul, 

^looking around^ to see what Allah will do with them. 
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^The earth will shine with the light of its Lord)?. From this it is 
known that the existing lights will have vanished and disappeared on 
the Day of Resurrection. And this will indeed be the case, for Allah 
has told us that the sun will be rolled up, the moon will be darkened, 
the stars will be scattered and the people will be left in darkness. At 
that point the earth will be illuminated with the light of its Lord, when 
He manifests Himself and descends to pass judgement among them. 
On that day, Allah will give people extra strength and will recreate 
them in such a way that they will be able to withstand His light and it 
will not bum them. They will also be enabled to see Him, otherwise 
His light is immense, and if it were to be made manifest, the glory of 
His Countenance would bum all of His creation, as far as He can see. 

^the record of deeds will be placed [in their hands]^ so that what 
it contains of good deeds and evil deeds may be read. This is like the 
verse in which Allah says: 

«|And the record of deeds will be placed [in their hands] and you will 
see the evildoers filled with dread at what it contains. They will say: 
Woe to us! What sort of record is this, that leaves no deed, small or 
great, unaccounted for? They will find all they did recorded there, 
and your Lord will not wrong anyone.^ (al-Kahf 18: 49) 

And it will be said to the doer of deeds, by way of perfect justice: 
^...Read your own record; sufficient is your own soul as a reckoner 
against you this day.^ (al-Isrd' 17:14) 

^and the Prophets and the witnesses will be brought forth^ - the 
Prophets will be brought forth so that they may be questioned about 
their conveying of the message and about their nations, and they 
will testify against them. And the witnesses - namely the angels, 
people’s physical faculties, and the earth - will also be brought forth 
and questioned. 

^Judgement will be passed between them with equity^ that is, perfect 
justice and great fairness, because the reckoning comes from One Who 
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does not wrong anyone in the slightest, One Who encompasses all 
things and His Book - namely al-Lawh al-Ma^foodh - encompasses 
all that they did. The noble scribes, who do not disobey their Lord, 
will have recorded all that they did, and the fairest of witnesses will 
have testified to that verdict. Therefore the One Who issues that 
verdict is One Who knows the quality of the deeds and the extent 
to which they deserve reward or punishment. Thus Allah will issue 
a verdict of which people will approve, and they will praise Allah 
and acknowledge His justice. Through that verdict, they will come 
to know of His greatness, knowledge, wisdom and mercy that which 
had never crossed their minds and cannot be described. Hence Allah 
says: ^Every soul will be paid in full for what it has done, and He 
knows best all that they dojj. 


JUj 



J>»“ Of* Ij,yj ^ 


39:71. The disbelievers will be driven to hell in groups until, when 
they reach it, its gates will be opened and its keepers will say to 
them: Did there not come to you Messengers from among you. 
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reciting the revelations of your Lord to you and warning you 
of the meeting of this day of yours? They will say: Yes indeed, 
but the decree of punishment has become inevitable for the 
disbelievers. 

39:72. It will be said: Enter the gates of hell, to abide therein forever. 
Wretched indeed is the abode of the arrogant! 

39:73. Those who feared their Lord will be ushered to paradise in 
groups until, when they reach it, they will find its gates wide 
open, and its keepers will say to them: Peace be upon you; you 
have done well, so enter it, to abide herein forever. 

39:74. They will say: Praise be to Allah Who has fulfilled His promise 
to us and given us this land as our own, so that we may dwell in 
paradise wherever we wish. How excellent a reward for those 
who work [and strive]! 

39:75. And you will see the angels surrounding the Throne, glorifying 
and praising their Lord. Judgement will have been passed with 
equity among all, and it will be said: Praise be to Allah, the Lord 
of the worlds. 


Having mentioned His verdict concerning His slaves - who will all 
have in common the fact that He created them, granted them provision 
and directed them, and they will all have in common the fact that they 
lived in the previous world and have been gathered together in the 
place of standing on the Day of Resurrection - Allah tells us here that 
they will be separated for the requital, just as they were separated in 
this world according to whether they were believers or disbelievers, 
righteous or immoral. 

^The disbelievers will be driven to hell in groups^ that is, they 
will be driven violently, beaten with painful whips by the harsh and 
callous keepers of hell, to the worst and most terrifying place of 
detention, namely hell in which all torments are combined and all 
miseries are present. All happiness will disappear from them, as Allah 
(4ig) says elsewhere: 
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^On the day when they are shoved forcibly towards the fire of hell. ^ 
(af-Toor 52: 13) 

- that is, they will be pushed forcefully, because of their refusal to 
enter it. They will be driven to it ^in groups^ that is, in separate 
groups, each group according to their deeds, as the people in each 
group will be similar in the misdeeds they did. They will curse one 
another and disavow one another. 

^when they reach it^» that is, when they reach its courtyard 
^its gates will be opened^ upon their arrival, to receive them. 

^and its keepers will say to them^, congratulating them for 
attaining eternal misery and punishment, and rebuking them for the 
deeds that brought them to this terrifying place: 

^Did there not come to you Messengers from among you]? that is, of 
your own kind, whom you knew and were aware of their honesty and 
sincerity, from whom you could have received the message? 
^reciting the revelations of your Lord to you)-) with which Allah sent 
them, that pointed to certain truth with the clearest of proof 

^and warning you of the meeting of this day of yours^ that is, 
this required you to follow them and protect yourself against the 
punishment of this day, by following the path of piety, but you 
followed a different path. 

^They will say^, acknowledging their sin and that the proof of Allah 
was established against them: 

^Yes indeed)), the Messengers of our Lord did come to us with signs 
and proof; they explained things to us very clearly and warned us 
about this day. 

^but the decree of punishment has become inevitable for the 
disbelievers|> that is, because of their disbelief the decree of 
punishment has become inevitable for them, which applies to everyone 
who disbelieves in the signs of Allah and rejects the message brought 
by the Messengers. Thus they will acknowledge their sins and the 
establishment of proof against them. 
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will be said^ to them, by way of humiliation and shame: 
^Enter the gates of hell^. Each group will enter from the gate that is 
appropriate to their misdeeds 

^to abide therein forever^; they will never leave it, the punishment 
will never be reduced even for a short while, and they will be given 
no respite. 

^Wretched indeed is the abode of the arrogant!^ That is, wretched 
is the dwelling place, for hell is the dwelling place, because they 
were too arrogant to follow the truth. Thus Allah will requite them 
in a manner that befits their deed, by subjecting them to humiliation, 
shame and disgrace. 

Then Allah speaks of the people of paradise: 

^Those who feared their Lord^ by affirming His oneness and striving 
to obey Him 

^will be ushered^ by way of honour and respect; they will be gathered 
in delegations, coming on the best mounts, 

^to paradise in groups|», rejoicing and cheerful, each group with 
other groups who are like them in righteous deeds and similar to them 
^until, when they reach it^ that is, when they reach that vast garden 
with its beautiful dwellings, its fragrant breeze will reach them and 
its life of eternal bliss will begin. 

^they will find its gates wide open^ for them, by way of honour 
for the best of people, who will be honoured therein 
qand its keepers will say to them^, congratulating them and welcoming 
them: 

^Peace be upon youjj that is, you are safe from all harm and evil 
^you have done well^ that is, you did well by knowing Allah, loving 
Him and fearing Him, and you remembered Him and obeyed Him. 
^so^ because you have done well, Renter it, to abide herein forever^ 
because it is the good abode, and no one is fit for it except those who 
are good. 
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This passage indicates that both hell and paradise have gates that 
can be opened and closed, each of them has keepers, and they are 
two abodes that are allocated for specific people, and no one can 
enter either of them except those who deserve to do so, unlike other 
places and dwellings. 

^They will say^ when they enter it and settle there, praising their 
Lord for the blessings that He has bestowed upon them and for guiding 
them: 

^Praise be to Allah Who has fulfilled His promise to us^ that is. He 
promised us paradise on the lips of His Messengers, if we believed and 
did righteous deeds, and now He has fulfilled what He promised us. 
^and given us this land^ that is, the land of paradise 
^as our own, so that we may dwell in paradise wherever we wish^ 
that is, so that we may settle therein in any place we wish, and enjoy 
any of its pleasures that we want; nothing we want will be withheld 
from us. 

^How excellent a reward for those who work [and strive]^ that is, 
those who strive in obedience to their Lord for a short time, and attain 
thereby much lasting good. 

This is the abode that truly deserves to be praised, in which Allah 
will honour the elite of His creation and which He is pleased that it 
should be their reward. He built it in the most sublime and beautiful 
manner, planted its trees with His own Hand and filled it with His 
mercy and honour, by means of some of which the heart of one who 
is grieving may be filled with joy, all feelings of misery and sadness 
may be removed, and perfect happiness and tranquillity may be 
attained. 

^And you will see the angels^ on that momentous day 
^surrounding the Throne^ to serve the Lord, gathered around His 
Throne, submitting to His majesty, acknowledging His perfection 
and absorbed in His beauty. 
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^glorifying and praising their Lord|j that is, declaring Him to be above 
everything that is not befitting to His majesty that the polytheists 
ascribe to Him. 

^Judgement will have been passed with equity among all^ that 
is, between the first and the last of creation 

«|with equity^ in which there is no ambiguity and no one who is 
guilty could deny that. 

^(and it will be said: Praise be to Allah, the Lord of the worlds)?. 
No mention is made of who will say these words, so as to indicate 
that all of creation will speak words of praise to their Lord, and will 
affirm His wisdom in His judgement of the people of paradise and 
the people of hell, praising His grace and kindness, and praising His 
judgement and wisdom. 

This is ilic end of the coninicnlary on Soonit a/-Zumar. 

All praise and thanks arc for Allah, and ina> the blessings and 
peace of Allah be upon Prophet Muhammad (»^). his lamily. and 
his ( ompanions abundanlly until the Day of .ludgement. 



40 . 

Soorat Ghafir 

(\Iakki 1 



In the name of Allah, 
the Most Gracious, the Most Merciful 






(Y"-^ ‘.jii^ij^^) 

40:1. Ha’.Meem. 


40:2. The revelation of the Book is from Allah, the Almighty, the All- 
Knowing, 

40:3. Forgiver of sin. Accepter of repentance, severe in punishment, 
limitless in bounty. There is no god but He; unto Him is the 
return [of all]. 


Here Allah tells us about His holy Book: it comes from and is sent 
down by Allah, to Whom all devotion and worship is due, because 
of His perfect attributes and because nothing is like unto Him in His 
deeds. 

^the Almighty^ Who, by His might, subjugates all creation 
^the All-Knowing^ Who knows all things. 
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^Forgiver of sin^ Who forgives the sinners 
^Accepter of repentance^ from those who repent 
^severe in punishment^ to those who dare to commit sin and do not 
repent 

^limitless in bounty^ that is. He is generous towards people and His 
favours reach all of them. 

Having affirmed His perfection, which dictates that He is the only 
One Who is to be worshipped and to Whom deeds are to be devoted, 
Allah says here; ^There is no god but He; unto Him is the return [of 
all])?. 

The reason for pointing out that the Qur’an was revealed from 
Allah, Who is described as possessing these attributes, is that these 
attributes are connected to all the ideas and meanings that are discussed 
in the Qur’an. The Qur’an either tells of the names, attributes and 
deeds of Allah, and those that are mentioned here are among His 
names, attributes and deeds; 

or it tells of past and future events, which comes under the heading 
of the teaching of the All-Knowing of His slaves; 
or it tells of His great blessings and favours, and what one should do 
to attain them, which is indicated by the words ^limitless in bounty^; 
or it tells of His severe punishment and the sins that incur it and lead 
to it, which is indicated by the words ^severe in punishment^; 
or it calls upon sinners to repent, turn to Allah and seek forgiveness, 
which is indicated by the words ^Forgiver of sin, Accepter of 
repentance, severe in punishment^; 

or it tells us that Allah alone is deserving of devotion and worship, 
and it establishes rational and textual proof to that effect, urges people 
to worship Him alone, and forbids them to worship anything other 
than Allah, establishing rational and textual proof that it is wrong 
and warning against it, which is indicated by the words ^There is 
no god but He^; 
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or it tells us of His judgement, the reward for those who do good, 
and punishment for those who commit sin, which is indicated by the 
words ^unto Him is the return [of all]^. 

This summarises all the sublime ideas and concepts contained in 
the Qur’an. 







(n-t 




40:4. None argue against the signs of Allah except those who 
disbelieve. So do not be deceived by their [uninhibited] 
movement throughout the land. 

40:5. Before them the people of Nooh also rejected [their Prophet], 
as did the parties [who gathered against their Prophets] after 
them. Every nation plotted against its Messenger, to seize him, 
and with false arguments sought to undermine the truth. So 1 
seized them, and how [terrible] was My punishment! 

40:6. Thus the decree of your Lord has become inevitable against 
those who disbelieved, that they will be inhabitants of the fire. 


Here Allah (-3^) tells us that ^None argue against the signs of 
Allah except those who disbelieve^. What is meant by arguing here 
is arguing with the aim of refuting the signs of Allah and opposing 
them on the basis of falsehood. This is the attitude of the disbelievers. 
As for the believers, they submit to Allah (4s), Who causes truth to 
prevail over falsehood. 
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No one should be deceived by the wealth and status of anyone, 
and think that the fact that Allah has bestowed upon him worldly gain 
is a sign that Allah loves him or that he is following the truth. Hence 
Allah says: ^So do not be deceived by their [uninhibited] movement 
throughout the land^ that is, their coming and going, engaging in all 
kinds of trade and business. Rather what one should do is to evaluate 
people on the basis of truth, looking at the facts and weighing up 
people within the framework of Islamic teaching, not weighing up 
the truth on the basis of what people say, as is done by people who 
have no knowledge and no power of rational thinking. 

Then Allah warns those who argue against the signs of Allah in 
order to refute them, as was done by previous nations, such as the 
people ofNooh and ‘Ad, and ^the parties [who gathered against their 
Prophets] after them^, who came together and united against the truth 
in order to refute it and to support falsehood. 

In fact, the matter went so far that ^Every nation plotted against 
its Messenger, to seize him^ that is, to kill him, and this is the worst 
thing that they could ever do to the Messengers, who are the leaders 
of the people of good and were following pure truth concerning which 
there could be no doubt or confusion. They wanted to kill them, and 
can there be any consequences for such transgression, misguidance 
or wickedness except severe punishment that will have no end? 

Hence Allah said concerning their punishment in this world and 
in the hereafter: 

^So I seized them]? because of their disbelief and their gathering 
against their Prophets 

^and how [terrible] was My punishment^ for it was the worst and 
most terrible of punishments; it was but a single blast, or a shower 
of pebbles that rained down upon them, or a command to the earth to 
swallow them up, or a command to the sea to drown them, whereupon 
they became lifeless. 
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^Thus the decree of your Lord has become inevitable against 
those who disbelieved)? that is, thus the decree of misguidance 
became inevitable for these people, on the basis of which the decree 
of punishment was issued. Hence Allah says: «|that they will be 
inhabitants of the fire)?. 




If . '-*7. -t' 


(‘t-V:>U 


40:7. Those [angels] who bear the Throne and those who are around 
it glorify and praise their Lord; they believe in Him and pray 
for forgiveness for those who believe, [saying]: Our Lord, You 
encompass all things in Your mercy and knowledge, so forgive 
those who repent and follow Your path, and protect them from 
the punishment of the blazing fire. 

40:8. Our Lord, and admit them to gardens of perpetual abode which 
You have promised them, and [admit] the righteous among their 
forebears, their spouses and their offspring. Verily You are the 
Almighty, the Most Wise. 

40:9. And protect them from the evil consequences [of their sins], 
for whomever You protect from evil consequences on that day. 
You will indeed have bestowed mercy upon him, and that will 
be the supreme triumph. 
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Here Allah (-5^) tells us of His perfect kindness towards His 
believing slaves, and what He has ordained of means that lead to their 
happiness that have nothing to do with them, such as the prayers for 
their forgiveness by the angels who are close to Him, and the angels’ 
supplication for their well-being in this world and the hereafter. He 
also tells us of the honourable status of the bearers of the Throne 
and those who are around it, and their sincerity towards the slaves 
of Allah, because they know that Allah will accept that from them. 
Hence He says: 

^Those [angels] who bear the Throne^ that is, the Throne of the 
Most Gracious, which is the roof of creation and the greatest, vastest 
and most beautiful of created things, the closest to Allah (fe), which 
encompasses the heavens and the earth and the Kursi.^^ Allah (‘^) 
has appointed these angels to bear His mighty Throne, so undoubtedly 
they are among the biggest, greatest and strongest angels. 

The fact that Allah has chosen them to bear His Throne, and He 
mentions them first, and has brought them close to Him indicates 
that they are the best types of angels (peace be upon them). Allah 
(4s) says elsewhere: 

. .and on that day, eight will carry the Throne of your Lord above 
them.]? (al-Hdqqah 69: 17) 

^and those who are around it^ of the angels who are close in 
status and virtue 


** According to some scholars, the Kursi is the Footstool of the Most Gracious. 
However, other scholars are of the view that the Kursi is synonymous with 
the 'Arsh (Throne). There is also a third view - favoured by at-Tabari, 
who narrated it from Ibn ‘Abbas - which is that what is referred to by 
the word Kursi is the knowledge of Allah. At-Tabari supported this 
view by noting that a page on which knowledge is written is called 
kurrdsah and that the scholars may be referred to as kardsi {pi. of kursi), 
because they may be relied upon with regard to issues of knowledge. 
(Translator) 





Soorat Ghdfir 


(7-9) I 341 


^glorify and praise their Lord^. This is praise for them, because of 
their abundant worship of Allah (Ss), especially glorification and 
praise; all other kinds of worship come under the heading of glorifying 
and praising Allah, because it is all a kind of declaring Allah to be far 
above any worship or praise being directed to anyone other than Him, 
and it is praise of Him. Rather praise is for Allah alone. A person’s 
saying "'Subhdn Allah wa hi hamdihi (Glory and praise be to Allah)” 
comes under the heading of worship. 

^and pray for forgiveness for those who believe^. This is one 
of the many benefits and virtues of faith: the angels, who have no 
sin, pray for forgiveness for the believers. Simply by believing, the 
believer attains this great blessing. 

As forgiveness has prerequisites, without which it cannot be 
attained, Allah (4c) tells us the opening words of their prayer for 
forgiveness for the believers, without which it cannot be complete: 
^Our Lord, You encompass all things in Your mercy and knowledge^ 
and Your knowledge encompasses all things, so nothing is hidden 
from You and nothing the weight of an atom on earth or in heaven, or 
anything smaller or greater than that, escapes Your knowledge. And 
Your mercy encompasses all things, so the upper and lower realms are 
filled with the mercy of Allah, which encompasses them and reaches 
as far as His creation went. 

^so forgive those who repent^ from ascribing partners to You 
and from sin 

^and follow Your path^ by following Your Messengers, affirming 
Your oneness and obeying You 

^and protect them from the punishment of the blazing fire^ that is, 
protect them from the punishment itself and protect them from the 
causes that lead to the punishment. 

^Our Lord, and admit them to gardens of perpetual abode which 
You have promised them^ on the lips of Your Messengers 
^and [admit] the righteous)? who believed and did righteous deeds 
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^among their forebears, their spouses)? - the word translated here as 
^spouses^ includes wives, husbands, companions and friends 
^and their offspring)?. 

^Verily You are the Almighty^ Who subjugates all things. By Your 
might. You forgive their sins, relieve them of hardships and cause 
them to attain all that is good 

^the Most Wise)? Who does what is appropriate. So we do not ask 
You, O our Lord, for anything contrary to that which is dictated by 
Your wisdom; rather part of Your wisdom - as You have told us on 
the lips of Your Messengers, and as dictated by Your grace - is to 
forgive the believers. 

^And protect them from the evil consequences [of their sins]^ that 
is, and protect them from evil deeds and their consequences, because 
that is upsetting to the one who does it. 

«(for whomever You protect from evil consequences on that day)? 
namely the Day of Resurrection 

^You will indeed have bestowed mercy upon him)? because Your 
mercy is continuously bestowed upon people, and nothing prevents 
it except people’s sins and bad deeds. So whomever You protect from 
evil consequences, you will be guiding him towards good deeds and 
their good consequences 

«(and that will be the supreme triumph^ and there will be no triumph 
like it, and people cannot compete for anything better than that. 

This supplication of the angels is indicative of the perfect 
knowledge of their Lord, and it is an example of seeking to draw close 
to Allah by virtue of His beautiful names, by virtue of which people 
should seek to draw close to Him. The supplication is appropriate 
to that which they are asking of Allah. Because their supplication is 
for the attainment of mercy and the removal of the negative effects 
that result from the shortcomings of human beings, of which Allah 
is aware, and what resulted from these shortcomings of falling into 
sin, and other matters of which Allah has full knowledge, it is for this 
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reason that they sought forgiveness by virtue of the divine attributes 
of mercy and knowledge. 

Part of their perfect etiquette towards Allah (4g) is their affirmation 
of His being their Lord, in both a general and specific sense. They 
acknowledged that they have no control whatsoever; rather their 
supplication to their Lord emanates from those who are inherently 
in need in all respects, and there is nothing whatsoever that they could 
boast about or be proud of before Him (as they have no power before 
Him). There is nothing but the grace, generosity and kindness of Allah. 

Another aspect of their etiquette is that they are in complete 
harmony with their Lord, loving what He loves of deeds, which refers 
to the acts of worship that people did and in which they strove hard, 
and loving whom He loves of those among the believers who strive 
hard, whom Allah (is) loves from among His creation. Because the 
angels love them, they call upon Allah and seek thereby the sound 
well-being of the believers, because offering supplication fora person 
is one of the clearest proofs of one’s love for him, for a person only 
offers supplication for those whom he loves. 


i! 


•■ir" 






(tY-> < :>U. 

40; 10. It will be proclaimed to those who disbelieved; Allah’s loathing 
of you is greater than your loathing for your own selves, for you 
were called to faith but you disbelieved. 
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40:11. They will say: Our Lord, twice You have caused us to be lifeless^’ 
and twice You have brought us to life. Now we acknowledge 
our sins; is there any way out [of the fire]? 

40:12. [It will be said to them:] This is because when Allah alone was 
invoked, you disbelieved, but when partners were ascribed to 
Him, you believed. Judgement belongs only to Allah, the Most 
High, the Most Great. 


Here Allah (4s) tells us about the shame and disgrace that will 
befall the disbelievers, and how they will ask to go back to this world 
and to exit from the fire, but that will be impossible, and they will 
be rebuked: 

^It will be proclaimed to those who disbelieved^ - they are referred 
to in general terms (without stating what they disbelieved in) so as 
to include all kinds of disbelief, such as disbelief in Allah, in His 
Books, in His Messengers or in the Last Day. When they enter the 
fire and admit that they deserve it because of what they committed 
of sins, then they will loathe themselves greatly for that and will be 
very angry with themselves. At that point they will call out, and it 
will be said to them: 

^Allah’s loathing of you is greater than your loathing for your own 
selves, for you were called to faith but you disbelieved^ that is, when 
the Messengers and their followers called you to faith and established 
clear proof that highlighted the truth, you disbelieved and showed 
no interest in faith for which Allah created you, and you turned 


The first period of lifelessness is the initial period of development in the 
womb, which is referred to in Soorat al-Mu’minoon: 

^Then We made the drop of semen into a clinging clot, then We made the 
clinging clot into a lump of flesh, then We made the lump of flesh into 
bones, and clothed the bones with flesh... ^ (al-Mu minoon 23. 14) 

- until the soul is breathed into the foetus, whereupon it becomes alive. 
The second period of lifelessness follows death in this world and lasts 
until the Day of Resurrection. (Ibn ‘Ashoor; at-Tafseer al-Muyassar) 
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away from His vast mercy, therefore He loathed you and despised 
you. 

That (His loathing of you) <^is greater than your loathing for your 
own selves^ that is, this loathing from Allah towards you persisted, 
and divine wrath kept coming upon you, until you reached this 
point. So today you have earned the wrath and punishment of Allah 
at the time when the believers have attained the pleasure and reward 
of Allah. 

They will wish to go back to this world, and will say: ^Our Lord, 
twice You have caused us to be lifeless^ referring to the first death, 
and the period between the two Trumpet blasts, according to one 
view. Or it may refer to the period of nonexistence before they were 
brought into being, then Allah caused them to die, after He brought 
them into being. 

^and twice You have brought us to life|» this refers to life in this world 
and life in the hereafter 

^Now we acknowledge our sins; is there any way out [of the fire]?^ 
That is, they will express regret and say that, but it will be to no avail 
and will not benefit them. They will be rebuked for not taking any 
measures that could lead to salvation, and it will be said to them: 

^This is because when Allah alone was invoked^ that is, when 
the call was made to affirm His oneness and strive for His sake alone, 
and it was forbidden to ascribe partners to Him, 

^you disbelieved^ in Him, your hearts shrank with aversion and you 
found it extremely off-putting 

^but when partners were ascribed to Him, you believed^. And this 
is what has led you to this place and has caused you to reside in this 
abode: it is because you disbelieved in faith and you believed in 
disbelief; you were pleased with that which was evil and corrupt in the 
previous world and in the hereafter, and you were displeased with that 
which was good and sound in the previous world and in the hereafter. 
You gave precedence to that which leads to doom, humiliation and 
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divine wrath, and you had no interest in that which is the means of 
triumph, success and salvation. 

^...if they see the path of guidance, they will not follow it, but if they 
see the path of error, they will take it as their way... j? (al-A 'rdf 7:146) 
^Judgement belongs only to Allah, the Most High, the Most Great)? 
- He is Most High in every sense, sublime in essence, sublime in 
esteem, sublime in the subjugation of all others. One aspect of His 
being Most High in esteem is His perfect Justice; He does that which 
is appropriate and He does not regard as equal the righteous and the 
evildoers. 

^the Most Great^ to Whom belong pride, greatness and glory in 
His names. His attributes and His deeds. He is far above all defects, 
faults and shortcomings. As Judgement belongs only to Him, and He 
has ruled that you are to abide in hell for ever. His verdict cannot be 
changed or altered. 


(w-tr 


40:13. It is He Who shows you His signs and sends down provision 
for you from heaven. But none pay heed except those who turn 
to Allah. 

40:14. So call upon Allah with sincere devotion to Him alone, even 
though the disbelievers hate it. 
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40:15. [Most] Exalted in rank. Lord of the Throne, He sends down His 
revelation by His command to whomever among His slaves He 
wills, to warn [people] of the Day of Meeting, 

40:16. the day when they will be brought forth, with nothing of them 
hidden from Allah. [Allah will say:] To whom does dominion 
belong this day? To Allah, the One, the Subjugator! 

40:17. Today every soul will be requited according to what it earned; 
none will be wronged today. Verily, Allah is swift in reckoning. 


Here Allah (-Sg) mentions His greatest blessing to His slaves, which 
is showing them truth as distinct from falsehood, by means of what 
He shows his slaves of His signs in their own selves, in the universe 
and in the Qur’an, which are indicative of every sublime aim and 
which show guidance as distinct from misguidance, so that the one 
who ponders the signs and reflects upon them will have no doubt 
about the truth. 

This is one of the greatest blessings that He bestows upon His 
slaves, for He has not left the truth ambiguous and has not left what 
is correct unclear; rather He has presented various kinds of evidence 
and proof, and has explained His signs, 

^...and so that those who chose to perish [by choosing disbelief] 
might do so after seeing clear evidence, and those who chose to 
live [by choosing faith] might do so after seeing clear evidence...^ 
(al-Anfdl 8: 42) 

The more important and significant the issue, the more evidence 
is available and the easier it is to understand. 

Look at the issue of divine oneness. Because it is one of the most 
important issues - in fact it is the most important - the evidence for 
it, both rational and textual, is abundant and varied. Allah sets forth 
examples to make it clear and presents many arguments for it. Hence 
He mentions it here, and highlights some of the evidence for it, then 
He says: «(So call upon Allah with sincere devotion to Him alonejj. 
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Having stated that He will show His slaves His signs, He now 
draws attention to a significant sign: ^and sends down provision 
for you from heaven^ that is, rain, by means of which you earn 
your provision, and you and your animals live. This indicates that all 
blessings come from Allah. 

From Him come the blessings of religion, which are spiritual 
blessings, different religious teachings, the proof for them and what 
follows that of acting upon them. All worldly blessings also come 
from Him, such as the blessings that result from rain, which gives life 
to the land and people. This offers definitive evidence that He alone 
deserves to be worshipped and that devotion should be focused on 
Him alone, just as He alone is the Bestower of blessings. 

«(But none pay heed)? to the signs when they are reminded of them 
(•(except those who turn to Allah^ by loving Him, fearing Him, 
obeying Him and beseeching Him. Such is the person who benefits 
from the signs, for whom the signs are a source of mercy and he 
increases in insight thereby. 

As these signs serve as a reminder, and the reminder leads to 
sincere devotion to Allah, He says here: ^So call upon Allah with 
sincere devotion to Him alone)? - this refers to worshipping Him and 
asking of Him. 

Sincere devotion means purifying one’s intentions and making 
one’s actions solely for the sake of Allah (■}!?) in all acts of worship, 
both obligatory and recommended, and in all matters having to do 
with the rights of Allah and the rights of His slaves. 

In other words, be sincere to Allah (4c) alone in every act of 
worship and in every deed by which you seek to draw close to Him. 

^even though the disbelievers hate it^, do not pay any attention 
to them and do not let that deter you from adhering to your religion; 
do not fear the reproach of any reproacher when you strive for the 
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sake of Allah. For the disbelievers have the utmost hate for devotion 
to Allah alone, as Allah tells us elsewhere: 

^When Allah alone is mentioned, the hearts of those who do not 
believe in the hereafter shrink with aversion, but when [gods] other 
than Him are mentioned, they rejoice.^ (az-Zumar 39: 45) 

Then Allah points out some of His sublime and perfect attributes 
that compel one to devote worship solely to Him: 

^[Most] Exalted in rank. Lord of the Throne^ that is, the Most High, 
Most Exalted, Who rose above the Throne, which is exclusively 
His. His rank is so exalted that He is completely distinct above His 
creation; His esteem is so high. His attributes are so sublime and His 
essence is so exalted that no one can draw near to Him except through 
pure deeds that are based on sincerity, which raise a person in status 
and bring him nearer to Allah, and put him above others. 

Then Allah mentions the blessing that He bestowed by sending 
His message and revelation: 

^He sends down His revelation^ that is to the heart and soul as 
the soul is to the body; just as the body without the soul has no life 
and cannot survive, so hearts and souls without revelation cannot 
be sound or prosper. Allah (-fe) ^sends down His revelation by His 
command]? in which there is benefit for people and it is in their best 
interests 

^to whomever among His slaves He wills^ namely the Messengers, 
whom Allah favoured and chose to receive His revelation and give 
the call to His slaves. 

The benefit in sending the Messengers is to enable people to attain 
happiness in their religious and worldly affairs, and in the hereafter, 
and to protect them from misery and doom in their religious and 
worldly affairs, and in the hereafter. Hence Allah says: 

^to warn]? that is, so that those to whom the revelation is given can 
warn «[ [people] of the Day of Meeting^ that is, so that they can alert 
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people to that, and urge them to prepare for it by means of that which 
could save them from punishment. It is called the Day of Meeting 
because on that day the Creator and created beings will meet, and 
created beings will meet one another, and the doers of deeds will meet 
their deeds and the requital thereof 

^the day when they will be brought forth)? that is, they will emerge 
from the earth and be gathered together in one plain, in which you 
will see no depression or elevation (cf. 20; 107), in which the caller 
can make them all hear and they can all be seen. 

«|with nothing of them hidden from Allah)? - nothing of themselves, 
nothing of their deeds and nothing of the requital for those deeds. 

<|[Allah will say:] To whom does dominion belong this day?^ That 
is, who is in control of that great day which will bring together the first 
and the last, the inhabitants of the heavens and the inhabitants of the 
earth, the day on which no one will own anything or be in control of 
anything, all connections between people will be severed, and there 
will be nothing left but deeds, righteous or evil? 

Dominion belongs ^To Allah, the One, the Subjugator^, Who is 
unique in His essence. His names. His attributes and His deeds. He 
has no partner who shares in any of that in any way whatsoever, 
^the Subjugator^ of all creatures, to Whom all creatures submit, 
humble themselves before Him and are subjugated, especially on that 
day on which all faces will be humbled before the Ever-Living, the 
Self-Sustaining and All-Sustaining (cf. 20: III), on which no one will 
speak except by His leave. 

^Today every soul will be requited according to what it earned^ 
in this world, of good or evil, little or much 

((none will be wronged today^ by having anything added to his bad 
deeds or anything detracted from his good deeds. 

^Verily, Allah is swift in reckoning^ that is, do not think of that 
day as slow in coming, for it is indeed coming, and everything that 
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is coming is close at hand. He will also be swift in carrying out the 
reckoning of His slaves on the Day of Resurrection, because of His 
all-encompassing knowledge and perfect might. 




(Y .->A lyU; 




40:18. Warn them of the imminent day, when their hearts will come 
up into their throats, filled with distress. The wrongdoers will 
have no close friend or intercessor whose word may be heeded. 


40:19. Allah knows the stealth of the eyes and all that the hearts conceal. 
40:20. Allah will judge with equity, whereas those on whom they call 
besides Him have no power to judge at all. Verily Allah is the 
All-Hearing, All-Seeing. 


Here Allah (-fe) says to His Prophet Muhammad (^): ^Wam 
them of the imminent day^ that is, the Day of Resurrection which 
is imminent and has drawn nigh, for very soon its terrifying events, 
troubles and earthquakes will begin 

^when their hearts will come up into their throats^ that is, because of 
terror and distress their hearts will reach their throats, and they will 
stare fixedly, ^filled with distress^. No one will speak except one 
to whom the Most Gracious gives permission, and he will speak the 
truth. They will be unable to express what is in their hearts of great 
terror and fear. 

^The wrongdoers will have no close friend^ the word translated 
here as ^close friend^ may refer to a relative or friend 
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^or intercessor whose word may be heeded^ because the intercessors 
will not intercede for one who has wronged himself by ascribing 
partners to Allah. Even if they did intercede, Allah (Js) would not be 
pleased with their intercession, so He would not accept it. 

^Allah knows the stealth of the eyes^ this refers to the surreptitious 
glance which is not noticed by those sitting with a person, when he 
steals a glance at something. 

^and all that the hearts conceal^ and do not disclose to others. Allah 
knows that which is hidden; therefore it is more appropriate that He 
sees and knows other, visible things. 

^Allah will judge with equity^ because His word is true. His 
religious decree is true, Hisjudicial decree is true, and He encompasses 
all things with His knowledge, and records all things. He is far above 
any injustice, shortcomings or faults. It is He Who issues whatever 
decrees He wills in the universe, for what He wills happens and what 
He does not will does not happen. It is He Who will judge between 
His slaves, both believers and disbelievers, in this world, and will 
decide the matter between them by causing His close friends and 
loved ones to prevail. 

^whereas those on whom they call besides Him^ - this includes 
everything that is worshipped besides Allah 
^have no power to judge at all^ because they are helpless and have 
no will or ability to do good. 

^Verily Allah is the All-Hearing^ Who hears all voices, in different 
languages, expressing different needs 

^All-Seeing^ Who sees what has happened and what will happen, 
what we see and what we do not see, what people know and what 
they do not know. 

Allah says at the beginning of these two verses: ^Wam them of 
the imminent day^ then He describes it in a manner that dictates that 
we must prepare for that tremendous day, because this description 
speaks in ways of motivation and warning. 
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!*o\^ UitJu-li v^,i!iy b olJ 

(TT-T> ;>u:j^)4^ 


40:21. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more powerful than 
them and made a more impressive mark on the land. But Allah 
seized them because of their sins, and they had no defender 
against Allah. 


40:22. That was because their Messengers came to them with clear 
signs, but they rejected them. So Allah seized them; verily He 
is mighty, severe in punishment. 


^Have they not travelled in the land}» that is, in their thoughts and 
physically, travelling in order to look and learn, and reflect on the 
marks left by earlier peoples 

^and seen what was the fate of those who came before them^ of the 
disbelievers, for they will find that it was the worst of fates, a fate of 
doom, destruction, disgrace and shame. 

^They were more powerful than them|» in terms of numbers and 
equipment, and they were bigger in physical stature 
^and made a more impressive mark on the land^ in terms of building 
structures and planting. Leaving an impressive mark is indicative of 
the strength of those who made such marks, and it is indicative of 
their power. 

^But Allah seized them^ with His punishment 
^because of their sins^ when they persisted and continued therein, 
^verily He is mighty, severe in punishment)? (40:22) so their strength 
did not avail them in the slightest before the strength of Allah; rather 
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one of the greatest nations in terms of strength was the people of 
‘Ad who said: 

. Who is more powerful than us?...)» (Fuf?itat 41:15) 

Allah sent against them a wind that sapped their strength and 
destroyed them utterly. 

Then Allah mentions an example of how the disbelievers treated 
their Messengers, namely the story of Pharaoh and his troops: 


di, ® 

(To-Yr:yUSj^)4^ 

40:23. We sent Moosa with Our clear signs and compelling proofs 


40:24. to Pharaoh, Haman and Qaroon, but they said: He is a magician 
and a liar! 


40:25. But when Moosa brought the truth to them from Us, they 
said: Kill the sons of those who believe with him, and let their 
womenfolk live. The schemes of the disbelievers are always 
bound to fail. 


^We sent|) to people of the ilk of these disbelievers 
^Moosa^ ibn ‘Imran 

^with Our clear signs)? that is. Our great signs that proved definitively 
the truthfulness of the message with which he was sent and the 
falseness of the path followed by those to whom he was sent, which 
was the path of polytheism and what is connected to it 
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^fand compelling proofs^ that is, clear proofs that compel one to 
submit, such as the snake, the staff and other clear signs with which 
Allah supported Moosa and the truth to which he called people. 

Those to whom he was sent were ^Pharaoh^ and ^|Haman^, his 
advisor, 

«(and Qaroon^, who was one of the people of Moosa, who behaved 
arrogantly towards his fellow Israelites because of wealth that he 
possessed. All of them responded in the worst manner and ^said: He 
is a magician and a liar!^. 

^But when Moosa brought the truth to them from Us^ and Allah 
supported him with dazzling miracles that would compel one to submit 
completely, they did not respond as they should have. At the same 
time they were not content merely to ignore him and turn away, or 
even to denounce his message and challenge it on the basis of what 
they had of falsehood. 

Rather their response was so bad that ^they said: Kill the sons 
of those who believe with him, and let their womenfolk live. The 
schemes of the disbelievers are always bound to fail^. Because they 
came up with this scheme and claimed that if they killed the sons of 
the Israelites, they would not become strong and they would remain 
slaves, subject to their control, their scheme was Abound to fail^ as 
they did not achieve what they aimed for; rather they got the opposite 
outcome, for Allah destroyed them and wiped them out completely. 

Note: Think about this point which is often repeated in the Book 
of Allah: 

If the context is a specific story or a specific matter, and Allah 
wants to give a ruling concerning that specific matter that is not 
specific to that matter. He mentions the ruling and connects it to 
the general reason for that ruling, so as to make it more general in 
application, which includes the story mentioned in that context too, 
so as to ward off any mistaken notion that the ruling is limited only 
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to that specific instance. Hence Allah does not say here “their scheme 
was bound to fail”; rather He says: *(The schemes of the disbelievers 
are always bound to fail)?. 



( 1 ^ ^ 
u[j (^^-3oi viJSIJL -tij 


:s% i>;i Jii Vfi^oi^'u^l:^ 

(Tt-T1 : 4 ® 


40:26. Pharaoh said: Let me kill Moosa, and let him call upon his Lord! 
For 1 fear that he will change your religion or cause mischief to 
appear in the land. 

40:27. Moosa said: 1 seek refuge with my Lord and your Lord from 
every arrogant person who does not believe in the Day of 
Reckoning. 

40:28. A believing man from Pharaoh’s family who had been concealing 
his faith said: Would you kill a man merely because he says: My 
Lord is Allah, even though he has come to you with clear signs 
from your Lord? If he is lying, he will suffer the consequences 
of his lie, but if he is telling the truth, some of that [punishment] 
of which he warns you will befall you. Verily Allah does not 
guide the lying transgressor. 

40:29. O my people, you have dominion today and are prevailing in 
the land, but who will save us from the punishment of Allah, 


Soorat Ghafir 


(26-29) I 357 


if it comes upon us? Pharaoh said: 1 am only telling you 
what I think is right, and I am only guiding you to the correct 
path. 


^Pharaoh said^ arrogantly and insolently, aiming to deceive his 
foolish people: ^Let me kill Moosa, and let him call upon his Lord^ 
that is, he claimed that were it not that he did not want to upset his 
people, he would have killed Moosa, and that he was not preventing 
him from calling upon his Lord. 

Then Pharaoh stated that his motive for killing Moosa was sincerity 
towards his own people, and his desire to remove evil from the land. 
Hence he said: 

^For I fear that he will change your religion^ that you are following 
^or cause mischief to appear in the land^. This is very strange indeed, 
that the worst of people would give sincere advice to his people, not 
follow the best of people. This is a kind of deception that does not 
fool anyone but the type of people of whom Allah says: 

«|Thus he made fools of his people and they obeyed him. They were 
indeed a rebellious and wicked people.^ (az-Zukhruf43: 54) 

^Moosa said^ when Pharaoh spoke those reprehensible words 
to which his arrogance led him, and he felt proud of his power and 
ability, Moosa said, seeking the help of his Lord: 

seek refuge with my Lord and your Lord^ that is, I seek protection 
in His Lordship, by which He is in control of all things, 

^from every arrogant person who does not believe in the Day of 
Reckoning)? that is, whose arrogance and lack of belief in the Day 
of Reckoning prompt him to commit evil and spread corruption. That 
includes Pharaoh and others. By His kindness, Allah (:1c) protected 
Moosa from all arrogant people who did not believe in the Day of 
Reckoning, and He made available to him the means by which the 
evil of Pharaoh and his chiefs was warded off from him. 
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One of these means was this believing man who was from the 
family of Pharaoh, a member of the royal household, who must have 
had some influence, especially since he acted as if he was in agreement 
with them and he concealed his faith, because they were accustomed 
to showing respect to him in a manner that they would not do if he 
openly disagreed with them. Similarly, Allah protected His Messenger 
Muhammad (J^) from Quraysh by means of his paternal uncle Abu 
Talib because Abu Talib was held in high esteem by them and he 
followed the same religion as them; if he had been Muslim, he would 
not have been able to protect him in that manner. 

That wise, prudent, guided believing man said, criticising the 
actions of his people and highlighting the abhorrent nature of what 
they had decided to do: 

t-fWouId you kill a man merely because he says: My Lord is Allah)? 
that is, how can you regard it as permissible to kill him when all he 
has done is to say ^My Lord is Allah^? and he did not merely say 
words without presenting proof? Hence he said: ^even though he has 
come to you with clear signs from your Lord^, because his proof was 
well known to them all, young and old alike. 

In other words: such a man does not deserve to be killed. So 
before you do that, why do you not try to prove that what he brought 
of truth is wrong, and respond to his proof with proof of your own to 
refute it? Then after that you can see whether he deserves to be killed 
- after you defeat him in argument - or not. But as his argument is 
well-founded and his proof is very clear, then there is no way that it 
could be permissible to kill him. 

Then he presented to them a rational argument that could convince 
any rational person, no matter how you look at it, and he said: ^(If he 
is lying, he will suffer the consequences of his lie, but if he is telling 
the truth, some of that [punishment] of which he warns you will befall 
you)? that is, Moosa can only be one of two things: either he is lying 
in his claim, or he is telling the truth. If he is lying, then he is the 
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only one who will suffer the consequences and he is only harming 
himself, and you will not be harmed by his lie, because you did not 
accept his call or believe it. But if he is telling the truth and has come 
to you with clear signs, and has told you that if you do not respond, 
Allah will punish you in this world and in the hereafter, then some 
of that of which he warns you must inevitably befall you, which is 
punishment in this world. 

Because of his mature thinking and his subtle attempts to protect 
Moosa, this man came up with this response that would not cause 
any confusion to the people, and he presented the case of Moosa as 
being one of two things, stating that in either case killing him would 
be foolishness and ignorance on their part. 

Then he - may Allah be pleased with him and make him pleased, 
and may He forgive him and have mercy on him - moved on to 
a matter that was more sublime, and explained how close Moosa 
was to the truth, as he said: ^Verily Allah does not guide the lying 
transgressor)? that is, the one who oversteps the mark by shunning the 
truth and turning to falsehood, who lies by blaming his transgression 
on Allah and saying that He told him to do it. Allah will not guide 
such a person to the right path, either in what he is trying to achieve, 
or in his argument for what he is doing, and he will not be guided to 
the straight path. 

In other words: you have seen what Moosa calls you to of the 
truth, and how Allah helped him to call people to the truth and present 
rational proof and divinely-granted miracles to support it. The one 
who is guided in this manner cannot be a transgressor or a liar. This 
is indicative of his knowledge, reason and knowledge of his Lord. 

Then he warned and advised his people, alerted them to the 
punishment of the hereafter, and told them not to be deceived by 
what they had of power and dominion, as he said: 

«{0 my people, you have dominion today^ that is, in this world 
<^and are prevailing in the land)? over your subjects, controlling them 
as you wish. 


360 I Tafseer as-Sa'di 


Juz '24 


But assume that you achieve what you want (of killing Moosa), 
which is not going to happen, ^who will save us from the punishment 
of Allah, if it comes upon us?^ This is indicative of this man’s 
smartness in debating with his people, as he described it as something 
that he had in common with them, by saying ^who will save us... 
if it comes upon us?|» This was in order to make them understand 
that he was as sincere towards them as he was to himself, and that he 
wanted for them what he wanted for himself 

^Pharaoh said^, objecting to that and trying to deceive his people 
lest they follow Moosa: am only telling you what I think is right, 
and I am only guiding you to the correct path^. 

He spoke the truth when he said; am only telling you what I 
think is right)? but what was it that he thought was right? He thought 
that what was right was to think of his people as foolish, and that they 
should follow him so that he could be their leader, even though he 
did not think that he was in the right. Rather he thought that Moosa 
was in the right, but he denied it even though he was certain that it 
was the truth. 

However, he was lying when he said: ^and I am only guiding 
you to the correct path^, because that was the opposite of the truth. 
If he had only instructed them to follow him in his disbelief and 
misguidance, his evil would have been less, but he instructed them 
to follow him, and claimed that by doing so they would be following 
the truth, and that if they actually followed the truth they would be 
following misguidance. 
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40:30. The man who believed said: O my people, verily 1 fear for you 
a fate like that which befell the parties [who gathered against 
their Prophets] - 

40:31. like what happened to the people ofNooh, and ‘Ad and Thamood, 
and those who came after them. And Allah does not intend any 
injustice to [any of] His slaves. 


^The man who believed said|j, repeating his call to his people, 
without despairing of their ever being guided - which is the way of 
those who call people to Allah; they keep on calling people to their 
Lord and nothing deters them from that, for the arrogance of those 
whom they called does not deter them from persisting in calling them 
- so he said to them: 

my people, verily 1 fear for you a fate like that which befell the 
parties [who gathered against their Prophets]^ namely the disbelieving 
nations who gathered against their Prophets and united to oppose 
them. 

Then he mentioned those nations by name: ^like what happened 
to the people of Noob, and ‘Ad and Thamood, and those who came 
after them^, when they disbelieved, and Allah punished them in this 
world, before the hereafter. 

t^And Allah does not intend any injustice to [any of] His slaves^ by 
punishing them without any sin or wrongdoing on their part. 


(iAy (*Jd (*jpv-ilH 

(rr-rT; ju 4 ^ 


40:32. O my people, verily 1 fear for you the day when people will cry 
out to one another. 
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40:33. the day when you will turn to flee, having none to protect you 
from [the punishment of] Allah. Whomever Allah has caused 
to go astray, no one can guide. 


Having warned them of punishment in this world, this man alerted 
them to punishment in the hereafter, as he said: 
t|0 my people, verily I fear for you the day when people will cry out 
to one another^ that is, the Day of Resurrection, when the people of 
paradise will call out to the people of hell: 

«[... We have indeed found what our Lord promised us to be true. Have 
you found what your Lord promised to be true?... The inhabitants 
of hell will call out to the inhabitants of paradise, [saying]: Send 
down to us some of the water or other things that Allah has provided 
for you. They will say: Verily, Allah has forbidden them both to the 
disbelievers.^ (al-A 'rdf 7: 44-50) 

When the people of hell call out to Malik: 

€(... let your Lord put an end to us! He will say: Verily, you will remain 
[in the same plight forever].^ (az-Zukhruf43: 77) 

- and when they call out to their Lord: 

^Our Lord, deliver us from this. Then if we return [to evil], we will 
indeed be wrongdoers.]? (al-Mu'minoon 23: 107) 

- He will answer them: 

^...Away with you! Be humiliated therein and do not speak to Me.]? 
(al-Mu 'minoon 23: 108) 

On that day, it will be said to the polytheists: 

. .Call on your [so-called] partners. They will call on them, but they 
will not respond to them...^ (al-Qasas 28: 64) 

He warned them of this terrifying day and expressed his worry for 
them, if they persisted in their ascription of partners to Allah. 

Hence he said: 
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^the day when you will turn to flee^ that is, you will be taken to the 
fire 

^having none to protect you from [the punishment of] Allah)? because 
you will have no power yourselves to ward off the punishment of 
Allah, and no one will help you against Him. 

^On the day when people’s inner secrets will be examined. Then 
man will have no power to help himself nor anyone to help him.^ 
(at-Tdriq 86: 9-10} 

^Whomever Allah has caused to go astray, no one can guide^ 
because guidance is in the Hand of Allah, so if He withholds guidance 
from His slave because he is not fit to receive it, due to his evil nature, 
there is no way he can be guided. 


O O 



40:34. Yoosuf came to you before with clear signs, but you never ceased 
to doubt the message he brought you. Then when he died, you 
said: Allah will never send [another] Messenger after him. Thus 
Allah leaves to stray those who transgress and are given to much 
doubting, 

40:35. those who argue against the signs of Allah without having any 
sound proof [Their disputing] is exceedingly loathsome to Allah 
and to those who believe. Thus does Allah seal the heart of every 
proud and arrogant person. 
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^Yoosuf^ the son of Ya‘qoob (^) ^came to you before^ the 
coming of Moosa, with clear signs that proved his sincerity and 
truthfulness, and he enjoined you to worship your Lord alone, with 
no partner or associate ^but you never ceased to doubt the message 
he brought you^ during his lifetime. 

^Then when he died^ it increased you in doubt and polytheism, and 
^you said: Allah will never send [another] Messenger after him^ 
that is, this was your mistaken thinking, and your estimate that was 
not appropriate with regard to Allah (:}€), for He does not neglect 
His creation without giving them commands and prohibitions or 
sending His Messengers to them. Thinking that Allah would not 
send Messengers is misguided thinking, therefore Allah says: ^Thus 
Allah leaves to stray those who transgress and are given to much 
doubting^. The description which they gave to Moosa, unjustly and 
in arrogance, actually fits them, for they are the transgressors who 
transgressed against the truth and turned away from it, choosing 
misguidance instead. They were lying when they attributed that to 
Allah and rejected His Messenger. 

Whoever is given to transgression and lying - and is constantly 
like that-Allah will not guide him or enable him to do good, because 
he has rejected the truth after it came to him and he recognised it. 
Therefore his requital is that Allah will punish him by depriving him 
of guidance, as He says elsewhere: 

. .So when they chose to deviate [from the truth], Allah caused their 
hearts to deviate [from right guidance]... ^ (as-Saff 61: 5) 

^We will turn their hearts and eyes away [from the truth], since they 
refused to believe in it the first time, and We will leave them to wander 
blindly in their misguidance.^ (al-An'dm 6:110) 

^... And Allah does not guide people who are given to wrongdoing. 
(at-Tawbah 9: 109) 
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Then he described the lying transgressors: ^those who argue 
against the signs of Allah without having any sound proof^ that makes 
truth distinct from falsehood so that it becomes as clear as day, but 
they argue against it even though it is so clear, in an attempt to refute 
it and prove it false 

^without having any sound proofj» that is, without evidence. This 
is always the case with everyone who argues against the signs of 
Allah. It is impossible that he would argue on the basis of sound 
proof, because no one could prove the truth to be wrong, for there is 
no way that it can be refuted on the basis of textual proof or rational 
evidence. 

Their argument that attempts to refute the truth on the basis of 
falsehood ^is exceedingly loathsome to Allah and to those who 
believe|>. Allah despises those who do that, because their attempt to 
undermine the truth implies rejection of truth and belief in falsehood, 
and describing falsehood as true, and these are things that are 
exceedingly loathsome to Allah and He hates those who are like that. 
Similarly, His believing slaves despise that intensely, in agreement 
with their Lord. These are the elite of Allah’s creation, and their hatred 
is indicative of the reprehensible and abhorrent nature of those whom 
they despise. 

^Thus^, Just as He sealed the hearts of the family of Pharaoh, so 
too ^does Allah seal the heart of every proud and arrogant person^ 
who is proud of himself for rejecting the truth and for looking down 
on people, and is filled with arrogance because of his excessive 
wrongdoing and transgression. 


O O 
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40:36. Pharaoh said: O Haman, build me a tower, so that I may attain 
the means of access - 

40:37. access to the heavens, and have a look at the God of Moosa, for 
verily 1 think he is a liar. Thus Pharaoh’s evil deeds were made 
fair-seeming to him and he was barred from the right path, and 
Pharaoh’s plan ended only in loss. 


«|Pharaoh said)? objecting to Moosa, and rejecting his call to 
acknowledge the Lord of the worlds. Who rose over His Throne and 
Who is above His creation: 

ejO Haman, build me a tower)? that is, a great, high structure, the 
purpose of which is so that 1 may climb up ^and have a look at the 
God of Moosa, for verily 1 think he is a liar)? in his claim that we 
have a Lord and that He is above the heavens. 

But Pharaoh wanted to take precautionary measures and see the 
matter for himself Allah (4s) says, explaining what made him say that: 
«fThus Pharaoh’s evil deeds were made fair-seeming to him)?. His 
deeds were made fair seeming to him, for the Shaytan kept calling 
him to do that and making it seem good, until he thought it was good, 
and he called people to it and argued with others as if he was in the 
right, when he was one of the worst spreaders of mischief 
«|and he was barred from the right path)?, the path of truth, because 
of the falsehood that had been made fair-seeming to him 
<|and Pharaoh’s plan)? by means of which he wanted to undermine 
the truth and make people think that he was in the right and Moosa 
was in the wrong 

fended only in loss)? that is, failure, and it only brought him doom 
in this world and the hereafter. 
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40:38. The man who believed said: O my people, follow me; 1 will 
guide you to the correct path. 

40:39. O my people, the life of this world is but a brief enjoyment, 
whereas it is the hereafter that is the permanent abode. 


40:40. Whoever does an evil deed will be recompensed only with the 
like thereof, but whoever does righteous deeds, whether male 
or female, and is a believer - it is they who will enter paradise, 
where they will be granted provision without measure. 

40:41. O my people, how is it that I call you to salvation whilst you 
call me to the fire? 

40:42. You call me to disbelieve in Allah and to ascribe partners to Him 
of which I have no knowledge, whilst I call you to the Almighty, 
the Oft-Forgiving. 

40:43. Undoubtedly that to which you call me cannot respond to any 
supplication, either in this world or in the hereafter. We will 
all return to Allah, and it is the transgressors who will be the 
inhabitants of the fire. 
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40:44. Then you will remember what I am telling you now. I entrust 
my affairs to Allah; verily Allah is fully aware of His slaves. 


^The man who believed said^, repeating his advice to his people: 
my people, follow me; I will guide you to the correct path^ for 
it is not as Pharaoh is telling you; he cannot guide you except to the 
path of transgression and corruption. 

my people, the life of this world is but a brief enjoyment^ that 
is enjoyed for a brief while, then it comes to an end and vanishes. 
So do not be deceived or distracted from the purpose for which you 
were created. 

^whereas it is the hereafter that is the permanent abode^ which is the 
place in which to abide for ever, the realm of peace and stability. So 
you should give it precedence and strive for it by doing deeds because 
of which Allah will bless you. 

^Whoever does an evil deed^ such as ascribing partners to Allah, 
or committing evildoing or sin 

€(will be recompensed only with the like thereof^ that is, he will only 
be requited with that which will cause him distress and grief, because 
the requital of sin is that which causes distress. 

^but whoever does righteous deeds, whether male or female^ 
including deeds of the heart (beliefs and attitudes), physical deeds 
and words uttered 

^and is a believer - it is they who will enter paradise, where they 
will be granted provision without measure^ that is, they will be given 
their reward without limit and without counting; rather Allah will give 
them more than their deeds deserve. 

my people, how is it that I call you to salvation^ through what 
1 am saying to you 

^whilst you call me to the fire^ by not following the Prophet of Allah 
Moosa (^). 
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Then he explained that by saying: ^You call me to disbelieve in 
Allah and to ascribe partners to Him of which I have no knowledge^ 
that it deserves to be worshipped instead of Allah. Speaking about 
Allah without knowledge is one of the gravest and most abhorrent 
of sins. 

^whilst I call you to the Almighty^ to Whom all might belongs, and 
others have no control over anything at all 

^the Oft-Forgiving^ Who, even if a person were to transgress beyond 
all bounds and have the audacity to do that which incurs His wrath, 
if he were then to repent and turn to Him, He would absolve them 
of their evil deeds and sins, and ward off that which could result of 
punishment in this world and the hereafter. 

^Undoubtedly^ that is, certainly 

^that to which you call me cannot respond to any supplication, either 
in this world or in the hereafter^ so it is not worth calling upon it 
or turning to it, either in this world or in the hereafter, because it is 
helpless and imperfect, and it has no power to benefit or harm, to 
cause death, give life or resurrect. 

^We will all return to Allah (•}€), and He will requite each person 
for his deeds 

^and it is the transgressors who will be the inhabitants of the fire^. It 
is they who have transgressed against themselves and shown audacity 
towards their Lord by disobeying Him and disbelieving in Him, so it 
is they alone who will be inhabitants of the fire. 

He advised them and warned them, but they did not pay heed or 
accept his message, so he said to them: ^Then you will remember 
what I am telling you now^ of this advice, and you will see the 
consequences of not accepting it, when the punishment befalls you 
and you are deprived of the generous reward. 

entrust my affairs to Allah^ that is, I turn to Him and seek His 
protection, and I delegate all my affairs to Him and put my trust in 
Him with regard to all that I am trying to attain of good and all that 
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1 am trying to ward off of harm, that may befall me from you or 
anyone else. 

^verily Allah is fully aware of His slaves^ - He knows their condition 
and what they deserve. He knows my condition and my weakness, 
and He will protect me from you and will suffice me against your evil. 
He knows your condition, so you will not do anything except by His 
leave and by His will. If He gives you power over me, it is based on 
divine wisdom and is in accordance with the divine will. 


O <1 



40:45. Then Allah delivered him from the evils which they planned, 
and a terrible punishment overwhelmed Pharaoh’s family: 


40:46. the fire, which will be shown to them morning and afternoon. 
And on the day when the Hour begins, [it will be said]: Admit 
the family of Pharaoh to the severest punishment. 


^Then Allah delivered him from the evils which they planned^ that 
is, Allah, the Most Strong, the Most Merciful, delivered that guided, 
believing man from the punishment that Pharaoh and his family had 
planned for him, for they wanted to destroy him because he had 
initiated a debate with them that they hated, and he had showed them 
that he was in complete agreement with Moosa (^) and called them 
to the same message as that to which Moosa called them. This was 
something that they could not bear, because they were the ones who 
were in power at that time, and he had angered them and infuriated 
them. So they planned to harm him, but Allah protected him from 
their scheme and plan, and caused it to backfire on them. 
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^and a terrible punishment overwhelmed Pharaoh’s family|» as 
Allah (-k,) drowned all of them in a single calamity. 

And in al-barzakh, the fire ^(will be shown to them morning and 
afternoon. And on the day when the Hour begins, [it will be said]: 
Admit the family of Pharaoh to the severest punishment^. This is 
the terrible punishment which will befall those who disbelieved 
in the Messengers of Allah and stubbornly refused to obey His 
commands. 
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40:47. When they argue with one another in the fire, then those who 
were weak will say to those who were arrogant: We were your 
followers; can you then relieve us of some portion of the fire? 


40:48. Those who were arrogant will say: We are all [suffering] in it. 
Allah has already passed judgement among His slaves. 

40:49. Those who are in the fire will say to the keepers of hell: Call 
upon your Lord to alleviate the punishment for us for one day. 

40:50. They will say: Did your Messengers not come to you with clear 
signs? They will say: Yes. They will say: Then call upon Him 
yourselves! The supplication of those who disbelieve is all in 
vain. 
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Here Allah (-ig) tells us of the dispute between the people of hell: 
they will rebuke one another and seek the help of the keepers of hell, 
but that will be of no benefit to them. 

^When they argue with one another in the fire^, the followers 
will argue that the leaders tempted them, but the leaders will disavow 
the followers. 

^then those who were weak^, namely the followers, will say to the 
leaders ^who were arrogant^ towards the truth, and who called them 
to that because of which they behaved arrogantly: 

^We were your followers^ for you tempted us and led us astray, and 

you made polytheism and evil fair-seeming to us 

^can you then relieve us of some portion of the fire^ even if it is little? 

^Those who were arrogant will say|», explaining that they are 
unable to do that and that the divine ruling will be carried out on all: 
^We are all [suffering] in it. Allah has already passed judgement 
among His slaves]? and He has given to each his share of punishment, 
no more and no less. What has been decided by the Most Wise cannot 
be changed. 

^Those who are in the fire^ namely the arrogant and weak 
^will say to the keepers of hell: Call upon your Lord to alleviate the 
punishment for us for one day^ so that we may find some relief 

But ^They will say^ to them, rebuking them and explaining that 
their intercession would be of no benefit and their supplication would 
be of no avail: 

^Did your Messengers not come to you with clear signs^ on the 
basis of which the truth and the straight path, and that which would 
bring you closer to Allah and that which would distance you from 
Him, became clear? 

^They will say: Yes^ they did indeed come to us with clear signs, 
and the definitive proof of Allah was established against us, but we did 
wrong and we stubbornly rejected the truth after it had become clear. 
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^They will say^ that is, the keepers of hell will say to the people of 
hell, refusing to offer supplication for them or to intercede for them: 
^Then call upon Him yourselvesjj, but will this supplication be of any 
avail or not? Allah tells us: ^The supplication of those who disbelieve 
is all in vain^ that is, it is invalid and worthless, because disbelief 
nullifies all good deeds and prevents any response to supplication. 


(OT 


40:51. We will surely cause Our Messengers and those who believe to 
prevail in the life of this world and on the day when the witnesses 
come forward, 

40:52. the day when no excuse will benefit those who did wrong; upon 
them will be the curse and for them will be a wretched end. 


Having mentioned the punishment of the family of Pharaoh in 
this world, in al-barzakh and on the Day of Resurrection, and the 
terrible situation of the people of hell, who opposed and fought His 
Messengers, Allah (:k) now says: 

^We will surely cause Our Messengers and those who believe to 
prevail in the life of this world^ that is, by means of evidence and 
proof, and victory 

^and on the day when the witnesses come forward^ that is, in the 
hereafter, by decreeing reward for them and their followers, and severe 
punishment for those who fought them. 

^the day when no excuse will benefit those who did wrong^ when 
they offer their excuses 
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t(upon them will be the curse and for them will be a wretched end|j 
that is, a wretched abode that offers misery to its inhabitants. 




^ Tj^. (iy ^ 
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40:53. We gave Moosa guidance and caused the Children of Israel to 
inherit the Book, 


40:54. as guidance and as a reminder to people of understanding. 
40:55. So be patient, for verily the promise of Allah is true; seek 
forgiveness for your sin, and glorify and praise your Lord in 
the afternoon and in the morning. 


Having mentioned what happened to Moosa and Pharaoh, and the 
fate that befell Pharaoh and his troops, then describing the general 
principle that applies to Pharaoh and to all the people of hell, Allah 
now tells us that He gave Moosa ^guidance^ that is, the signs and 
knowledge by means of which people are guided 
^and caused the Children of Israel to inherit the Book)? that is. We 
caused it to be passed down from one generation to another. This 
refers to the Torah. 

That Book contains guidance, which is knowledge of religious 
rulings and other matters. It also contains reminders of good and 
encouragement to do good, and it points out evil and warns against 
it. But this is not for everyone; rather it is only for ^people of 
understanding)?. 

^So be patient'^ O Messenger, as those who came before you, the 
Messengers of strong resolve, were patient 
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^for verily the promise of Allah is true^ that is, there is no doubt 
about it, and there is no suspicion or falseness about it, such that it 
would be difTicult for you to be patient. Rather it is pure truth and 
pure guidance to which people of patience adhere steadfastly and 
people of insight strive hard to adhere to it. 

The phrase ^for verily the promise of Allah is true^ is one of the 
means of motivating oneself to be patient in obeying Allah and in 
refraining from that which Allah dislikes. 

^seek forgiveness for your sin^ that is preventing you from 
attaining your salvation and bliss. Allah instructed him to be patient, 
because through patience one will attain what one seeks, and by 
praying for forgiveness one will ward off that which one does not like. 
And by glorifying and praising Allah, especially ^in the afternoon and 
in the morning^, which are the best of times, at which one would do 
regular acts of worship and remembering Allah, both obligatory and 
recommended, that will help one in all one’s affairs. 
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40:56. Verily those who argue against the signs of Allah without having 
any sound proof, in their hearts there is nothing but an arrogant 
desire for greatness that they will never attain. So seek refuge 
with Allah, for verily He is the All-Hearing, All-Seeing. 


Here Allah tells us that if anyone argues against His signs so 
as to refute them on the basis of false arguments, without proof or 
evidence, this stems from arrogance in their hearts towards the truth 
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and towards the one who brought it. They want to prove that they 
are greater than him, by means of what they have of falsehood. This 
is their aim and their wish. 

But they will not attain that goal. This is a clear statement that 
everyone who argues against the truth will be defeated, and that the 
fate of everyone who shows arrogance towards it is humiliation. 

^So seek refuge with Allah^ that is, seek protection with Him. 
No mention is made of what protection is to be sought from, so as 
to make this idea general in application. In other words: seek refuge 
with Allah from arrogance which leads to looking down on the truth; 
seek refuge with Allah from the devils among humankind and the 
jinn; and seek refuge with Allah from all evils. 

^for verily He is the All-Hearing^ Who hears all voices, of all 
kinds 

^All-Seeingj? Who sees all that is to be seen, in whatever place or 
time it appears. 








40:57. Indeed the creation of the heavens and the earth is a greater 
matter than the creation [or recreation] of humankind, but most 
people do not know. 


40:58. The blind and the seeing are not alike, nor are those who believe 
and do righteous deeds, and those who do evil. Little is it that 
you pay heed! 
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40:59. Verily the Hour is coming; there can be no doubt about it. But 
most people do not believe. 


Here Allah tells us of what is established in people’s minds, which 
is that the creation of the heavens and the earth, despite their greatness 
and vastness, is greater and more significant than the creation of 
people, and that people, in comparison to the creation of the heavens 
and the earth, are as insignificant as can be. Therefore it is more 
appropriate that the One Who created the mighty heavenly bodies in 
such a precise manner should be able to recreate people after their 
death. This is one of the rational proofs that definitively point to 
the resurrection. Once the wise man looks at the heavenly bodies, 
he will reach a certain conclusion, beyond any doubt, that what the 
Messengers said about the resurrection is true. 

But not everyone pays attention to that or reflects upon it. Hence 
Allah says: «{but most people do not know|» and therefore they do 
not learn from that or give any thought to it. 

Then Allah (46) says: ^The blind and the seeing are not alike, nor 
are those who believe and do righteous deeds, and those who do evil^ 
that is, just as the blind and the seeing are not alike, so too the one 
who believes in Allah and does righteous deeds, and the one who is 
too arrogant to worship his Lord and disobeys Him, striving in doing 
that which incurs His wrath, are not alike. 

^Little is it that you pay heed|i - otherwise, if you thought of the 
differences between things and different levels of good and evil, and 
the difference between the righteous and the evildoers, and you had 
high ambitions, then you would have given precedence to that which 
is beneficial over that which is harmful, to guidance over misguidance, 
and to eternal happiness over this transient world. 

^Verily the Hour is coming; there can be no doubt about it^. The 
Messengers, who are the most truthful of humankind, spoke of it, 
and the divinely-revealed Books, which are of the highest level of 
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truth, also spoke of it. Moreover there is visible proof for it and signs 
thereof in the universe. 

^But most people do not believe^ despite these things that should 
lead to a perfect level of faith and submission. 






40:60. Your Lord says: Call upon Me; 1 will answer your prayer. Verily 
those who are too arrogant to worship Me will enter hell in 
humiliation. 


By His kindness towards His slaves and the immense blessings He 
bestows upon them, Allah called them to that which is in their best 
interests in both spiritual and worldly terms, and He instructed them 
to call upon Him, meaning both the supplication of worship and the 
supplication of asking for what they need. He promised to respond 
to them, and He warned them against being too arrogant to do that. 

^Verily those who are too arrogant to worship Me will enter hell 
in humiliation^ that is, they will be humiliated and despised, suffering 
a combination of punishment and humiliation, as a requital for their 
arrogance. 
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40:61. It is Allah Who has made the night for you to rest in, and the 
day for you to see. Verily Allah is most gracious to humankind, 
but most people do not give thanks. 


40:62. Such is Allah your Lord, the Creator of all things; there is no 
god but He. So how could you be turned away [from the truth]? 

40:63. Thus are turned away those who deny the signs of Allah. 

40:64. It is Allah Who has made the earth a stable place to live in and 
the heavens an edifice, and He has shaped you and shaped you 
well, and has provided you with good things. Such is Allah, 
your Lord, so blessed be Allah, the Lord of the worlds. 


40:65. He is the Ever-Living, there is no god but He. So call upon Him 
with sincere devotion to Him alone, [saying]: Praise be to Allah, 
the Lord of the worlds. 


Contemplate these verses which speak of the vastness of Allah’s 
mercy and His immense grace, and highlight the obligation to give 
thanks to Him; they speak of His perfect might and great dominion, 
and the vastness of His sovereignty. They tell us that He created all 
things, and remind us of the perfect nature of His being the Ever 
Living and of the fact that He is to be praised for all the perfect 
attributes that He possesses, for all His beautiful deeds, for His perfect 
Lordship, and for the fact that He is the only Lord. All affairs are 
controlled by Him in both the upper and lower realms, in the past, 
present and future. No one has any control of anything or any share 
of power. From that we learn that Allah is the only One to Whom 
devotion and worship are to be directed, and no one else deserves any 
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share of worship, just as they do not deserve any share of Lordship. If 
one realises all of the above, his heart will be filled with knowledge 
of Allah, love for Him, fear of Him and hope in Him. 

These two things - knowing Him and worshipping Him - are 
the purpose for which Allah created humankind, and they are the 
ultimate aim of His slaves. They are what lead to all good, success, 
well-being and happiness, in this world and the hereafter. They are 
the noblest gifts that Allah may give to His slaves and they are the 
noblest of all pleasures. If one misses out on these two things, he will 
miss out on all that is good, and everything that is bad and evil will 
be present with him. 

We ask Allah (4c) to fill our hearts with knowledge and love of 
Him, and to make all our actions, both inward and outward, sincerely 
for His sake and in accordance with His commands, for nothing we 
ask of Him is too much for Him, and nothing He could give could 
undermine what He has. 

«(lt is Allah Who has made the night for you to rest injj that is. He 
has made it for your sake; He has made it dark «(for you to rest)? in 
it from your activities which, if they were to be continuous, would 
cause you harm. So you retire to your beds, and Allah bestows upon 
you sleep, which gives rest to minds and bodies. Sleep is one of the 
human necessities that man cannot do without. Every lover finds 
comfort in his beloved, and people become focused, and distractions 
are reduced. 

^and)? Allah has made ^the day for you to see)? by the light of the 
sun that is running its course. So you get up from your beds and go 
about your business, both spiritual and worldly. So people may recite 
dhikr or read Qur’an, or pray, or seek knowledge and study; or engage 
in trade, or work as builders, blacksmiths and other professions; or 
travel by land or sea; or go out to till the fields, or to tend to their 
animals. 
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^Verily Allah is most gracious to humankind^, as He bestows upon 
them these blessings and others, and He averts harm from them. This 
requires them to give complete thanks to Him and to remember Him, 
^but most people do not give thanks^ because of their ignorance and 
wrongdoing. 

^...But few of My slaves are grateful.^ (Saba’34:13) 

There are few who acknowledge the blessings of their Lord, submit 
to Allah, love Him, and use the blessings in obedience to their Lord 
and in pursuit of His pleasure. 

t^Suchj? that is, the One Who did that 
^is Allah your Lord^ that is, the only divinity and the only Lord, 
because He is the only One Who bestows these blessings, which is 
part of His being their Lord, and giving thanks to Him is required 
because of His being divine. 

^the Creator of all things^ this is affirming His Lordship. 

^there is no god but He^ this is affirming that He alone is deserving 
of worship, with no partner or associate. 

Then He clearly gives the command to worship Him alone: ^So 
how could you be turned away [from the truth]?)? That is, how could 
you be turned away from worshipping Him alone, with no partner 
or associate, after He has made the evidence clear, and after He has 
illuminated the path for you? 

^Thus are turned away those who deny the signs of Allah^ that is, 
as a punishment for their denial of the signs of Allah and their hostility 
towards His Messengers, they were turned away from affirmation 
of His oneness and sincerity to Him alone. This is like the verse in 
which Allah (•5®) says: 

^Whenever a soorah is revealed, they look at one another [as if to say]: 
Is anyone watching? Then they turn away. Allah has turned their hearts 
away, for they are a people who do not understand.)? (at-Tawhah 9 127) 
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is Allah Who has made the earth a stable place to live in^ that 

is. He has made it stable and steady, prepared in such a way that it 
meets your needs, so that you are able to cultivate it, grow things on 

it, build on it, travel and settle on it. 

^and the heavens an edifice^ that is, a roof for the earth on which 
you dwell. Allah has instilled in it that which you benefit from of light 
and signs by means of which you navigate on land and sea. 

^and He has shaped you and shaped you well)? for there is nothing 
among living beings that is better in shape and image than the sons 
of Adam, as Allah says elsewhere: 

^Verily We have created man in the best of conditions.)? (at-Teen 95: 4) 

If you want to know how precise the make-up of the human being 
is, and the perfect wisdom of Allah in creating him, then look at him, 
limb by limb and faculty by faculty: do you find that any of his limbs 
or faculties would be better located in a place other than where it is? 
Look at how people’s hearts inclined towards one another: will you 
find that in any other species? Look at what Allah (-te) has given only 
to humans, such as reason, faith, love and knowledge, which are the 
best of attitudes and are suited to the best of shapes. 

f(and has provided you with good things^ - this includes everything 
that is good, be it food, drink, spouses, appearance, clothes, voice and 
other good things that Allah has made available to His slaves, and has 
granted them the means of attaining them; and He has protected them 
from the vile things that are their opposites, which would cause them 
harm in body and soul, and would be detrimental to their religious 
commitment. 

^Such)? that is, the One Who controls all things and bestows these 
blessings upon you, ^is Allah, your Lord^. 

f|so blessed be Allah, the Lord of the worlds)? that is, may He be 
glorified. Whose favours are innumerable, the One Who showers all 
creatures with His blessings. 
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^He is the Ever-Living^ to Whom belongs perfect life, which 
implies that He has other attributes without which His being the Ever- 
Living cannot be complete, such as hearing, seeing, might, knowledge, 
speaking and other attributes of perfection and majesty. 

^there is no god but He^ that is, there is none deserving of worship 
except Him. 

^So call upon Him^ - this includes the supplication of worship 
and the supplication of asking 

^with sincere devotion to Him alone^ that is, seek the pleasure of 
Allah (5s) by means of all kinds of acts of worship, supplication 
and good deeds, for sincerity is what is enjoined, as Allah (4g) says 
elsewhere: 

^Although they were enjoined only to worship Allah with sincere 
devotion to Him, being true in faith to Him alone. . (al-Bayyinah 98:5) 

^Praise be to Allah, the Lord of the worlds^ that is, all praise - in 
words, as when people mention His name, and in deeds, as when they 
worship Him - is due to Allah (:}g) alone, with no partner or associate, 
because of His perfect attributes and deeds, and His perfect blessings. 


y'J* i>j ^ Jjl 

5i3, ai£ i; J? 


40:66. Say: I am forbidden to worship those you call upon besides 
Allah, since there have come to me clear signs from my Lord, 
and I am commanded to submit to the Lord of the worlds. 
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40:67. It is He Who created you from dust, then from a drop of semen, 
then from a clinging clot. Then He brings you forth as infants, 
then [He causes you to grow] so that you may reach your age 
of full strength, then so that you may become old - although 
some of you die earlier - and so that you may reach the term 
appointed [for you], and so that you may understand. 

40:68. It is He Who gives life and causes death. When He decrees a 
matter, He merely says to it, ‘Be!’ and it is. 


Having mentioned the command to devote worship sincerely to 
Him alone, Allah now mentions the evidence and proof for that, and 
clearly forbids worship of anything other than Him: 

^Say^ O Prophet: ^I am forbidden to worship those you call upon 
besides Allah^ of idols and images, and everything that is worshipped 
instead of Allah. 

1 have no doubt about the matter 1 am following; rather 1 am certain 
and know what 1 am doing. Hence he said: 

^since there have eome to me clear signs from my Lord, and I 
am commanded to submit to the Lord of the worlds^ in my heart, 
verbally and in my actions, for they will all submit in obedience to 
Him and in adherence to His commands. This is the most important 
commandment of all, just as the prohibition on worshipping anything 
other than Allah is the most important prohibition of all. 

Then He confirms this affirmation of His oneness by pointing out 
that He is your Creator, Who created you in stages. Just as He alone 
created you, so you should worship Him alone: 

^It is He Who created you from dust^ that was when He created your 
source and father, namely Adam (^) 

^then from a drop of semen^ - this is the beginning of creation of all 
humans in their mothers’ wombs. Mentioning the first stage draws 
attention to all stages, from the clinging clot to the lump of chewed 
flesh, then the bones, then the breathing-in of the soul. 
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<^Then He brings you forth as infants^, then in like manner you 
move from one stage to another, as ordained by Allah, until you 
reach maturity in mind and body, and attain all physical strength, 
both visible and hidden. 

<then [He causes you to grow] so that you may reach your age of 
full strength, then so that you may become old - although some of 
you die earlier^ that is, before reaching full strength 
^and so that you may reach the term appointed [for you])j that is, so 
that you may go through these stages that have been set out for you, 
and complete the lifespan ordained for you 

^and so that you may understand^ your situation, and realise that the 
One Who causes you to go through these stages has full power, and 
that it is He alone Who should be worshipped, and none other, and 
that you are imperfect in all ways. 

<|It is He Who gives life and causes death^ that is. He alone has 
the power to give life and cause death, so no soul dies, with or without 
reason, except by His leave. 

1 ^ ..No man lives long or has his life cut short but it is [inscribed] in 
a record; verily that is easy for Allah.^ (FdfirSS: II) 

^When He decrees a matter^, great or small, ^He merely says 
to it. Be! and it isj» and it cannot be put back, repeated or resisted 


-a “ili-i .i; liti 
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40;69. Do you not see those who argue against the signs of Allah? How 
could they be turned away [from the truth]? 


40:70. [They are] the ones who reject the Book and the [message] with 
which We sent Our Messengers. But they will come to know 
[the consequences of their deeds] 


40:71. when, with iron collars and chains around their necks, they are 
dragged 


40:72. into the scalding water, then they will be burned in the fire. 


40:73. Then it will be said: Where are those [false gods] whom you 
ascribed as partners to Allah 


40:74. [and you worshipped them] besides Allah? They will say: They 
are lost from us. Indeed what we used to call upon before is 
nothing. Thus does Allah leave the disbelievers to stray. 


40:75. [It will be said to them:] That is because you used to exult in 
falsehood on earth without Justification, and you used to behave 
insolently. 


40:76. Enter the gates of hell, to abide therein forever. Wretched indeed 
is the abode of the arrogant! 


^[Do you not see those who argue against the signs of Allah^ 
which are so clear? This is an expression of astonishment at their 
abhorrent attitude. 

^How could they be turned away [from the truth]?^ That is, how 
could they be diverted from it, and what direction would they take 
after this clear explanation? Do they find any clear proof to contradict 
or undermine the signs of Allah? No, by Allah. Or have they found 
a specious argument that suits their whims and desires, and use it to 
support their falsehood? 
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What a bad deal they have chosen for themselves by disbelieving 
in the Book that has come to them from Allah, and in that with which 
Allah has sent His Messengers, the best, most truthful and most 
rational of humankind. 

There will be no requital for such people except the blazing fire. 
Hence Allah warns them of its punishment, as He says: 

^But they will come to know [the consequences of their deeds] when, 
with iron collars)? which will prevent them from moving 
^and chains around their necks^ with which they are shackled to 
their devils 

^they are dragged into the scalding water^ that is, water that is 
exceedingly hot 

^then they will be burned in the fire^ that will be blazing with great 
flames, with which they will be burned. 

Then they will be rebuked for their ascription of partners to Allah 
and their lies, and it will be said to them; 

^ Where are those [false gods] whom you ascribed as partners to Allah 
[and you worshipped them] besides Allah?^ Can they help you or 
ward off some of the punishment from you? 

^They will say: They are lost from us^ that is, they have gone away 
and they are not here; even if they were here, they would not help 
us. Then they will deny them and say: ^Indeed what we used to call 
upon before is nothing.)? 

What appears to be the case is that what they will mean thereby is 
to affirm the falseness of the gods whom they used to worship, and to 
affirm that Allah indeed has no partner; rather they went astray and 
did wrong by worshipping that which is not divine. 

This is indicated by the words of Allah (-fc): ^Thus does Allah 
leave the disbelievers to stray^ that is, this is the misguidance that 
they followed in the previous world, misguidance that is so obvious 
to everyone that even they themselves will acknowledge its falseness 
on the Day of Resurrection, and the meaning of Allah’s words: 
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Those who call upon their [so-called] partners besides Allah 
follow nothing but conjecture...^ (Yoonus 10: 66) 

- will become clear to them. This is also indicated by the verses in 
which Allah (4g) says: 

^...On the Day of Resurrection they will disavow your having 
associated them with Allah...^ (Fdtir 35:14) 

- and: 

«|Who is more astray than one who calls upon, besides Allah, those 
who will not answer him until the Day of Resurrection...?^ (al-Altqdf 
46: 5) 

It will be said to the people of hell: ^That|) namely the various 
punishments to which you are subjected 

f(is because you used to exult in falsehood on earth without 
Justification, and you used to behave insolently^ that is, you used to 
exult in the falsehood that you were following, and in the knowledge 
by means of which you sought to contradict the Messengers, and you 
used to behave insolently and arrogantly towards the slaves of Allah, 
transgressing and doing wrong, in disobedience to Allah. This is like 
the verse at the end of this soorah in which Allah (-fe) says: ^Then 
when their Messengers came to them with clear signs, they exulted 
in what they had of [worldly] knowledge^ (40: SJ); 

- and it is like what the people of Qaroon said to him: 

e(...Do not exult, for Allah does not love those who exult [in their 
riches].^ (al-Qaaa? 28: 76) 

This is a blameworthy kind ofjoy that is deserving of punishment, 
unlike the praiseworthy kind ofjoy of which Allah says: 

«(Say: In the grace of Allah and in His mercy - in that let them 
rejoice...)j (Yoonus 10: 58) 

That refers to rejoicing in beneficial knowledge and righteous 
deeds. 
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^Enter the gates of hell^ - eaeh one will enter one of the levels 
of hell, according to his deeds 
^to abide therein forever^ and never emerge from it 
^Wretched indeed is the abode of the arrogant^ for it is an abode 
in which they will be humiliated, detained and punished, with 
punishments varying between extreme heat and extreme cold. 




(vv: 



-r 


40:77. So be patient, for verily the promise of Allah is true. Whether We 
show you some of that [punishment] of which We have warned 
them, or We take your soul [in death, before that], to Us they 
will be brought back. 


^So be patient^, O Messenger, in ealling your people, and in 
bearing what you suffer from them of harm, and seek help in being 
patient by means of your faith, 

<-[for verily the promise of Allah is true^: He will grant victory to His 
religion, make His word supreme and grant vietory to His Messengers 
in this world and the hereafter. Seek help in that also by expeeting 
punishment to befall your enemies in this world and the hereafter. 
Hence Allah says: 

^Whether We show you some of that [punishment] of whieh We 
have warned them]? in this world, then that is all well and good 
^or We take your soul [in death, before that]^ that is, before punishing 
them, 

^to Us they will be brought baek)? and We will requite them for their 
deeds. So: 
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^Never think that Allah is unaware of what the evildoers are doing... ^ 
(Ihrdheem 14: 42) 

Then Allah consoles him and encourages him to be patient by 
mentioning his fellow Messengers: 




«j 4 1. ' . ^ ^ 


40:78. Indeed We sent Messengers before you [O Muhammad]; of them 
are some whose stories We have related to you, and of them are 
some whose stories We have not related to you. It was not given 
to any Messenger to bring a sign except by Allah’s leave. But 
when the decree of Allah came, the matter was decided with 
justice, whereupon the followers of falsehood perished. 


^Indeed We sent Messengers before you^ that is. We sent many 
Messengers to the people, to call them to Us, and they bore with 
patience the harm the people did to them 

«|of them are some whose stories We have related to you, and of 
them are some whose stories We have not related to you)?. All the 
Messengers followed the commands of Allah, and not one of them 
had any control over anything. 

Not one of them could ^bring a sign)? - either textual or rational 
- ^except by Allah’s leave^ that is, except by His will and decree. 

So to demand miracles and signs from the Messengers is 
wrongdoing, stubbornness and disbelief on the part of the disbelievers, 
after Allah supported His Messengers with signs that pointed to their 
truthfulness and the soundness of the message they brought. 
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^But when the decree of Allah earned deciding and judging between 
the Messengers and their enemies 

^the matter)? between them ^was decided with justice^ that came at 
the right time and was in accordance with what is right and correct, 
by saving the Messengers and their followers, and destroying the 
disbelievers. Hence Allah says: 

^whereupon)? that is, at the time of the judgement mentioned, ^the 
followers of falsehood^, to whom falsehood was second nature, 
^perished^; what they had attained of knowledge and achieved of 
deeds was false, and their aims and goals were false. 

So let those who are addressed here beware of persisting in their 
falsehood, lest they end up losers as those people did, for they are 
not better than them and they have no guarantee in the scriptures that 
they will be saved. 


O 


40:79. It is Allah Who made the livestock animals for you, so that some 
of them you may ride and some of them you may eat. 


40:80. and you may have other benefits from them, and so that by 
means of them you may fulfil your heartfelt need [to reach 
distant places], and on them, and on ships, you are carried. 


40:81. And He shows you His signs. So which of the signs of Allah 
will you deny? 


Here Allah reminds His slaves of what He has bestowed upon 
them of livestock animals, in which there are a number of blessings, 
including the following: 
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• They have the benefit of riding them and carrying their goods 
on them; 

• They have the benefit of eating their flesh and drinking their 
milk; 

• They have the benefit of keeping warm and making various 
items and furnishings from their wool and hair; 

- and there are many other benefits in them. 

^and so that by means of them you may fulfil your heartfelt need 
[to reach distant places]^, and you feel happy and rejoice when you 
reach those places and meet the people there 
^and on them, and on ships, you are carried^ that is, you are carried 
on mounts on land, and on ships on the sea; Allah has made them to 
be of service to you, so that they may carry you. 

^And He shows you His signs^ that are indicative of His oneness 
and His names and attributes. This is one of the greatest of His 
blessings, as He showed His slaves His signs in themselves and in 
the universe, and His clear blessings, and He listed those blessings 
for them, so that they may acknowledge Him, give thanks to Him 
and remember Him. 

^So which of the signs of Allah will you deny?^ That is, which 
of His signs do you not acknowledge? For it is established in your 
minds that all the signs and blessings are from Him, so there is no 
reason to deny them or to turn away from them. 

Rather this dictates, for people of mature thinking, that they should 
strive hard and do their utmost to obey Him, serve Him and focus 
completely on Him. 


0 0 
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(Ao-AY :yUij^) 


40:82. Have they not travelled in the land and seen what was the fate 
of those who came before them? They were more numerous 
than them and more powerful, and they made a more impressive 
mark on the land, but all that they had acquired [of wealth and 
physical strength] was of no avail to them. 


40:83. Then when their Messengers came to them with clear signs, they 
exulted in what they had of [worldly] knowledge, and the very 
thing [punishment] they used to ridicule overwhelmed them. 

40:84. But when they saw Our punishment, they said: We believe in 
Allah alone, and we reject that which we used to associate with 
Him. 


40:85. But their believing after they had seen Our punishment could 
not benefit them at all. Such has always been the way of Allah 
in dealing with His slaves, whereupon the disbelievers perished. 


Here Allah urges those who disbelieve in their Messenger to travel 
through the land, in the sense of both physical travel and intellectual 
reflection, asking people of knowledge 

^Have they not travelled in the land and seen|» in the sense of 
contemplating in such a way as to reach the right conclusion, not 
merely looking heedlessly and carelessly 

^what was the fate of those who came before them^ of previous 
nations, such as ‘Ad, Thamood, and others, who were greater than 
them in strength, more wealthy and left a more impressive mark on 
the land, by way of fortified structures, beautiful plants and much 
agriculture. 
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^but all that they had acquired [of wealth and physical strength] was 
of no avail to them^ when the command of Allah came to them; 
their strength did not benefit them, they could not use their wealth 
to ransom themselves, and they could not hide in their fortifications. 

Then Allah mentions their major sin: 

^Then when their Messengers came to them with clear signs^ such as 
the divinely revealed Books, great miracles, and clear and beneficial 
knowledge that showed the way to guidance in truth, instead of 
misguidance and falsehood, 

^they exulted in what they had of [worldly] knowledge^ that was 
contrary to the religion of the Messengers. 

It is well known that their exulting in it indicated that they were 
very pleased with it and adhered closely to it, and that they were 
opposed to the truth brought by the Messengers, for they regarded 
their falsehood as truth. This is general in application and includes 
all kinds of knowledge that are used to oppose the message brought 
by the Messengers. 

One of the branches of knowledge that most deserve to be 
included in this category is the field of philosophy, especially Greek 
philosophy, on the basis of which many verses of the Qur’an were 
rejected, and it undermined respect for the Qur’an in people’s hearts, 
regarding its definitive proofs as mere verbal proofs that do not lead 
to certainty, and giving precedence to the views of foolish people and 
followers of falsehood over the proofs of the Qur’an. This is one of 
the worst kinds of distorting the meanings of Allah’s revelations and 
of opposing them and contradicting them. And it is Allah Whose help 
we seek. 

^and the very thing [punishment] they used to ridicule overwhelmed 
them]? that is, befell them. 

^But when they saw Qur punishment^ they affirmed the truth at 
the time when doing so would not benefit them 
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^they said: We believe in Allah alone, and we reject that which 
we used to associate with Him)? of idols and images; we disavow 
everything that was contrary to the Messengers in word and deed. 

^But their believing after they had seen Our punishment could 
not benefit them at all)? in that situation. 

^Such has always been the way of Allah in dealing with His slaves)?, 
that when the punishment of Allah befalls the disbelievers, if they 
then believe, their faith will not count and will not save them from 
the punishment. 

That is because it is faith that results from compulsion, because 
they are forced to believe, and it is faith that is based on seeing (the 
punishment). The only faith that is of benefit and will save a person 
is voluntary faith and belief in the unseen, which comes before the 
signs of imminent punishment appear. 

^whereuponl? that is, at the time of doom and being made to taste 
the punishment 

tjthe disbelievers perished^ and lost out on their religious and worldly 
interests, and the hereafter. It is not the matter of loss only in this 
realm; rather they will inevitably lose out in the hereafter, which 
will lead to misery and severe punishment, in which they will abide 
forever. 


l liis is the end of the eommentary on Soorat Gliallr. 

All praise and thanks are for Allah, and may the blessings and 
peace of Allah be upon Prophet Muhammad {^.). his family, and 
his C ompanions abundantly until the Day of .ludgement. 
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Soorat Fussilat 

( \ i, 1 k k I) 



In the name of Allah, 
the Most Gracious, the Most Merciful 




0i>, a: isii': -jj 4it>:c n: li cyi 

(jy>, OiJ' ^ 

(A — \ loJLuif * jy^f ^ 


41:1. Ha’. Meem. 

41:2. [This is] a revelation from the Most Gracious, the Most Merciful, 
41:3. a Book, the verses of which are explained in detail, an Arabic 
Qur’an, for people who have knowledge, 

41:4. bearing glad tidings and warning. But most of them turn away 
and do not listen. 
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41:5. and they say: Our hearts are covered [and sealed] against that 
to which you call us, in our ears there is deafness, and between 
us and you there is a barrier. So carry on [in your way]; we will 
carry on [in ours]. 

41:6. Say [0 Muhammad]: 1 am but a human being like yourselves, 
[except that] it has been revealed to me that your God is but One 
God, so seek the path that leads straight to Him, and ask Him 
for forgiveness. Woe to those who ascribe partners to Allah, 

41:7. those who do not give zakah, and who disbelieve in the hereafter. 

41:8. Verily those who believe and do righteous deeds will have a 
never-ending reward. 


Here Allah (is) tells His slaves that this great Book and glorious 
Qur’an is ^a revelation^ that comes from ^the Most Gracious, the 
Most Merciful^, Whose mercy encompasses all things. One of His 
greatest mercies is the sending down of this Book, which brought 
knowledge, guidance, light, healing, mercy and much good; it is 
among the greatest blessings that He has bestowed upon His slaves, 
and it is the way that leads to happiness in this world and the hereafter. 

Then He praises the Book for being perfectly clear: 

^the verses of which are explained in detail^ that is, every topic in it is 
explained by itself. This requires complete explanation, distinguishing 
between topics, and making facts clear and distinct. 

^an Arabic Qur’an^ that is, it is in clear language, the most perfect 
of languages. Its verses are explained in detail, and it has been made 
an Arabic Qur’an, ^for people who have knowledge^ that is, so that 
its meanings will be clear to them, just as its words are clear, and so 
that it may make guidance distinct from misguidance. 

As for the ignorant, whom guidance only increases in misguidance, 
and clarification only increases them in blindness, these words are 
not addressed to them. 




398 I Tafseer as-Sa ‘di 


Juz’24 


^|As for those who disbelieve, it is the same to them whether you warn 
them or do not warn them; they will not believe.)? (al-Baqarah 2: 6) 

^bearing glad tidings and warning)? that is, the Book brings glad 
tidings of reward in this world and the hereafter, and it warns of 
punishment in this world and the hereafter, mentioning the details of 
both, and the reasons and steps that make the glad tidings and warning 
applicable. These characteristics of the Book dictate that it should be 
received with acceptance and submission, and it should be believed 
in and acted upon. But most people turn away from it in arrogance, 
^and do not listen^ to it by way of accepting and responding, even 
though they have heard it in such a way that proof is established 
against them. 

«|and they'p namely these people who turn away from it, showing 
that they have not benefited from it, and closing the doors that lead 
to it, 

«(say: Our hearts are covered [and sealed] against that to which you 
call us)? so that we do not hear you, 

«(and between us and you there is a barrier)? so that we cannot see you. 

What is meant is that they expressed their aversion to it in every 
possible way, and demonstrated their hatred of it and their contentment 
with what they had. Hence they said: 

4(So carry on [in your way]; we will carry on [in ours])? that is, carry 
on as you please, in accordance with your religion, for we are very 
happy to carry on with our religion. This is one of the worst types of 
failure, as they were pleased with misguidance rather than guidance, 
and they preferred disbelief over faith; they sold the hereafter for 
this world. 

4Say [O Muhammad]^ to them: 

^1 am but a human being like yourselves, [except that] it has been 
revealed to me)? that is, this is what 1 am and this is my role: 1 am a 
human being like you, and I have no control over anything, nor do 
1 have what you seek to hasten; all it is, is that Allah has favoured 
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me over you and has distinguished me by singling me out - for the 
revelation that He has revealed to me, and He has commanded me to 
follow it and call you to it. 

^so seek the path that leads straight to Him^ that is, follow the path 
that leads to Allah, by believing in what I tell you, following the 
commands and heeding the prohibitions - for this is what following 
the path means - and then persisting in that. 

The phrase ^that leads straight to Him^ is pointing out the 
importance of focusing on Him alone, and that the one who is striving 
should make reaching Allah and reaching His paradise the ultimate 
goal for which he is striving. Thus his efforts will be sincere, correct 
and beneficial, but if he fails to do that, then his efforts and deeds 
will be invalid. 

As it is the case that even if a person is keen to follow the path 
that leads to Allah, he will inevitably have some shortcomings with 
regard to what he is instructed to do, or he will inevitably do that 
which he is forbidden to do, Allah instructs them to remedy that by 
praying for forgiveness, which implies repenting, as He says: ^and 
ask Him for forgiveness)?. Then He warned those who fail to follow 
the path that leads to Him: 

^Woe to those who ascribe partners to Allah, those who do not give 
zakah^ that is, those who worship others besides Allah that possess 
no power to bring benefits or cause harm, or to cause death, give 
life or resurrect, and they allow themselves to become corrupted, so 
they do not purify themselves by affirming the oneness of their Lord 
and focusing their devotion on Him alone, they do not pray or give 
zakah, and they show no sincerity towards the Creator by affirming 
His oneness and praying to Him alone, and they do not benefit others 
by giving zakah or any other charity. Moreover, they ^disbelieve 
in the hereafter^ that is, they do not believe in the resurrection, or 
in paradise and hell. Therefore when fear was dispelled from their 
hearts, they had the audacity to do what they did of that which will 
harm them in the hereafter. 
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Having mentioned the disbelievers, Allah now mentions the 
believers, describing them and their reward: 

«(Verily those who believe^ in this Book, what it contains and what 
it calls to of faith, and confirm their faith with righteous deeds on 
the basis of sincerity and following the example of the Prophet (j^), 
^will have a never-ending reward^ that is, a great reward that will 
never cease; rather it will be ongoing at all times, constantly increasing, 
bringing all kinds of pleasures and desirable things. 


^iji ‘jy.y »j4~4*** uil Uls 
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41:9. Say: How can you disbelieve in the One Who created the earth 
in two days, and set up rivals to Him? That [namely the One 
Who created the earth in two days] is the Lord of the worlds.™ 
41:10. He set on the earth mountains standing firm, rising above it, 
and measured out its sustenance in four days’' for all those [of 
its inhabitants] who would need it. 


The fact that He is the Lord of the worlds means that He can have no 
rivals, partners or equals. If He is the Lord of the worlds, then He is the 
Lord of all that is inferior to rational beings, such as stones and wood, 
of which the idols are made, so how they could be rivals to Him? (Ibn 
‘Ashoor) 

What is meant is that the measuring out of provision took a further two 
days, so along with the two days mentioned in the previous verse, the total = 
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41:11. Then He turned towards the heaven when it was still [like] 
smoke^^ and said to it, and to the earth; Come into being, 
willingly or unwillingly! They said: We come willingly. 

41:12. So He completed their creation as seven heavens in two 
days, and decreed for each heaven its order [and system]. 
And We adorned the lowest heaven with lamps [stars] which 
also serve as a protection. That is the decree of the Almighty, 
All-Knowing. 


Here Allah denounces and expresses amazement at the disbelief 
of those who disbelieve in Him, and who ascribe rivals to Him that 
they regard as partners to Him, and they devote to them whatever they 
wish of their worship, regarding them as equal to the Almighty Lord, 
the bountiful Sovereign, Who created the vast earth in two days, then 
spread it out in two days, creating in it mountains above it, to protect 
it from shifting and shaking and growing unstable. 

Then He completed its creation and finalised its shape, bringing 
forth its provision and the like, ^in four days for all those [of its 
inhabitants] who would need it^. No one can tell you like One Who 
is aware of all things. This is the true story of what happened, with 
no additions or subtractions. 

^Then^ after creating the earth, He turned towards^ the creation 
of ^the heaven when it was still [like] smoke and said to it, and to 
the earth: Come into being, willingly or unwillingly! ^ that is, submit 


= number of days for the creation of the earth was four. What is meant by 
‘day’ here is a period of time, not a twenty-four hour day in the ordinary 
sense. 

The smoke-like substance was the origin of the heavens and the earth. 
(Ibn ‘Ashoor) 

This is indicative of the speed with which they responded to the command 
of Allah. (Ibn ‘Ashoor) 
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to My command, willingly or unwillingly, for it must inevitably be 
carried out. 

^They said: We come willingly^; we have no desire to go against 
Your will. 

^So He completed their creation as seven heavens in two days^ 

- thus the creation of the heavens and the earth was completed in six 
days, the first of which was Sunday and the last of which was Friday, 
even though the might and will of Allah are such that He could have 
created them all in a single moment. 

But in addition to being Almighty, He is also wise and kind, so in 
His wisdom and kindness. He ordained that they should be created 
within this timeframe. 

It should be understood that the apparent meaning of this verse 
appears to contradict the verse in an-Nazi‘at in which Allah mentions 
the creation of the heavens and then says: 
t(And after that He spread out the earth.^ (an-Nazi'di 79: 30) 

There appears to be a contradiction, although there are no 
contradictions or differences in the Book of Allah. 

The explanation of that was given by many of the earlier 
generations, which is that the creation of the earth came before the 
creation of the heavens, as mentioned in the verses under discussion 
here, and Allah spread out the earth and: 

^Brought forth from it its water and its vegetation, and set the 
mountains firmly.^ (an-Ndzi'dt 79: 31-32) 

- after creating the heavens, as it says in Soorat an-Nazi‘at. Hence 
Allah said: 

«|And after that He spread out the earth, brought forth from it...^ 
(an-Ndzi'dt 79: 30-31) 

- and He did not say “and the earth He created after that.” 
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^and decreed for each heaven its order [and system]^ that is, the 
order and system that was appropriate for it, as dictated by divine 
wisdom. 

^And We adorned the lowest heaven with lamps [stars])? this refers 
to the stars, the light of which people use for navigation purposes. It 
is an apparent adornment for the heavens, but there is also a hidden 
beauty in them, as they also serve as missiles to drive away the devils, 
lest they eavesdrop on the heavens. 

^That^ namely what is mentioned here, of the earth and everything 
in it, and the heaven and everything in it, 

^is the decree of the Almighty^ Who by His might subjugates and 
controls all things, and created all of creation 
^All-Knowing^ Whose knowledge encompasses all created things, 
both unseen and seen. 

The fact that the polytheists showed no sincerity to this Almighty 
Lord, the One, the Subduer, to Whose command all creatures submit 
and Whose will concerning them is always done, is something 
very strange indeed. The fact that they ascribed rivals to Him that 
they regard as equal to Him, when in fact they are lacking in their 
characteristics and deeds, is even stranger. There is no remedy for 
these people, if they persist in turning away, except punishment in 
this world and the hereafter. Hence Allah warned them by saying: 




41:13. But if they turn away, then say: 1 warn you of a devastating 
punishment like the devastating punishment that befell ‘Ad and 
Thamood. 
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41; 14. When their Messengers came to them, trying by all possible 
means [to preach to them], saying: Do not worship any but 
Allah, they said: If our Lord had so willed. He could have sent 
down angels [as messengers]. Verily we disbelieve in that with 
which you have been sent. 


That is, if these disbelievers turn away, after the praiseworthy 
qualities of the Qur’an and the sublime attributes of Allah the 
Almighty have been made clear to them, ^then say: I warn you of a 
devastating punishment^ that is, a punishment that will overwhelm 
you and eradicate you, 

^like the devastating punishment that befell ‘Ad and Thamood^, 
the two well-known tribes. The worst of punishments overwhelmed 
them and encompassed them, because of their wrongdoing and 
disbelief. 

^When their Messengers came to them, trying by all possible 
means [to preach to them] ^ - their Messengers came one after another, 
all bringing the same call: ^Do not worship any but Allah^. That is, 
they instructed them to show devotion to Allah alone, and they forbade 
them to ascribe partners to Allah. 

But they rejected their message and disbelieved them, and ^they 
said: If our Lord had so willed. He could have sent down angels [as 
messengers]^ that is, as for you, you are Just human beings like us, 
^Verily we disbelieve in that with which you have been sent^ - 
this specious argument is still in circulation among the disbelievers, 
handed down from one generation to the next. But it is one of the 
flimsiest of specious arguments, because it is not a condition that the 
messenger who is sent should be an angel; rather it is a condition that 
the messenger should bring proof of his truthfulness. So let them bring 
evidence if they can, to undermine the sincerity of the messengers 
on the basis of rational or textual proof But they will never be able 
to find a way to do that. 
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41:15. As for ‘Ad, they behaved arrogantly in the land without 
justification and said: Who is more powerful than us? Did they 
not see that Allah, Who created them, was more powerful than 
them? But they continued to reject Our signs. 


41:16. So We sent against them a furious cold wind for a few inauspicious 
days, so that We might cause them to taste the punishment 
of disgrace in the life of this world. But the punishment of 
the hereafter will be more humiliating, and they will not 
be helped. 


This further explains the story of these two nations, ‘Ad and 
Thamood. 

^As for ‘Ad^, in addition to their disbelief in Allah, their denial 
of the signs of Allah and their rejection of His Messengers, they also 
behaved arrogantly in the land, subjugating the people around them, 
and treating them unjustly. They were proud of their strength <^and 
said: Who is more powerful than us?^ Allah (:te) said in response, 
mentioning something that everyone knows: 

^Did they not see that Allah, Who created them, was more powerful 
than them?^ If He had not created them, they would not exist. 

If they had reflected properly on this matter, they would not 
have been deceived by their strength. So Allah afflicted them with a 
punishment that was appropriate to their strength by which they had 
been deceived. 
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^So We sent against them a furious cold wind)} that is, a strong 
wind that made an alarming sound, like loud thunder. Allah sent it 
against them: 

«(...for seven nights and eight days in succession, so that you would 
have seen the people lying lifeless as if they were the trunks of fallen 
palm trees.)} (al-Hdqqah 69: 7) 

^for a few inauspicious days^ and it destroyed them and their 
families, so that nothing could be seen but their dwellings. Here Allah 
says: 

«|so that We might cause them to taste the punishment of disgrace 
in the life of this world^ that humiliated them and exposed them to 
shame before all people 

^But the punishment of the hereafter will be more humiliating, and 
they will not be helped^ that is, they will not be protected against the 
punishment of Allah and they will not be able to protect themselves. 






(^A 


41:17. As for Thamood, We showed them the path of guidance, but 
they preferred to remain blind rather than be guided. So the 
devastating and humiliating punishment overtook them because 
of their misdeeds. 

41:18. And We saved those who believed and feared Allah. 


Thamood was a well-known tribe who lived in and around al-Hijr. 
They are the people to whom Allah sent $alib (^) to call them to 
affirm the oneness of their Lord and to forbid them to ascribe partners 
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to Him. Allah gave them the she-camel as a mighty sign; she was to 
have her share of water and they were to have their share, each on 
an appointed day (cf. 26. 155)-, they were to drink her milk on one day 
and to drink from the water on one day, and they were not to spend 
on her, for she was to eat from the land of Allah. 

Hence Allah says here: ^As for Thamood, We showed them the 
path of guidance^ that is, guidance in the sense of explaining (not 
in the sense of making them accept it and follow it). The reason 
why Allah specifically points out that He showed them the path of 
guidance, even though in the case of other doomed nations proof was 
established against them and guidance was shown to them, is that the 
sign given to Thamood was exceptionally clear and was seen by all 
of them, young and old, male and female. It was a clear sign, hence 
that miracle gave them clearer proof and guidance. 

But - because of their wrongdoing and wickedness - they preferred 
blindness, which is disbelief and misguidance, over guidance, which 
is knowledge and faith. Thus the punishment overtook them, ^because 
of their misdeeds^; Allah did not wrong them at all. 

^And We saved those who believed and feared Allah^ that is, 
Allah saved Salib and those who followed him of the believers who 
avoided polytheism and sin. 
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41:19. And [remember] the day when the enemies of Allah will be 
gathered together for the fire, then they will be assembled [then 
driven], 


41:20. until, when they come to it, their hearing, their sight and their 
skins will testify against them concerning their deeds. 


41:21. They will say to their skins: Why do you testify against us? They 
will say: Allah has caused us to speak. Who causes everything 
to speak [that is able to speak]. He created you the first time, 
and to Him you will be brought back. 


41:22. You did not hide yourselves from your hearing, your sight and 
your skins lest they testify against you. Rather you thought that 
Allah did not know much of what you did. 


41:23. But that thought of yours that you thought about your Lord has 
led to your ruin, and now you are among the losers. 

41:24. Even if they are patient, the fire will still be their abode, and if 
they seek to make amends, they will not be allowed to do so. 


Here Allah tells us of the enemies who disbelieved in Him and 
His signs, and who rejected, opposed and fought His Messengers, 
and the terrible state they will be in when they are gathered together 
^for the fire, then they will be assembled [then driven]^ that is, the 
first of them will be joined to the last of them, and they will be driven 
towards it violently; they will not be able to refuse and they will not 
be able to help themselves, nor will they be helped. 

^until, when they come to it^ when they reach the fire and want 
to deny their misdeeds or the sins that they committed, 

^their hearing, their sight and their skins will testify against them 
concerning their deeds^ that is, each of their faculties will testify 
against them, each faculty saying: I did such and such, on such and 
such a day. 
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These three faculties are singled out for mention because most sins 
are committed by means of them or because of them. 

When their faculties testify against them, they will rebuke them 
and ^They will say to their skins^. This indicates that testimony will 
be given by each faculty, as we have mentioned. 

^Why do you testify against us^ at the time when we are trying 
to defend you? 

^They will say: Allah has caused us to speak. Who causes everything 
to speak [that is able to speak] so we are not able to refuse to give 
testimony, because we have been made to speak by the One Whose 
will cannot be resisted by anyone or anything. 

^He created you the first time^ and just as He created you with 
your essence and your physical being. He also created your attributes, 
which include speech 

^and to Him you will be brought back^ in the hereafter, and He will 
requite you for your deeds. 

It may be that what is meant is mentioning the first creation as 
proof of the resurrection, as frequently happens in the Qur’an. 

^You did not hide yourselves from your hearing, your sight and 
your skins lest they testify against you^ that is, you did not hide 
yourselves from your faculties lest they testify against you, and you 
did not take any precautions against that. 

^Rather you thought|t when you committed sins ^that Allah did not 
know much of what you did^. And that is why you did what you did. 

This notion became the cause of their doom and misery, hence 
Allah says: ^But that thought of yours that you thought about your 
Lord^ that is, your negative thinking when you thought something 
that is not appropriate to His majesty 
<|has led to your ruin^ and doomed you 

^and now you are among the losers|» for you have lost your own 
souls, your families and your religious commitment, because of the 
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deeds that resulted from your negative thinking of your Lord. This 
decree of punishment and doom became due on you and it has become 
inevitable that you will dwell in eternal punishment, which will not 
be alleviated even for a moment. 

^Even if they are patient, the fire will still be their abode^, but 
no one can have patience or forbearance with regard to the fire. In 
any other situation, there is the possibility of bearing it with patience, 
but in the case of the fire, no one can bear it with patience. How can 
anyone bear with patience a fire of which the heat is intense, more than 
seventy times hotter than the fire of this world? For its scalding water 
is intensely hot, the stench of its pus is excessive, its cold is extremely 
cold, its chains and fetters are immense, its hammers are huge and its 
keepers are harsh, with no mercy whatsoever in their hearts. And over 
and above all of that there is the wrath of the Almighty, Who will say 
to them when they call upon Him and ask Him for help: 

^...Away with you! Be humiliated therein and do not speak to Me.^ 
(al-Mu 'minoon 23: / 08) 

^and if they seek to make amends^ that is, if they ask to go back 
to the previous world so that they may start over, 

^they will not be allowed to do so^ because that time has ended; they 
lived long enough to have reflected and paid heed, and the wamer 
came to them, so they were left with no excuse. Moreover, their 
request to make amends is not sincere; 

^...even if they were sent back, they would surely go back to that 
which was forbidden to them, for they are indeed liars.^ (al-An'am 6:28) 


O 


> K' ' A -r" 

> 4 (*4^**- ‘-jy 










(TO 


‘jj—' 





Soorat Fussilat (25) | 411 

41:25. We assigned to them [evil] close companions who made fair- 
seeming to them their conduct in this world and their denial of 
the hereafter, and the punishment became inevitable for them, 
as had happened to nations of jinn and men who came before 
them, for indeed they are [all] losers. 


That is. We decreed for these wrongdoers who rejected the truth 
^[evil] close companions^ from among the devils. This is like the 
verse in which Allah (:te) says: 

^Do you not see that We have sent the devils against the disbelievers, 
to incite them to sin?)j (Maryam 19: 83) 

- that is, they prompt them and urge them to commit sin, because of 
what they make fair-seeming to them of ^their conduct in this world 
and their denial of the hereafter^. They made this world attractive to 
them and called them to indulge in its forbidden pleasures and desires, 
until they were tempted, then they disobeyed Allah and followed a 
path that led them to fight Allah and His Messenger (J^). As for the 
hereafter, the devils made them think that it was far off and caused 
them to forget it, and perhaps they made them doubt that it would 
ever come to pass. So fear of it departed from their hearts, and the 
devils led them to disbelief, innovation and sin. 

The fact that Allah gave the devils power and assigned them to the 
disbelievers was because the latter turned away from the remembrance 
of Allah and His signs, and they denied the truth. This is like the 
passage in which Allah (5^) says: 

^Whoever turns away from the reminder of the Most Gracious [the 
Qur’an], We will assign to him a devil to be his constant companion. 
Verily, they [the devils] bar them from the [right] path, but they think 
that they are rightly guided.]? (az-Zukhmf43: 36-37) 

^and the punishment became inevitable for them^ that is, the 
decree was issued that they should be punished 
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^as had happened to nations of jinn and men who came before them, 
for indeed they are [all] losers^ who lost their religious commitment 
and the hereafter. Whoever becomes a loser will inevitably be 
humiliated, subjected to misery and punished. 
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41:26. Those who disbelieved said: Do not listen to this Qur’an; make 
noise when it is recited, so that you may drown it out. 


41:27. We will surely cause those who disbelieve to taste a severe 
punishment, and We will surely requite them according to their 
bad deeds. 


41:28. Such is the requital of the enemies of Allah: the fire, in which 
will be their eternal abode, as a recompense for continuing to 
reject Our signs. 

41:29. Those who disbelieved will say: Our Lord, show us the two 
among the jinn and humankind who led us astray. We will 
trample them underfoot, so that they will be among the lowest. 


Here Allah (:Jg) tells us how the disbelievers turned away from 
the Qur’an and urged one another to do that: 

«(Those who disbelieved said: Do not listen to this Qur’an^ that is, 
turn away and do not listen to it, and beware of paying attention to 
the one who brought it; but if it so happens that you do hear it or hear 
the call to its rulings, then ^make noise when it is recited^ that is. 
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speak nonsense words in which there is no benefit and which are even 
harmful or offensive, and do not - as far as you are able - let anyone 
speak about it to you or recite its words and meanings to you. That 
was their behaviour and words which demonstrated how they turned 
away from this Qur’an. 

^so that^, if you do that, ^you may drown it out^. This was 
testimony from the enemies, for the truth becomes clearer when its 
enemies testify in its favour. They thought that they could not defeat 
the one who brought it except by turning away and urging one another 
to do so, and what may be understood from their words is that if they 
did not do that, and instead they listened to it and paid attention to it, 
they would not be able to gain the upper hand, because truth always 
has the upper hand and cannot be defeated. This is something that is 
known by the followers and enemies of truth alike. 

Because this was wrongdoing and stubbornness on their part, and 
there was no hope left for them to be guided, there remained nothing 
but the punishment for them. Hence Allah says: 

^We will surely cause those who disbelieve to taste a severe 
punishment, and We will surely requite them according to their bad 
deeds^, namely disbelief and sin. These were the worst of what they 
used to do, because they committed sins and other deeds, but the 
requital with punishment is only for evil deeds, 

♦|.. .and your Lord will not wrong anyone.^ (al-Kahf 18: 49) 

^Such is the requital of the enemies of Allah)? who oppose Him and 
fight His close friends on the basis of disbelief, rejection, argument 
and physical fighting 

^the fire, in which will be their eternal abode)? that is, they will abide 
therein forever, and their punishment will not be alleviated even for 
a moment, nor will they be helped. That will be ^a recompense for 
continuing to reject Our signs)?, for they were clear signs and definitive 
proof that should lead to certainty, so the greatest wrongdoing and 
stubbornness is to reject them and disbelieve in them. 
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efThose who disbelieved will say^ that is, the followers among 
them will say this, based on what follows, by way of expressing 
resentment towards those who led them astray: 

«|show us the two among the jinn and humankind who led us astray|» 
that is, the two types who led us to misguidance and punishment, 
namely the devils among the Jinn and the devils among humankind, 
who called us to hell. 

^We will trample them underfoot, so that they will be among the 
lowest^ that is, among those who are disgraced and humiliated, as 
they led us astray and misguided us, and they were the cause of our 
entering hell. Thus they will demonstrate their resentment towards 
one another and will disavow one another. 


o o 



41 ;30. Verily those who say: Our Lord is Allah, then remain steadfast, 
to them the angels will come down [at the time of death, saying]: 
Fear not, nor grieve; but receive the glad tidings of paradise 
which you were promised. 

41:31. We have been your close friends in the life of this world and 
[will remain so] in the hereafter. There you will have all that 
your souls desire and there you will have all that you ask for, 
41:32. a recompense from One Who is Oft-Forgiving, Most Merciful. 


Flere Allah (4i) speaks of His close friends, and implicitly offers 
encouragement and urges us to follow their example: 
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f{Verily those who say: Our Lord is Allah, then remain steadfast^ 
that is, they acknowledge, speak out loud and are content with Allah 
(4se) as their Lord and submit to His command, then they remain 
steadfast in following the straight path in terms of knowledge and 
action. For them there are glad tidings in this world and in the hereafter. 

^to them the angels will come down [at the time of death]^ that 
is, the noble angels repeatedly come down to them, giving them glad 
tidings at the time of death 
^[saying]: Fear not^ what lies ahead of you 
^nor grieve)? for what is past. So they will tell them that there is 
nothing to worry about in the past or in the future. 

€(but receive the glad tidings of paradise which you were promised^ 
for it is due to you and is confirmed, and the promise of Allah is 
bound to be fulfilled. 

They will also say to them, by way of reassuring them and giving 
them glad tidings: ^ We have been your close friends in the life of this 
world and [will remain so] in the hereafter^. They urge them to do 
good in this world, making it fair-seeming to them, and warn them 
against doing evil deeds, making them abhorrent in their hearts; and 
they pray to Allah for them, and reassure them at times of calamity 
and fear, especially at the time of death with its hardships, in the grave 
with its darkness, on the Day of Resurrection with its horrors, and 
on the §irat (bridge over hell). And in paradise they will congratulate 
them on having attained the honour of their Lord, and they will enter 
unto them from every gate (saying): 

^Peace be upon you because you patiently persevered. How excellent 
is the ultimate end!^ (ar-Ra'd 13: 24) 

They will also say to them: ^There^ in paradise ^you will have 
all that your souls desire^ for it has been prepared and made ready 
for you, 

^and there you will have all that you ask for^ that is, all that you 
request of anything that you could want or ask for of all kinds of 
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delights and desires, such as no eye has seen, no ear has heard, nor 
has it ever crossed the mind of man. 

^a recompense from One Who is Oft-Forgiving, Most Merciful^ 
this abundant reward and eternal bliss is a recompense and a gift 
^from One Who is Oft-Forgiving^ and has forgiven you your sins 
^Most Merciful^ as He has enabled you to do good deeds, then 
accepted them from you. So His forgiveness has removed from you 
what you feared, and by His mercy He has helped you to attain what 
you wanted. 


O 
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41:33. Who is better in speech than one who calls people to Allah, does 
righteous deeds, and says: Verily 1 am one of those who submit 
to Allah [in Islam]? 


This appears in the form of a question, but what is meant is 
confirmation that no one is better in speech - that is, in words, manners 
and attitude, 

^than one who calls people to Allah^ by teaching the ignorant and 
exhorting those who are heedless and turn away; debating with the 
followers of falsehood by enjoining worship of Allah in all ways 
and urging people to worship Him, making that fair-seeming by all 
possible means; telling people to stay away from that which Allah 
has forbidden and making it appear abhorrent by any means that will 
make people refrain, especially calling people to the religion of Islam, 
presenting it in the best of terms, debating with its enemies in ways 
that are best, speaking out against its opposite, namely disbelief and 
polytheism, enjoining what is right and forbidding what is wrong. 
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Part of calling people to Allah is endearing Him to His slaves by 
mentioning in detail His blessings, vast generosity and perfect mercy, 
and mentioning His perfect and majestic attributes. 

Another aspect of calling people to Allah is encouraging people 
to acquire knowledge and learn guidance from the Book of Allah and 
the Sunnah of His Messenger (^), and urging them to do that by 
all possible means, which includes encouraging them to attain noble 
characteristics, treating people kindly, responding to those who behave 
offensively with kindness, and enjoining upholding of ties of kinship 
and honouring parents. 

It also includes exhorting people on special occasions, at special 
events and times of calamity, in a manner that is appropriate to the 
situation. And there are innumerable other ways of calling people to 
Allah, which includes calling them to all that is good and warning 
against all that is evil. 

^does righteous deeds^ that is, in addition to calling people to 
Allah, he himself hastens to obey the command of Allah, by doing 
righteous deeds that are pleasing to his Lord 
^and says: Verily I am one of those who submit to Allah [in Islam] ^ 
that is, those who submit to His command and follow His path. 
Reaching a high level in this regard means reaching the level of the 
strong and true in faith who strive to perfect themselves and perfect 
others, and who are the rightful heirs of the Messengers. By the same 
token, among the worst of people in speech are those who call people 
to misguidance and follow its path. 

Between these two levels, the one who attains the highest level 
and the one who sinks to the lowest levels, are many other levels that 
are known to Allah, all of which are occupied by people; 

^For all there will be ranks according to their deeds, for your Lord 
is not unaware of what they do.^ (al-An'dm 6:132) 
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41:34. Good deeds and evil deeds are not equal. Repel evil with that 
which is good, whereupon he between whom and you there was 
ill feeling will become like a close friend. 


41:35. But none can attain that except those who are patient, and none 
can attain it except one who is blessed with a great share of good 
and righteousness. 


^Good deeds and evil deeds are not equal^ that is, doing good 
deeds and acts of obedience for the sake of Allah is not the same 
as doing evil deeds and acts of disobedience that incur His wrath 
and do not please Him. Kindness towards people is not the same as 
mistreatment of them, whether in essence, description or requital. 
^Is the reward of goodness anything but goodness?^ (ar-Rahmdn 55:60) 
Then Allah enjoins a specific type of kindness, which may have 
a great impact. It is being kind to one who mistreats you, as He says: 
^Repel evil with that which is good^ that is, if anyone mistreats you 
in word or deed, especially one who has great rights over you, such 
as relatives, friends and the like, then respond with kindness towards 
him. If he cuts you off, then uphold ties with him. If he wrongs 
you, then forgive him. If he speaks ill of you, in your absence or in 
your presence, then do not respond in kind; rather forgive him and 
speak gently to him. If he forsakes you and does not speak to you, 
then speak nicely to him and be the first to greet him with saldm. 
If you respond to mistreatment with kindness, you will achieve 
much good. 
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^whereupon he between whom and you there was ill feeling will 
become like a close friend)? that is, like one of your nearest and 
dearest. 

^But none can attain that^ that is, no one is enabled to attain this 
good characteristic 

^except those who are patient^ and make themselves bear with 
patience that which they dislike, and force themselves to do that 
which Allah loves. For people are naturally inclined to respond to 
mistreatment in like manner, and not to forgive it, let alone react 
with kindness. 

But if a person makes himself be patient and obeys the command of 
his Lord, and is aware of the immense reward that this attitude brings, 
and understands that responding in kind to the one who mistreats him 
will not benefit him in the slightest and will only make the enmity 
worse, and that treating him kindly will not detract from his status, 
for whoever humbles himself for the sake of Allah, Allah will raise 
him in status, then it will become easy for him and he will do that 
with pleasure and find delight in it. 

^and none can attain it except one who is blessed with a great share 
of good and righteousness)? because it is one of the characteristics 
of the elite among humankind, by means of which a person attains 
high status in this world and the hereafter; it is one of the greatest of 
good characteristics. 
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41:36. And if a prompting from Shaytan stirs you up, seek refuge with 
Allah, for verily He is the All-Hearing, the All-Knowing. 

41:37. Among His signs are the night and the day, the sun and the moon. 
Do not prostrate to the sun or to the moon; rather prostrate to 
Allah Who created them, if it is Him you worship. 

41:38. If they are too arrogant [to prostrate to Allah, remember that] 
those who are with your Lord [namely the angels] glorify Him 
by night and by day, and they never grow weary. 

41:39. Among His signs is this: you see the earth barren and desolate, 
but when We send down rain upon it, it stirs and swells. He 
Who gives it life will surely give life to the dead, for verily He 
has power over all things. 


Having mentioned how to respond to human enemies, which is 
by responding to maltreatment with kindness, Allah (4s) now tells 
us how to ward off the jinn enemy, which is by seeking refuge and 
protection with Allah from his evil. 

^And if a prompting from Shaytan stirs you up^ that is, any time 
you feel any of the promptings of the Shaytan - namely his whispers, 
making evil fair-seeming to you, discouraging you from doing good, 
tempting you to commit some sins or making you obey some of his 
instructions, 

^seek refuge with Allah^ that is, express your need of Him and your 
need for Him to give you refuge and protect you from the Shaytan, 
«|for verily He is the All-Hearing, the All-Knowing^ - He hears your 
words and your beseeching, and He knows your situation and how 
desperate you are for His protection. 

Then Allah tells us that ^Among His signs^ that point to 
His perfect might and indicate that His will is always done, and that 
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highlight the vastness of His power and His mercy towards His slaves, 
and demonstrate that He is Allah alone, with no partner or associate, 
^are the night and the day^ - the latter because of the benefit of its 
light, whereby people go about their business, and the former because 
of the benefit of its darkness, in which people rest. 

^the sun and the moon^ without which people’s livelihood and 
physical well-being, and the well-being of their animals, cannot be 
sound, and by means of which people attain innumerable benefits. 

^Do not prostrate to the sun or to the moon|9 for they are created 
things, under control and subjugated 

^rather prostrate to Allah Who created them^ that is, worship Him 
alone, for He is the Almighty Creator, and shun the worship of 
anything other than Him of created things, even if it is of great size 
and brings many benefits, for those benefits do not come from it; 
rather they come from its Creator (^). 

^if it is Him you worship^ and devote your worship sincerely to 
Him alone. 

^If they are too arrogant^ to worship Allah, and do not submit 
to Him, they will not harm Allah in the slightest, for Allah has no 
need of them, and He has honourable slaves who do not disobey His 
commands and who do as they are commanded. Hence Allah says: 
^those who are with your Lord^ namely the angels who are close 
to Him 

^glorify Him by night and by day, and they never grow weary^ that 
is, they never tire of worshipping Him, because of their strength and 
strong motive to do that. 

^Among His signsp that point to His perfect might and that He 
alone is the Sovereign Who is in control, and that He is One, 

^is this: you see the earth barren and desolate^, with no vegetation 
^but when We send down rain upon it, it stirs^ that is, it begins to 
move, as plants begin to grow 
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^and swells)?, then it brings forth beautiful plants of every kind, giving 
life to people and the land. 

^He Who gives it life^ after it was dead and lifeless 
^(will surely give life to the dead'^ and bring them forth from their 
graves, on the day He resurrects them 

^for verily He has power over all things^. Just as it is not beyond 
His power to give life to the earth after its death, it is not beyond His 
power to give life to the dead. 
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41:40. Those who distort the meanings of Our revelations are not 
hidden from Us. Is one who will be thrown into the fire better, 
or one who will come safe on the Day of Resurrection? Do 
whatever you wish, for verily He sees well all that you do. 


41:41. Those who reject the Reminder when it comes to them [will be 
requited for their rejection]. Verily it is an unassailable Book. 


41:42. No falsehood can approach it from before it or from behind it; 
[it is] a revelation from One Who is Most Wise, Praiseworthy. 


The phrase translated here as ‘distort the meanings of the revelations 
of Allah’ means not responding to them in the proper manner in 
any way, either by denying them, rejecting them and disbelieving 
in the one who brought them, or by distorting them and twisting 
the meaning, and trying to give them meanings that Allah never 
intended. 
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Allah (-ig) warns those who distort the meanings of the revelations 
that they are not hidden from Him; rather He is aware of their outward 
actions and inner thoughts, and He will requite them for their distortion 
in a way that matches their deeds. Hence Allah says: 

^Is one who will be thrown into the fire^, such as the one who distorts 
the meanings of Allah’s revelations ^better, or one who will come 
safe on the Day of Resurrection?^ that is, he will be safe from the 
punishment of Allah and will deserve His reward. It is well known 
that the latter is better. 

Having clarified the difference between truth and falsehood, the 
path that saves from His punishment and the path that leads to doom, 
Allah now says: 

^Do whatever you wish^: if you wish, follow the path of guidance 
that leads to the pleasure of your Lord and His paradise; or if you 
wish, follow the path of misguidance that incurs the wrath of your 
Lord and leads to the abode of doom. 

^for verily He sees well all that you do)j and will requite you 
according to your attitudes and deeds. This is like the verse in which 
Allah (-Jg) says: 

^Say: This is the truth from your Lord. So let him who will, believe; 
and let him who will, disbelieve...^ (al-Kahf 18: 29) 

Then Allah says: ^Those who reject the Reminder^ that is, those 
who reject the Holy Qur’an which reminds people of everything that 
is in their best interests, in spiritual terms and in this world and the 
hereafter, and raises in status those who follow it, 

^when it comes to them^ as a blessing from their Lord at the hands 
of the best and most perfect of humankind ^[will be requited for 
their rejection]. Verily it^ in fact ^is an unassailable Book^ that 
combines all the characteristics of perfection and is protected from 
everyone who wants to distort it or who intends ill towards it. Hence 
Allah says: 
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«(No falsehood can approach it from before it or from behind it^ 
that is, none of the devils among humankind or the jinn can come 
near it to detract from it or insert anything into it that is not part of it, 
or to add anything to it or subtract anything from it. It was protected 
as it was being revealed, and its words and meanings are protected. 
The One Who sent it down has guaranteed to preserve it, as He says 
elsewhere; 

^Verily, it is We Who have sent down the Reminder [the Qur’an], 
and verily it is We Who will preserve it.^ (al-Hijr 15: 9) 

^[it is] a revelation from One Who is Most Wise^ in what He 
creates and commands; He does everything in an appropriate manner 
^Praiseworthy^ for what He possesses of perfect and majestic 
attributes, and for being just and generous. Hence His Book aims to 
perfect wisdom, point to that which is in people’s best interests and 
teach them how to protect themselves from harm, for which He is 
to be praised. 




41:43. Nothing is said to you [O Muhammad, of offensive talk] that 
was not said to the Messengers before you. Verily your Lord is 
forgiving, but stem in retribution. 


^Nothing is said to you [O Muhammad, of offensive talk]^ that 
is uttered by those who stubbornly reject you 
^that was not said to the Messengers before you^ that is, similar words 
were said to them. Indeed, they may have used the same wording and 
phrases as all previous nations who rejected the Messengers, such as 
their finding it a cause of amazement when they were called to devote 
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their worship to Allah alone, with no partner or associate, and they 
rejected this call in every way they could. So they said: 

^...You are but human beings like ourselves ...(YdSeen 36: 15) 

- and they demanded signs from their Messengers that they did not 
have to produce, and said other such words that were expressions of 
disbelief They had a similar mentality, so their words were similar. 

But the Messengers bore their annoyance and rejection with 
patience, so be patient (O Muhammad [^]) as those who came 
before you were patient. 

Then Allah calls them to repent and take measures to attain 
forgiveness, and warns them against persisting in misguidance: 
^Verily your Lord is forgiving^ that is. His forgiveness is immense 
and He erases thereby all sins for anyone who gives up sin and repents 
^but stem in retribution^ to those who persist in sin and are arrogant. 


41:44. If We had made it a Qur’an in a non-Arabic language, they would 
have said: Why have its verses not been made clear [in Arabic]? 
Why in a non-Arabic [language], when he [the Prophet] is an 
Arab?’'* Say: It is, for those who believe, guidance and healing; 


This verse is connected to v. 5, which tells us that the disbelievers declared 
that their hearts were covered (and sealed) against the message of the 
Qur’an, and that there was deafness in their ears. That argument of theirs 
might be acceptable if the Qur’an had been in a non-Arabic language and 
thus incomprehensible to them, but as it has been revealed in Arabic, they 
had no right to say that and their argument was invalid. (ar-Razi) 
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and for those who do not believe, there is deafness in their ears 
and they are blind to what it contains [of beauty and signs]. It 
is as if they are being called from a far off place. 


Here Allah (4s) tells us of His bounty and generosity, as He 
sent down His Book in Arabic, to the Arab Messenger (^), in the 
language of his people, so that he could make the message clear to 
them. This is something that requires them to pay more attention to 
it, accept it and submit. For if He had made it a non-Arabic Qur’an, 
in a language other than Arabic, the disbelievers would have objected 
and would have said: 

^ Why have its verses not been made clear [in Arabic]?^ That is, why 
are its verses not clarified and explained? 

^Why in a non-Arabic [language], when he [the Prophet] is an Arab?^ 
That is, how come Muhammad (^) is an Arab, yet the book is not 
in Arabic? That cannot happen. 

Thus Allah (4c) rules out everything that may be a cause of doubt 
for people of falsehood concerning His Book, and ascribes to it every 
attribute that would dictate that they should submit, but it is the 
believers who are guided who will benefit from it and be honoured; 
for others it is the opposite. 

Hence He says: ^Say: It is, for those who believe, guidance and 
healing^ that is, it guides them to the straight path and it teaches 
them beneficial knowledge, by means of which perfect guidance is 
attained. And it is healing for them from sickness both physical and 
spiritual, because it deters them from bad attitudes and evil conduct, 
and urges them to repent sincerely, which brings cleansing from sin 
and healing for their hearts. 

^and for those who do not believe^ in the Qur’an 
^there is deafness in their ears^ that is, they refuse to listen and they 
turn away 
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^and they are blind to what it contains [of beauty and signs] ^ and 
they cannot see in it any guidance or wisdom. It only increases them 
in misguidance, because they are the ones who rejected the truth, so 
they increase in blindness and misguidance. 

^It is as if they are being called from a far off place]? that is, they 
are called to faith, but they do not respond, like one who is called 
when he is in a far off place, so he cannot hear the caller or respond 
to him. What is meant is that those who do not believe in the Qur’an 
do not benefit from its guidance, see by its light or gain anything good 
from it, because they have closed the door to guidance by turning 
away and disbelieving. 
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41:45. We gave Moosa the Book, but differences arose concerning 
it. Were it not for a prior decree from your Lord, a decisive 
judgement would already have been passed between them. 
Verily they are in grave doubt concerning it. 


41:46. Whoever does righteous deeds, it is to his own benefit and 
whoever does evil deeds, it is to his own detriment. And your 
Lord is never unjust to His slaves. 


^We gave Moosa the Book]? as We have given you the Book, and 
the people reacted to him as they have reacted to you. People differed 
in that regard: some of them believed in it, and they were guided and 
benefited from it; some of them disbelieved and did not benefit from 
it. Were it not for Allah’s forbearance and prior decree to delay the 
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punishment until the appointed time, which cannot be brought forward 
or put back, ^a decisive judgement would already have been passed 
between them^ as soon as the disbelievers became distinct from the 
believers, by destroying the disbelievers immediately, because the 
cause of doom had become binding. 

^Verily they are in grave doubt concerning it^ that is, their doubt 
has reached such a level of gravity that they rejected it and denied it. 

^Whoever does righteous deeds^ which are the deeds enjoined 
by Allah and His Messenger (^) 

^it is to his own benefit^ and he will be rewarded for it in this world 
and the hereafter 

^and whoever does evil deeds, it is to his own detriment^ and he will 
suffer the harm and punishment thereof in this world and the hereafter. 
This encourages people to do good and refrain from evil, and tells us 
that those who strive will benefit from their good deeds and will be 
harmed by their misdeeds, but no bearer of burdens will be made to 
carry the burden of another. i{And your Lord is never unjust to His 
slaves^ and will never let anyone carry more than his own misdeeds. 
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abu (or abi) 
alhamdulilldh 
Alldhu akbar 
angel 


‘aqeeqah 

barzakh 


dhihdr 


^J\ tjjl father (of) 

Ju.J-1 all praise is for Allah 

jS\ Allah is the Greatest 

A being made of light who is totally obe¬ 
dient to Allah and has no free will. Allah 
has assigned some angels specific tasks, 
like those who record our good and bad 
deeds, the Angel of Death, the guardians 
of hell, etc. 

aa.ac, animal sacrifice for a newborn baby 

t)y. An intermediate state between death and 
the Day of Resurrection; it is also said 
to be a ‘place’ where the souls of the 
deceased will remain until the blowing 
of the trumpet 

dliihar is the unlawful act of saying to 
one’s spouse: ‘You are as impermissi¬ 
ble for me [to enjoy intimately] as my 
mother.’ - and similar statements. 


The Arabic words are transliterated according to the conventions of the 
Transliteration Chart found in this book. If a word has become part of the 
English language (that is, is found in a dictionary of Standard English), 
that spelling is used in this book and appears first in this Glossary, with 
the transliterated form in brackets after it. 
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as-Sa ‘di 


dhikr Allah 


remembrance of Allah; specifically, 
remembering Allah through praising and 
supplicating to Him 

diyah 


blood money 

dunyd 

UJI 

the material world 

eeld' 


an oath of abstinence from one’s wife; 
mentioned in Soorat al-Baqarah, verse 
226 

eemdn 


faith; belief in all the six pillars of the 
creed of Islam 

fatwa 

(fatwah) 

iSj^ 

religious decision or decree 

hadith 

(hadeeth) 


a statement or action of Prophet 
Muhammad (^) that was remembered 
and recorded by his Companions and 
followers 

hady 

til* 

offering by a pilgrim of an animal for 
sacrifice 

Hajj (HajJ) 


the major pilgrimage to the Sacred 
Mosque, site of the Kaaba in Makkah, to 
be undertaken by every able Muslim once 
in his or her lifetime 

hijab (hijdb) 


veil ordained by Allah for believing 

women 

hoor al- 'een 


houris, fair women with big, beautiful 
eyes who are created to be spouses of the 
believers in paradise 

Ibices 


another name for Satan (Shaytan) in 


Arabic 
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‘iddah 


ihsdn 


jdhiliyah 


jaldbeeb 

Jibreel 


jilbdb 


jinn (plural 
of jinni) 


sap the waiting period after a woman is 
widowed or divorced, during which she is 
not allowed to remarry, in order to ascer¬ 
tain whether or not she is pregnant with 
the child of her late or ex-husband 

goodness, perfection, excellence; to 
worship Allah as if you see Him knowing 
that even if you do not see Him, He sees 
you 

Id. ‘ignorance’; the age of spiritual dark¬ 
ness before Islam 

See jilbdb 

the Arabic name for Gabriel (^), the 
archangel who transmitted the verses of 
the Qur’an and other communications 
from Allah (^) to Prophet Muhammad 

m) 

a long, loose garment worn over a 
woman’s indoor clothing that covers the 
whole body, like a full-length coat 

non-human, rational beings created 
by Allah from fire, often referred to as 
‘demons’ or ‘devils’. They have free will 
like humans: some are Muslims, others 
disbelievers; some are obedient to Allah, 
others disobedient. Satan is a jinni. Some 
disobedient Jinn mislead people into 
thinking that they can foretell the future, 
near or distant, or provide people with 
riches or some sort of power. 
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juz' (\>\.ajzd ’) 

• f 

-?r 

a section of the Qur’an equal to one-thir¬ 
tieth of the text 

Kaaba 

(Kabah) 


the House of Allah in Makkah, originally 
built by Prophets Ibraheem and Isma’eel, 
which Muslims face when they pray 

Kursi 


Allah’s footstool 

Id ildha illd 

Alldh 

4)1 V] dj V 

the Islamic testimony of faith: ‘there is 
none worthy of worship other than Allah’ 

al-Lawh 

al-Mah- 

foodh 


the Preserved Tablet in Heaven on which 

Allah’s words and decrees are written 

mahr 

ji' 

obligatory marriage gift presented by the 
groom to the bride as a necessary stipula¬ 
tion of the marriage contract 

mahram 


a degree of consanguinity precluding 
marriage; a man whom a woman may not 
marry due to the close blood or marriage 
relationship, e.g., her father, brother, son, 
uncle, or father-in-law 

nafs 


inner soul or self 

qadr 

jAii\ 

divine predestination; destiny; power; 
exact measure 

Quraysh 


the dominant tribe in Makkah at the time 
of the Prophet’s mission; their society was 
based on polytheism 

Ramadan 

(Ramaddn) 

<1)1 

the ninth month in the Islamic calendar; 
the month of obligatory fasting and the 
month in which the first verses of the 
Qur’an were revealed 
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riba 


usury; charging interest on debt 

rooh 


the soul 

$ahdbah 


sing, fahdbi'. Companions of the Messen¬ 
ger of Allah (^) 

^aheeh 


a grade of hadith: sound or authentic 

saldm 


lit. ‘peace’; the Islamic greeting of peace 

ash-Sham 

^LtJl 

the area that includes the current states 
of Syria, Lebanon, Jordan and Palestine 

shar ‘i 


of or pertaining to Sharia; Islamic 

Sharia 


Islamic law derived from the Qur’an and 

(sharee ‘ah) 


the Sunnah 

Shaytan 


Satan 

shirk 

4 \ • » 

associating partners with Allah 

sirdt 


the path leading to paradise that passes 
over hellfire; it is found by disbelievers 
and sinners to be extremely sharp and 

narrow 

soorah or 

soorat 


chapter of the Qur’an 

subhdn Alldh 


glory be to Allah 

Sunnah 

>> 

the practice and collected sayings of 
Prophet Muhammad (^) that together 
with the Qur’an forms the basis of Islamic 
law 

tafseer 


exegesis: commentary, or explanation of 


the meanings (usu. of Qur’anic verses) 
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tahleel 

jSr 

the act of saying Id ildha illdAlldh (there 
is none worthy of worship other than 
Allah) 

tahmeed 


the act of saying Alhamdulilldh (all 
praises and thanks are for Allah) 

takbeer 


the act of saying Alldhu akbar (Allah is 
the Greatest) 

tasbeeh 

• c 

the recitation of phrases glorifying Allah; 
saying subhdn Alldh (glory be to Allah) 

udhiyah 

^ f 

an animal sacrificed as an act of worship 
during the days of Eid al-Adha 

Ummah 


community or nation: usu. used to refer to 
the entire global community of Muslims 

unseen 


a term used to denote phenomena or 
aspects that cannot be known using ordi¬ 
nary human faculties 

waqf 


trust; inalienable endowment for a char¬ 
itable purpose 

zakdt (or 
zakdh) 

i\Sj 

obligatory charity: an ‘alms tax’ on wealth 
that is paid by Muslims and be distributed 
to others who qualify as recipients 

Zaqqoom 

i, 

(*yj 

the name of a tree in hell that has fruit 
shaped like devils’ heads, which the 
inhabitants of hell must eat 

zind 


fornication or adultery; unlawful sexual 
intercourse 
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account 34, 130, 152,157,174, 
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adopted son 30n5, 32. See 
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adoption 30n5, 35 
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age 15,210,214,259-260,384- 
385,431 

Allah and His Messenger (^) 
21-22, 25, 27, 29, 50nll,56, 
64-65,411,428 
Allah’s angels. See His angels 
Allah’s attributes. See His 
attributes 

Allah’s blessings. See His 
blessings 

Allah’s Books. See His Books 
Allah’s bounty. See His bounty 
Allah’s command. See His 
command 

Allah’s creation 64, 76, 196, 
237, 246, 365. See also His 
creation 

Allah’s deeds. See His deeds 
Allah’s divinity. See His divinity 
Allah’s dominion. See His 
dominion 

Allah’s essence. See His essence 
Allah’s forgiveness. See His 
forgiveness 

Allah’s generosity. See His 
generosity 

Allah’s grace. See His grace 
Allah’s greatness. See His 
greatness 

Allah’s kindness. See His 
kindness 


Allah’s knowledge 122, 135.5ee 
also His knowledge 
Allah’s Lordship. See His 
Lordship 

Allah’s majesty. See His majesty 
Allah’s mercy. See His mercy 
Allah’s message. See His message 
Allah’s Messengers. See His 
Messengers 

Allah’s might. See His might 
Allah’s names. See His names 
Allah’s oneness. See His oneness 
Allah’s paradise. See His paradise 
Allah’s path. See His path 
Allah’s perfection. See His 
perfection 

Allah’s pleasure. See His pleasure 
Allah’s power. See His power 
Allah’s promise. See His promise 
Allah’s Prophet. See His Prophet 
Allah’s revelation. See His 
revelation 

Allah’s signs. See His signs 
Allah’s slaves. See His slaves 
Allah’s Throne. See His Throne 
Allah’s way 34, 149, 208. See 
also His way 
Allah’s will. See His will 
Allah’s wisdom. See His wisdom 
Allah’s word. See His word 
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Allah’swords 154,187,387,432 
All-Aware 22,68, 126 
all-encompassing knowledge 
71-72,351 

All-Hearing 108,351,375,420 
All-Knowing 48-49, 92, 126, 
149, 150, 167, 183,289,295, 
335-336,401,420 
All-Seeing 351,375 
ally 177 

Almighty 38, 73, 91-92, 114, 
134, 152, 154, 167, 175,227, 
233, 237, 265, 272-273, 275, 
278, 303,323,326,335,339, 
367,401-404,410, 421 
amazement 99,235,401,424 
amends 113,408,410 
analogy 268-269, 275 
Angel of Death 307,429 
angels 28n4, 36-37, 55-56, 70, 
91, 93, 103-104, 114-115, 
126, 157, 164, 187-189, 
199, 225-228, 265, 267-268, 
274n64, 281, 308, 327-328, 
330, 339-343, 404,414-415, 
420-421, 429. See also His 
angels; noble angels 
anger 144,223,313 
animals 70,81,93,120,124-125, 
134, 150, 181,212,280,313, 
348,380, 391,421 


annoyance 51-53, 425 
appointed term 149-150,307 
appointed time 123, 129, 142, 
149-150, 278, 308,311,428 
Appreciative 136-137, 321 
Arab 425-426 

Arabic 15, 17-19, 22n3, 231, 
298-299, 396-397, 425-426, 
430-431 

Arabic Qur’an 298-299, 396- 
397, 426 

argument 83n23, 87-89, 92, 99, 
105-106, 110, 126, 145, 162, 
171, 180, 183-184, 235-237, 
319, 358-359, 365, 386, 404, 
413,425n74 

arrogance 130, 148-149, 161, 
164, 195,232, 234, 268-269, 
302,357, 361,364-365,375- 
376, 378, 398 

ascribe partners 89,91-92, 145, 
159, 195, 221,275-276, 287, 
311,324-325,345, 367, 369, 
397, 399, 404, 406 
ascribing partners to Allah 144- 
145, 193,235,324-325,352, 
368 

ascription of partners 67, 74,89, 
92, 95, 145-146, 155, 163, 
211,218, 225,227, 274-276, 
281, 283, 289, 310-311, 317, 
326, 362, 387 
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aspersions 106,182,235 
associate 35, 88, 281, 325, 364, 
381,383, 393,395,421,425 
astray 29,61,63, 100, 108, 110, 
116, 118-119, 131, 176-177, 
195-196, 205-207, 242, 245, 
263, 266, 269-270, 282-283, 

294, 296,303-304, 306, 362- 
363, 372,387-388,412,414 

atom’s weight of power 88,309 
attitude 25, 31, 76, 83n21, 108- 
109, 152n33, 214, 234, 237, 
259, 264,315,337,386,416, 
419 

attributes 40,68, 73,91,93, 109, 
128, 167-168, 184, 227, 231, 
234, 258-259, 278, 295, 307, 
310,318, 322-323,326, 335- 
336, 343, 346, 349-350, 379, 
383,392,404, 409,417,424. 
See also names and attributes 
attributes of Allah 73, 184, 

295, 404. See also divine 
attributes; His attributes; 
sublime attributes 

attributes of perfection 68, 128, 
3S3.See also perfect attributes 
audacity 60, 75, 237, 369, 399 
aunts 45-46, 54 
authority 83, 87, 110, 246 
aversion 147,161,208,310-311, 
345,349, 398 


awe 109,147,294,296,323 
Ayyoob 255-257 

B 

bad deeds 28,56, 119,121, 136, 
174, 342,350,412,429 
barrier 152, 155, 397 
al-harzakh 171,308,371,373 
basins 80 

‘Bel’anditis 183-384 
beauty 50, 70,93, 115, 140, 162, 
181, 188-189, 198, 200-201, 
260, 291,293-294,333,403, 
426-427 

behaviour 51-52,76,109,413 
belief 90, 102, 104, 138, 264, 
299, 357, 365, 395, 430 
believe and do righteous deeds 
71, 101, 117, 242, 245-246, 
312,376-377, 397 
believe in Allah 28n4, 57, 
274n64, 393, 395 
believer 29, 32, 57, 131, 202- 
203,285,302, 341,367-368 
believing man 29, 163n36, 356, 
358,370 

believing men 26,57,66-67,260 
believing slaves 51,63,208,211, 
218, 220, 340, 365 
believing woman 29, 45-46 
believing women 26, 42, 57-60, 
66-67,260,430 
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belly of the fish 223-224 
beneficial knowledge 78,251, 
258,388,394, 426 
benefit or harm 103-104,162, 
213,369 

benefits 73, 89, 135, 181, 189, 
223,280,295,341,348, 391- 
392, 399, 421. See also bring 
benefit 

Bestower 85,93, 233, 237, 248, 
261,293,324, 348 
birds 78,239,241,251 
blame 30, 34, 43, 47-48, 54-55, 
174, 195-196, 222-223,250 
blast 107, 163-164, 170, 172- 
173, 191,238-239, 327, 338 
blessing 32, 37-38, 78, 85-86, 
105, 116, 139, 155, 161, 
169n38, 170, 175, 203, 217- 
218, 224,241,273,280,315, 
325, 341,347, 349,423 
blessings of Allah 69,81,86-87. 
See also His blessings; 
worldly blessings 
blind 130,176,178,376-377, 
406,426-427 

blind and the seeing are not alike 
130,376-377 
blindness 397,407,427 
bliss 39, 62, 69, 140-142, 175, 
199, 202-203, 205, 260, 277, 


281,321,323,332, 375,416. 
See also eternal bliss 
body 58nl3, 120, 192,248,268, 
297, 308, 323,327,349,382, 
385,431 

bones 183-184,191-192,201- 
202,344n69, 384 
Book of Allah 135,355,402,417 
Books 28n4, 73, 118, 138, 146, 
206,274,294, 344, 377, 394. 
See also His Books; previous 
Books; revealed Books 
bounty 38, 40-41, 79-80, 123- 
125, 127, 136-137, HO¬ 
MO, 233, 237, 335, 426. See 
also His bounty 
bracelets of gold 137,312 
bring benefit 93, 220, 267, 324, 
326 

brother 242-243, 432 
Bukhari 28n4, 56, 274n64 
burden 67, 74, 127, 129, 144, 
157,279, 281,428 
burden of sin 74, 144, 157 
business 338,380,421 

c 

calamities 84, 127, 170 
calamity 27, 161,321,371,415, 
417 

camel 407 
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captives of war 45 
carnal desires 24, 26-27 
cauldrons 80-81 
cause death 93, 162, 369, 385, 
399 

cause harm 60, 89,93,220,267, 
305,324, 326, 399 
certainty 73, 76, 183-184, 217, 
394,413 

character 108-109, 138, 153, 
196, 230, 235,295 
characteristic 154, 419. See 
also good characteristic; 
noble characteristics 
charity 27, 136, 156, 285, 319, 
399, 434. See also zakdh 
chaste women 58-59, 198, 200, 
259 

children 81, 87, 101-102, 104, 
112, 122, 150, 169-170, 176. 
See also wealth and children 
Children of Israel 64, 374. 
also Israelites 

city 58, 60, 101, 158-160, 
163n36,222, 224 
clay 188,190,222,265,268-269 
clear evidence 132, 168, 191, 
347 

clear proof 93, 144-145, 154, 
160, 225, 236, 344,386 
clear sign 407 


close friend 129,215-216,257, 
351,418 

clothes 28n4, 140, 274n64, 382 
cloud 75nl8 
coats of mail 78-79 
cold 262,389,405-406,410 
colour 134, 198n46, 199-200 
comfort 141-142,175,199,248, 
251-252, 280, 300,380 
command of Allah 29, 34, 210, 
215, 255, 269, 394, 401n73, 
417. See also His command 
commands 25, 29, 42, 66, 70, 
73-74, 78, 80, 115-116, 128, 
130, 136, 153, 172, 177, 260, 
266, 268,273,279,281,293, 
303,306-307,319, 364, 371, 
380,384, 390,399, 421,424 
commands and prohibitions 25, 
70,73-74,128, 153,266,279, 
281,306, 364 

commitment 24,58, 66n 15, 382, 
409,412 

commit sin 94, 159, 336-337, 
411 

Companions 56-67, 113, 150, 
186,231,271,334, 395,430, 
433 

comparison 275, 298-299, 377 
condition 154, 164, 316, 321, 
370,404 
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conduct 25,156, 252, 411, 426 
confusion 159,203,338,359 
conjecture 95, 388 
consequences 38,100,104,143- 
144, 196, 229-230, 253, 284, 
310, 313-315, 338-339, 342, 
356, 358-359, 369, 386-387. 
See also evil consequences 
consummation 43-44. See 
also marriage 

control 48,70,77,87,93,95-96, 
115, 145, 168, 181, 185-186, 
228, 233n56, 237, 250, 266- 
267, 275,281,306,310,323, 
326, 343,350,355,357,369, 
379, 390, 398,421 
conversation 51, 202 
couches 174-175, 198-199, 
259-260 

Countenance 38, 175,328 
created being 184, 275 
creation. See Allah’s creation; 
first creation; His creation; 
new creation 

creation of the heavens 77, 114, 
185, 190, 246,376-377, 402 
creations 66, 125, 168, 190,279 
Creator 93, 116, 145, 168, 183- 
185, 188, 208, 267, 275, 
298n65, 305, 308, 311-312, 
322,327,350,379,381,384, 
399,421 


creature 80-81, 147, 149 
criticism 30-31,34,276 
crops 84, 124-125,166,292,313 

D 

darkness 36-37, 40, 130-131, 
167-168, 189, 246, 273,279- 
280, 284, 328,415,421,431. 
See also depths of darkness 
date palms 165-166 
daughter 31 
David. See Dawood 
Dawood 48,78, 80-81,239-240, 
242-245, 247-248, 250-254 
day. See momentous day; night 
and day 

Day of Judgement 67, 113, 150, 
186, 191-192, 231,265, 271, 
334, 395. See also Last Day 
Day of Meeting 347, 350 
Day of Resurrection 90,94, 100, 
106, 124, 126, 129, 137n28, 
138, 157, 170n39, 171-172, 
176, 183n41, 188, 190, 193, 
196, 220, 222, 238-239, 281, 
287, 289, 297-298, 300, 311, 
313, 319-321, 325-328, 330, 
342, 344n69, 351, 362,373, 
387-388,415,422-423,429 
dead 71-72, 119, 120, 122-123, 
126, 130-131, 152, 165-167, 
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185, 293,308-309, 420, 422. 
See also give life to the dead 

dead earth 165-166 
deafness 397, 425n74,426 
death 44, 53, 72, 80, 82, 93, 
119, 120, 122-123, 129, 141, 
156, 162-167, 171n40, 173, 

186, 190, 192, 201,203,214, 
246n59, 289, 293, 307-308, 
344n69, 345, 369, 377, 384- 
385, 389, 399, 414-415,422, 
429. See also cause death; 
time of death 

deceit 130,264 
deceiver 117-118 
decree 28n4, 30n5, 32, 34, 40, 
122, 144, 152, 155,167-168, 
177-180, 185, 188n43, 196, 
228, 230, 274n64, 285-286, 
319, 330-331,337,339,352, 
390-391, 401,403,410-411, 
427, 430. See also divine 
decree; will and decree 
decree of Allah 30,32,122,168, 
230, 285-286, 390-391 
deeds. See bad deeds; evil deeds; 
good deeds; His deeds; 
righteous deeds 
deeds of the heart 27, 368 
defiance 232, 234 
delight 140,175,198,260,419. 
See also gardens of delight 


denial 73,76,184,191,381,405, 
411 

depths of darkness 36-37, 40, 
130-131,273 

descendants 46, 217-218, 270. 

See also progeny 
desire 22-24, 60, 66, 69, 111, 
175,204, 226, 260, 288,357, 

375.402.414. See also carnal 
desires; whims and desires 

destination 90, 167-168, 244, 
283 

destruction 105n24,129,133n27, 
231,234,353 

devil 188-189, 250, 411. 

also Iblees; Shaytan 
devils 80-82, 104, 189, 205, 
248, 250, 255, 376, 387, 403, 

411.414, 424, 431,434. 
also rebellious devil 

devotion 25, 95, 125-126, 146, 
163,213,240, 249, 257, 266, 
272-274, 280-281, 286-287, 
289,318, 323,335-336, 346- 
349, 379, 383, 399, 404. See 
also sincere devotion 
devotion to Allah 25, 213, 323, 
348-349, 404 

dhihdr 43,429. See also divorce 
dhikr 27, 37, 65, 70, 380, 430. 
See also remembrance of 
Allah 
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differences 131,134,276,311, 
377, 402, 427 
dignity 52, 109, 269 
disbelief 62-63, 71, 75, 77, 90, 
98-100, 104, 107, 132, 138- 
139, 143-144, 146, 152n32, 
155, 158, 177-178, 190-191, 
195-196, 210n51, 218, 227, 
235,262,272,277,279,281- 
283,291,298,313,331,338, 
344-345, 347, 360, 373, 390, 
398, 401,404-405,407,411, 
413,416, 425 

disbelievers 39,41,45,61,74, 
75nl7, 96, 107-108, 110- 
111, 117, 143-144, 173, 178- 
179, 182, 194n44, 195, 197, 
208, 229, 232-234, 237, 240, 
245-246, 265-266, 277, 287, 
300-301, 304, 309, 315, 317, 
329-330, 337, 344, 346, 348- 
349, 352-356, 362, 386-387, 
390-391,393, 395,400, 404, 
411-412, 425n74, 426, 428, 
431, 433. See schemes of 
the disbelievers; stubborn 
disbelievers 

disbelieving nations 106, 164, 
207, 361 

disciplinary punishment 57-58 
disease 22-24, 58-60, 246 


disgrace 133, 144, 148, 160, 192, 
207, 225, 262,297,306, 320- 
321, 332, 344, 353,405-406 
disobedience 66,284,388,418 
disputants 242-243, 252-254 
dispute 42, 262, 264, 265n63, 
268, 298, 300, 372 
distance 79-80, 112,255,372 
distant place 111 
distress 41, 63, 112, 127, 141, 
170, 207-208,218, 282,313- 
314, 321,351,368 
divine attributes 40, 278, 343 
divine decree 28n4, 155, 185, 
188n43,228,274n64, 319 
divine name 26, 173-174 
divine will 134, 171,370 
divine wisdom 87,134,246,316, 
370,403 

divinity 90, 116, 188-189, 266, 
381. See also His divinity 
divorce 30-34, 42-44, 50 
do good 26, 37, 139, 208, 211, 
217-221, 266, 284-285, 296, 
301,337,352,364,374,415- 
416,428 

dominion 70, 91, 93-94, 115, 
124-125, 173, 183, 185, 217, 
233, 237, 241, 248, 250, 
279,281,309-310, 347,350, 
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356, 359, 379. See also His 
dominion 

doom 62, 65, 76, 95, 112, 144, 
155, 193,207, 222,231,234, 
275,281,296,317, 345,349, 
353, 366,395,409-410, 423, 
428 

doubt 60, 83, 87, 93, 97, 111, 
117, 126, 131, 184, 186, 191, 
211,222, 233, 236-237, 264, 
267, 273, 313n66, 320, 338, 
347, 363-364, 375, 377, 384, 
411,426-428 
dowries 45 
dowry 44-46 
dream 210-211,214 
drink 123-124, 140, 181, 198, 
200, 202, 204n47, 205-206, 
255-256, 259, 262, 382, 407 
drown 169-170,338,412-413 
dues 49, 129, 301 
dust 71-72,74-75,120-122,165, 
183-184, 191-192, 201-202, 
303,384 

dust and bones 191-192,201-202 
duties 66nl5, 192,284,303 
duty 158, 160,308,317,319 
dwellers of the Wood 75nl8,238 
dwelling place 82, 204, 332 
dwellings 222, 260, 291, 332- 
333,406 


E 

earlier generations 146,149,216, 
219, 402 

earlier nations 105, 107, 112, 
149, 230, 234, 297 
earth. See dead earth; heavens 
and the earth 

ease 83n21, 85, 101, 141-142, 
237, 257,260,283,288, 293, 
300 

ease and hardship 142,257 
eavesdrop 188-189, 403 
eeld ’ 43, 430. See also oath of 
abstinence 

effort 16,33,37,76, 159, 166 
endurance 239-240, 257-258 
enemies 90, 161,229,231,389, 
391,408,412-413,416, 420 
enemies of Allah 408,412 
enemy 41, 60, 90, 94, 97, 104, 
117-118, 176-177, 219, 270, 
420 

energy 108, 251 
enjoining what is right 65, 156, 
416 

enlightenment 133 
enmity 269,419 
envy 130,200,211 
equity 327, 330, 334, 351 
error 75,220,240,246, 252, 304, 
346 
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escape 82, 111-112, 149-150, 
178, 234,314 

essence 39, 91, 93, 128, 278, 
306, 308,316, 346, 349-350, 
409,418. See also His essence 
establish prayer 22, 127, 129, 
135 

eternal abode 279,412 
eternal bliss 39,332,416 
eternity 322 

etiquette 51-53,199,343 
Ever-Living 350, 379, 383 
evidence 35, 42, 69, 76, 106, 
no, 116-117, 122, 126, 132, 
134,145-146, 153-154, 168, 
180, 185-186, 191,226, 236, 
247,267,271,275,301,347- 
348, 365,373,375,381,384, 
404. See also clear evidence; 
rational evidence; textual 
evidence 

evil. See good and evil; good or 
evil; plotting of evil 
evil consequences 38, 313-315, 
339,342 

evil deeds 27,118-121, 146, 156, 
328, 342, 366, 369,413,415, 
418,427-428 

evildoers 39,41,60,64, 148n30, 
176, 195,218,289,315,328, 
346,377, 390 


evils 370,376 
ewe 242-244 

excuse 89, 180, 210n50, 213, 
319,373,410 

exhortation 108, 132, 142, 159, 
243 

existence 127, 184 
expectations 83, 86-87 
ex-wife 30n5, 32 
ex-wives oftheir adopted sons 30 

F 

fabrication 226, 233 
face 58nl3, 87, 149, 150, 210, 
215,297, 321,432 
faculties 115,121, 127,282,328, 
382, 408-409, 434 
faculty 382,408-409 
failure 161,366,398 
fairness 69, 223, 328 
faith 28-32,37,39,41, 56-57, 
72, 87, 102, 104, 109, 111- 
112, 118, 132, 136, 139, 146, 
155, 163,208,217, 223-224, 
243-244, 253, 273, 274n64, 
285, 312, 316, 320n67, 341, 
343-345, 347, 356, 358, 378, 
382-383, 389, 395, 398, 400, 
407,417,427,430, 432 
false gods 163,211,289,309, 
386-387 
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falsehood 76, 83n23, 93-94, 
99-100, 107-108, no, 112, 
119, 121, 126, 156, 197,209, 
211,237-238, 300, 311, 322, 
337-338, 347, 355, 359, 365- 
366,376,386,388, 390-391, 
394, 416, 422-424, 426. See 
also followers of falsehood 
falseness 182,354,375,387 
families 34, 59, 144, 170, 287- 
288,406, 409 

family 52,56,59,67,78-81, 113, 
150, 186, 207-208, 221,231, 
255-256, 271, 334, 356, 358, 
365,370-371, 373, 395 
fast 26-27, 28n4, 233, 235, 
274n64 

fate 86, 101, 147, 149, 178, 193, 
205,207,234,239,353,361, 
374, 376, 393 

father 15,35-36,46,209-211, 
214-215, 278, 280, 384, 429, 
432 

faults 130,317,346,352 
favour 30-32,36,45, 109, 116, 
160,218-219,281-282,314- 
315,413 

fear Allah 22,24,30,54-55,64, 
129, 134-135, 219-220, 245- 
246, 260, 285,291-292, 299. 
See also those who fear their 
Lord 


fear and hope 274, 284 
fear Him 25, 34, 65, 93, 129, 
135,276, 285, 288, 320-321, 
325 

fear of Allah 23,33,39,135,156, 
303,321 

feelings 49, 130,211, 235, 254, 
333 

feet 176, 178, 249, 297 
female 46, 121-122, 166, 285, 
367, 407. See also male and 
female 

fighting 94,230,248n60,413 
final abode 50 
fire of hell 118, 141, 331 
first and the last 174, 334, 350 
first creation 183n41,409 
fish 123-124,222-224 
flaws 133,231,298-299 
flesh 344n69, 384, 392 
focus 130,139,254,274,294, 
392 

followers 41,60,99, 112, 117- 
118, 137n28, 144n29, 194- 
195,261,287, 344,371-373, 
390-391, 394, 413-414, 416, 
430 

followers of falsehood 390,394, 
416 

follow the truth 101, 105, 156, 
332 



Index I 447 


food 52, 80n20, 81, 83n21, 
84-85, 140,200,202,204n47, 
205-206, 382 

foolishness 97, 106, 155,220, 
269, 320, 359 

forbearance 49, 147, 150, 252, 
410,427 

Forbearing 48, 146-147,227 
forbidden 24,41,54,95,277, 
301,312,320,345,362,383- 
384, 399, 410-411, 416. 
also prohibited; unlawful 
forbidding what is wrong 65, 
156,416 

forefathers 105-106, 152, 154, 
191-192, 196, 206, 220, 233, 
236 

foremost in good deeds 137,139 
forgiveness 26,28,37,41,47, 
67, 70-71, 117, 140, 147, 
152, 242, 244, 253, 318, 
336, 339-341, 343, 374, 
375, 397, 399,416, ^25. See 
also His forgiveness; pray for 
forgiveness 
Forgiver of sin 335 
fornication 23, 74, 318, 434 
fortune 160-161 
free women 45-46 
friend 63, 100, 129, 177, 201- 
203,215-216, 257,351,418. 
See also close friend 


friendship 216,243,245 
fruit 82, 85, 174, 204n47, 259- 
260,295, 434 
full strength 384-385 
fully-laden ship 222-223 
future 73, 133, 136, 138, 208, 
273, 306,336,379,415,431 

G 

gain 62, 89, 233n55, 288, 291, 
338,413,427 

garden 332. See also two gardens 
gardens of delight 198 
gardens of perpetual abode 38, 
260,339, 341 

garment 58n 13, 59, 64, 431 
gates 259-260, 329-333, 386, 
389 

generations 146, 149, 207-208, 
211, 216, 218-220, 402. See 
also earlier generations; 
subsequent generations 
generosity 47,69, 119, 128,140, 
166, 199,254, 261,276,282, 
290, 303,317, 343,417,426. 
See also His generosity 
generous provision 21,71 
generous reward 36,62,152,369 
gentle manner 23-24, 65 
gift 42,44,248,416,432 
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give life 93, 122, 152, 156, 162, 
166-167, 183-185, 369, 385, 
399,420, 422 

give life to the dead 122, 152, 
166-167, 185,420,422 
give or withhold 162, 326 
give thanks 25, 79, 81-82, 84, 
116, 123, 279,315,379, 392 
glad tidings 38-41,96, 131, 152, 
156, 210-211, 214, 217, 230, 
233n57, 285, 289-290, 296, 
396,398,414-415 
glorification 78, 120, 224, 239, 
241,341 

glory 37n6, 93, 183, 185, 226, 
328, 346, 433-434 
goal 118,376,399 
gods 88, 91, 95, 104, 145, 158, 
162-163, 181-182, 194-196, 
209-213, 228, 233,235,289, 
298n65, 305, 309-311, 324, 
349, 386-387. See also false 
gods; other gods 
gold 137,291,312-313 
good and evil 39-40, 143, 281, 
312,377 

good characteristic 419 
good deeds 27-28,37,41,56,72, 
119, 121, 129, 136-137, 139- 
140, 144, 174,208,217, 224, 
281,303,324-325,328, 342, 


350, 373,383,416,418,428. 
See also foremost in good 
deeds 

good intentions 156,296 
goodness 28n4, 141, 162,246, 
274n64,418,431 
good or evil 150,153,156,174, 
350 

good things 69, 248-249, 379, 
382 

good words 120-121, 290 
grace 67-68, 137, 140-141, 198, 
201,203,296, 334, 342-343, 
379, 388. See also His grace 
grain 165-166 
grandparents 46 
gratitude 80, 84, 86, 203, 282 
grave 57,77,93, 111, 113, 120, 
130-131, 135, 172-174, 185, 
192,224,289,415,327, 422, 
427-428 

greatness 70-71,77,91,93, 168, 
269, 273, 289, 322-323, 329, 
346, 375, 377. See also His 
greatness 

great reward 117, 136, 220, 400 
greeting 36,38,175,433 
grief 63, 102,368 
groups 93-94, 143, 174, 284, 
311,329-332 
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guidance 37, 41, 76, 93, 98-99, 
111, 119, 132, 152n33, 162, 
186, 246, 251,270, 294, 296, 
307, 325, 346-347, 363-364, 
374-375, 377, 394, 397-398, 
406-407,417, 423,425-427 
guidance of Allah 294, 325 

H 

hadith 20,28n4,48,212,273n64, 
274n64,430, 433 
hair 28n28, 181, 274n64, 392 
Hajj 319, 430. See also Kaaba; 

Makkah; pilgrimage 
Haman 354, 366 
Hand of Allah 96,119-120,363 
hands 28n4, 63, 100, 157, 165- 
166, 176, 178,213, 248-249, 
274n64, 297, 327-328, 423 
happiness 175, 199, 202-203, 
294,316,330,333,340, 349, 
377, 380, 397 

hardship 25,27, 127, 142,217, 
224, 255-257, 288, 314- 
315, 321. See also ease and 
hardship 

harm 41, 58nl4, 60, 65, 81, 
88-90, 93, 95, 103-104, 108, 
110, 125, 127, 162, 182, 198, 
200,210,213, 220, 240, 251, 
256-257, 267, 270, 282-283, 


294, 304-305, 307, 320, 324, 
326, 332, 369-370, 380-382, 
389-390, 399, 421,424, 428. 
See also benefit or harm; 
cause harm 
Haroon 24,218-219 
hatred 245, 365, 398 
healing 186,246,397,425-426 
hearing 24, 131, 293, 383, 
408-409 

heart. See deeds of the heart; 

people’s hearts; pure heart 
heat 62,130-131,177,206,262, 
389,410 

heavens 26, 34, 66, 68-69, 77, 
88-89, 92, 95, 114, 143-144, 
146-147, 149-150, 183, 185, 
187-188, 190, 204,217, 231, 
233, 237, 245-246, 265, 267, 
278-280, 304-305, 309-311, 
322-323, 325-327, 340, 350, 
366,376-377, 379,382,401- 
403. See also seven heavens 
heavens and the earth 66,77,92, 
114, 146-147, 183, 185, 187- 
188,190,217, 233,237, 245- 
246, 265, 267, 278-280, 304, 
309-310, 322, 340, 376-377, 
401n72, 402 

heedlessness 77, 172, 184,212, 
271,297,319 
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helper 61-62, 88-89, 167 
high status 55, 64, 91, 121, 157, 
244, 253, 286,419 
hijab 54-55,59,430 
al-Hijr 190,222,406,424 
His angels 28n4, 36-37, 55-56, 
274n64 

His attributes 68, 128, 168,278, 
318,322-323,346, 349-350 
His blessings 37,81, 85-86,116, 
170,382, 392,417 
His Books 28n4, 274n64, 344 
His bounty 80, 125, 127, 136, 
140,426 

His command 273, 279, 347, 
415,417 

His creation 56,70,91,95,114- 
115, 128, 134, 144-145, 185, 
208, 251,253,258, 273-274, 
276-277, 327-328, 333, 341, 
343,349, 364, 366 
His deeds 68,128,278,335,346, 
350, 366 

His divinity 116,188-189,266 
His dominion 250 
His essence 91, 93, 128, 278, 
349-350 

His forgiveness 47, 70,140,147, 
318,416, 425 

His generosity 166, 254, 282, 
303,317 


His grace 137, 140-141, 198, 
296, 334 

His greatness 71, 93,273,322- 
323,329 

His kindness 244,252,261,357, 
378 

His knowledge 26, 36, 49, 70, 
72, 109, 115, 121-122, 143, 
150, 168, 185,246,281,312, 
323,352 

His Lordship 188-189,266,357, 
381 

His majesty 40, 93, 225, 227, 
246, 301,321,333-334, 409 

His mercy 37-38,48, 57, 62, 67, 
114-115, 154, 173, 198, 207, 
264, 276,281,288,293,304, 
318,323,333, 388,416, 421 

His message 36, 154, 349 

His Messengers 28n4, 62, 
71-72,90, 144,219,230-231, 
274n64, 333, 344, 364,373, 
381,387,389-390, 405,408 

His might 114,124,135,154, 
167-168, 273, 279, 280, 304, 
327,335, 403 

His names 128,278,317,322, 
336, 346, 350, 392 

His oneness 95,266,275,281, 
289, 298-299,310, 332, 345, 
381,384,392, 399 



Index I 451 


His paradise 29, 154, 175, 307, 
399, 423 

His path 157,282,417 
His perfection 125, 333,336 
His pleasure 175, 274, 381 
His power 115, 147, 184, 312, 
323,421-422 

His promise 117,173,291-292, 
330,333 

His Prophet 47n9, 59, 92, 109, 
179, 242-243, 290,351 
His revelation 347, 349 
His signs 75nl7, 346-348, 375, 
391-392,408,411,420 
His slaves 25, 35, 47, 70, 73, 
87, 101-102, 123, 134-135, 
137-139, 144, 148-150, 154, 
160-161, 171, 216, 219, 221, 
253-254, 274, 276, 279-280, 
287-288, 293, 296, 312-313, 
315-319, 325, 330,336, 347- 
349,351-352, 361,368,371, 
378,380, 382, 391-393,397, 
417,421,427 

His Throne 37, 333, 340, 366 
His way 25, 110, 183,308 
His will 40, 129,370,390,420 
His wisdom 47,70,95, 115, 144, 
269, 323, 334, 402 
His word 273, 352, 389 
honesty 73, 130, 331 


honour 56,63,74,120-121, 161, 
163, 199, 253,269,271,280, 
289, 291,332-333,415 
Hood 214, 238. See also ‘Ad 
hoor al-'een 175, 198n45, 201, 
259n62, 260, 430 
hope 89, 115, 135-136,175,181, 
188, 194, 228, 240,270,274, 
284, 296, 317, 380, 413. See 
also fear and hope 
horses 169n38, 248-249. See 
also steeds 

Hour 61-62,71,370-371,377 
household 22, 25, 53, 358 
human being 122,179,265,268, 
300, 382, 397-398 
humankind 39, 90, 96, 149- 
150, 190, 220,258, 273,285, 
298, 303, 306-307, 376-377, 
379-380, 387, 412,414, 419, 
423-424 

humans 89-90, 255, 382, 384, 
431 

humiliation 121,194,332,345, 
376,378 

humility 91, 109, 130,269, 302 
husband 33-34,43-44,200,431. 
See also spouse 

hypocrisy 58nl4, 67, 130, 
313n66 

hypocrite 66-67 
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I 

Iblees 83, 86-87, 265-266, 268- 
269, 430. See also devil; 
Shay tan 

Ibn ‘Ashoor 344n69, 400n70, 
401n72n73 

Ibraheem 56,160,209-217,257, 
390,432 

‘iddah 30,32,34,42-44,431. 

See also waiting period 
idol 182,219-220 
ignorance 22, 24, 37, 39-40, 66, 
155, 171, 191,240,284, 309, 
315, 322, 324-325,359,381, 
431 

ihsdn 28n4,273, 274n64, 431 
ill feeling 253,418-419 
Ilyas 219-220 

images 80-81,125,309,384,395 
immense reward 26,165,303, 
419 

inclination 24,40,48, 191 
influence 87, 253, 278, 358 
ingratitude 83, 86, 283 
inhabitants of paradise 131,174, 
362 

inheritance 139 
injustice 316, 352, 361 
insight 217,257-258,348,375 
intention 148 


intercession 88-89, 158, 162, 
182, 276, 309-310,352, 372 
intercessor 309,351-352 
intercourse 43-44, 434 
iron 78-79, 98, 100, 152, 155, 
312,386-387 
Isaac. See Is-haq 
Is-haq 211,214,217,257 
Ishmael. See Isma‘eel 
Islam 22n2, 28, 31-32, 41, 60, 
136, 138, 203, 233n55, 273, 
274n64, 286-287, 293, 416- 
417,430-431 

Islamic teaching 52, 55, 338 
Isma'eel 214-217,258,432 
Israelites 64, 83n21, 217, 355. 

See also Children of Israel 
Israfeel 174, 192, 327. See 
also Trumpet 

J 

Jacob. See Ya'qoob 
jaldbeeb 58-59,431 
Jibreel 91,431 
jilbab 58nl3,59,431 
jinn 78-80, 82, 103-104, 174, 
227,376,411-412,414, 420, 
424,431 

Jonah. See Yoonus 
Joseph. See Yoosuf 
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journey 79-80, 242, 244, 248, 
250, 255, 259-262. See 
also month’s journey 
joy 84, 175, 199,202-204,248, 
285,333, 388 

judgement 94, 162, 239, 241- 
242, 244, 246, 250, 252-254, 
277,311,328, 334, 337, 346, 
371-372, 391, 427-428. See 
also Day of Judgement; sound 
judgement 

justice 69, 120, 128, 165, 245, 
250, 282, 328-329, 346, 390 

K 

Kaaba 28n4,274n64, 430, 432. 

See also Hajj; Makkah 
keeper 306 

killing 161,357,359-360 
kindness 25,37,47-49,124-125, 
127-128, 147, 156, 166, 170, 
208, 224, 244,252-254, 261, 
276, 281-282, 296, 302-303, 
316-317,319, 334, 340, 343, 
357, 378, 402, 417-420. 
also His kindness 
kinship 74, 122,227,417 
Knower of subtleties 22,26,261 
Knower of the unseen 71,95, 
107,310,317 

knowledge. See all- 
encompassing knowledge; 


beneficial knowledge; people 
of knowledge 

knowledge of Allah 71, 268, 
340n68,380. See also Allah’s 
knowledge; His knowledge 
Kursi 340,432 

L 

lamp 38, 40 

land 82, 84-85, 119-120, 134, 
147-149, 167, 169-170, 180, 
189,210,213-214, 224, 242, 
245-246, 285,316, 330,333, 
337, 348, 353, 356-357, 380, 
382,392-393, 405,407, 422 
land and sea 189,382 
language 397, 425-426 
Last Day 28n4,274n64,344. See 
also Day of Judgement 
law 30, 138,433 
lawful 34,45,47,50,59 
al-Lawh al-Mahfoodh 72, 157, 
329,432 

leader 40, 236, 269, 360 
legacy 156 

lesson 86, 110, 159, 164, 242, 
256 

liar 76, 233, 235, 302, 354-355, 
359, 366 

lie 95, 105, 215, 321, 356, 
358-359 
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lies against Allah 74, 301, 
320-321 

life. See give life 
life of ease 83n21,101,142,237, 
283 

life of this world 39, 50nll,71, 
117, 289, 367-368,373,405, 
414-415 

light 33, 36-38, 40, 55, 78n 19, 
125, 130-131, 136, 167-168, 
178, 186, 189,213,246,254, 
273, 284, 293, 307, 327-328, 
380,382,397,403,421,427, 
429 

limb 382 

livelihood 84, 168,421 
livestock 134,166,181,278, 
280,391 

living 103, 122, 130-131, 149- 
150, 208, 307-308, 382 
loathing 343-345 
Loot 221-222,238 
Lord of the heavens and the earth 
187,265 

Lord of the worlds 209,211-212, 
229, 330, 366, 379, 383, 400 
Lordship 188-189,266,357,379- 
381. See also His Lordship 
losers 287-288, 322, 324, 391, 
408,411 


loss 62-63, 95, 135, 143-144, 
173, 192, 251,287-288, 366, 
395 

love 33,36-37,48,56,128,140, 
147, 188, 199-200, 215-216, 
245, 248-249, 254, 259-260, 
273-274, 343, 380-382, 388 
love of Allah 216,254 
lowerrealms 123,185,341,379 
lying 81, 87, 94, 97, 109, 118, 
145, 148, 158, 160, 210n51, 
225-226, 230, 356, 358-360, 
364-365, 406 

M 

Madinah 45-46, 58, 60 
madness 74-75, 107 
magic 105-106, 191-192 
magician 233, 235, 354-355 
mahr 44, 432. See also dowry 
mahram 432. See also relative 
majesty 40, 70, 91, 93, 128, 
227, 246, 269,273,321,333- 
334, 383, 409. See also His 
Majesty 

Makkah 74nl6, 150, 430, 432. 

See also Hajj; Kaaba 
male and female 121-122,166, 
407 

Malik 362 

manners 109,252,254,258-259, 
416 
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manumission 30-31 
marriage 30, 33-35, 42-46, 
49, 53, 122, 432. See 
also consummation 
maturity 247, 290, 385 
meal 51-52 

measure 78-79, 101-102, 136, 
284, 286,314,318, 367, 432 
measures 26, 34, 47, 65, 103, 
215,318, 345, 366, 425 
meeting 142, 177, 330-331. See 
also Day of Meeting 
men 17,23-24,26-27,42,57, 
59, 66-67, 109, 140, 198n45, 
200, 243, 257, 259n62, 
260, 262-263, 411-412. See 
also believing men 
mercy of Allah 24,237,284,316, 
341. See also His mercy 
message. See His message; same 
message 

message of Muhammad 153-154 
Messenger Muhammad 39, 63, 
101,153,358 

Messenger of Allah 28n4, 31, 
33,35-36,49,51,55,75,108- 
109, 145, 148, 237, 274n64, 
433. See also His Messengers 
middle course 137 
might of Allah 134, 164,269.5ee 
also His might 


migrated 45-46 
milk 181,392,407 
miracle 197,407 
mischief 208,245-246,269,356- 
357, 366 

misdeeds 85, 92, 94, 176, 193, 
313,331-332, 406,408,428 
misery 164,275,281,288,331, 
333,349,374, 395,409,412 
misfortune 282,314-315 
misguidance 63, 76, 89, 93, 98, 
119, 148, 152n34, 155, 161, 
196, 206-207, 220, 273,291, 
294, 296-297, 304,319,338- 
339,347, 360, 364,377,387, 
394, 397-398, 407,414,417, 
423, 425, 427 
mission 39, 252, 432 
mistake 242,244,251 
mistreatment 164, 418-419 
molten brass 79-80 
momentous day 173,286, 333 
monotheist 300 
month’s journey 79-80,255 
moon 123,125,167-168,278- 
280, 328, 420. See also sun 
and moon 

Moosa 24, 6364, 218219, 354- 
360, 364, 366, 368, 370, 374, 
427. See also Torah 
Moses. See Moosa 
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Most Generous 199, 253, 261, 
276,289 

Most Gracious 64, 68, 90, 114, 
142, 151-152, 156, 158, 160, 
162, 172-173, 177, 187,216, 
232, 261,272,317, 326-327, 
335,340,351,396, 397,411 
Most Great 37n6, 88,90-93,344 
Most High 88, 90-93, 344, 346, 
349 

Most Merciful 36-37, 43n8, 45, 
58,66, 68, 70, 114, 142, 151- 
152, 154, 174-175, 187, 232, 
261,263,272,276,316,335, 
370, 396,414 

Most Wise 38,68,70,92, 114, 
272-273, 295, 323, 339,372, 
422 

mother 43n7,46, 128, 157,280, 
429 

motive 233,235,357,421 
mountain 134, 145 
movement 78nl9, 164,337-338 
Muslims 58nl4, 60, 136,431- 
432,434 

Muslim women 26, 55 

N 

names 67, 73, 128, 154, 234, 
278,295,317, 322,336, 342, 
346,350,392. See also divine 
name; His names 


names and attributes 73, 295, 
322,392 

nation 39, 131, 138, 144, 147- 
148, 217, 337-338, 434. See 
also disbelieving nations; 
earlier nations; previous 
nations 

natural disposition 131,180 
necks 98, 100, 152, 155, 248- 
249,386 

new creation 127, 129 
news 73,87,97, 189 
night 48,83,85-86,98-99, 123, 
125, 167-168, 221, 278-279, 
283-284, 318, 320, 379-380, 
420-421 

night and day 83, 85, 284, 318 
Noah. See Nooh 
noble angels 91, 188, 268, 281, 
415 

noble characteristics 27, 258, 
417 

Nooh 207-208, 211, 238, 337- 
338, 361 

o 

oath 43, 71, 148, 153-154, 188, 
234,255,257, 269-271,430 
oath of abstinence 43n8, 430 
obedience 25, 81, 86, 90, 104, 
115, 177, 179,215,228, 241, 
251,268,281,284,289, 303, 
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323, 333, 381, 384, 418. See 
also acts of obedience 
obedience to Allah 81,284, 323 
objects of worship 89, 94, 103, 
311 

obligatory 25,27,29,37,48-49, 
56,66nl5,102,129,139,280, 
348, 375,432,434 
obligatory prayers 27, 37 
offence 51,54,57,60,214 
offspring 38,122,207-208,217- 
218, 225-226, 339 
Oft-Forgiving 43n8, 45, 47, 
58-59, 66-68, 134, 136-137, 
146, 253,265,278,280,316, 
318, 321,367,414,416 
oneness 95, 120, 163, 189,266, 
275,278, 281,289, 298-299, 
310-311, 332, 341, 345, 347, 
381, 384, 392, 399, 406. See 
also His oneness 
opposites 131,134-135,382 
Originator of the heavens and the 
earth 114,310 

other gods 95,158,162,181,196 
other women 22-23, 27, 50, 59 
outcome 69,99, 102, 154,355 

P 

pain 63, 202, 255-256, 288 
pairs 107-108, 121-122, 131, 
278,280 


paradise. See His paradise; 
inhabitants of paradise; people 
of paradise 

parents 74, 122, 129,276,417 
partners. See ascribe partners; 

ascription of partners 
past 59, 62, 64, 73, 132, 136, 
138, 202,273,306,336,379, 
415 

path. See His path; right path; 

straight path 
path of Allah 242 
patience 86,215,239-240,250, 
256-257, 286,375, 390,410, 
419, 425 

peace 19,21,24,55,67,113, 
150, 175, 186,216,221,228, 
231,250,252,271,285,296, 
334, 340, 368, 395, 433. See 
also salutation of peace 
pearls 124,137,250,312-313 
people of knowledge 73-74, 77, 
203, 393 

people of paradise 69-70, 141- 
143, 174-175, 200, 202-203, 
205, 260, 332, 334, 362 
People of the Book 155 
people of understanding 180, 
246-247, 255-256, 283, 289- 
290, 292-293, 295, 374 
people’s hearts 26, 123, 143, 
274,295, 382, 394 
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perfect attributes 227, 231, 
335, 349, 379, 383. See 
also attributes of perfection 
perfection 55, 68, 70, 93, 125, 
128, 200, 273-274, 322, 
333, 336, 383, 423, 431. See 
also His perfection 
permanent abode 367 
permission 31, 51-52, 88-90, 
147, 243, 252, 309,351 
Pharaoh 24, 219, 238, 354, 356- 
358, 365-366, 368, 370-371, 
373-374 

physical action 116, 118 
physical strength 127, 179, 385, 
393-394 

piety 39,299,302,331 
pilgrimage 28n4, 274n64, 430. 
See also Hajj 

pious 39,259-260,262,271 
plan 34, 85, 120-121, 212-213, 
366, 370 

plants 70,85,93, 134, 166,238, 
269,393,421-422 
pleasure 38, 41, 69, 107-108, 
136, 140-141, 166, 175, 203- 
204,215,249, 260,274,282- 
283,290, 296, 345,381,383, 
419, 423 

pleasure of Allah 107-108,249, 
383. See also His pleasure 


plotting of evil 147 
poet 179, 195-196 
poetry 179-180, 196 
polytheism 90, 161, 354, 364, 
372,407,416,432 
polytheist 66-67,89-90,298n65, 
300 

power. See atom’s weight of 
power 

power of Allah 11,228,305. See 
also His power 

power over all things 114, 166, 
420 

Praiseworthy 73,261,422 
prayer 22, 25, 27, 28n4, 37, 
56, 127, 129, 135-136, 156, 
208,214, 249-250, 253,270, 
274n64, 283-284, 319, 341, 
378. See also establish prayer; 
obligatory prayers 
pray for forgiveness 37,339,341 
previous Books 73, 138 
previous nations 101, 148n30, 
229, 234, 338, 393, 424 
proclaim the truth 301-302 
progeny 269-270. See 
also descendants 
prohibited 23-24,33,35,43,53, 
59, 139. See also forbidden; 
unlawful 

prohibitions 25, 29, 66, 70, 
73-74, 128, 136, 153, 260, 
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266, 279, 281,303,306, 364, 
399. See also commands and 
prohibitions 

promise 96, 117, 144, 146, 170, 
172-173, 178, 197, 270,291- 
292, 320n67, 330, 333, 374- 
375,389,415 

promise of Allah 117, 291- 
292, 374-375, 389, 415. See 
also His promise 
proofs 35, 105, 343, 354-355, 
377,394. See also clear proof 
prophethood 197,211,219,241 
Prophets 34-35,41,95,214,221, 
223, 238, 251-252, 258-259, 
302, 324, 327-328, 337-338, 
361,432 

Prophet’s wives 54 
prostration 91, 242, 244, 253, 
265, 268 

protection 60, 78nl9, 103, 188- 
189,357, 369,376, 401,420 
protector 61-62 
Provider 116 

provision 21, 26, 41, 70-71, 84, 
93, 101-103, 116, 120, 127, 
162, 171, 198,220,259,285, 
308, 314-316, 325, 330, 346, 
348, 367-368, 400n71, 401. 
See also abundant provision; 
generous provision 


punishment in this world 169, 
171,338,359, 362, 369, 398, 
403 

punishment of the hereafter 297- 
298,359,405-406 
pure heart 209, 313 
purity 143,159,201,215,291 
purpose 32, 39, 40, 52, 72, 83, 
87, 109, 117, 122, 148, 246- 
247, 248n60, 252, 278, 281, 
366, 368, 380, 434 

Q 

al-qadr 28n4, 274n64 
Qaroon 354, 388 
qualities 153,282,292,302,404 
Qur’an. See Arabic Qur’an; 
recitation 

Quraysh 74nI6, 101, 105-106, 
159, 225n54, 233n55, 239, 
314-315,358,432 
al-Qurtubi 152n32, 169n38, 
233n56n57 

R 

rain 18,70,93,119-120,165, 
180, 348,420-421 
ram 17,216 
rank 347, 349 
ransom 216,312-313,394 
rational evidence 76, 134 
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rational thinking 89, 177, 191, 
275,290-291,338 
ar-Razi 48n9, 233n56,425n74 
realms 123,143,185,278,322, 
341, 379. See also upper and 
lower realms 
rebellious devil 188-189 
rebuke 33, 176, 372, 409 
recitation 120,136,247,434 
reckoning 250, 267, 327-328, 
347,351 

recognition 71,323,325-326 
recommended 25,49,102,348, 
375 

recompense 102,107,109, 158, 
161-162, 266, 270, 412-414, 
416 

record 71-72, 106, 121-123,130, 
152, 156, 307,327-328, 385, 
429 

refuge 356-357, 375-376,420 
regret 62, 63, 99-100, 173, 192, 
204,319, 345 

rejecting the truth 106,301,365 
rejection 76, 90, 97, 106, 133, 
177-178, 235, 301,365,405, 
413,422-423,425 
relative 127, 129, 351 
relief 41, 142,314,372 
religion 28, 57, 106, 119, 132, 
136, 138, 154, 208,219,221, 


230, 233-234, 236, 258, 285- 
286,288,317, 348,356,358, 
389,394, 398,416 
religion of Allah 106, 258, 317 
religious commitment 24, 58, 
382,409,412 

remembrance 36-37, 249, 263, 
294, 323,411,430 
remembrance of Allah 249,323, 
411,430 

reminder 84, 139, 179-180,234, 
255-256, 258-259, 266, 270- 
271,293-294, 296, 348,374, 
411 

Reminder 63,100,152,156,233, 
236-237, 422, 424 
reminder of Allah 293-294 
reminder to the worlds 266,271 
remorse 98-100 
repentance 75,77,242,248,250, 
282, 317-318, 335-336. See 
also Accepter of repentance 
request 175,269,410,415 
requital 57,86-87,117-118, 142- 
143, 153, 165, 174, 176-177, 
211,234, 259, 267, 271,282, 
284,311,319, 321,330, 350, 
364, 368, 378, 387, 412-413, 
418 

resentment 50, 130,200,414 
resolve 52,60,97, 131,251,374 
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respect 56, 63, 109, 147, 253, 
323,332,358, 394 
respite 147, 149-150, 172-173, 
266,269, 332 

resting-place 172-173, 206, 
261-262 

restrictions 30, 32 
resurrection 71-73, 76-77, 117, 
119, 122, 129, 165, 174,183- 
184, 190-191, 202-203, 234, 
246, 267, 327, 377, 399,409. 
See also Day of Resurrection 
retribution 149,424 
revealed Books 294, 377, 394 
revelation 30n5, 91, 152, 154, 
158, 169n38, 214, 233n56, 
265, 267, 272, 335, 347, 349, 
396, 399, 422,424 
revelations of Allah 22, 25, 
35, 177, 422. See also His 
revelation 

reward. See generous reward; 

immense reward 
reward or punishment 67, 303, 
329 

ridicule 74nl6, 75-76, 190-193, 
262-263,313-314, 393-394 
righteous deeds 21,39,41,64-65, 
71,78-81, 101-102, 117, 120- 
121, 141-142, 154, 156, 204, 
223, 242, 244-246, 253-254, 


258, 260, 280,285,312,316, 
332-333, 341, 367-368, 376- 
377,388, 397, 400,416-417, 
427. See also believe and do 
righteous deeds 
righteousness 282,302,418 
right hand 210 
right path 242, 359, 366 
rights 56, 192, 348, 418. See 
also enjoining what is right 
rival 95, 103 

rivers 93,124,139,291-292,312 
ruin 201,203,408 
ruler 242, 245 

ruling 53-54, 69, 89, 91, 153, 
246, 301,355,372 
rumour 58, 60 

s 

Saba’ 68, 82-84,86-87,113,126, 
241,244,381 

sacrifice 210-211,214,429-430 
safety 83,290,296 
Salib 238, 406-407. See 
also Thamood 

salutation 55-56,174-175,216, 
221 

salutation of peace 55, 175 
salvation 95, 136, 178,320-321, 
345-346,367, 375 
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same message 153,370 
scalding water 100, 205-206, 
261,312,386,410 
scheme 355-356, 370 
schemes of the disbelievers 
354-356 
scribes 329 

scripture 98, 105-106, 138,218- 
219, 225-226, 229,315 
sea 124,145,189,222n53,223, 
250,276, 282,338,380,382, 
392 

seal 176-178,277,363,365 
security 260,290,321 
Self-Sufficient 127-128,261 
semen 121-122, 183-184, 
344n69, 384 
separation 33, 42-43, 50 
service 80, 123-125, 181, 228, 
278, 280, 392 
servitude 40, 257, 304 
seven heavens 34,401-402 
shade 130-131, 139, 174,224 
shame 100,148,194,207,262, 
297,332, 344, 353, 406 
share 47-49, 63, 88-89, 94, 
139, 144-145, 195-196, 203, 
239-240, 372, 379-380, 407, 
418-419 

Shaytan 90, 104, 117-119, 146, 
176-177, 255-256, 366, 420, 


430, 433. See also devil; 
Iblees 

she-camel. See Salih; Thamood 
ship 16,222-223 
shooting star 188 
shortcomings 145, 209n49, 212, 
231,299,323,342,346,352, 
399 

Shu‘ayb 75nl8,238 
sickness 23, 210n51, 282, 314, 
426 

sight 71, 83, 85, 112, 143, 248, 
311,408-409 
signs. See clear sign 
signs of Allah 171,331,337-338, 
363,365,375,379,381,386, 
391-392, 405. See also His 
signs 

silk 137, 140,312 
sin. See burden of sin; commit 
sin; Forgiver of sin 
sincere devotion 146,272-274, 
286-287, 323, 346-348, 379, 
383 

sincerity 25, 28n4, 36, 73, 94, 
130, 136, 163, 207, 274n64, 
287, 318-319, 331, 340, 349, 
357, 364,381,383,399-400, 
403-404 
sinner 171 

sins 28, 38, 41, 60, 64, 72, 90, 
94, 118, 135, 150, 156, 193, 
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196, 205,252-253,267, 279, 
284, 303,316-318, 331,336, 
339,342,344, 345, 353, 369, 
408-409,413,416, 420,425 
sirat 178,415,433 
sky 75,77, 107, 134, 147,292 
slander 57 
slaughter 215-216 
slaves of Allah 198,205,220, 
227-229, 271, 302, 340, 388. 
See also believing slaves; His 
slaves 

slave women 45-46, 50, 59 
sleep 141,307-308,380 
smoke 401 

Solomon. See Sulayman 
son 30n5, 32, 80, 210, 214- 
215, 216, 248, 254, 257, 
277-278, 321, 364, 432. See 
also adopted son 
sorrow 119, 137, 140, 173,321 
soul 73, 120, 127-129, 154, 
173-174, 208, 265,268, 278, 
308, 327-329, 344n69, 347, 
349-350, 382, 384-385, 389, 
432-433 

sound judgement 239,241-242 
soundness 74, 110, 133, 145, 
154, 166, 189, 197, 299,390 
Sovereign 89-90, 147, 185,227, 
261,275,289, 401,421 


speaking 23-24, 53, 60, 65, 90, 
136, 159-160, 173, 213, 226, 
240, 256,313,383,416 
speak the truth 96,170,172,302, 
351 

speech 23, 37, 109, 239, 241- 
242,264,273, 290, 294, 322, 
409,416-417 

spending 48,76, 102, 136,204, 
283 

spouse 43n7, 167,200,321,429. 

See also husband; wife 
spring 79, 80, 198, 256 
staff 80-81,355 
stars 125,188-189,210,212,328, 
401, 403. See also shooting 
star 

status 55,64,91, 121, 139, 157, 
208,244, 253,271,286, 293, 
338, 340, 349,419, 423. See 
also high status 

steadfast 87,203,210,235,240, 
250, 255-256, 280, 284, 286, 
327,414-415 

steeds 247, 249, 254. See 
also horses 
stick 81 

stones 59, 147, 222, 400n70 
straight path 29, 40-41, 73, 104, 
119, 132, 152, 154, 176-177, 
218-219, 245,323,359,372, 
415,426 
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strength 60, 99, 111, 115, 127, 
147, 172, 179, 251,328,353, 
354, 384-385, 393-394, 405, 
421. See also full strength; 
physical strength 
stress 127 

striving 203, 249, 288,317,332, 
377, 399 

stubborn disbelievers 74,96,108 
stubbornness 76, 110, 133, 148- 
149, 164, 191,237,240,297, 
306, 390,413 

subjugation 250, 255, 266, 278, 

346 

Subjugator 265-266, 277-278, 

347 

sublime attributes 91,109,404 
submission 287,318,378,398 
subsequent generations 207,211, 
216,218-220 
subtleties 22,26,261 
suffering 71, 164, 196,202-203, 
282,371-372,378 
Sulayman 79-82, 247-248, 
249n61,250-255 
sun 123, 125, 130-131, 167- 
168, 240, 278-280, 328, 380, 
420-421 

sunandmoon 123,125,278-280 
Sunnah 25,40,417,433 
sunrise 187, 189 


supplication 37,88,94,214,256, 
270, 275, 282, 340, 342-343, 
367,369, 371-373,378, 383 
supporter 89, 167 

T 

at-Tabari 75nl7, 105n24, 
133n27, 152n32, 167n37, 
225n54, 340n68 

teachings 36,52, 106, 156, 180, 
197, 208,219, 287, 348 
telling the truth 97, 197, 225, 
356, 358-359 
terror 111,351 

test 87,216,242,250,314-315 
testify 28n4, 39, 109, 153, 162, 
176, 178, 274n64, 282, 328, 
408-409,413 

testimony 32,153,162,267,409, 
413,432 

textual evidence 117,145-146, 
275 

Thamood 238, 361, 393, 403, 
405-407. See also Salih 
thanks. See give thanks 
thanks to Allah 81, 139,325 
thanks to Him 25, 79,81-82, 84, 
116, 325,379,381,392 
this world and the hereafter 50, 
53, 62, 128, 154, 162, 231, 
256,275, 340, 366, 369, 380, 
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389, 397-398, 403,419, 423, 
428 

those who fear their Lord 127, 
129, 135,260, 291,294, 296 
thoughts 24, 60, 200, 353, 423 
throne 248, 250. See also His 
Throne 

time 22n3, 47-49, 80, 97-98, 
llln25, 112, 117, 123, 125, 
129, 132, 140, 142, 149-150, 
159, 168, 169n38, 170n39, 

181, 184, 204, 208, 223, 

234, 247, 252, 254, 266, 

269, 278, 289, 295, 297, 

307-308,311,322, 327, 333, 
345,355,364,370,376, 391, 
394-395, 401n71, 408-410, 
414-415,420, 428, 432. See 
also appointed time 
time of death 289, 414-415 
tiredness 141. See also sleep 
toil or weariness 137, 141 
Torah 219, 248n60, 374. See 
also Moosa 

torment 62, 142-143, 173,202, 
205, 262 
towns 83, 85 
trade 84, 124,338,380 
transgression 148,195,338,359, 
364-365, 368 

transgressor 283, 356, 359 


transportation 169-170 
travel 28n4, 80, 115, 149, 
274n64, 380, 382, 393 
travelling 85, 124, 169n38, 353 
tree 204-205,434 
tribe 83, 406, 432 
triumph 38,64,201,204,291, 
339,342, 346 

troops 112,163-164,229-230, 
233,237-238, 241,354,374 
trouble 24, 33, 85, 93, 164, 
214-315 

Trumpet 170, 171n40, 172-174, 
191-192, 238-239, 326-327, 
345. See also Israfeel 
trust 33, 39, 41, 67, 115, 304- 
305,369, 434 
Trust 66 

truth 28n4, 51, 73, 76, 86, 88, 
90-94, 96-97, 99-101, 105- 
110, 112, 119, 131-133, 137- 
138, 148, 153, 154-156, 162, 
170-172, 191-192, 195, 197, 
211, 225, 230, 236-238, 240, 
242, 246, 252-254, 266-267, 
269-273, 274n64, 279, 281, 
285,299-302, 306,311,320- 
321, 323, 331-332, 337-338, 
344, 347,351,354-356,358- 
360, 364-366, 372, 375-376, 
378-379,381,386, 394,411, 
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413, 423, 427. follow 
the truth; proclaim the truth; 
rejecting the truth; speak 
the truth; telling the truth; 
undermine the truth 
truthful 26-27, 76, 97, 264, 302, 
377, 387 

truthfulness 73, 130, 197, 240, 
267, 354, 364, 390, 404 
two gardens 82, 84-85 

u 

Ummah 35,39,53-54,138,285, 
434 

uncle 55, 233n55, 358, 432 
undermine the truth 237, 337, 
365-366 

understanding 65, 139,180,211, 
246-247, 253, 255-256, 283- 
284, 289-293, 295, 374. See 
also people of understanding 
universe 89, 233n56, 318, 347, 
352, 378, 392 

unlawful 24, 27, 43n7, 122, 
429,434. See also forbidden; 
prohibited 

unseen 71, 77, 80-82, 87, 95, 
107, 111, 127, 129, 138, 143, 
152, 185,310,317,395,403, 
434. See also Knower of the 


upper and lower realms 123,185, 
341,379 

usury 74,318,433 

V 

vastness 114, 135,143,147,185, 
326,377,379, 421 
veneration 57, 147 
vengeance 29, 63, 304 
verdict 67, 69, 243, 252-253, 
329-330, 346 
vessels 53, 80, 124, 313 
victory 41,230,373,389 
virtue 33,37,46,57,64,74,99, 
110, 135, 140,204, 268, 286, 
340, 342-343 
vision 131, 152, 155, 178 
voice 23,78, 115,251,382 

w 

waiting period 42,43n8,44,431 
Warner 38,96-97,101,105-107, 
131-132, 141, 145, 147-148, 
233-235,265, 267,410 
warning 39,41, 108, 129, 142, 
155-156,211, 220, 265, 267, 
294, 301,320, 327,330-331, 
336,352, 396, 398,417 
water 84, 100, 123-124, 134, 
205-206, 255-256, 261, 284, 
292-293,295,312, 362,386- 
387,402,407,410 


unseen 
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way of Allah 34,41,59-61, 148, 
393, 395. See also Allah’s 
way; His way 

weakness 60, 164, 179,370 
wealth 15,74,76, 101-102, 109, 
112, 150, 162, 249, 256,276, 
313, 314-315, 338, 355, 393- 
394,434 

wealth and children 101-102, 
150 

weariness 137, 141 
weight 71-72,88, 165,303,309, 
341 

well-being 74, 105n24, 125, 
133n27, 140, 175, 223, 274- 
275, 288, 315,323-325, 340, 
343,380, 421 

whims and desires 29, 33, 97, 
215, 253-254, 283-284, 291, 
311,386 
whisper 83n23 
wickedness 39, 130,338,407 
wife 30-33, 44, 212, 221, 
255-257, 277, 430. See 
also ex-wife; spouse 
will and decree 40, 122, 196,390 
will of Allah 102,129,215,402. 

See also divine will; His will 
wind 79- 80, 107,248,254,354, 
405-406 
wine 198-200 


wings 114-115 

wisdom 22,25-26,41,47,49, 
52-53, 59, 69-70, 87, 95, 
115, 124, 128, 131, 134-135, 
144, 152-153, 155, 168, 239, 
246-247, 269, 273, 284, 298, 
308,316, 323,329, 334, 342, 
370, 382, 402-403, 424, 427. 
See also divine wisdom; His 
wisdom 

withhold 114-115, 162,237,248, 
276, 304-305, 323, 326. See 
also give or withhold 

witness 38-39,54-55, 109, 153, 
226 

Witness overall things 107,311 

wives 21-22,27,30,32-34,36, 
43n8, 45-46, 47n9, 48-55, 
58-59, 260, 342 

wives of the Prophet 21-22, 
50nll, 54-55 

woe 172-173,191-192,245-246 
293,328, 397 

woman 23, 29, 34, 42-46, 49, 
55, 58nl3, 200, 221, 257, 
431-432. See also believing 
woman 

womb 344n69 

women 22-21, 42-43, 45-46, 
50, 54-55, 57-60, 66-67, 140, 
169n38, 198, 200, 259-260, 
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430. See also believing men; 
chaste women; free women; 
Muslim women; other 
women; slave women 
womenfolk 169-170,354-355 
words of Allah 241,290,322, 
387. See also Allah’s words; 
His word 

world. See life of this world; this 
world and the hereafter 
worldly affairs 128, 166, 171, 
214, 245,305,349 
worldly blessings 78, 325, 348 
worlds 132,209,211-212,229, 
231,266, 271,330, 366,379, 
383,400. See also Lord of the 
worlds 

worship. See acts of worship; 

objects of worship 
worship Allah alone 84, 159, 
162,220 

worshipper 126, 182 
worst of people 157, 357, 417 
Worthy of all praise 127 
wrath 41, 136, 144, 313, 317- 
318, 321,345-346, 369,377, 
410,418,423 

wrong 57, 65, 91, 104, 137, 
139, 142, 156, 165, 193, 
197, 213, 217-218, 224, 235, 


242, 244, 301,303,328-329, 
336, 358, 365-366, 372-373, 
387-388, 407,413,416. See 
also forbidding what is wrong 
wrong anyone 165, 303, 328- 
329,413 

wrongdoer 63,66,100,252,301 
wrongdoing 40,66,76, 133, 149, 
218, 235, 243-244, 301-302, 
306,309,312,318, 326, 361, 
364-365,381,390, 404, 407, 
413 

wronged 83, 85, 173-174, 193, 
205, 242-244, 252, 297, 327, 
347,350, 352 

wrong themselves 137,139,217 

Y 

Ya’qoob 214,217,257,364 
Yoonus 76, 95, 222-225, 388 
Yoosuf 363 

z 

zakdh 22, 25, 28n4, 136, 156, 
274n64, 280, 319, 397, 399, 
434. See also charity 
Zaqqoom 204-205, 434 
Zayd ibn Harithah 30n5, 31-32, 
35 

Zaynab bint Jahsh 31 
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